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PREFACE 


The  Feast  of  the  Nativity  of  our  Lord  is  the  liturgical 
anamnesis  of  the  m3^stery  of  the  incarnation  and  the  celebration 
of  the  birthday  of  the  Risen  Lord  as  well  as  of  our  own  redem¬ 
ption  accomplished  in  and  through  him.  A  proper  understanding 
of  the  liturgy  of  this  feast  in  a  particular  liturgical  tradition 
demands  a  searching  into  the  sources  from  which  it  springs.  I 
hope  this  book,  the  result  of  the  doctoral  dissertation  defended 
in  the  faculty  of  "‘Oriental  Ecclesiastical  Sciences''  at  the  Ponti¬ 
fical  Oriental  Institute,  Rome,  on  May  29,  1987,  will  provide  the 
Churches  concerned  with  the  indispensable  knowledge  of  what  is 
their  own  in  view  of  further  renewal  and  adaptation. 

This  study  is  the  result  of  the  encouragement  and  help  of 
many.  I  thank  them  all.  My  thanks  are  due  in  a  special  way  to 
Mar  Joseph  Irimpen,  bishop  of  Palghat  (India)  who  sent  me  to 
pursue  my  studies  in  Rome,  and  to  the  Congregation  for  the 
Oriental  Churches  which  provided  me  with  the  necessary  scho¬ 
larship.  I  thank  His  Eminence  Simon  Cardinal  Lourdsamy,  Pre¬ 
fect  of  the  Congregation  for  the  Oriental  Churches,  who  granted 
me  subsidy  to  partially  meet  the  printing  expenses  of  this  work; 
my  sincere  thanks  are  also  due  to  Msgr  George  Mifsud  in  the 
same  Congregation,  for  his  love  and  constant  encouragement.  I 
express  my  gratitude  to  Fr  Michaelangelo  OCD,  Rector,  Istituto 
San  Giovanni  Damasceno,  where  I  stayed  for  more  than  five 
years,  for  his  care  and  concern  and  encouragement.  I  thank  all 
m3'  Professors,  especially  those  of  the  lilurgical  section  of  the 
Oriental  .Sciences  Faculty  of  the  Pontifical  Oriental  Institute^ 
Rome. 


With  a  heart  replete  with  joy  and  satisfaction,  I  would 
like  to  place  on  record  my  lasting  debt  and  gratitude  towards 
Professor  Rev.  Peter  Yousif,  the  first  director  of  this  doctoral 
thesis,  without  whose  assistance  and  constant  encouragement 


Xll 


this  work  would  not  have  reached  the  present  ^moment  of 
truth'.  He  helped  me  in  every  way  possible  with  his  availability, 
genuine  interest  in  my  work  and  expert  direction  in  all  its  way. 
His  assistance  was  inestimable  and  highly  valued  and  appreci¬ 
ated  as  sign  of  his  schf)larship  and  friendship.  I  thank  with  all 
my  heart  Professor  Rev.  Robert  Taft  S.  J.,  the  second  director 
of  this  work,  for  his  competent  guidance  and  insights,  giving  me 
valuable  suggestions  and  accurate  corrections  with  regard  to  its 
content  and  its  language.  The  great  service  of  both  of  them  as 
the  directors  of  my  dissertation  will  be  remembered  with  pro¬ 
found  gratitude  for  many  years  to  come.  I  express  my  sincere 
thanks  to  Professor  Edward  Hambve  S.  J.  for  his  kind  service  as 
the  relator  of  my  thesis.  1  say  a  special  word  of  thanks  to  Rev. 
Frs  Shamon  Yoshya  Lazar  and  Jacob  Yasso  who  helped  me  in 
the  process  of  translation  from  the  Syriac. 

1  wish  to  express  my  thanks  to  Rev.  Dr  Joseph  Koikakudy, 
former  Rector  of  St  Thomas  Apostolic  Seminary,  Rev.  Dr  Mathew 
Vellanickal,  President  of  the  Paurastya  Vidhyapitham  (Pontifical 
Oriental  Institute  of  Religious  Studies),  Rev.  Dr  Xavier  Kooda- 
puzha,  director  of  the  Oriental  Institute  of  Religious  Studies 
India  Publications  and  Rev.  Dr  Wilson  Ukken,  Vadavathoor, 
Kottayam  (India),  for  their  kind  undertaking  of  the  publication  of 
m}^  thesis  and  for  their  valuable  suggestions  and  help.  My  sincere 
thanks  are  also  due  to  the  .Manager  and  stall  of  the  St  Joseph’s 
Press  Mannanam  (Kottayam,  India)  for  their  earnestness  and 
cooperation  in  the  printing  of  this  work.  I  thank  sincerely  all 
those  who,  in  India  and  abroad,  have  in  one  way  or  other 
helped  me  bring  this  work  to  its  completion. 


July  3,  1989 

Dnkrana  of  St  Thomas  the  Apostle. 


Fr.  Peter  Kuruthukulangara 
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Paroisse  et  Liturgie 
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MiGNE,  Patrologia  Greca 

Pontificium  Institutum  Orientalium  Studioruin,  Rome 

MIGNE,  Patrologia  Latina 

Patrologia  Orientalis 

Proche-Orient  Chretien 

Patrologia  Syriaca 

Revue  biblique 

Revue  benedictine 

Revue  du  Clerge  africaine. 
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Revue  d’Histoire  et  de  Litterature  religieuse 
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Revue  de  POrient  Chretien 

Revue  des  Sciences  philosophiquer  et  theologiques. 
Recherches  de  Science  religieuse. 

M.  COHEN,  ed.,  Religionsgeschichtliche  Untersuchun- 
gen,  3  vols.,  Bonn  1889-1899. 

Sources  Chretiennes 
Studies  in  Christian  Worship 

Des  Heiligen  ephraem  des  syrers  Sermo  de  Domino 
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Louvain  1966. 

Studia  liturgica 
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Ms  F  Camb.  Add.  1981  (1607  A.D) 

Ms  G  Trichur:  Chaldean  Syr.  Metropolitan’s  Library, 
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Ms  0  Vat.  Syr.  590  (16th  century) 
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Ms  T  Trichur:  Chaldean  Syr.  Metropolitan’s  Library, 
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Ms  U  Camb.  Add.  1980  (1723  A.D) 

Ms  V  Berlin  Or.  fol.  3181  (1778  A.D) 
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(iiAMiL,  Gcnuinae  relaliones  =  s.  giamil,  Genuinae  relaliones  inter 
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HADAD,  Father  Bejan  =  p.  hadad,  "Father  Bejan  and  liturgical 
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crits  syriaques  des  fonds  Vatican  (490-631),  Barberini  Oriental 
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Lectionary  System  of  the  Cathedral  Church  of  Kokhe,’’ 
OCP  33  (1967)  483-516. 
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de  la  nuit  el  dii  malm,  oca  156,  Rome  1959. 

MATEOS,  Mijsleres  du  earenie  =  j.  mateos,  “Les  semaines  de 
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MEYER,  Weihnarhlsfesl  =  \.  meyer.  Das  Weihnaehlsfesl:  seine 
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NEUNER-DUPUis,  Christian  Faith  =  j.  neuner  and  j.  dupuis.  The 
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PERUMALiL,  Clirislianily  =  a.  perumalil,  ed.  Christianily  in  India, 
Alleppey,  1972. 
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INTRODUCTION 


1.  The  Background  and  Scope  of  this  Study 

The  Second  Vatican  Council  in  the  Decree  on  Eastern 
Catholic  Churches  states: 

All  Eastern  rite  members  should  know  and  be  convinced 
that  they  can  and  should  always  preserve  their  lawful 
liturgical  rites  and  their  established  way  of  life,  and 
that  these  should  not  be  altered  except  by  way  of  an 
appropriate  and  organic  development  (n.  6). 

The  Council,  further,  recommends  that  Eastern  Catholics  who 
have  abandoned  their  own  traditions  return  to  them: 

If  they  have  improperly  fallen  away  from  them  because 
of  circumstances  of  time  or  personage,  let  them  take  pains 
to  return  to  their  ancestral  ways  (n.  6). 

The  Council  is  not  satisfied  to  declare  the  legitimacy  and  the 
obligation  of  preserving  Eastern  liturgical  traditions  and  disci¬ 
pline;  it  wants  to  restore  to  primitive  purity  Eastern  liturgical 
traditions  which  to  a  greater  or  lesser  extent  have  been  latinized, 
without,  however,  thereby  impeding  appropriate  adaptation  and 
organic  evolution.  The  Council  thus  obliges  the  Eastern  rites  to 
return  to  their  genuine  tradition,  and  to  look  to  the  future. 

It  is  a  known  fact  that  the  Syro-Malabar  liturgy  had  been 
greatly  latinized.*  The  reform  and  restoration  of  the  Syro-Malabar 
liturgy  to  its  primitive  purity  and  authentic  tradition  demands 
first  and  foremost  a  searching  into  the  sources  and  the  re- 
appropriation  of  what  is  one’s  own,  because  any  adaptation  or 
innovation  ''should  in  some  way  grow  organically  from  forms 


1.  See  below,  Excursus  in  Chapter  IV. 
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already  existing.”-  This  searching  into  the  sources  is  both  the 
aim  and  limit  of  our  present  work. 

There  are  studies  already  available  on  the  liturgical  year 
and  calendar  of  the  Chaldean  and  Malabar  tradition  in  general,^  but 
few  with  emphasis  on  liturgical  year.*^  Quite  recently  there  has 
appeared  a  source-study  on  the  first  of  the  nine  seasons  of  the 
East  Syrian  liturgical  year,  the  Annunciation-Nativity.^  Our 
present  work  is  on  the  feast  of  the  Nativity  of  Christ,  the 
culmination  of  that  preparatory  period  in  the  East  Syrian 
liturgical  year. 

We  hope  that  this  study  on  the  sources  of  the  liturgical 
celebration  of  the  feast  of  the  Nativity  will  assist  all  the 
Churches  of  East  Syrian  tradition  in  general,  and  the  Syro-Malabar 
Church  in  particular,  to  which  the  author  belongs,  in  their 
efforts  ^To  return  to  their  ancestral  tradition,”  but  with  a  view 
to  further  adaptation,  based  on  sound  tradition,  so  that  these 
Churches  might  receive  ''new  vigour  to  meet  the  circumstances 
and  needs  of  modern  times. 

2.  Source  and  Method  of  this  Study 

The  primary  source  of  our  study  is  the  Syriac  Dreviarium 
iuxla  Riluin  Syrorum  Oricntaliiini  id  cst  Clialdaeorum,  first  edited  in 
1886-1887  in  three  volumes  by  Paul  Bedjan  and  reissued  in  1938 
by  the  Sacred  Congregation  for  the  Oriental  Churches,  Home, 
for  the  use  of  the  Clialdean  and  Malabar  Catholics.  The  propers 
of  the  ohice  and  Mass  for  the  feast  of  the  Nativity  are  found 
in  its  first  volume. 


2.  Sacrosanctum  Concilium,  n.  23. 

3.  MACLEAN,  Offices;  MOLITOR  Chaldaisches  Brevier;  NILLES, 
Kirchenjahr',  Kalendarium  II,  647-688;  BURKITT,  Lectionary ;  MATEOS, 
Lelya-Sapra;  PUDICHERY,  Ramsa. 

4.  PODIPARA,  Libri  liturgici;  VELLTAN,  Qurbana;  PAYNGOT,  The  Cross; 
Aradhanavalsaram;  PATHIKULANG AR A,  Liturgical  Year;  Resurrection . 
The  Ordo  celebrationis,  43-70,  lectionary  for  the  whole  year  and 
Supplementum  Mysteriorum,  propers  of  the  Mass  for  the  whole  year, 
published  by  the  Congregation  for  the  Oriental  Churches,  Rome,  for  the 
use  of  the  Syro-Malabar  Catholics  are  of  great  importance  in  this  respect. 

5.  MOOLAN,  Annunciation. 

6.  Sacrosanctum  Concilium,  n.  4. 


Tlie  method  used  in  our  work  is  historical,  analytical  and 
theological.  The  first  chapter  presents  briefly  the  history  of  the 
origins  of  the  feast  of  the  Nativity  of  Christ.  The  second 
chapter  provides  a  literal  English  translation  from  the  Syriac 
of  the  propers  of  the  office  and  Mass  for  this  feast,  in  order 
to  give  the  non-Syriac  reader  access  to  the  liturgical  texts.  The 
third  chapter  is  a  historical  study  of  the  evolution  of  the  East 
Syrian  propers  of  the  office  and  Mass  for  the  feast  of  the  Nativity, 
by  examining  all  the  available  manuscripts  of  the  East  vSyrian 
tradition.  Here  we  have  had  recourse  to  a  comparative  method 
of  study,  1)  collating  all  the  variants  of  the  propers  of  this 
feast  in  use  at  present  among  the  Chaldean  and  Malabar  and 
Nestorian  rites,  and  2)  comparing  them  with  the  variants  of 
twenty-two  Syriac  manuscripts  of  European,  Indian  and  U.  S. 
collections.  The  fourth  chapter  analyses  the  main  constituent 
elements  of  the  propers  of  the  office  and  Mass  for  the  feast,  in 
view  of  the  theological  synthesis  that  forms  the  content  of  the 
fifth  chapter.  There  we  present  the  theology  of  the  basic  themes 
celebrated  on  the  feast  of  the  Nativity  of  our  Lord  in  the 
Chaldean  and  Malabar  tradition.  An  excursus  given  in  the 
fourth  chapter  describes  the  liturgical  celebration  of  the  feast  of 
the  Nativity  among  the  Thomas  Christians  of  Malabar  before  and 
after  the  synod  of  Diamper  (1599),  which  played  a  conspicuous 
role  in  latinizing  the  liturgy  then  in  use  in  the  Malabar  Church. 
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CHAPTER  ONE 


THE  ORIGIN  OF  THE  FEAST  OF  THE 
NATIVITY  OF  CHRIST 


I.  Some  Antecedents 

In  the  absence  of  any  conclusive  evidence  to  establish  the 
historical  date  of  the  birth  of  Christ,  early  Christians  exposed 
themselves  to  sometimes  fantastic,  often  contradictory  hypotheses 
in  determining  this  date.  But  the  early  Christians  did  not  have 
the  idea  of  celebrating  liturgically  the  anniversary  of  the  birth 
of  Christ.  What  interested  them  most  was  Christ's  death  and 
resurrection,  the  glorious  victory  of  Christ's  passage  from  death 
to  life.  Thus,  Pascha  was  for  them  the  first  and  greatest  liturgical 
feast,  celebrated  with  all  festivity,  after  a  spiritual  preparation 
of  penance  and  fasting.  It  is  in  this  sense  that  the  Church  of 
the  first  centuries  celebrated  the  anniversaries  of  the  death  of 
her  martyrs,  and  not  the  day  of  their  birth,^ 

This  does  not  mean,  however,  that  nobody  in  the  first 
centuries  was  interested  in  the  chronology  of  Jesus'  life.  Around 
the  year  200,  Clement  of  Alexandria,  Stromata  I,  21,  145,  6,  speaks 
of  the  determination  of  the  exact  date  of  Jesus'  birth  as  difficult, 
and  jeers  at  the  Egyptian  theologians:  "'And  there  are  those  who 
have  determined  not  only  the  year  of  our  Lord's  birth,  but  also 
the  day;  and  they  say  it  took  place  in  the  28th  year  of  Augustus, 
and  on  the  25th  day  of  Paschon."  The  25th  day  of  Paschon 
according  to  the  Alexandrian  calendar  is  May  20.^ 


1.  CABROL,  Annonciation,  2243;  CULLMANN,  Noel,  15-16;  GUNSTON, 
Christmas,  23;  MEYER,  Weihnachtsfest,  5;  USENER,  Weihnachtsfest,  13ff. 

2.  PASCHER,  Das  liturgische  Jahr,  328;  FENDT,  Der  heutige  Stand,  4,  n.  5. 
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Another  document,  De  Pascha  Computus  published  in  243, 
and  falsely  attributed  to  St  Cyprian,  fixes  the  date  of  the  birth 
of  Jesus  on  March  28,  the  day  of  annual  spring  equinox,  when 
God  separated  light  and  darkness  in  equal  duration.  It  says  that, 
according  to  the  creation  narrative  given  in  the  Book  of  Genesis, 
God  created  the  sun  on  the  4th  day,  that  is,  on  March  28.  Thus 
Christ  too,  who  is  the  'Sun  of  Justice^  (Mai  4:2),  came  necessarily 
into  this  world  on  this  date,^  which  according  to  the  Julian 
calendar  is  March  24“*  and  therefore,  supposing  of  course  a  con¬ 
fusion  between  the  date  of  the  Incarnation  and  the  Nativity, 
would  be  fairly  reconciled  with  his  being  born  on  December  25. 
But  Cyprian  tells  neither  of  any  tradition  nor  of  any  source  of 
that  March  date. 

In  his  Commentary  on  Daniei  IV,  23,  Hippolytus  gives  the 
date  of  Jesus"  birth  on  December  25,  a  Wednesday  in  the  year 
42  of  Augustus.^  But  the  general  tendency  of  opinion  expressed 
since  the  discovery  of  this  document  has  been  to  regard  this 
passage  as  interpolated,®  and  even  if  one  would  accept  this 
recently  discovered  passage  as  authentic,  the  mere  mention  of 
the  date  of  the  Nativity  in  Hippolytus  does  not  give  us  any  right 
to  conclude  that  the  feast  of  the  Nativity  existed  in  the  early 
third  century.^ 

All  these  diverse  calculations  show  that  in  the  first  three 
centuries  not  only  was  there  no  certain  tradition  regarding  the 
exact  date  of  Jesus"  birth,  but  also  that  the  Church  did  not 
celebrate  it  at  all.  It  is  one  thing  to  search  for  the  exact  date 
of  Jesus"  birth,  and  quite  another  to  ask  when  one  began  to 
feast  the  event  of  Jesus"  birth  in  Christendom.  Our  purpose  in 
this  chapter  is  to  find  the  answer  to  the  later,  not  to  the  former. 


3.  HARTEL  (ed.),  CSEL  III,  3,  266. 

4.  CULLMANN,  Noel,  11-12;  ENGBERDING,  Der  Dezember  25,  26; 
HOLLARD,  Les  origines  257;  TALLEY,  Origins,  90-91. 

5.  BONWETSCH,  Hippolytus  Werke  I.  242. 

6.  BRATKE,  Die  Lebenszeit  Christi,  129-176;  HILGENFELD,  Die  Zeiten 
der  Geburt,  257-28\;  BARDENHEWER,  Patrologie  V,  1,  269;  KELLNER. 
Heortologie,  104-105;  DUCHESNE,  Chrisiian  Worship,  258;  THURSTON, 
Christmas,  565;  HANSSENS,  La  liturgie,  270-282.  But  LAGARDE,  Altes 
and  Neues,  326,  apparently  admits  the  genuineness  of  this  passage. 

7.  McArthur,  Christian  Year,  43;  TALLEY,  Origins,  86. 
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11.  Epiphany-The  Feast  of  the  Nativity  in  the  East 

Epiphany,  the  feast  of  the  manifestation  of  Christ  is  un¬ 
doubtedly  of  Eastern  origin  as  is  indicated  by  the  very  Greek 
term  Epiphaneia.  St  Augustine  has  spoken  of  it  as  of  Eastern 
provenance.®  The  birth  of  Christ  being  the  manifestation  of  God 
among  men,  the  feast  of  the  Epiphany  on  January  6  in  its  ori¬ 
ginal  form  was  purely  the  feast  of  the  Nativity  of  Christ  in  the 
East,  the  theme  of  baptism  of  Christ  being  added  to  it  only 
later.®  According  to  Bainton,  the  feast  of  the  Epiphany  in  the 
East  is  earlier  than  the  Council  of  Nicea  in  325  A.  D.,  and 
January  6  as  the  birthday  of  Christ  was  held  by  the  orthodox 
Christians  as  well  as  Basilidians,  Montanists  and  Marcionists  even 
in  the  acute  christological  controversies.  It  therefore  antedates 
these  schisms  and  goes  back  to  the  beginning  of  the  second 
century.^®  McArthur  too  suggests  such  an  early  dating  as  the 
beginning  of  the  first  century  for  the  feast  of  the  birth  of  Christ 
on  January  6,  arguing  for  a  unitive  festival  of  the  incarnation 
and  baptism  at  Ephesus  on  January  6,  marking  the  beginning  of 
a  course  reading  of  Jn  1:1-2:11  with  its  thems  of  the  birth  of 
light  and  the  conversion  of  water  and  wine,  which,  according  to 
him,  was  written  against  the  background  of  the  festival  of 
Epiphany. 

The  most  ancient  allusion  to  the  assignment  of  the  Nativity 
of  Christ  to  January  6,  though  not  as  a  liturgical  festival,  is 
found  in  Clement  of  Alexandria,  Stromata  I,  21,  145.  He  says 
that  Christ  was  born  in  the  28th  year  of  Augustus  (3/2  B.  C) 
and  194  years,  1  month  and  13  days  before  the  death  of  Commodus 
on  December  31,  192.  Bainton,  interpreting  the  interval  between 
the  death  of  Commodus  in  A.  D  192  and  the  birth  of  Christ  in 


8.  In  Epiphania  Domini,  202,  5;  PL  38,  1033;  cf.  also  MOHRMANN, 

Epiphania,  653;  CULLMANN,  Noel,  5. 

9.  BOTTE,  Les  origines^  81ff.;  McArthur’s  view  is  that  the  original  feast 
of  the  Epiphany  had  both  the  themes  of  the  birth  and  baptism  of  Christ; 
cf.  Christian  Year  56ff.  But  for  Mohrmann,  the  development  that  led 
Epiphany  into  a  baptismal  feast  was  only  secondary;  cf.  Epiphania,  653. 

10.  BAINTON,  Epiphany,  26-38. 

11.  McArthur,  Christian  Year,  67-69.  But  then,  the  question  why  the 
miracle  of  Cana  was  added  to  the  feast  of  the  Epiphany  remains  unans¬ 
wered;  cf.  TALLEY,  Histroische  Elemente,  109. 
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Bethlehem  as  indicated  by  Clement  on  the  basis  of  the  earlier 
Egyptian  calendar  of  only  365  days,  and  for  that  making  use  of 

Schram’s  table,^^  has  shown  that  the  date  of  Christ's  birth  was 
January  6  in  the  28th  year  of  Augustus,  as  Clement  said.^^ 

This  date  is  again  supported  by  other  data  given  by 
Clement  himself  (Stromata  I,  21,  146).  He  writes: 

The  followers  of  Basilides  celebrated  the  day  of  his  baptism 
also,  spending  the  night  before  in  reading.  They  say  that 
it  was  the  fifteenth  year  of  Tiberius  Caesar,  the  fifteenth 
of  the  month  Tybi,  but  some  the  eleventh  of  the  same 
month. 

According  to  the  stabilized  Alexandrian  calendar,  11  Tybi  is 
January  6,  on  which  date  the  Basilidian  community  of  Alexandria 
celebrated  the  baptism  of  Christ.*^  However,  according  to  Talley, 
the  variation  in  the  date  of  the  Basilidian  celebration  can  be 
due  to  the  ancient  Egyptian  calendar  of  365  days  followed 
perhaps  by  the  Basilidian  community  outside  the  city,  which 
celebrated  the  baptism  on  15  Tybi,  which  was  January  6  according 
to  that  earlier  Egyptian  annus  vagus.^^ 

According  to  another  source,  January  6  had  been  in  the 
Egyptian  calendar  the  day  of  the  winter  solstice  and  was  consi¬ 
dered  to  be  the  day  of  the  birth  of  the  god  Dionysius,  known 
as  Aion  or  Osiris,  born  from  the  virgin  Kore.*^  There  are  authors 
who  hold  that  the  Christian  celebration  on  that  date  (January  6) 
was  derived  from  this  pagan  feast  of  the  birth  of  the  Aion. 
However,  after  having  examined  all  the  possible  evidence  in 
favour  of  establishing  a  pagan  background  for  the  celebration  of 
Epiphany  on  January  6,  Talley  states  that. 


12.  SCHRAM;  Tafein;  cf.  also  BAINTON,  Chronology. 

13.  BAINTON,  Epiphany,  37;  cf.  also  TALLEY,  Origins,  118-119. 

14.  ET  from  TALLEY,  Origins,  119. 

15.  RAHNER,  Mythes  grecs,  158-159;  THIBAUT.  L'epiphanie,  282-283; 
VACANDARD,  Les  fetes,  19;  DUCHESNE,  Culte  chretien,  273. 

16.  TALLEY,  Origins,  119. 

17.  EPIPHANIUS;  Panarion  haer.  51,  22,  3-11 

18.  BOTTE,  Les  origines,  67ff.;  BAINTON,  Epiphany ,  24ff.;  NORDEN,  Die 
Geburt,  35;  LIETZMANN,  Geschichte,  328;  STRITTMATTER,  Christmas, 
620;  PRUMM,  Zur  Entstehung,  209;  FENDT,  Der  heutige  Stand,  2. 
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there  is  no  ...  meaningful  basis  for  the  association  of  the 
Julian  date,  January  6,  with  any  festival  connected  with 
the  winter  solstice  in  the  twentieth-century  before  Christ. 
Such  winter  solstice  festivals  may  have  existed  in  Egyptian 
antiquity,  but  they  could  not  for  long  be  associated  with 
any  fixed  date  in  that  wandering  calendar. 

It  is  from  St  Ephrem  (d.  373)  that  we  have  an  earliest  evidence 
for  the  existence  of  the  celebration  of  the  Nativity  of  Christ  in 
the  East  on  January  6. 

III.  Nativity  on  December  25 -A  Feast  of 

Western  Origin 

The  feast  of  the  Nativitv  of  Christ  on  December  25  is 
certainly  of  Western  and  probably  of  Roman  origin.  The  first 
and  most  ancient  testimony  for  the  observance  of  the  feast  of 
the  Nativity  of  Christ  on  December  25  is  for  Rome  and  it  is 
found  in  the  calendar  of  Furius  Dionysius  Philocalus,  of  the  year 
354.  It  contains  two  lists  of  death-dates,  one  of  the  Roman 
bishops  {Deposilio  Episcoporum)  and  the  other  of  martyrs 
{Deposilio  Mariyrum),  We  read  at  the  beginning  of  the  Depositio 
Martyrum  thus: 

VIll  kaf.  Ian.  natus  Christus  in  Betleem  ludee 

From  both  of  these  lists  is  concluded  that  by  the  year 
354  the  feast  of  the  Nativity  of  Christ  existed  at  Rome  and  it 
was  the  beginning  of  the  liturgical  year.  Comparing  this  above 
evidence  from  the  Depositio  Martyrum  with  the  chronological 
order  of  the  death-dates  of  the  bishops  given  in  the  Depositio 
Episcoporum  which  is  generally  accepted  to  be  of  the  year  336, 
Duchesne  concludes  that  by  the  year  336  the  feast  of  the  Nativity 
of  Christ  was  celebrated  in  Rome  on  December  25.^^  According 
to  Talley,  from  that  year  at  Rome  the  Nativity  of  Christ  on 


19.  TALLEY,  Origins,  111. 

20.  HNat.  V,  13;  cf.  CSCO  186,  Syr.  82,  48. 

21.  LEMARIE,  Manifestation,  27. 

22.  MGH,  Auctores  Antiquissimi  IX  (part  1;  1892),  13-196;  DENIS-BOULET, 
Le  Calendrier,  54-55.  According  to  KELLNER,  Heortologie ,  105-106, 
this  chronograph  has  undergone  later  corrections. 

23.  DUCHESNE,  Bulletin  Critique  XI,  41ff. 
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December  25  marked  the  beginning  of  the  liturgical  year  and  it 
is  also  the  earliest  clear  and  certain  datum  for  the  celebration 
of  the  feast  of  the  Nativity. 

Uscner's  view  is  that  the  anniversary  of  Christas  birth  was 
celebrated  in  Rome  as  late  as  the  year  353  on  January  6,  the 
very  day  of  the  baptism  of  Christ  on  the  day  of  the  Epiphany, 
and  December  25  was  solemnized  as  a  feast  for  the  first  time 
only  in  354.^^  Lietzmann,  even  though  he  says  that  the  cradle 
of  the  feast  of  Nativity  on  December  25  is  undoubtedly  Rome, 
where  it  was  already  celebrated  under  emperor  Constantine  before 
the  year  336  as  a  'thanksgiving  prayer"  for  his  victory,  holds 
that  the  Eastern  feast  of  the  Epiphany  already  existed  in  Rome 
as  the  feast  of  the  Nativity  of  Christ  even  before  the  feast  on 
December  25  was  introduced  there. 

The  text  on  which  Usener  has  based  his  opinion  is  the 
sermon,  preached  in  St  Peter’s  basilica,  Rome,  by  Pope  Liberius 
(352-366)  on  the  occasion  of  the  religious  profession  of  Marcellina, 
sister  of  St  Ambrose  in  the  year  353  on  natalis  salvatoris  and 
in  which  are  found  the  themes  of  Epiphany. But  this  sermon 
has  been  proved  to  be  the  work  not  of  Liberius,  but  of  Ambrose 
himself  and  hence  it  can  at  the  most  be  an  evidence  only  for 
Milan,  and  not  for  Roman  practice.^®  According  to  some  authors, 
this  sermon  is  not  a  proof  at  all  that  St  Ambrose  celebrated  the 
feast  of  the  Nativity  of  Christ  at  Milan  on  January  6.^^  Likewise 
Lietzmann’s  opinion  of  priority  of  the  Nativity  feast  on  January 
6  in  Rome  over  the  one  on  December  25  is  groundless:  according 
to  him,  the  texts  of  the  Roman  Mass  Book  for  the  feast  of  the 
Epiphany  (Gelasian  and  Gregorian  sacramentaries,  as  well  as  the 
modern  Missal)  are  clearly  adaptations  of  the  old  Roman  cele¬ 
brations  of  the  Nativity  of  Christ  on  January  6,  which  is  earlier 
than  the  feast  of  December  25.^®  This  view  too  is  judged  unte¬ 
nable,  as  these  very  Epiphany  texts  of  the  sacramentaries  could 

24.  TALLEY,  Origins,  85-86. 

25.  USENER,  Weihnachtsfest,  281;  cf.  also  ROLL,  Der  Ursprung,  133. 

26.  LIETZMANN,  Geschiclite,  326-329- 

27.  De  virginibus  III,  1-14;  cf.  PL  16.  231ff. 

28.  CASPAR,  Kleine  Beitrage,  346;  KLEIN;  Meletemata  9-15,  referred  to 
in  FRANK,  Fruhgeschichte,  12;  MISCHELS,  Die  Ansprache,  106ff. 

29.  FRANK,  Zur  Geschiclite,  145-155;  CASPAR,  Kleine  Beitrage,  346-355. 

30.  LIETZMANN,  Geschichte,  326;  Petrus  und  Paulus,  79,  103-105. 
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very  well  be  adaptations  of  tiie  earlier  texts  of  the  feast  of  the 
Nativity  of  Christ  on  December  25.^* 

Now,  if  Rome  never  celebrated  the  feast  of  the  Nativity 
of  Christ  on  January  6,  but  feasted  it  from  the  very  beginning 
only  on  December  25,^^  what  was  the  reason  behind  the  choice 
of  this  particular  dote  ? 

A,  Computation  Hypothesis 

According  to  Duchesne, the  December  25  for  the  feast 
of  the  Nativity  of  Christ  was  reached  by  the  independent  cal¬ 
culation  which  is  known  as  the  "computation  hypothesis'.^"^  This 
hypothesis,  which  is  further  developed  and  strongly  defended  by 
Engberding,^^  takes  as  its  point  of  departure  the  ancient  belief 
that  Christ  died  on  the  vernal  equinox,  that  is,  on  the  March 
25,  the  very  day  God  created  the  world.  Since  in  Christ's  life¬ 
span  every  mode  of  imperfection  caused  by  any  fractional  number 
was  excluded,  he  must  also  have  begun  his  life  on  March  25. 
Thus  the  early  Christians  calculated  the  conception  of  Christ  to 
have  taken  place  on  March  25  and  consequently,  counting  nine 
months  ahead,  his  birth  on  December  25.^® 

A  fourth  century  work  of  an  anonymous  author  (sometimes 
attributed  to  St  John  Chrysostom),  entitled  De  solstitia  et  aequU 
noctia  concepiionis  et  nativitatis  domini  iesu  christi  et  iohannis 
baptistae,  more  briefly  designated  De  solstitiis  et  aequinoctiis,  edited 
by  Bernard  Botte,^^  has  these  very  same  ideas:  since  Christ  is 
the  true  Sun,  it  was  reasonable  that  the  beginning  of  his  life 
coincide  with  the  high  point  of  the  solar  year.  Hence  Christ 
must  have  been  conceived  on  March  25  and  born  on  December 
25.  The  anonymous  author  of  this  document  tries  to  prove  this 


31.  MARSILI,  I  Sacramentari,  355-358;  CAPELLE,  La  main  de  S.  Gregoire, 
21-23;  ¥KM^Y.\Weihnachten,  985-986;  MOURMAN]<i,  Epiphania,  660-661. 

32.  FRANK.  Weihnachten,  985. 

33.  DUCHESNE,  Culte  chretien,  250ff. 

34.  FENDT,  Der  heutigc  Stand,  3. 

35.  ENGBERDING,  Der  Dezemher  25,  25-43. 

36.  DUCHESNE,  Culte  chretien  275-279;  Tertullian  is,  for  Duchesne,  the 
ancient  author  to  assign  March  25  as  the  date  of  Christ's  death;  cf. 
Adversus  ludaeos  VHI,  18,  ANF  HI,  160;  see  also  Augstine’s  Z)e  Trinitate 
IV,  5,  NPNF  (first  series).  III,  74. 

37.  BOTTE,  Les  originesy  88-105. 
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from  scriptural  data:  the  announcement  to  Zecharia  of  John  the 
Baptist's  conception  happened  on  the  great  day  of  Atonement, 
that  is,  at  the  autumnal  equinox,  and  consequently  his  birth 
took  place  at  the  summer  solstice.  Thus,  since  Elizabeth  was  in 
the  sixth  month  of  her  pregnancy  when  Gabriel  announced  to 
Mary  Jesus’  conception  (Lk  1:36),  it  follows  that  Jesus’  concep¬ 
tion  was  six  months  after  the  Baptist’s  conception,  that  is,  at 
the  spring  equinox.  Consequently,  Jesus’  birth  took  place  nine 
months  later,  at  the  winter  solstice.^® 

Behind  all  this  coincidence  of  the  beginning  of  Jesus’ 
earthly  life  with  the  beginning  of  the  sun’s  new  career,  Eng- 
berding  tries  to  see  the  work  of  God’s  providence: 

Anyone  who  has  entered  into  the  mentality  of  third-fourth 
century  Christians  will  have  no  difhculty  understanding 
how  the  symbolic  power  of  Christ’s  birth  on  the  day  of 
the  winter  solstice  could  exalt  all  hearts.  Here  indeed  was 
the  'hand  of  God’!  Here  was  his  own  seal  made  evident  in 
the  midst  of  human  calculations!  What  more  fitting  choice 
could  divine  Providence  have  made  than  a  day  so  freighted 
with  symbolisms?  ...  I  do  not  hesitate  to  say  that  the 
triumphant  radiance  of  the  symbolic  data  contains  the 
real  mystery  of  the  triumphant  entry  into  the  world  which 
the  feast  of  Cliristmas  represents. 

B.  Ilislorij  of  Religions  Hypothesis 

Contrary  to  the  'computation  iiypothesis’,  another  expla¬ 
nation  for  the  choice  of  December  25  for  the  feast  of  the  Nativity 
of  Christ  is  provided  by  Hieronymus  Frank, and  before  him  by 
Herman  Usener,'^'  Karl  Holl,'*^  Hans  Lietzmann*^^  and  Bernard 
Botte.'^’^  This  favoured  explanation  of  the  origin  of  the  feast  of 


38.  TALLEY,  Origins,  93-94;  Liturgical  Time,  40;  JUNGMANN,  Early 
Liturgy,  147. 

39.  ENGBERDING,  Der  Dezember  25,  42;  ET  from  ADAM,  Liturgical  Year, 
123-124. 

40.  FRANK,  Fruligeschiclite,  1-24. 

41.  USENER,  Weilinaclitsfest,  348-368. 

42.  HOLE,  Der  Ursprung,  123-154. 

43.  LIETZMANN,  Gescliichte,  321-329. 

44.  BOTTE,  Les  origines. 
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the  Nativity  throughout  the  19th  and  20th  centuries'^^  is  called 
today  the  ‘history  of  religions"  hypothesis'^®  which  explains  the 
feast  of  the  Nativity  on  December  25  as  a  Christianization  of  the 
solar  festival  of  the  year  274  in  Rome,  the  dies  natalis  solis  irwicti: 
the  birthday  of  the  unconquered  sun.  It  was  Emperor  Aurelian 
who  introduced  this  feast  in  Rome  after  his  victory  over  Palmyra 
in  274,  with  the  intention  of  introducing  one  uniform  religion 
for  the  entire  empire  with  the  Sol  Invictas  as  the  principal  god. 
He  built  a  huge  temple  in  honour  of  the  sun  god  in  the  Campus 
Martius  and  dedicated  December  25,  converting  it  to  a  national 
holiday  to  celebrate  the  feast  in  worship  of  this  sun  god."*^^  This 
pagan  worship  became  so  strong  as  to  become  a  menace  to 
Christianity.  Pope  Leo  the  Great  (140-446)  had  to  fight  against 
the  inlluence  of  this  pagan  worship  on  Christians  of  his  time.  He 
was  to  observe  them  worshipping  the  sun  on  the  steps  leading 
to  St  Peter’s  basilica  in  Rome.  He  says  in  his  seventh  nativity 
sermon:  “before  entering  the  Blessed  Apostle  Peter’s  basilica, 
which  is  dedicated  to  the  One  Living  and  True  God,  when  they 
have  mounted  the  steps  which  lead  to  the  raised  platform,  they 
turn  around  and  bow  themselves  towards  the  rising  sun  and  with 
bent  neck  do  homage  to  its  brilliant  robe.”^® 

Primitive  Cliristians  considered  the  rising  sun  to  be  the 
symbol  of  the  coming  of  the  Lord,  not  only  who  was  the  “Sun 
of  Justice”  in  the  words  of  the  Prophet  (Mai  4:2),  but  also  who 
had  declared  “I  am  the  Light  of  the  world”  (Jn  8:12;  9:5)  and 
whom  his  disciples  preached  as  “the  Light  of  the  world,  that 
enlightens  everyone”  (Jn  1:9).  As  the  actual  historical  date  of 
the  birth  of  Christ  was  unknown,  it  was  quite  reasonable  and 
appropriate  that  the  feast  of  the  birth  of  Christ  the  true  Light 


45.  TALLEY,  Liturgical  Time,  39. 

46.  FENDT,  Der  heutige  Stand,  3. 

47.  The  feast  of  the  natalis  solis  invicti  on  December  25  is  marked  in  the 
civil  calendar  of  the  Philocalian  collection  thus:  VIII  kal.  Ian.  N.  Invicti 
C.M.  AAA;  cf.  MOMMSEN,  Corpus  I,  1,  278;  DENIS-BOULET,  Le 
calendrier:  51-52;  NOIRVILIE.  Lesorigines,  145-176:  VACANDARD, 
fetes,  17,  n.  7;  NORDEN,  Die  Geburt,  27-28;  MILES,  Christmas,  23-24; 
BOLLARD,  Les  origines,  264.  But  even  before  Aurelian  established  the 
celebration  of  the  sun  god,  we  have  traces  of  earlier  manifestations  of  the 
worship  of  sun  at  Rome;  cf,  MALSBERGHE,  The  Cult,  referred  to  in 
TALLEY,  Origins,  88. 

48.  Sermo  XXVII,  PL  54,  218fT.;  ET  from  NPNF  (second  series),  XII,  140. 
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,be  instituted  on  December  25,  the  day  of  the  birth  of  the 
"Unconquered  Sun',  especially  in  a  place  where  there  existed 
already  a  feast  of  the  kind  on  that  particular  date.'*® 

According  to  Anton  Baumstark,  the  feast  of  the  Nativity 
of  Christ  on  December  25,  originated  in  Rome,  was  the  Christi¬ 
anization  of  the  dies  nalaLis  solis  invicii,  and  further,  it  was 
not  a  feast  of  a  particular  historical  event,  but  an  expression 
of  a  great  "religious  idea',  the  idea  of  homoosius  in  other 
words,  it  was  a  feast  of  the  Nicene  dogma,  a  feast  of  Christ's 
eternal  birtii  rather  than  of  the  human  birth  of  the  Word  of  God 
from  the  womb  of  the  virgin  Mary.^®  Oscar  Cullmann,  too, 
cherishes  almost  the  same  idea:  not  the  historical  event  of 
Christ's  birth  or  a  particular  date  that  the  early  Christians 
wanted  to  celebrate,  but  the  very  reality  of  the  ^manifestation 
of  Christ  on  the  earth'.  He  writes: 

From  the  moment  in  which  theological  thought,  beginning 
from  the  faith  in  the  crucified  and  risen  Lord,  and  directing 
its  attention  to  the  person  and  work  of  Christ,  looked  at 
the  background,  the  incarnation  must  have  moved  more 
and  more  clearly  into  the  foreground.^* 

Apart  from  the  apologetical  factors  that  influenced  the  institution 
of  the  feast,  because  of  their  light  symbolism  and  equally  because 
of  the  tendency  to  fix  chronologically,  by  means  of  certain  cal¬ 
culations,  the  salvific  acts  in  the  annual  cycle  where  certain 
determined  dates  as  that  of  equinox  played  an  important  role, 
the  Church  accepted  the  ancient  forms  offered  by  the  pagan  cult 
and  infused  them  with  new  life  and  meaning.^^ 

Even  though  the  derivation  of  the  feast  of  the  Nativity 
from  nalalis  solis  invicii  rests  upon  conjecture,  that  association 
has  gained  great  popularity  in  the  literature,  especially  because 
a  Roman  public  celebration  on  December  25  coincided  with  a 
Christian  celebration  at  the  same  place  and  on  the  same  date. 
This  suggests  naturally  some  interplay  between  the  two  celebra¬ 
tions,  and  therefore,  the  "history  of  religions'  hypothesis  cannot 

49.  DOLGER,  Die  Sonne,  109;  PASCHER,  Das  liturgische  Jahr,  329. 

50.  BAUMSTARK,  Liturgie  comparee,  164,  171-172;  Rites  et  fetes,  502ff. 

51.  CULLMANN,  Noel,  16;  cf.  also  TAFT,  Historicism,  105. 

52.  MOHRMANN,  Epiphania,  664. 
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be  disregarded  as  mere  conjecture.  At  the  same  time  we  are  to 
give  equal  attention  to  other  evidence  independent  of  the  hypo¬ 
thesis,  such  as  that  of  Tertullian's  Aduersus  ludaeos  VllI,  18, 
Augustine's  De  Trinitate  IV,  5  and  of  the  De  solistitiis  el  aequinoc- 
which  identify  the  dates  of  the  annunciation  and  passion  as 
March  25,  which  also  leads  us  to  date  the  Nativity  on 
December  25.^“^ 

1 .  North  Africa 

The  first  information  we  have  of  the  existence  of  the  feast 
of  the  Nativity  on  December  25  in  North  Africa  is  from  a 
nativity  sermon  of  Optatus  of  Milevis  (d.  ca  392)  delivered  on 
December  25,  362  or  363.^^  In  this  document  we  see  together  with 
the  theme  of  the  birth  of  Christ,  two  other  themes,  namely  the 
adoration  of  the  Magi  and,  though  minor,  the  massacre  of  the 
innocents.  From  the  fact  that  Rome  and  North  Africa  had  very 
close  relations  in  ancient  times,  and  from  the  report  of  Optatus 
of  Milevis,  it  can  be  concluded  that  the  celebration  of  the  feast 
of  December  25,  with  its  themes  of  the  birth  of  Christ  and  the 
adoration  of  the  Magi,  existed  in  Rome  and  Africa  before  the 
adoption  of  the  Eastern  feast  of  the  Epiphany  there. 

St  Augustine  in  one  of  his  Epiphany  sermons  accuses  the 
Donatists  around  the  year  412  because  they  do  not  celebrate 
with  the  Catholics  the  Eastern  feast  of  the  Epiphany  on  January 
6,  as  tney  do  not  love  unity  and  communion  with  the  Eastern 
Churches; 

With  good  reason  have  the  heretical  Donatists  never 
wished  to  celebrate  this  day  with  us:  they  neither  love 
unity,  nor  are  they  in  communion  with  the  Eastern  Church 
where  that  star  appeared.  Let  us,  however,  celebrate  the 
Manifestation  of  our  Lord  and  Saviour  Jesus  Christ  on 
which  He  harvested  the  first  fruits  of  the  Gentiles,  in  the 
unity  of  the  Gentiles.^^ 

53.  See  7,  notes  36  &  37. 

54.  TALLEV,  Origins,  102-103. 

55.  WILLMART,  Un  sermon,  271-302. 

56.  BOTTE,  Les  origines,  39;  MOHRMANN,  Epiphania,  662;  LEMARIE, 
Manifestation,  29;  STRITTMATTER,  Christmas,  608. 

57.  In  Epiphania  Domini,  202,  5;  cf.  PL  38,  1033;  ET  from  TALLEY,  Origins 
86. 
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This  significant  statement  of  Augustine  and  his  evident  silence 
about  the  feast  of  the  Nativity  on  December  25  has  led  some  to 
assert  the  existence  of  the  feast  on  December  25  in  Africa  before 
the  Donatists  separated  themselves  from  the  Catholics  in  311, 
sometimes  even  pushing  its  Roman  origin  back  to  the  reign  of 
emperor  Aurelian  (270-275).^® 

it  becomes  evident,  however,  from  Augustine’s  statement 
above,  that  he  accused  the  Donatists  for  not  celebrating  the  feast 
of  the  Epiphany  on  January  6.  We  know  further  from  the  afore¬ 
mentioned  sermon  of  Optatus  of  Milevis,  that  there  existed  in 
Africa  the  celebration  of  the  feast  of  the  Nativity  before  the 
introduction  of  the  feast  of  the  Epiphany  there.  In  that  case  if  the 
Donatists  did  not  celebrate  the  feast  of  the  Nativity  on  December 
25,  Augustine  would  have  accused  them  also  of  that  failure.  Since 
he  does  not,  it  is  logical  to  conclude  that  the  Donatists  celebrated 
the  feast  of  the  Nativity  on  December  25.  In  this  case,  the  date 
of  the  establishment  of  that  celebration  must  be  before  the 
Donatist  schism  in  311.  Actually,  some  authors  have  sugges¬ 
ted  a  date  as  early  as  300,  or  even  earlier,  for  its  observance, 
and  have  advanced  the  possibility,  given  the  testimony  of  the 
two  African  sources,  De  solstitiis  and  Augustine,  that  it  could 
have  originated  in  North  Africa  rather  than  in  Rome.^^ 

2.  North  Italy 

The  northern  regions  of  Italy  seem  to  have  adopted  early, 
around  the  year  383,  tlie  Roman  feast  of  the  Nativity  on  December 
25,  as  is  witnessed  by  Philastrius  of  Rrescia,  who  speaks  in  his 
Liber  de  haeresibus  CXL,  of  heretics  who  allowed  the  obligation 
of  feasting  the  Nativity  on  December  25,  but  rejected  the  feast 
of  the  Epiphany  on  .lanuarv  6.®^ 

3.  Spain 

Almost  around  the  same  epoch  the  Churches  of  Spain,  too, 
observed  the  feast  of  the  Nativity  on  December  25  and  it  must 


58.  BRUNNER,  Arnobius  ein  Zeuge  178-181;  PRUMM,  Zur  Entste/iung,  215. 

59.  FENDT,  Der  heiitige  Stand,  1-10;  SHEPHERD,  Liturgical  Reform  854; 
TALLEY,  Origins,  86-87,  103.  DIX,  Shape,  357,  says  that  “it  is  not 
probable  that  it  is  a  feast  of  Roman  origin,  for  it  is  clear  that  it  had 
already  been  observed  fairly  widely  in  the  West  before  this  date  (336), 
perhaps  in  some  places  before  the  end  of  the  third  century.”  This  signi- 
iicant  statement  is  unfortunately  not  documented, 

60.  CSEL,  38,  111;  cf.  MOHRMANN,  Epiphania,  662. 
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be  due  to  the  Roman-Africaii  inlluence  on  the  Churches  of  Italy 
and  Spain.®*  The  evidence  for  the  existence  of  the  feast  in  Spain 
comes  to  us  from  a  letter  of  Pope  Siricius  (384-399)  to  Himerius, 
bishop  of  Tarragona,  in  385.®^  The  Pope  condemns  through  his  letter 
the  administration  of  baptism  there  at  such  times  as  celebration  of 
the  feast  of  the  Nativity  and  Epiphany.  The  fourth  canon  of  the 
council  of  Saragossa  of  the  year  380  too  attests  the  existence  of 
the  feast  of  December  25  there  in  Spain. ®^ 

4.  Milan 

By  the  end  of  the  fourth  century,  the  feast  of  the  Nativity 
on  December  25  won  acceptance  in  Milan.  It  was  introduced  most 
probably  by  St  Ambrose  ( d.  397)  from  the  very  beginning  of 
his  episcopate  (374-397),  who  observed  both  the  feasts  of  December 
25  and  Januarv  6.®'^ 

5.  Gaul 

While  we  do  not  have  evidence  for  the  celebration  on 
December  25  in  Gaul  before  400,  the  evidence  for  the  existence 
of  the  feast  of  the  Epiphany  on  January  6  dates  as  far  back  as 
the  year  361.  According  to  Mohrmann,  the  word  ^epiphany"  was 
for  the  first  time  attributed  to  the  feast  of  January  6  by  a  pagan 
Ammianus  Marcellinus  and  it  was  in  reference  to  Gaul  in  the  year 
361.®^  As  there  were  close  relations  between  Gaul  and  Eastern 
Christianity,  it  is  probable,  if  not  absolutely  certain,  that  the 
feast  of  Epiphany  on  January  6  already  existed  in  Gaul,  before 
the  feast  of  December  25  was  introduced  there  by  the  first  half 
of  the  fifth  century.®® 

IV.  The  Adoption  of  the  Feast  of  the  Nativity 
on  December  25  in  the  East 

The  feast  of  the  Nativity  of  Christ  on  December  25  found 
acceptance  in  almost  all  the  Eastern  Churches  one  after  another 

61.  BOTTE,  Les  Origines,  49-53;  LEMARIE,  Manifestation,  31. 

62.  Cf.  MANSI,  III,  656B 

63.  PL  85,  66;  cf.  also  VACANDARD,  Les  fetes,  29. 

64.  BOTTE,  Les  origines,  34;  FRANK,  Zur  Geschichte,  19-20;  MOHRMANN, 
Epiphania,  666-667;  TALLEY,  Origins,  143. 

65.  MARCELLINUS,  Rerum  Gestarum  Libri  qui  Super  sunt  XXI,  2,  4-5, 
referred  to  in  MOHRMANN,  Epiphania ,  652-653;  cf.  also  TALLEY, 
Origins,  141. 

66.  BOTTE,  Les  origines,  46;  TALLEY,  Origins,  142. 
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from  the  end  of  the  fourth  century,  the  one  exception  being  the 
Armenian  Church.  This  December  25  feast  of  the  Nativity,  being 
occidental  in  origin,  was  implanted  in  the  East  with  difficulty. 
The  fact  that  the  Eastern  Churches  already  celebrated  the  birth 
of  Christ  on  January  6,  a  fact  which  is  evident  also  in  the  nativity 
hymns  of  St  Ephraem  (d.  373),®^  explains  the  reluctance  of  the 
East  in  adopting  the  Western  feast  of  the  Nativity  on  December 
25. 

1  Antioch 

The  first  evidence  we  have  for  the  origin  of  the  feast  of 
the  Nativity  in  the  Antiochian  Church  is  a  sermon  preached  by 
St  John  Chrysostom,  most  probably  in  the  year  386  on  December 
25,  in  which  he  attests  that,  “it  is  not  yet  the  tenth  year  since 
this  day  has  become  clearly  known  to  us.''®®  He  was  trying  to 
convince  those  who  were  reluctant  to  welcome  the  new  feast  that 
December  25  was  the  actual  historical  date  of  Christ's  birth.  The 
widespread  and  rapid  acceptance  of  this  feast  on  December  25  is 
offered  by  Chrysostom  as  clear  proof  for  the  historicity  of  this 
date,  and  he  sliows,  quoting  the  words  of  Gamaliel,  that  it  is  of 
God  and  not  of  men:  “If  it  be  of  men,  it  will  come  to  naught; 
but  if  it  be  of  God  you  cannot  overthrow  it,  lest  perhaps  you 
be  found  even  to  fight  against  God"  (Acts  5:38-39).  Again  he  adds 
as  proof:  “I  should  confidently  assert  of  this  day  that  the  Word 
of  God  proceeds  from  God;  on  this  account  not  only  has  this 
feast  not  been  suppressed,  but  from  year  to  year  does  it  prosper 
and  grow  more  brilliant."®® 

For  Chrysostom,  too,  this  feast  originated  at  Rome,  where 
the  records  of  the  census  of  Quirinius  mentioned  in  the  second 
chapter  of  Luke's  Gospel  are  preserved  and  from  this  source  the 
Christian  community  at  Home  ascertained  the  day  of  Christ's 
birth,  the  annual  recurrence  of  which  they  proceeded  to  comme¬ 
morate.^®  Although  this  argument  of  Chrysostom  is  sometimes  seen 
pressed  in  favour  of  the  month  of  December,  if  not  for  the  exact 
date  of  25,^*  it  seems  to  be  nothing  but  natural  once  a  movement  for 


67.  HNat.  V,  13;  cf.  CSCO  186,  Syr.  82,48. 
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the  adoption  of  the  feast  was  well  under  way,  and  all  the  more 
after  the  feast  had  actually  been  introduced. 

Chrysostom,  declaring  it  to  be  of  "'apostolic  tradition,"^ 
finds  its  source  in  the  Gospels.  According  to  him  the  date  of  the 
conception  of  Jesus  is  deduced  from  the  narrative  of  Luke^s 
Gospel  on  the  conception  of  John  the  Baptist.  Zechariah,  who,  for 
Chrysostom,  is  High  Priest,  made  his  annual  entry  into  the  Holy 
of  Holies  on  the  tenth  day  of  the  seventh  month  (ie  September), 
the  day  of  Atonement,  when  the  angel  of  the  Lord  appeared  to 
him.  Elizabeth  his  wife  conceived  on  September  25;  October  was 
thus  the  first  month  of  her  pregnancy.  Consequently,  it  was  six 
months  later,  according  to  the  Evangelist,  that  Gabriel  appeared 
to  Virgin  Mary.  Thus  she  conceived  in  March  and  nine  months 
later  Jesus  was  born  of  her  at  Bethlehem  of  Judea. Even  though 
the  historical  data  of  the  Rabbinic  tradition  regarding  the  order 
of  weekly  service  in  the  temple  undertaken  by  the  different 
classes  of  Israelite  priests  seem  to  suggest  the  month  of  December 
for  the  birth  of  Jesus,  the  day  25,  however,  remains  totally 
uncertain  and  cannot  be  held  historically  accurate.^^  Besides, 
Zechariah  was  never  High  Priest  and  the  liturgical  function  he 
had  to  fulfil  in  the  temple  according  to  his  rank  could  not  be 
that  of  Atonement  nor  could  it  be  performed  in  the  Holy  of 
Holies.^"^ 

According  to  Botte,  the  feast  of  the  Nativity  on  December 
25  was  introduced  at  Antioch  only  in  386,  the  first  year  of 
Chrysostom's  preaching.  He  bases  his  argument  on  two  other 
sermons,  preached,  for  Botte,  before  the  one  on  December  25, 
386,  which  we  have  mentioned  above.  The  first  of  these  two  is 
Chrysostom's  first  sermon  on  Pentecost,  in  which,  after  enumerat¬ 
ing  three  festivals  as  Theophany,  Pascha  and  Pentecost,  he  says 
that  the  first  of  these  is  Theophany,  when  God  appeared  on  the 
earth  and  lived  among  men.^^  This  sermon  leads  Botte  to 
conclude  that  Chrysostom  considers  Theophany  the  first  feast  of 
the  liturgical  year,  and  that  it  is  the  feast  of  the  Nativity  of 
Christ. 


72.  In  laudem  conceptionis  S.  Joannis  Baptistae,  PG  49,  789ff. 
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The  second  homily  adduced  by  Botte  is  the  one  Chrysostom 
preached  on  December  20,  386  at  a  commemoration  of  St 
Philogonios,  former  bishop  of  the  city  of  Antioch.  There  he 
describes  tlie  imminent  feast  of  the  Nativity  as  the  festival  upon 
which  all  others  depend,  and  exhorts  the  faithful  to  celebrate 
this  day  solemnly,  and  to  prepare  themselves  to  receive  Holy 
Communion  worthily: 

For  a  festival  is  approaching,  the  most  solemn  and  awe¬ 
some  of  all  the  festivals,  which  one  would  not  be  wrong 
in  calling  th6  'metropolis’  of  all  the  festivals.  Which  is 
this  ?  The  birth  of  Christ  in  the  flesh.  For  from  this  the 
Theophany  and  the  holy  Pascha  and  Ascension  and  Pentecost 
took  their  origin  and  ground.  For  if  Christ  had  not  been 

born  in  the  flesh.  He  would  not  have  been  baptized,  which 
is  the  Theophany. 

According  to  the  assertion  of  Usener,^®  Rietschel,^^  Botte®^  and 
others,  this  passage  proves  that  this  December  25  feast  of  the 
Nativity  was  not  yet  long  established  in  the  community  of 
Antioch,  and  still  needed  the  authority  of  this  great  preacher  to 
confirm  its  hold  as  the  feast  of  the  Nativity  of  Christ.  For  Botte, 
this  is  clear  from  the  fact  that  Chrysostom  in  his  Pentecost 
sermon  does  not  make  any  reference  to  the  existence  of  a  feast 
of  the  Nativity  distinct  from  that  of  the  Theophany,  while  in 
his  homily  on  St  Philogonios  he  does  make  reference  to  the  feast 
of  the  Nativity  distinct  from  Theophany.  However,  there  is  no 
evidence  to  prove  that  the  sermon  on  Pentecost  was  preached 
prior  to  the  sermons  on  St  Philogonios  and  on  the  Nativity. 
Had  it  been  preached  later,  this  sermon  on  Pentecost  would  not 
limit  the  adoption  of  the  December  25  feast  of  the  Nativity  to 
the  year  386,  in  wliich  case  the  expression  that  at  Theophany 
God  appeared  on  the  earth  and  lived  among  men  might  well 
mean  that  the  feast  of  December  25  had  been  celebrated  at 
Antioch  for  some  years.®'  Besides,  it  is  obvious  from  the  invita¬ 
tion  of  Chrysostom  for  a  spiritual  preparation  of  the  people  that 
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this  feast  was  already  known  to  them.®^  Further,  for  Duchesne, 
at  least,  the  afiirmation  that  the  'feast  is  known  since  ten  years^ 
is  a  proof  for  its  existence  prior  to  the  sermon,  maybe  towards 
the  year  375.®®  Apostolic  Constitutions  V,  13,  around  the  year  380, 
orders  in  Syria  the  celebration  of  the  Nativity  on  the  twenty- 
fifth  of  the  ninth  month,  revealing  a  local  tradition  that  held 
April  as  the  paschal  first  month  and  thus  placing  the  feast  of 
the  Nativity  on  December  25.®"^  The  celebration  of  the  feast  of 
the  Nativity,  therefore,  possibly  first  originated  in  the  region 
around  Antioch,  rather  than  in  the  city  itself.®® 

2.  Asia  Minor  and  Constantinople 

A  sermon  on  the  Nativity  of  our  Lord  preached  by  St  Basil 
(d.  379),  bishop  of  Caesarea,  throws  light  on  the  fact  that  the 
feast  of  the  Nativity  was  celebrated  on  January  6  between  the 
years  370  and  378  in  the  Churches  of  Cappadocia.®^  In  the  year 
379  the  Church  at  Constantinople  invited  Gregory  Nazianzen, 
"the  theologian',  one  of  the  three  Cappadocian  defenders  of  the 
‘^Nicene  Renaissance"®^  to  come  to  Constantinople,  where  he  was 
archbishop  for  a  short  period  in  the  year  381.  He  preached  a 
sermon  on  December  25  in  379/380  or  in  380/381,  in  connection 
with  the  celebration  of  the  feast  of  the  Nativity,  which  he  called 
“theophany."®®  It  is  from  this  period  when  Gregory  Nazianzen 
was  in. Constantinople  (379-381)  that  we  obtain  the  first  evidence 
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18  THK  FEAST  OF  THE  NATIVITY  ...  LITURGICAL  YEAR 

of  the  celebration  there  of  the  feast  of  the  Nativity  on 

December  25.®^ 

The  above  evidence  is  confirmed  by  his  own  sermon 
jireached  less  than  a  fortnight  later,  on  the  Epiphany,  which  he 
called  ‘the  feast  of  lights’,  in  381,  in  which  he  refers  to  himself 
as  the  exarchos^^  of  the  feast,  with  reference  to  the  feast  of  the 
Nativity  just  celebrated.^'  Anyhow,  it  is  possible  that  the  feast 
of  the  Nativity  was  celebrated  at  Constantinople  frcm  around  the 
year  379  when  Theodosius  made  his  accession  to  power,  creating 
a  new  theological  and  political  situation.  It  is  also  of  considerable 
significance  that  we  find  these  references  to  the  feast  of  the 
Nativity  in  a  period  when  there  was  a  strong  movement  against 
Arianism  -  hence  the  importance  the  Orthodox  attached  to  this 
Western  feast. ^  time,  as  Adolf  Adam  puts  it,  when 

the  struggle  against  Arian  heresy  focused  greater  attention 
on  the  person,  and  not  simply  the  work,  of  God-man,  and 
that  a  feast  of  Christ’s  birth  would  give  a  suitable  liturgical 


89.  Martin  Higgins  has  recently  questioned  this  evidence,  basing  his  argument 
on  the  information  given  by  the  Byzantine  historians  about  the  history  of 
the  feast  of  the  Purification  (Hypapanie)  in  Constantinople.  A  narrative 
of  Theophylactus  Simocatta,  written  early  in  the  7th  century,  says  that  the 
feast  of  the  Purifi.,ation  in  the  year  602  fell  on  February  14,  and  not  on 
February  2.  From  this  Higgins  concludes  that  the  feast  of  the  Nativity 
was  then  celebrated  on  January  6,  and  the  Purification,  forty  days  after 
the  birth,  on  February  14.  Consequently  the  feast  of  the  Nativity  on 
December  25  had  not  yet  found  popular  fa\our  at  Constantinople  even  by 
the  beginning  of  the  7th  century;  cf.  HIGGINS,  Observance,  409-410;  Note 
on  the  Purification,  81-83.  \Vc  do  not  know,  however,  anything  more  of 
such  a  return  of  the  feast  of  the  Nativiyty  to  January  6  in  Constantinople. 

‘>0.  Botte  and  others  seem  to  suggest  that  Gregory  meant  he  had  founded  the 
feast  of  the  Nativity  at  Constantinople  and  was  therefore  its  ‘leader’ 
(exarchos);  BOTTE,  Les  origines,  27-28;  STRITTMATTER,  Christmas, 
603.  But  for  McArthur,  that  term  meant  nothing  more  than  that  Gregory 
presided,  over  the  liturgical  celebration;  McARTHUR,  Christian  Year, 
47.  Talley,  however,  concludes  that,  “if  Gregory  Nazianzen  did  not 
preside  at  the  first  celebration  of  Christmas  in  Constantinople  in  380, 
that  occasion  was  no  more  than  the  second  such  celebration  of  the 
feast.”  TALLEY,  Origins,  138;  cf.  also  BAUMSTARK,  DieZeit,  441-446. 

91.  In  sancta  luminn  oratio  XXXIX,  PG  36,  336-360. 

92.  PRUMM,  Zur  Entstehimg.  215-219;  CULLMANN,  Noel,  16-17. 


THE  ORIGIN  OF  THE  FEAST  OF  THE  NATIVITY  OF  CHRIST  19 

expression  to  the  profession  of  faith  drawn  up  at  Nicea, 
the  Council  which  condemned  the  Arian  heresy  in  325.^^ 

Gregory  of  Nyssa,  in  iiis  discourse  on  the  baptism  of  our 
Lord,  around  the  year  383,  refers  to  distinct  feasts  of  the  Nativity 
of  Christ  on  December  25  and  the  baptism  of  Christ  on  January  6: 

You  the  initiate  people  are  gathered  together;  and  you 
bring  also  that  people  who  have  not  made  trial  of  them, 
leading,  like  good  fathers,  by  careful  guidance,  the  uni¬ 
nitiated  to  the  perfect  reception  of  the  faith...  these  things, 
all  that  follow  from  them,  the  grace  of  baptism  secures  and 
conveys  to  us  ....  Christ,  then  was  born  as  it  were  a  few 
days  ago-  he  whose  generation  was  before  all  things,  sensible 
and  intellectual.  Today  he  is  baptized  by  John...  that  he 
might  bring  the  Spirit  from  above,  and  exalt  man  to 
heaven 

All  these  data  suggest  that  by  the  year  380  the  feast  of 
the  Nativity  on  December  25  had  been  introduced  in  Asia  Minor 
and  Constantinople. 

3.  Egypt 

The  new  feast  of  the  Nativity  on  December  25  did  not 
meet  with  such  prompt  acceptance  in  all  the  regions  of  the  East  as 
at  Antioch,  Asia  Minor  and  Constantinople.  Two  very  important 
centres,  Alexandria  and  Jerusalem,  were  slow  to  admit  what  was 
evidently  felt  to  be  an  unwarranted  novelty. 

John  Cassian  gives  us  the  first  evidence  for  the  history  of 
the  existence  of  the  festival  of  the  birth  of  Jesus  in  Egypt.  He 
Paid  two  visits  to  Egypt,  spending  a  long  time  (ca.  380-399)  in 
Scetis  with  the  solitaries  of  the  Egyptian  desert.  It  is  he  who 
organized  monasticism  in  Southern  Gaul  and  he  wrote  between 
the  years  418-427  the  Conferences  which  give  a  rich  if  idealized 
picture  of  Egyptian  monasticism  towards  the  end  of  the  fourth 
century.  In  the  Introduction  to  the  tenth  Conference  he  writes 
of  the  encyclical  letter  annually  sent  on  the  feast  of  the  Epiphany 
by  the  Patriarch  of  Alexandria: 
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In  the  country  of  Egypt  this  custom  is  by  ancient  tradition 
observed  that  —  when  Epiphany  is  past,  which  the  priests 
of  that  province  regard  as  the  time,  both  of  our  Lord's 
baptism  and  also  of  his  birth  in  the  flesh,  and  so  celebrate 
the  commemoration  of  either  mystery  not  separately  as  in 
the  Western  provinces  but  on  the  single  festival  of  this 
day  —  letters  are  sent  from  the  Bishop  of  Alexandria 
through  all  the  churches  of  Egypt,  by  which  the  beginning 
of  Lent,  and  the  day  of  Easter  are  pointed  out  not  only 
in  all  the  cities  but  also  in  all  the  monasteries. 

It  is  evident  from  this  testimony  of  Cassian  that  at  this  time 
the  feast  of  the  Epiphany  on  January  6  had  as  its  content  both 
the  Nativity  and  the  baptism  of  Christ,  thus  celebrated  together 
until  the  fifth  century  in  Egypt. 

Most  probably  the  Churches  of  Egypt  adopted  the  feast 
of  December  25  of  Western  origin  towards  the  year  430,  in 
reaction  to  the  Nestorian  heresy,  against  which  Cyril  of  Alexandria 
played  a  determinant  role.  Evidence  for  this  date  can  be  had 
from  the  Acts  of  the  Council  of  Ephesus  which  transmit  to  us  two 
sermons  preached  at  Alexandria  by  Paul,  Bishop  of  Emessa  in 
the  presence  of  Cyril  of  Alexandria,  the  first  on  the  29th  day 
of  Choiak  (December  25),  432,  and  the  second  on  the  6th  of  Tybi 
(January  1)  433.  The  first  sermon  is  definitely  on  the  birth 
of  Christ:  ''Today  unto  us  a  child  is  born,  by  whom  all  creation 
visible  and  invisible  has  sure  hope  of  salvation."^®  Therefore  it 
seems  likely  that  at  Alexandria  this  Western  feast  was  welcomed 
as  a  means  of  stressing  the  dogmatic  definitions  of  the  Council 
of  Ephesus  in  431  directed  against  Nestorius,  w'hich  also  brought 
about  more  direct  relations  between  Home  and  the  Churches  in 
the  East.^^ 

4.  Jerusalem 

Jerusalem,  the  holy  city,  was  the  glorious  theatre  in  which 
were  perpetuated  the  great  events  of  salvation  history.  It 
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remained  more  strongly  attached  to  the  Eastern  tradition  than 
any  other  Eastern  Churches  in  commemorating  every  year,  on 
January  6,  the  august  mjstery  of  the  birth  of  Christ.  This  fidelity 
to  the  ancient  tradition  is  witnessed  by  the  report  of  the 
Pilgrim  Nun  Egeria  in  384  and  later  in  the  writings  of  St  Jerome 
that  reveal  to  us  the  persistence  of  the  feast  of  January  6  as  the 
feast  of  the  Nativity  in  Palestine.  Egeria  describes  in  her 
Journal  26: 

Note  that  the  Fortieth  Day  after  Epiphany  is  observed 
here  with  special  magnificence.  On  the  day  they  assemble 
in  the  Anastasis.  Everyone  gathers,  and  things  are  done 
with  the  same  solemnity  as  at  the  feast  of  the  Easter.  All  the 
presbyters  preach  first,  then  the  bishop,  and  they  interpret 
the  passage  from  the  Gospel  about  Joseph  and  Mary  taking 
the  Lord  to  the  Temple,  and  about  Simeon  and  the  proph¬ 
etess  Anna,  daughter  of  Phanuel,  seeing  the  Lord,  and 
what  they  said  to  him,  and  about  the  sacrifice  offered  by 
his  parents.  When  all  the  rest  has  been  done  in  the  proper 
way,  they  celebrate  the  sacrament  and  have  their  dismissal.^® 

Another  witness  is  St  Jerome,  the  famous  solitary  of 
Bethlehem,  in  one  of  his  discourses  pronounced  at  Bethlehem  at 
the  beginning  of  the  fifth  century,  most  probably  between  the 
years  401-410.  Here  Jerome  reproves  the  rigidity  of  his  monks  in 
keeping  the  Eastern  tradition  of  celebrating  the  Nativity  of 
Christ  on  January  6  and  defends  the  legitimacy  of  following  the 
Western  custom  of  celebrating  it  on  December  25.  He  tries  to 
show  that  the  Western  tradition  merits  as  much  credence  as  the 
pretended  apostolic  tradition  of  which  the  Church  at  Jerusalem 
is  proud: 

It  is  indeed  on  this  day  that  Christ  is  born.  Some  others 
think  that  he  is  born  on  Epiphany.  Without  prejudice  to 
the  opinion  of  others,  we  follow  our  own  sentiment.  Each 
one  acts  according  to  one^s  own  conviction:  Perhaps  the 
Lord  will  deign  to  enlighten  us  about  it.  And  those  who 
hold  the  other  opinion  and  we  who  say  that  the  Saviour 
is  born  today,  both  honour  the  same  Lord,  the  very  same 
baby  whose  coming  we  all  celebrate.  However,  if  at  all 


98.  WILKINSON,  Egeria's  Travels,  128. 
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not  to  convince  others,  it  is  indeed  necessary  to  admit 
that  several  reasons  are  on  our  side.  We  do  not  speak  here 
only  in  our  own  name,  it  is  the  opinion  of  the  forefathers, 
the  entire  universe  protests  against  the  opinion  of  this 
province.  It  can  be  said:  'it  is  here  Christ  is  born';  are 
not  the  strangers  less  informed  than  those  who  were  from 
this  province,  the  Apostles  Peter  and  Paul  and  other 
Apostles  ?  You  have  chased  them  away,  and  it  is  we  who 
have  welcomed  them;  Peter  who  was  here  with  John,  and 
with  Jacob,  has  taught  us  in  the  West.  Thus  the  Apostles 
are  as  much  our  fathers  as  yours. 

This  sermon  makes  clear  that  the  new  feast  of  the  Nativity  on 
December  25  was  not  accorded  easy  access  into  the  province  of 
Jerusalem  until  the  first  half  of  the  fifth  century. 

The  institution  of  the  feast  of  the  Nativity  on  December 
25  as  distinct  from  that  of  January  6  in  Jerusalem  is  generally 
ascribed  to  bishop  Juvenal  (424-458),  probably,  after  the  Council 
of  Chalcedon  in  451,  between  454-456  This  is  based  on  a 

sermon  attributed  to  Basil  of  Selelucia  (d.  ca  468),  preached 
probably  between  454-456  in  the  presence  of  Juvenal,  in 
which  he  says  that  Juvenal  is  "the  one  who  began  to  celebrate 
the  glorious,  saving  and  adorable  birth  of  the  Saviour."  That 
the  feast  of  the  Nativity  on  December  25  did  not  exist  in  Jerusalem 
before  its  institution  by  Juvenal  is  based  on  the  evidence 
gathered  from  the  Armenian  lectionaries  of  Jerusalem  extant  in 
codex  Jerusalem,  arm.  121,  from  between  417-439,  in  which  the 
commemoration  of  David  and  St  James  is  assigned  to  December 
25,  with  the  rubrical  note,  "in  other  cities  the  birth  of  Christ  is 

99.  MORIN,  Opera,  527;  Les  monuments,  415.  ET  mine 

100.  ERBES,  Das  syrische  Martyrologium,  30,  366-367:  KRETSCHMAR, 
Gcjc/z/W/Zc,  39-40;  PERRONE,  Vie  religieuse,  229-230;  AUBINEAU,. 
Les  homelies  festales  I,  LXXV,  n.  4.  Van  Esbroeck,  even  though  he 
does  not  rule  out  the  institution  of  the  feast  by  Juvenal  immediately 
after  451,  says  that  it  could  have  lasted  only  until  453  when  he  was 
deposed.  And  from  454  until  his  death  in  458,  he  could  assure  himself 
of  his  victory  only  with  the  protection  of  the  army,  and  in  such 
circumstances  a  reintroduction  of  the  feast  seems  unlikely;  cf.  VAN 
ESBROECK,  La  lettre,  369ff. 

101.  MARX,  Der  homiletische  Nachlass,  337-  340, 

102.  TILLEMONT,  Memoires  XV,  206;  HONIGMANN,  Juvenal,  226-227. 

103.  De  laiidibiisS.  Stephani,  oratio  41,  PG  85,  469B. 
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celebrated/’  Renoux,  the  editor  of  this  manuscript,  has  conclu¬ 
sively  shown  that  this  rubrical  note  belonged  to  the  Jerusalem 
ordo  itself  even  before  Juvenal  introduced  the  December  festival/^^ 
This  is  also  corroborated  by  the  panegyric/^^  pronounced,  accor¬ 
ding  to  Aubineau,  most  probably  on  December  25  in  agreement 
with  the  Jerusalem  ordo  then  in  use,  by  Hesychius  of  Jerusalem 
(d.  ca  452),  who  was  preacher  in  the  Holy  City  in  the  period 
between  412-451/®® 

The  argument  that  the  feast  of  the  Nativity  on  December 
25  was  introduced  in  Jerusalem  before  439, since  Melania  the 
Younger  took  part  in  such  a  celebration  on  December  25,  in 
Bethlehem,  a  few  days  before  her  death  in  439,*®®  has  also  been 
shown  to  be  defective.  For  the  liturgical  rites  of  this  feast  as 
narrated  by  Melania  differ  in  more  than  one  instance  from  those 
then  in  use  in  the  Church  of  Jerusalem.*®® 

We  cannot,  therefore,  specify  with  absolute  certainty  when 
exactly  the  feast  of  the  Nativity  on  December  25  was  introduced 
in  Jerusalem.  The  fact  that  it  was  no  longer  observed  in  the 
sixth  century  is  testified  to  by  Abraham  of  Ephesus.  In  his  sermon 
on  the  Annunciation,**®  preached  probably  before  553,  he  says 
that  the  Palestinians  and  Arabs  are  the  only  groups  which  do  not 
celeberate  the  Nativity  on  December  25,  but  commemorate  it, 
rather,  on  January  6.  This  is  corroborated  also  by  Abraham’s 
contemporary  Cosmas  Indicopleustes,  whose  Topographia  Christiana 
V,  10-12,  written  in  Sinai  between  547-549,  declares  that  the 
Jerusalemites,  unlike  others,  celebrate  the  Nativity  on  January  6, 


104.  RENOUX,  Le  codex  I,  75-78,  173.  The  commemoration  of  David  and 
St  James  on  December  25  is  attested  also  by  the  Armenian  Ananias 
Shirak;  cf.  CONYBEARE,  About  the  Epiphany^  321-337. 

105.  Sermo  VIII,  PG  93,  1479. 

106.  AUBINEAU,  Les  home  lies  fes  tales  I,  356-358. 

107.  BOTTE;  Les  origines,  19:  KELLNER,  Heortologie,  14;  RAMPOLA, 
Melania.  268-270,  n.  46;  USENER,  Weihanchtsfest.  331  -347;  VAILHE, 
La  fete  de  Noel,  212-218. 

108.  Vita  Melaniae  63,  GORGE  (ed.),  SC  90,  254. 

109.  RENOUX,  Le  codex  I,  172;  AUBINEAU,  Les  homelies  festales  1, 
3,  n.  1 

110.  Oratio  in  annuntiationem  Deiparae  1,  JUGIE  (cd.),  PO  XVT,  3,  443; 
cf.  also  JUGIE,  Abraham  d'  Ephese,  45,  50. 
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and  the  commemoration  of  David  and  St  James  on  December 
To  support  this  evidence  we  have  also  a  letter  written  by  the 
emperor  Justinian  (527-565)  to  the  Church  of  Jerusalem,  in 
which  he  accuses  the  Jerusalemites  of  celebrating  on  December 
25  not  the  feast  of  the  Nativity,  but  the  commemoration  of  David 
and  St  James,  and  on  January  6  both  Jesus"  birth  and  baptism 
together,  and  consequently,  on  February  14,  counting  40  days 
from  this  date  instead  of  from  December  25,  the  feast  of  the 
Purification  (Hypapante)."^ 

This  suppression  of  the  feast  of  the  Nativity  on  December 
25,  though  for  a  short  period,  might  have  taken  place  after  the 
death  of  Juvenal  in  458,  because  it  seems  possible  that  the  con¬ 
servative  section  of  the  Church  of  Jerusalem,  which  did  not  favour 
the  Council  of  Chalcedon,  wanted  to  do  away  with  the  new 
December  25  feast  introduced  by  Juvenal,  a  vigorous  supporter  of 
the  same  Council,  and  return  to  the  older  date,  January  6. 

Most  probably  it  was  shortly  after  567/568  that  the  Church 
of  Jerusalem  definitively  adopted  the  celebration  of  the  Nativity 
on  December  25.  In  the  sixth  century,  Gregory  Arzuni,  an  Arme¬ 
nian  bishop,  in  one  of  his  letters  addressed  to  the  Palestinians  in 
Armenia,  says  in  reference  to  the  introduction  of  the  feast  of  the 
Nativity  on  December  25  in  Jerusalem:  "'After  the  death  of  Maca¬ 
rius,  the  city  accepted  heresy.""’ The  Macarius,  referred  to  here 
is  the  Jerusalem  Patriarch  Macarias  II  (d.  ca  567/568)  who  did  not 
abide  by  the  emperor  Justinian"s  disciplinary  decree  to  introduce 
the  "heresy"",  that  is,  the  celebration  of  the  Nativity  on  December 
25,  in  all  the  Churches  of  the  Eastern  empire.  It  gained  the  force 
of  law  in  Jerusalem  only  during  the  reign  of  his  successor,  emperor 
Justin  II  (565-578),  and  certainly  after  the  death  of  Macarius  II. 
This  is  supported  also  by  the  historian  Nicephorus  Callistus,”® 
and  by  Antonins  of  Plaisance  (ca  570)  who  writes  in  his  itinerary”^ 

111.  Cf.  SC  159,  24-25. 

112.  VAN  ESBROECK,  La  letfre,  357;  Encore  la  lettre,  442-444, 

113.  RENOUX,  Le  codex  1,  78,  n.  62;  PERRONE,  Vie  religieuse,  233. 

114.  ^*Post  autem  mortem  Macarii,  accepit  civitas  haeresim’* ,  cited  in  VAN 
ESBROECK,  La  lettre,  364. 

115.  Ibid.,  364-371;  cf.  also  CCO,  Fonti,  scric  II,  fascicolo  XXVIII,  Siri  IV, 
85. 

116.  Historia  ecclesiastica  XVII,  28,  PG  147,  292  A-B. 

117.  GEYER  (cd.),  Itinerarium  XXX,  CCL  175,  144. 
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that  he  had  witnessed  in  Jerusalem  the  commemoration  of  David 
and  St  James  on  the  morrow  of  the  feast  of  the  Nativity  of  Christ 
on  December  25,  as  well  as  the  administration  of  baptism  in  the 
Jordan  on  January  6.  Snice  the  Nativity  was  the  only  theme 
the  older  festival  of  January  6  at  Jerusalem,  without  any  reference 
to  the  baptism,^^^  this  division  of  the  themes  points  to  the  final 
adoption  of  the  feast  of  the  Nativity  on  December  25  in  Jerusalem 
by  that  time. 

5.  The  East  Syrian  Church 

It  is  probably  by  the  beginning  of  the  fifth  centuary  that 
the  East  Syrian  Church  began  to  celebrate  the  feast  of  the  Nati¬ 
vity  on  December  25.  We  have  the  first  evidence  of  it  in  Canon 
XIII  of  the  Synod  of  Mar  Isaac  in  the  year  410.  There  we  read: 

....We  will  uniformly  celebrate  the  feast  of  the  Epiphany  of 
our  Saviour  and  the  great  day  of  his  Resurrection  as  the 
metropolitan  archbishop,  Catholicos  of  Seleucia  and  Ctesi- 
phon,  has  indicated  to  us.  He  who  dares  to  celebrate  in 
his  church  or  among  his  people  the  feast  of  the  Nativity, 
the  Lent  and  the  great  day  of  the  Unleavened  bread,  alone 
and  in  disagreement  with  the  Church  of  the  West  and  of 
the  East,  has  to  be  denied  without  mercy  of  all  ecclesias¬ 
tical  ministry  as  a  corrupted  person,  and  there  will  be  no 
remedy  for  him.**^ 

6.  The  Church  of  Armenia 

The  Armenian  Orthodox  Church  is  the  only  Eastern  Church 
that  has  remained  faithful  to  the  ancient  tradition,  handed  down 
by  the  Father,  of  keeping  the  feast  of  the  Nativity  of  Christ 
on  January  6.  According  to  the  canon,  (ARM,)  12,'^^  of  the 
Armenian  Council  of  Sis  of  the  year  1342,  it  is  around  the  middle 
of  the  fourteenth  century  that  the  Armenian  Catholics  introduced 
into  their  liturgical  calendar  the  feast  of  the  Nativity  on  December 
25.  The  Armenian  Orthodox  Church  not  in  communion  with  Rome 
has  even  today  the  feast  of  the  Nativity  of  Christ  on  January  6, 
for  which  they  are  accused  of  being  ''of  hard  head  and  rigid 
neck'*.’^* 

118.  WILKINSON,  Egeria's  Travels,  80  n.  2;  BDTTE  Les  origines,  16; 
TALLEY,  Origins,  138. 

119.  CHABOT,  synodicon,  27  (French  tnns).  267. 

120.  MANSI  XXV,  1254;  cf.  also  CCO,  Fonti,  Scrie  I,  fascicolo  VII 
(Studi  Storici),  187. 

121.  ASSEMANI.  BO  II;  164;  cf.  also  CULLMANN,  Noel,  31. 


CHAPTER  TWO 


A  TRANSLATION  OF  THE 
PROPERS  OF  THE  OFFICE  FOR  THE  FEAST 
OF  THE  NATIVITY  OF  OUR  LORD 


The  Propers  of  the  OTice  and  Mass  for  the  feast  of  the 
Nativity  of  our  Lord  in  the  Chaldean  and  Malabar  Tradition  are 
found  in  the  Chaldean  Breviary  edited  by  Bedjan,*  as  well  as  in  the 
Breviary  of  the  Church  of  the  East  (Nestorians)  edited  by  Darmo 
(d.  1969),^  Metropolitan  of  the  Church  of  the  East  in  Trichur, 
India. 


In  this  chapter  we  give  a  complete  translation  from  the 
Syriac  of  the  propers  of  the  Office  for  the  feast  of  the  Nativity 
of  our  Lord.  Though  this  is  mainly  a  translation  of  propers 
only,  and  the  references  to  prayers  of  the  ordinary  are  given  as 
found  in  the  text  of  the  propers,  we  give  in  square  brackets  a 
translation  also  of  some  important  prayers  from  the  ordinary. 
Words  in  parentheses,  not  found  in  the  Syriac  text,  are  inserted 
to  make  the  sense  clear.  The  pages  in  the  Breviary  of  Bedjan 
are  numbered  either  in  Syriac  or  in  Arabic  numerals  with  an 
asterisk.  In  our  translation  the  Arabic  numerals  without  asterisk 
substitute  for  the  Syriac  numerals,  and  the  page  numbers  of  the 
text  of  the  propers  are  given  in  brackets  thus:  (320).  Further, 
each  unit  of  the  propers  is  numbered  in  order  to  facilitate  com¬ 
parison  with  the  corresponding  texts  in  manuscripts. 

The  scriptural  passage,  mainly  the  psalms,  are  translated 
from  the  Peshta.^  Since  the  psalms  in  the  original  text  are 


1.  BEDJAN,  Breviarium  /,  320-353. 

2.  DARMO,  Breviarium  I,  545-584. 
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numbered  according  to  the  Pesitta,  which  differs  from  the  num¬ 
bering  of  both  LXX  (Vulgate)  and  Hebrew,  we  give  here  a 
concordance  of  these  numerations  of  the  psalms:'* 


PesiUa 

Hebrew 

Vulgate 

1-8 

1-8 

1-8 

9 

9 

/  9  :  1-21 

10 

10 

^  9  :  22-36 

11 

11 

10 

12-113 

12-113 

11-112 

114  :  1-8 

114 

/  113  :  1-8 

114  :  9-26 

115 

^  113:9-26 

115  :  1-9 

/  116  :  1-9 

114 

115  :  10-19 

^  116:10-19 

115 

116 

117 

116 

117-145 

118-146 

117-145 

146 

147  :  1-11 

146 

147 

147  :  12-20 

147 

148-150 

148-150 

148-150 

Rubrics,  titles. 

etc.,  printed  in 

red  in  the  original  text. 

are  given  in  italics  in  the  translation. 

1  (320)  The  Order  (Taksa)  and  the  Rules  (Qanone)  to  be  used  on 

the  Holy  Feast  of  the  Nativity  of  our  Lord^  which  is  cele¬ 
brated  every  year  on  December  25  irrespective  of  the  day, 
and  one  ought  to  know  that  if  the  feast  falls  on  a  Sunday, 
the  order  of  the  feast  alone  is  made  use  of. 

2  Marmitd:  ^^His  foundations  on  his  mountain’’  (Pss  87-88), 

see  281*. 

3  A(i)k  ‘Etra  :  five  times:  with  these  beginnings:  ‘"How  lovely  are 

your  tabeftiacles  (maskna),  0  Lord  of  hosts*  My  soul 
yearns  and  pines  for  the  courts  of  the  Lord*  my  heart 

3.  The  first  version  of  the  Old  Testament  was  edited  by  S.  Lee  in  London, 
1823,  for  the  Bible  Society;  that  of  the  New  Testament  was  edited  by 
J.  A.  Wilmanstad  in  Vienna,  1555.  Now  there  exist  several  editions  of 
the  Pesitta.  The  one  printed  by  the  Dominicans  in  Mosul  (Old  Testa¬ 
ment  2  vol.,  1887,  1888;  New  Testament  1  vol.,  1891)  is  used  here;  cf. 
WRIGHT,  Syriac  Literature,  6-7;  MOOLAN,  Annunciation  228,  n.  51. 

4.  Cf.  also  VOSTE,  Sur  les  titres,  232,  n.  2;  MATEOS,  Lelya-Sapra,  447; 
VELLIAN,  Evening  Services,  6  ;  PUDTCHERY,  Ramsa,  12,  n.  29; 
YOUSIF,  Bibliographia  5;  MOOLAN,  Annunciation,  64-65. 

5.  Darmo  and  all  manuscripts  studied  add  ‘in  flesh’  (babsar). 
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and  my  flesh  praise  the  living  God  *  [My  King  and 
my  God,  blessed  are  they  who  dwell  in  vour  house/']® 
(Ps  84:1-2,  4) 

4  Sabbah :  Glory  be  to  the  Father  and  to  the  Son  and  to  the 

Holy  Spirit. 

5  Laku  Mara:  five  times  :  with  these  beginnings  :  ''I  rejoiced  when 

they  said  to  me  *  we  are  going  to  the  house  of  the 
Lord"  (Ps  121:1). 

6  Sabbah:  Glory  be  to  the  Father... 

7  'Alam:  From  everlasting  to  everlasting. 

8  Slota  :  0  glorious  Child,  who  was  born  and  has  redeemed  our 

race  from  the  servitude  of  death,  and  enlightened  our 
hearts  with  glorious  light  of  your  knowledge  and  taught 
us  to  know  about  the  greatness  of  your  birth  and  made 
us  worthy  that  we  may,  with  the  Magi  and  the  shepherds 
who  came  to  adore  you,  celeberate  with  songs  of  praises 
the  feast  of  your  birth  (321)  and  (who)  made  clear 
to  us  that  we  know  you  and  may  believe  in  you  that 
you  are  omnipotent  and  the  doer  of  everything  with 
the  prompting  of  your  will.  We  beseech  and  ask  and 
pray  you  to  receive  from  us  prayers  which  are  sent 
up  before  the  throne  of  your  majesty  and  make  us 
worthy  to  stand  before  you  with  a  pure  heart  to  cele¬ 
brate  and  solemnize  the  feasts  of  your  dispensation 
(mdabbranhta),  [Lord  of  everything,  for  ever]. 

9  'Onitd  d-Qdam:  and  begins  (with  the  melody)  brita  hadta  (the 

new  Creation):  **Come  let  us  prais^  the  Lord"'  (Ps  95:1); 
"We  will  praise  and  be  glad  all  the  days'"  (Ps  90:14)  ; 
"T/ie  people  to  be  created,  let  them  praise  the  Lord'"  (Ps 
102:  18).  d-Surta  (of  the  Scripture)  Because  a  child  is 
born  to  us  and  a  Son  is  given  to  us""  (Is  9:6).  Let  us 
all  praise  the  wonderful  child  who  is  born  to  us, 
because  in  him  the  true  light  has  appeared  to  those 
who  were  sitting  in  darkness.  Therefore  with  the 
celestial  assemblies  let  us  cry  out  and  say:  "Glory  to 


6.  I 


]  Darmo  omits. 


A  TRANSLATION  OF  THE  PROPERS  29 


God  in  the  heights  and  peace  and  tranquillity  on  earth 
and  good  hope  for  men”  (Lk  2:14),  for  at  the  end  of 
the  last  times  he  has  appeared  in  flesh  from  our  race 
and  taught  us  that  we  recognize  him  alone  as  the  Maker 
(aboda)  of  all  things;  Repeat. 

10  Sabhah:  Glory  be  to  the  Father  ... 

Let  us  all  praise  the  wonderful  child  ••••  (see  above). 

11  Maryd  Qretak:  with  these  qandnl  (refrains): 

'^Lord,  I  have  called  upon  you,  you  answer  me” 

Glory  to  you,  glorified  is  your  birth. 

[Lord,  I  have  called  upon  you,  you  answer  me] 

""listen  to  my  words  and  accept”  (  Ps  140:1  ). 

Glory  to  you,  glorified  is  your  birth. 

""My  prayer  as  incense  before  you” 

Glory  to  you,  glorified  is  your  birth. 

""the  offering  of  my  hands  like  an  evening  sacrifice” 
(  140:2 ) 

Glory  to  you,  glorified  is  your  birth. 

""Set  a  guard,  0  Lord,  on  my  mouth  and  a  guard  on 
my  lips”  ( V.  3 ). 

Glory  to  you,  glorified  is  your  birth. 

""that  my  heart  may  not  deviate  to  evil  word” 

Glory  to  you,  glorified  is  your  birth. 

""and  so  I  may  commit  deeds  of  iniquity;” 

Glory  to  you,  glorified  is  your  birth. 

""I  shall  not  frequent  wicked  men”  ( v.  4 ). 

Glory  to  you,  glorified  is  your  birth. 

""Let  the  just  man  teach  me  and  reprove  me” 

Glory  to  you,  glorified  is  your  birth. 

""let  not  the  oil  of  the  wicked  anoint  my  head” 

Glory  to  you,  glorified  is  your  birth. 

""because  my  prayer  is  against  their  wickedness”  (v.  5). 
Glory  to  you,  glorified  is  your  birth. 

""And  their  judges  were  cast  down  by  a  strong  hand” 
Glory  to  you,  glorified  is  your  birth. 

""and  they  heard  my  pleasant  words”  (  v.  6 ). 

Glory  to  you,  glorified  is  your  birth. 
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'‘Like  the  ploughshare  that  scatters  the  earth” 

Glory  to  you,  glorified  is  your  birth. 

“their  bones  were  scattered  upon  the  mouth  of  Sheol”. 
(v.  7). 

Glory  lo  you,  glorified  is  your  birth. 

“But  I,  towards  you,  0  Lord,  I  have  raised  my  eyes” 
Glory  to  you,  glorified  is  your  birth. 

“and  in  you  have  I  put  my  trust,  do  not  reject  my 
soul”  (  V.  8  ). 

Glory  to  you,  glorified  is  your  birth. 

“Keep  me  from  the  hand  of  the  boasters” 

Glory  to  you,  glorified  is  your  birth. 

“who  set  snares  for  me”  (  v.  9). 

Glory  to  you,  glorified  is  your  birth. 

“Let  the  wicked  fall  together  in  their  nets” 

Glory  to  you,  glorified  is  your  birth. 

“while  I  pass  safe”  ( v.  10). 

Glory  to  you,  glorified  is  your  birth. 

“With  my  voice  I  invoked  the  Lord,  with  my  voice 
1  begged  the  Lord'"  (Ps  141:1). 

Glorified  are  you  and  glorified  is  your  birth. 

“And  i  have  raised  my  petitions  before  him"’ 

Glorified  are  you  and  glorified  is  your  birth. 

“and  my  distress  I  have  made  manifest  before  him'" 
(  V.  2). 

Glorified  are  you  and  glorified  is  your  birth. 
“When  my  spirit  is  harassed,  you,  you  know  my  paths’" 
Glorified  are  you  and  glorified  is  your  birth. 

“in  the  way  of  my  steps,  they  have  laid  snares  for 
me’"  (  V.  3  ). 

Glorified  are  you  and  glorified  is  your  birth. 

“I  looked  to  right  and  watched  and  there  was  no  one 
to  instruct  me” 

Glorified  are  you  and  glorified  is  your  birth. 

“1  was  deprived  of  a  place  of  refuge  and  there  was  no 
avenger  for  my  soul”  ( v.  4). 

Glorified  are  you  and  glorified  is  your  birth. 
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‘"And  1  called  out  to  you.  Lord,  and  I  said'’ 

Glorified  are  you  and  glorified  is  your  birth. 

“that  you  are  my  hope  and  my  portion  in  the  land  of 
the  living”  (  v.  5 ). 

Glorified  are  you  and  glorified  is  your  birth. 

“Listen  to  my  supplication,  because  I  have  been  brought 
very  low” 

Glorified  are  you  and  glorified  is  your  birth. 

“deliver  me  from  my  persecutors,  for  they  are  stronger 
than  I”  (  V.  6 ). 

Glorified  are  you  and  glorified  is  your  birth. 

“Set  my  soul  free  from  prison,  that  I  may  thank  your 
name” 

Glorified  are  you  and  glorified  is  your  birth. 

“Your  righteous  shall  wait  for  me  until  you  shall 
reward  me”  (  v.  7  ). 

Glorified  are  you  and  glorified  is  your  birth. 

“Your  word  is  a  lamp  to  my  feet  and  a  light  to  my 
ways”  (  Ps  118:105  ). 

Glorified  is  your  birth  which  gladdens  all. 

''I  have  sworn  and  resolved  to  observe  the  rules  of 
your  righteousness”  (v.  106). 

Glorified  is  your  birth  which  gladdens  all. 

“I  have  been  greatly  afflicted.  Lord,  give  me  life 
according  to  your  word”  (v.  107). 

Glorified  is  your  birth  which  gladdens  all. 

''Delight,  0  Lord,  in  the  words  of  my  mouth  and  teach 
me  by  your  laws”  (v.  108). 

Glorified  is  your  birth  which  gladdens  all. 

"My  soul  is  always  in  your  hands  and  I  have  not 
disregarded  your  ordinance”  (v.  109). 

Glorified  is  your  birth  which  gladdens  all. 

"The  sinners  have  concealed  snares  for  me,  but  I  have 
not  gone  astray  from  your  commandments”  (v.  110). 
Glorified  is  your  birth  which  gladdens  all. 

"  I  have  inherited  your  testimony  forever,  because  it 
is  the  joy  of  my  heart”  (v.  111). 

Glorified  is  your  birth  which  gladdens  all. 
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''1  have  brought  back  my  heart,  so  that  I  may  observe 
your  statutes  steadfastly  forever'’  (v.  112). 

Glorified  is  your  birth  which  gladdens  alL 

14  ''Praise  the  Lord,  all  you  peoples" 

Let  the  people  and  (all)  peoples  glorify  him. 
(323)  "glorify  him  all  you  nations’'  (Ps  116:1). 

Let  the  people  and  (all)  peoples  glorify  him. 

""Because  his  kindness  has  prevailed  over  us;'’ 

Let  the  people  and  (all)  peoples  glorify  him. 
""steadfast  is  the  Lord  forever"  (v.  2). 

Let  the  people  and  (all)  peoples  glorify  him. 

15  And  they  praise  (Glory  be  to  the  Father...). 

Glory  to  your  name,  Lord  of  all. 

16  And  they  say  "alam  (From  everlasting  to  everlasting). 

By  all  mouths  you  be  praised. 

And  they  return  (to  the  beginning) :  ""Lord,  I  have  called  upon 
you,  you  answer  me;  listen  to  my  words  and  accept 
my  prayer’'  (Ps  140:  1  ,2). 

And  they  respond:  Let  us  pray.  Peace  be  with  us. 

17  Slota:  Glory  to  you,  the  Most  High,  who  came  down  and  took 

our  humble  body,  and  made  it  one  with  him  in  the 
hypostasis  (qnoma)  of  his  divinity,  and  promised  that 
he  will  make  all  of  us  heirs  of  his  glory  and  of  the 
same  image  (dmuta)  of  his  greatness.  Lord  of  all  [Father 
and  the  Son  and  the  Holy  Spirit,  forever.  Amen]. 

18  *Oniia  d-Bdtar:  with  the  composition:  Mamoditak  Maran  (To 

your  baptism,  our  Lord). 

“Because  he  has  wrought  wonder”  (Ps  98:1);  ""  Before  the 
Lord  has  this  been  done  and  it  is  a  wonder  in  our  eyes” 
(Ps  117:23);  d-Surta  (of  the  Scripture):  “For  a  sign  and 
a  wonder  in  Israel”  (Is  8:18).  A  great  wonder  befitting 
God  has  been  wrought  today  among  our  earthly  race, 
for  He  who  is  the  image  (dmuta)  of  God  took,  in  His 
love,  the  form  (dmuta)  of  a  servant  from  the  holy 
virgin  so  that  He  might  raise  up  him  who  was  created 
in  His  glorious  image  (§alma)  because  he  had  fallen 
from  his  glory.  Let  us  praise,  saying:  ""Blessed  is  the 
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fruit  of  your  womb,  O  Mother  of  God,^  the  Saviour  of 
all  the  universe;  Repeat. 

19  Sabbah:  Glory  be  to  the  Father  ... 

A  great  wonder  befitting  God  ...  (see  above). 

20  Kdrbzuta:  Father  of  mercies  ...  see  341*  [Let  us  all  stand  up 

in  order,  in  joy  and  cheerfulness,  and  let  us  beseech 
and  say,  0  our  Lord,  have  mercy  on  us.  And  the  people 
respond  (at  every  pause’':  Our  Lord,  have  mercy  on  us. 
And  (it)  continues:  Father  of  mercies  and  God  of  all 
consolation,  we  beseech  you...  Our  Saviour  and  the 
procurer  of  our  salvation  and  the  provider  of  all  things, 
we  beseech  you  ...  For  the  peace  and  stability  of  the 
whole  world  and  of  all  the  churches,  we  beseech  ...  For 
our  country  and  for  all  countries  and  for  all  who  live 
there  in  faith,  we  beseech  ...  For  a  moderate  climate 
and  the  fertility  of  the  year  and  the  produce  of  fruits 
and  the  prosperity  of  all  the  world,  we  beseech  ...  For 
the  health  of  our  holy  fathers  (NN)®  and  for  all  their 
ministers,  we  beseech  ...  For  the  kings  who  hold  powder 
in  this  world,  we  beseech  ...  0  merciful  God  who  governs 
everything  in  mercy,  we  beseech  ...  For  the  priests 
and  servers  holding  the  right  faith  and  for  all  our 
brotherhood  in  Christ,  we  beseech  ...  0  you  who  are  rich 
in  mercies  and  overflowing  with  compassion,  we  beseech 
...  0  you  who  exist  before  all  ages  and  whose  power 
abides  forever,  we  beseech  ...  0  you  who  are  by  nature 
good  and  the  giver  of  all  good  things,  we  beseech  ... 
0  you  who  wish  not  the  death  of  a  sinner  but  rather 
that  he  repent  of  his  wickedness  and  live,  we  beseech 
...  0  you  who  are  glorified  in  heaven  and  adored  on 
earth,  we  beseech  ...  0  you  who  by  your  birth  (or 
Epiphany  or  Fast  or  Entrance  or  Resurrection  or  {Ascension 
or  Descent  or  holy  Cross)  made  the  earth  rejoice  and 
gladdened  the  heaven,  we  beseech  ...  0  you  who  are  by 
nature  immortal  and  dwell  in  the  joyous  light,  we 
beseech  ...  The  Saviour  of  all  men  and  especially 


7.  Darmo  and  all  Mss  studied  except  Ms  V:  ‘Mother  of  Christ’. 

8.  Here  the  names  of  the  Pope,  Patriarch.  Metropolitan  and  the  bishop  of 
the  place  are  mentioned. 
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of  those  who  believe  in  you,  we  beseech  ...  Save  us 
all,  0  Christ  our  Lord,  through  your  grace  and  increase 
in  us  your  tranquillity  and  your  peace,  and  have 
mercy  on  us].^ 

21  Qanddisd  AUdhd:  with  the  solemn  melody  of  the  feast  (see  9). 

[Holy  God,  holy  Mighty,  holy  Immortal,  have  mercy  on 
us.  Sahbah.  Holy  God...  ‘Alam.  Holy  God...  And  they  say: 
Let  us  pray,  peace  be  with  us.  Slotd:  To  you,  0  Holy 
One,  who  are  by  nature  holy,  and  glorified  in.  your 
suhstanc  (ituta),  and  high  and  exalted  above  all  in 
your  divinity  (allahuta);  holy  and  blessed  nature  (kyana) 
forever,  we  acknowledge,  we  adore  and  we  praise 
(you)  at  all  times.  Lord  of  all.  Father  and  the  Son  and 
Holy  Spirit,  Amen.  And  the  deacon  who  announces,  says: 
Bless,  O  my  Lord.  Bow  your  heads  for  the  laying  on  of 
hands  and  receive  the  blessing.  Then  the  president  says: 
May  Christ  extol  your  service  in  the  heavenly  kingdom.] 

22  Suydke:  ''Blessed  be  the  man  wdio  is  in  the  path...  see 

216*  (Pss  1-4). 

23  "Listen  my  words...  see  218*  (Pss  5-7). 

24  Slotd:  To  your  dispensation...,  see  12.  [To  your  wonderful  and 

ineffable  dispensation,  0  my  Lord,  which  in  mercy  and 
compassion  was  worked  out  and  perfected  and  comple¬ 
ted  for  the  renewal  and  redemption  of  our  weak  nature 
through  the  firstborn  who  (is)  from  us,  we  render  glory 
and  honour,  thanksgiving  and  adoration  at  all  times. 
Lord  of  all.  Father  and  the  Son  and  the  Holy  Spirit 
forever,  Amen.| 

25  Surrdyd:  "His  foundations..."  :  the  whole  (psalm):  with  the 

(melody):  Awdiw  1-Marya  d-T^w  (They  will  thank  the 
Lord  who  is  good),  see  281*,  (Ps  87) 

26  Slotd  d-Ddsdliqe:  May  your  divinity,  0  my  Lord,  be  pleased 

with  our  service,  and  may  the  supplication  of  our 
weakness  come  before  you,  and  may  your  mercies  be 
good  advocates  for  our  wickedness.  May  our  prayers  be 
accepted  before  you;  from  the  treasure-house  of  your 


9.  ET  adapted  from  PUDICHERY,  Ramsa,  34-35. 
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compassion,  may  the  petitions  of  our  needs  be  answered 
at  all  times  and  moments.  Lord  of  all  [Father  and  the 
Son  and  the  Holy  Spirit,  for  ever,  Amen.] 

*j7a  And  they  begin  'onidtd  d-Bdsdliqe:  with  the  (melody):  Nawsa 
d-Ruhadqudsa  (Temple  of  the  Holy  Spirit). 

(324)  ''His  foundations  I  upon  his  holy  mountain'*  (Ps  87:1); 

**In  the  town  of  the  Lord  of  hosts'*  (Ps  48:8)  ;  d-Surtft  (of 
the  Scripture):  da  Lbd,kt&  (of  the  lesson)  :  ''For  behold, 
1  announce  to  you  great  joy  which  will  be  for  all  the 
people:  for  to  you  is  born  today  the  Saviour,  who  is  the 
Lord  Christ,  in  the  city  of  David**  (Lk  2:10-11).  Christ 
is  born  in  Bethlehem,  and  from  the  East  have  come 
the  Magi  to  honour  him,  asking  and  saying,  where  is 
the  King  born?  ;  we  have  come  to  him  indeed  to  bow 
before  him  and  to  adore  him;  Repeat. 

28a  ‘'Here  is  raised  up  a  horn  for  David*'  (Ps  131:17)  ; 

d-Surta,  “Regarding  His  son  who  is  born  in  flesh  from 
the  seed  of  the  house  of  David**  (Rom  1:3;  cf.  also  Lk 
2:4;  Jn  7:42;  Rev  22:16).  In  flesh  was  born  from 
the  house  of  David  Christ,  who  gives  us  life,  whose 
birth  has  gladdened  all.  He  is  the  Lord  of  glory  from 
his  Father,  and  in  the  body  is  of  our  humanity,  Jesus, 
the  seed  of  Abraham  (cf.  Gal  3:16). 

29  “Who  humbles  the  spirit  (pride)  of  princes**  (Ps  76:12); 
d-Surta:  “When  Herod  the  king  heard  this  he  was  troubled, 
and  all  Jerusalem  with  him''  (Mt  2:3).  The  Child  from 
Mary  disquieted  Herod,  and  the  weeping  of  Rachel 
came  to  an  end.  In  Ramah  the  slaughter  and  bloodshed 
of  infants  (Jer  31:15;  Mt  2T8),  and  today  with  us  the 
Saviour  of  all  creatures. 

30  “And  He  chose  David,  His  servant"  (Ps  78:69) ;  d-Surta: 
Who  from  the  olden  times  promised  through  his  prophets  in 
the  holy  books"  (Rom  1:2).  From  the  seed  of  David 
the  just  king:  Mary  has  brought  forth  for  us  the  child 
of  wonder,  and  he  has  shaken  through  his  birth  the  alien 
king,  and  has  given  joy  to  the  Magi,  and  has  gladdened 
them  through  his  birth. 

A  king  who  grew  mighty  above  all  gods**  (Ps  95:3) ; 
d-Surta:  “And  for  his  Kingdom  there  will  be  no  end'* 
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(Lk  1:33).  A  king  who  does  not  pass  away  and  whose 
crown  is  indissoluble:  Jesus  son  of  David  is  manifested 
in  the  manger;  the  Magi  from  Persia  came  to  adore 
him;  blessed  be  the  One  who  exalted  our  race  through 
the  first  fruit  who  (is)  from  us. 

32  “From  those  who  walk  in  simplicity''  (Ps  84:11);  d-Surta: 
“For  a  sign  and  a  wonder  in  Israel"  (Is  8:18)-  Christ  is 
born  of  the  virgin  Mary,  and  he  is  from  the  seed  of 
David  and  Abraham.  The  power  of  his  Icrdship  is  put 
upon  his  shoulder  (Is  8:6),  and  his  authority  will  reign 
both  in  heaven  and  on  earth. 

33  ''Praise  hint  and  sing  to  him"  (Ps  105:2)  d-Surta:  "And 
the  angels  served  him"  {'Sit  4:\\;  cf.  Mk  1:13).  The  angels 
and  their  ranks  longed  for  glory  in  heaven  and  peace 
on  earth;  let  the  race  of  mortals  rejoice  and  praise  in 
the  birth  of  Christ  who  saved  our  nature. 

34  "Henceforth  praise  his  people,  0  (you)  peoples''  (Deut  32: 
43);  d-Surta: 

(.325)  "I  will  thank  yon  among  the  peoples,  and  to  your  name  I 
I  will  sing  (praises)  among  the  nations"  (Ps  57:9;  108:3). 
Peoples  and  nations,  come,  let  us  sing  praises  to  Christ, 
who  has  saved  our  nature  and  converted  our  obstinacy 
to  the  light  of  his  knowledge,  and  has  given  us  through 
his  goodness,  eternal  life. 

35  "Let  the  heavens  be  glad,  and  let  the  earth  rejoice  (Ps  96: 
11).  O  our  Saviour,  the  angels  rejoice  in  your  birth,  and 
men  on  earth  sing  glory.  The  Magi  brought  gold,  myrrh 
and  incense  and  entered  the  grotto  and  offered  and 
adored  you. 

36  "lie  will  be  like  a  tree  planted  beside  the  stream  of  waters" 
(Ps  1:3*  cf.  Jer  17:8).  The  fruit  of  joy  appeared  to  us 
from  Mary,  and  it  remitted  our  sins  and  cancelled  our 
crimes,  and  went  out  in  search  of  us  and  restored  our 
mortality  to  life,  and  renewed  our  nature  worn  out 
from  sin. 

37  "The  joy  in  all  the  earth"  (  Ps  48:2).  In  the  birth  of  Christ 

the  angels  announced  glory  in  heaven  and  peace  on 
earth.  Draw  nigh  and  bring,  0  mortals,  the  abolition 
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of  your  sins,  because  the  fruit  which  is  from  Mary 
justifies  the  sinners. 

38a  Break  forth  into  song,  and  sing  and  praise"'  *  (Ps  98:4).  Leap 
for  joy,  0  peoples,  and  rejoice  in  the  birth  of  Christ 
that  he,  in  his  mercy,  makes  us  worthy  of  the  glory 
of  his  kingdom  and  let  us  together  make  glory  ascend 
when  saying  ^‘Blessed  be  the  day  of  your  birth. 

39b  d-  Stotd:  The  Lord  is  faithful  in  his  words'"  (Ps  145:13).  Our 
Lord  who  in  his  mercies  promised  your  servants:  'All 
who  ask  will  receive,  and  who  seek  will  find^  (Mt  7:7; 
Lk  11:9).  From  you  we  beseech  power  and  help,  so 
that  we  may  accomplish  in  our  deeds  the  will  of  your 
lordshin. 

40  "0  our  God,  have  mercy  on  us"  (Ps  67:1).  0  Compassionate, 

have  pity  on  us  and  have  mercy  on  us  and  do  not 
neglect  us  in  times  of  affliction,  because  in  you  is 
our  hope  night  and  day,  and  those  who  rely  upon  you 
are  not  disappointed. 

41  And  they  praise  [  ^  say  the  doxology]  with  the  first  ('onita). 

42  Know  that  if  Ramsa  of  Nativity  or  of  Manifestation  (Denha) 

faltson  a  Sunday,  they  celebrate  the  Mass  (Bdze  first,  and 
when  they  come  to  and  say  Had  Aba  Qa^ddisa  (One^ 
the  Father,  Holy),  (they  do  not  say)  the  'unnaya  (refrain), 
but  draw  the  veils  of  the  sanctuary:  and  they  begin  Abun 
d-ba-smaya  (Our  Father  Who  (art)  in  heaven)  (with) 
solemn  (tone  of  the  feasts)  and  they  recite  the  Slotd 
(Prayer)  of  Ramsd;  and  when  they  come  to  the  surrdyd 
d-Basaliqe,  they  remove  the  veil  and  when  the  surraya 
is  finished  they  say  the  'oniata  d-Basaliqe:  and  they 
praise  [  say  the  doxology]  with  the  first  (b-Qadmayta), 
and  they  enter  the  sanctuary,  and  the  deacon  says:  “Praise 
the  living  God.'^ 

43  d-Bem:  Rejoice,  0  peoples,  before  our  Saviour  who  gladdened 

all  through  his  birth; 

(326)  Repeat. 

44a  Bdte  (Stanzas):  That  splendour  of  justice  glittered  through 
him  from  the  house  of  David.  Draw  near,  0  peoples, 
and  invoke  his  name,  because  “the  Lord  declared  us 
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righteous/’  as  is  written  (Is  57:12):  the  virgin  has  truly 
conceived  and  brought  forth  according  to  the  words 
of  prophets  (Is  7:14).  Cry  out,  0  brothers,  glory  to 
Emmanuel  for  his  mysteries  (Raze). 

44b  The  hero  of  worlds  came  to  him;  Isaiah  called  him 

‘wonder’  (Is  9:6),  whose  aspect  is  of  men  and  whose 
wonders  are  of  God. 

45  'reshohta:  The  mysteries  which  we  have  received  and  if  Sunday, 

Jesus  our  Lord;  (sec)  346* 

46  And  the  deacon  proclaims  kollan  hakel  (we  all  therefore) 

and  the  priest  prays  Tesbohta  Mar  (Glory,  my  Lord) 
and  they  say  Abun  d-ba-smaya  (Our  father  who  (art) 
in  heaven)  and  they  praise  [  ^  say  the  doxology]  as  above 
with  solemn  melody,  and  they  exchange  peace  in  the  nave 
and  they  pray  as  usual,  and  the  priest  seals  (the  prayer)  in 
the  sanctuary:  Maran  Tso  Msiha  (our  Lord  Jesus  Christ) 
and  the  rest. 

47a  In  Lelya  (nocturns)  however  they  recite  from  Allahi  Qam  (God 
arose):  four  hullale  with  their  giyy^re  (  forcings,  literally 
‘strangers'): 

(Hu  11a la  12:  Pss  82-88 

„  13:  Pss  89-92 

14:  Pss  93-101 

„  15:  Pss  102-105;  see  278*) 

48  MAWTBA:  with  (the  melody)  Res  haylwata  (The  chief  of 

hosts).  '‘God  sent  his  goodness  and  his  truth"{Ps  57:3); 
"Who  sent^ from  heaven  and  saved  me"  (Ps  57:3).  The  chief 
of  the  heavenly  angels  (literally  Sdgilers’)  was  sent 
from  heaven  to  the  blessed  among  women,  the  holy 
virgin,  and  while  he  was  in  fear  without  ceasing,  he 
announced  to  her  saying:  *  "‘Blessed  are  you,  woman, 
bearer  of  salvation;  blessed  are  you.  Mother  of  the 
hero  and  saviour;  blessed  are  you,  because  from  you 
shone  forth  the  King  of  kings  who  is  for  ever;  blessed 
are  you  who  became  the  abode  for  the  Lord  of  worlds.” 
*“Blessed  are  you  who  carry  in  your  womb  the  sun 
that  makes  all  creatures  happy;  blessed  are  you  who 
are  counted  worthy  to  be  celebrated  by  the  assemblies 


A  TRANSLATION  OF  THE  PROPERS  39 


arrayed  in  light;  blessed  are  you  who  brought  forth 
the  Lord  of  all  who  saved  us  from  death/'*  ''Blessed 
are  you  who  brought  forth  the  forgiver  (m/iassyana) 
and  remits  debts;  blessed  are  you  from  whom  shone 
forth  the  One  who  gladdens  the  creatures;  blessed  are 
you,  the  ship  (elpa)  carrying  the  heavenly  riches  with 
which  the  celestial  and  earthly  ones  enrich  themselves; 
blessed  are  you  from  whom  gushed  forth  the  spring 
of  helps,  that  makes  the  world  drink  and  satiates  those 
who  are  in  need,  halleluia;  Repeat. 

49  '‘And  he  flew  upon  the  wings  of  the  wind''  (Ps  18:10).  The 
man  of  fire  flew  and  descended  from  between  the 

327  arrays  /  of  flame;  while  being  clothed  with  the  burning 
flame,  he  broke  through  the  heights  and  came  down 
to  the  bottom,  and  he  was  carrying  with  his  greetings 
a  message  *The  messenger  descended  from  among  the 
arrays  of  flame  and  arrived;  he  stopped  between  the 
Father  and  creation.  He  saw  the  virgin  who  was 
agreeable  and  adorned  with  chastity.  He  made  three 
seals  upon  the  door  of  her  temple  *  And  through  the 
greeting  he  gave  her,  the  Holy  Spirit  brooded  over 
her  shrine,  the  sealed  and  imprinted  palace,  and  in  it 
dwelt  the  Son  of  the  King.  And  the  seal  of  her 
virginity  witnesses  that  her  pregnancy  and  giving  birth 
are  admired  by  all*  The  Sign  who  fashions  all  infants, 
and  who  can  create  anything  from  nothing,  fashioned 
him;  and  blessed  are  you,  Mary,  because  from  you 
shone  forth  the  new  sun,  and  the  power  of  its  light 
renders  darker  the  sun  in  the  firmament,  halleluia. 

50  "/  will  say:  Peace  be  with  you"  (Ps.  121:8)  Peace  to  you, 
daughter  of  David,  because  the  angel  came  down  to  greet 
you,  and  brought  you  the  message  from  the  mouth  of 
the  Most  High;  Peace  to  you,  full  of  grace,  since  tlie 
Lord  our  Lord  is  with  you*  Peace  to  you.  Mother  of  the 
Babe  who  does  not  grow  old;  Peace  to  you.  Mother  of 
the  Saviour  of  (all)  creatures;  Peace  to  you,  who  the 
Cherubim  invited  and  were  honoured  by  the  Magi; 
Peace  to  you,  who  made  the  Seraphim  rejoice  and  were 
adored  by  the  shepherds  *  Peace  to  you,  the  speedy 
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ship,  the  giver  of  life  to  mortals;  Peace  to  your  womb 
which  carried  the  Saviour  of  all  the  worlds;  The  tidings  of 
the  shepherds  proclaimed  peace  aiid  tranquillity  on  earth* 
Peace  to  the  fleece  that  Gideon  prepared  (Judg  6:37-39); 
Peace  to  you  from  whom  our  Saviour  sucked  milk;  He 
who  gives  life  is  born  in  Bethlehem;  The  star  on  high 
shines  for  us  because  of  his  birth,  halleluia. 

51  Snhldpa  (variation):  chief  melody:  “Who  is  able  to  alter 
the  marnels  of  the  Lord'"  (Ps  106:2).  Who  is  able  to 
narrate  your  wisdom,  you  the  great  treasure  that 
enriches  the  needy  ?  Because  you  have  shown  your 
strength  in  parts  and  figures  to  the  physicians,  whom 
your  will  established  to  heal  the  sick.  You  manifested 
yourself  to  Moses  in  the  bush  (Exod  3:2),  and  Elijah 
saw  in  the  clouds  your  chariot  (2  Kings  2:11),  and 
Jonah  ministered  in  abyss  to  the  mystery  of  your  burial 
(Jon  1:17)  *  Isaiah  saw  in  the  holy  temple  the  Seraphim 
glorify  you  (saying):  "'holy,  holy,  you  are  holy,  the 
veiled  and  invisible  nature  (kydna)  which  fills  the  earth 
wdth  your  glory,  and  the  heaven  is  covered  with  your 

brightness''  (Is  6:1-3);  Ezekiel  saw  you,  on  the  throne, 
surrounded  by  flame  (Ezek  1:26-28);  Daniel  saw  you 

(328)  who  come  above  the  clouds  to  judge  all  (Dan  7:13); 
David  called  you  the  spring  in  which  are  purified  the 
sons  of  Adam  (Ps  85:11);  Jolin  called  you  lamb,  because 
it  is  you  who  take  away  the  sins  of  the  world  (Jn 
1:29);  Malachhi  named  you  sun  (Mai  4:2),  the  rays  of 
which  enlightened  the  creatures*  Zechariah  predi¬ 
cted  the  mystery  of  your  resurrection  (Zech  6:1 1-13), 
because  you  are  the  light  and  you  are  the  splendour, 
and  to  you  we  implore  in  love  and  say:  "Christ, 

Babe  of  wonder  (Is  9:6),  have  mercy  on  us." 

52  “Come,  see  the  deeds  of  God'"  (Ps  46:8).  A  great  miracle 
has  happened  in  the  birth  of  Jesus,  our  King,  who 
came  for  our  salvation.  When  he  appeared  in  the  grotto, 
he  inspired  all  creatures  with  awe,  so  that  all  of  them 
come  to  honour  him,  because  he  is  their  saviour.  The 
heaven  and  the  earth  and  all  that  is  in  them  were 
quickly  moved  to  show  the  honour  that  was  due,  each 
one  of  them  in  his  being  (qn6ma,)  while  adoring  before 
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him*  From  the  wind  the  angels  from  on  high  praised 
him  with  their  jubilations;  from  the  East  the  Magi 
of  Persia  carried  their  gifts  and  brought  to  him  gold, 
myrrh  and  incense,  and  offered  (them)  to  him  as  for 
a  king;  from  the  North  the  shepherds  praised  him  with 
their  jubilations;  from  the  West  the  sons  of  promise 
proclaimed  his  coming  through  their  prophecy;  from  tlie 
South  hurried  Egypt  and  received  him  with  his  mother; 
the  earth  gave  him  a  cave;  the  desert  bestowed  on  him 
a  manger;  the  prophets  rejoice,  because  he  is  come; 
the  apostles  rejoice,  because  they  have  seen  him;  the 
(Jewish)  people  weep,  because  it  was  driven  away  by 
him;  the  peoples  (gentiles)  rejoice,  because  by  him  they 
were  gathered;  and  now  on  the  day  of  his  birth  the 
Church  and  her  children  cry  out  praise  and  say  * 
''Glory  to  God  in  the  heights,  and  peace  and  tranquillity 
on  earth  and  good  hope  to  meiF^  (Lk  2:14).  Christ,  O 
Babe  of  Wonder,  have  mercy  on  us. 

Suhlapd  (variation):  with  (the  melody):  nbiyye  d-qusta 
(prophets  of  truth).  “Come,  see  the  deeds  of  God''  (Ps 
46:8).  I  saw  a  great  wonder  wrought  in  Bethlehem  on 
the  day  of  the  birth  of  Jesus  our  King:  the  angels 
came  down  and  announced  to  the  shepherds  the  new 
message  full  of  wonder,  and  they  hurried  up  and  came 
to  the  door  of  the  grotto  carrying  their  gifts  *  And 
they  entered  and  saw  the  Newborn,  wrapped  in  swaddling 
clothes  and  placed  in  a  manger;  the  star  on  high  called 
Persia  to  adore  the  King,  who  is  born  in  Judea 
according  to  the  expectation  *  Glory  to  God  in  the 
heights,  and  to  the  Son  who  is  from  His  bosom,  and  to 
the  Holy  Spirit  /  from  everlasting;  to  Him,  praise! 

"Joy  in  all  the  earth"  (Ps  48:  2).  On  this  day  there  has 
been  a  great  uproar  in  Bethlehem  on  the  day  of  the 
birtli  of  Jesus  our  King:  the  angels  came  down  and 
they  shouted  there  tremendous  songs  full  of  wonder, 
and  the  shepherds  praised  the  Son  with  their  Jubilations, 
while  standing  in  awe  *  And  the  Magi  came  from  the 
East,  carrying  their  gifts  to  the  door  of  the  grotto  and 
entered  and  adored  and  offered  him  myrrh,  incense 
and  good  gold  *  Gold  as  for  his  kingship,  and  incense 
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as  for  his  divinity,  and  myrrh  which  will  be  useful 
for  his  burial;  to  Him,  praise  ! 

55  Suhlapd  (variation):  with  (the  melody):  sahde  brike  (the 
blessed  martyrs).  “Bless  the  Lord,  0  you,  His  angels'' 
(Ps  103:20).  The  assemblies  of  angels  announced  at 
your  birth  peace  to  the  earthly  beings,  and  with  joy 
they  shouted  praise  to  your  Father,  who  sent  His  Son, 
Saviour,  and  converted  the  peoples  from  error  to  the 
truth  of  His  faith,  so  that  His  honourable  image  (salma) 
may  not  perish. 

56  ‘'They  shall  praise  your  name"  (Ps  66:4).  ''Praise  to  the 
Creator,  and  hope  to  the  mortals,"'  proclaimed  the 
spiritual  ones;  henceforth,  there  is  reconciliation,  and 
the  occasion  for  sin  ceases;  and  the  course  of  prophecy 
comes  to  rest  at  the  harbour  of  Emmanuel,  which  is 
interpreted  "with  us  our  God." 

57  Suhlapd  (variation):  res  rukkiba  (chief  composition). 
He  who  is  before  the  worlds"  (Ps  55:19).  The  great 
mystery,  which  was  hidden  from  the  generations  and 
tribes,  is  being  revealed  to  us  at  the  end  of  the 
centuries.  The  only  One  who  is  in  the  bosom  of  his 
Father  came  and  received  the  form  (dmiitfi.)  of  a  servant 
in  his  bounty.  And  he  narrated  and  rev^ealed  to  us  the 
full  faith  about  the  Trinity. 

58  His  lightnings  illumine  the  worlds''  (Ps  97:4).  The  light 
that  shined  in  Judea  has  made  the  world  rejoice  in  its 
splendour,  and  has  stirred  the  Magi  up  to  come  to  his 
honour;  and  they  brought  to  him  their  gifts,  gold  and 
myrrh  and  incense:  gold  as  for  King,  and  incense  as 
for  God,  and  myrrh  which  reveals  his  passion  and  his 
death  for  our  salvation.  Praise  to  your  great  compassion, 
that  you  humiliated  yourself  and  saved  our  race 
from  error. 

59  Suhlapd  (variation):  with  (the  melody):  haw  baroya 
(That  Creator).  '*His  glorious  name  is  blessed  for  ever" 
(Ps  72:19).  Blessed  is  he  who  sent  the  Magi  to  adore  the 
Son  Christ,  the  life  of  the  worlds,  and  brought  back 
those  who  were  in  error  to  adore  His  name.  But  that 
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enemy  of  our  nature,  equipped  with  envy  against  the 
(330)  just  ones,  /  brought  about  the  murder  of  the  children 
in  Bethlehem.  They  became  martyrs  (  victims  |,  recon¬ 
ciling  the  Lord  of  all.  What  was  written  came  to 
fulfilment  at  that  time:  '"Rachel  weeps  for  her  sons 
and  refuses  to  be  consoled,  because  they  are  no  more^’ 
(Jer  31:15).  And  may  we  earthly  ones  cry  out  to  him 
and  together  say:  "0  the  One  who  gladdened  us  on  the 
day  of  your  birth.  Lord  of  all,  praise  to  you  !” 

60  ‘"//is  lightnings  illumine  the  worlds"'  (Ps  97:4).  The 
glorious  splendour  from  the  Father,  who,  while  in  our 
flesh,  appeared  and  shone  forth  for  our  salvation, 
brought  back  our  mortal  race  that  was  destroyed,  and 
liberated  it  from  error;  and  his  glorious  and  spiritual 
birth  was  known  to  the  sons  of  Persia  in  great  wonder, 
by  means  of  the  star;  and  with  gifts  they  came  to 
Judea  to  see  his  glory;  and  the  heavenly  assemblies 
shouted  with  songs  of  praise:  "loday  is  born  for  you 
the  Saviour,  who  is  the  Lord  Christ,  in  the  city  of 
David”  (Lk  2:11).  Come  all  of  us,  let  us  thank  him  and 
adore  him  and  say:  "Holy,  holy,  holy  are  you.  Lord  of 
all,  praise  to  you  !.” 

61  Suhldpd  (variation):  chief  melody.  ‘'May  our  God  have 

mercy  on  us"  (Ps  67:1).  0  God,  in  the  love  you  possess, 
you  bent  down  to  the  earthly  people  as  the  lover  of 
men,  who  knows  needs  before  they  are  asked.  In  his 
knowledge  he  anticipates  all  our  actions.  He  is  the  One 
who  changes  the  moments  and  times,  and  from  everla* 
sting  he  never  refuses  earthly  people  anything  from 
the  goods  of  his  gifts.  My  Lord,  you  look  upon  sinners 
and  see  them,  and  ignore  our  mistakes  in  your  goodness, 
because  you  are  God  and  by  your  mercy  you  stooped 
down  among  earthly  people  as  the  Lover  of  men.  Lord 
of  all,  praise  to  you! 

62  ‘‘And  I  was  speaking  peace"  (Ps  119:7).  "Greet  Jerusalem 
and  show  this  to  the  high  priests,”  said  Persia  to  the 
Magi,  "Go,  honour  with  gold  the  King,  who  has 
appeared  in  Judea;  with  myrrh  announce  his  passion 
for  our  sake,  and  with  incense  indicate  his  (divine) 
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being  (itiita),  for  he  is  equal  to  the  Father  in  authority, 
and  lie  is  the  Lord  God.  Draw  nigh,  kingdom  of  Nimrod 
which  exalted  us  (Gen  10:9);  for  behold  I  all  peoples 
are  submitted  to  its  lordship.  The  star  is  before  you, 
go,  fall  down,  and  adore  him  and  say  to  him:  "You  are 
our  King  and  deserve  acknowledgement’,”  Lord  of  all, 
praise  to  you  1 

>  Siiljiapd  (variation):  with  (the  melody):  taw  baytaye 

(come  friendly).  ''The  heavens  ivill  rejoice  and  the  earth 
will  exult”  (Ps  96:11).  On  the  day  of  your  birth.  Our 
Saviour,  the  spiritual  and  earthly  ones  rejoiced,  because 
they  have  seen  a  wonder  wrought  in  the  grotto  in 

(331)  Bethlehem.  The  virgin,  daughter  of  David  /  conceived 
and  gave  birth  witliout  man.  Magi  from  Persia  have 
carried  and  brought  gifts  for  him.  Also  the  shepherds 
ofTered  him  worship,  while  they  shouted  with  their 
songs:  ""Be  glorified  your  birth,  0  King,  who  appeared 
from  David,  because  in  him  the  assemblies  above  were 
reconciled  in  one  accord  with  those  below.  And  in  him 
is  great  hope  and  salvation  for  all  peoples”.  To  you 
glory,  0  King  Christ,  have  mercy  on  us. 

"Before  the  Lord  this  was,  and  it  is  a  wonder  in  our  eyes” 
(Ps  117:23).  Lord,  when  your  holy  birth  was  announced 
among  the  creatures,  one  spiritual  being  was  sent  as 
a  messenger  full  of  wonder;  and  on  the  day  of  your 
birth  many  cried  out:  ""Glory  to  God  in  the  heights, 
peace  on  earth  and  good  hope  to  mortals,  because  today 
is  born  in  Bethlehem  the  Bedeemer  of  creatures”.  And 
at  once  all  the  shepherds  left  tlieir  flock  and  came  to 
adore  your  majesty.  They  were  not  the  only  ones,  indeed, 
who  were  impelled  to  offer  glory,  but  also  the  Magi 
from  the  Fast  carried  and  brought  offerings  to 
the  door  of  your  lordship.  Since  great  and  glorious 
is  the  day  of  your  birth.  Lord  of  all,  praise  to  you! 

Hukkaba  (composition):  with  (the  melody):  'eu  lak 
'ubba  (how  good  of  you,  0  Womb!)  '‘Lord,  show  me 
your  ways”  (Ps  25:4).  The  way  of  the  Lord  had  been 
announced  in  all  ages,  for  the  just  porphets  walked  in 
it,  and  it  appeared  to  them  as  if  in  mystery  in  a 
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wonderful  way.  Among  the  Babylonians,  two  true 
heralds  had  seen  its  image  (tupsjl)  •  Ezekiel  saw  Him 
sitting  in  a  chariot  of  Cherubim,  an  image  of  the 
glory  of  the  blessed  One  (Ezek  1:26-29).  And  he  had 
announced  the  mystery  of  the  resurrection  (Ezek  34: 
20-24)  *  and  the  people  of  Israel  who  had  been  immersed 
in  the  despair  of  mortality  and  decomposition  suddenly 
woke  up  ♦  And  “like  the  ancient  of  days,  sitting  on 
a  glorious  throne,'"  Daniel  said,  "‘I  saw  him,  and 
spiritual  beings  were  serving  him*  Thousands  upon 
thousands  and  myriads  of  myriads  were  singing  glory 
to  his  name,  saying  'Lord,  you  are  holy,  you  are  holy, 
you  are  holy".  And  as  the  Son  of  Man  [literally.  Son 
of  men],  whose  power  rules  over  everything,  I  saw  the 
Son  in  the  image  (§alma)  of  our  body,  and  his  kingdom 
has  no  end  for  generations"  (cf.  Dan  7:9fY.).  And  behold! 
everything  has  reached  accomplishment  by  his  coming 
to  our  race;  to  Him,  praise! 

66  ‘'Because  with  you  is  the  fountain  of  life''  (Ps  36:9).  How 
good  of  you,  0  (Mary),  joyful  Womb,  to  have  provided 
all  the  happiness  to  the  race  of  mortals,  because  for 
us  the  King  Christ  has  appeared  from  you  through  a 

(332)  wonder,  /  when  the  archangel  announced  to  you  the 
message  full  of  peace  ♦  Peace  be  with  you,  blessed 
among  women,  for  in  you  are  blessed  Eve  and  her 
children  accursed  from  the  ages  *  0  Mary,  blessed 
Mother,  whose  name  has  been  proclaimed  in  the  pro¬ 
phecy,  you,  therefore,  have  been  exalted  by  your  son  * 
The  just  prophets,  during  their  generations,  waited 
upon  this  hope,  and  in  parables  of  their  mysteries 
they  called  him  by  miraculous  names  *  David  called 
him  'Wonder’  (Ps  17:7);  son  of  Amoz  called  him  'Wonder', 
'Counsellor',  'Hero'  and  'Saviour'  of  the  peoples  (Is 
9:6).  Exalted  is  your  annunciation,  glorified  your 
conception,  and  your  birth  marvelled  at;  the  fruit  that 
appeared  from  you  is  exulted,  because  he  has  reconciled 
with  us  the  heavenly  and  the  earthly  (being)  who  were 
at  enmity,  and  he  reconciled  with  us  the  Father  who 
sent  him  to  our  humanity;  to  Him  praise! 

67  Rukkdba  (composition):  with  (the  melody):  zayna 
d-Ruha  (weapon  of  the  Spirit).  "  The  light  dawned  through 
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darkness  for  the  just”  (Ps  112:4).  You  are  the  light,  life 
and  the  truth  (Jn  14:6),  O  Cnrist,  our  Life-Giver.  By 
the  Holy  Spirit  the  prophets  prophesied  and  announced 
you  in  their  revelations  *  Moses  called  you  the  great 
prophet  in  Israel  (Deut  18:15,  19);  Isaiah  called  you 
'Wonder'  (Is  9:6);  and  David  (called  you)  Babe  of 
'Wonder'  (Ps  17:7).  *  Micah  named  you  the  'Ruler'  who 
reigns  over  everything  (Mic  5:2);  Zechariah  announced 
the  mystery  of  your  entrance  (Zech  9:9);  Malachi  named 
you  'Sun'  (Mai  4:2)  *  Jonah  depicted  the  mystery  of 
your  death  and  resurrection  (Jon  1:17;  2:10);  Daniel 

prophesied  that  Jerusalem  would  be  destroyed  at  your 
murder  (Dan  9:24ff;  11:31;  12:11)  *  O  Christl  about  whom 
the  prophets  proclaimed  in  fear,  have  mercy  on  your 
Church,  and  protect  her  children  and  have  mercy  on 
them. 

68.  "Le/  the  hearts  of  those  who  seek  the  Lord  rejoice”  (Ps  105:3) 
All  the  holy  prophets  have  foretold  and  announced 
your  birth,  O  Jesus,  Christ  our  King,  who  came  in 
your  love  and  liberated  our  race  from  darkness.  Daniel 
saw  you  "like  the  ancient  of  da^s,  sitting  on  a  glorious 
throne,"  in  your  excellent  and  splendid  appearance 
(Dan  7:9fT).  Ezechiel  also  saw  the  chariot  of  your  great 
glory  (Ezech  1:26),  while  the  spiritual  beings  praise 
you  with  hymns  of  glory,  0  Eternal  Being  who  is  from 
everlasting:  Spare  us  (who  are)  alive,  and  purge  our 
guilts  and  have  mercy  on  us. 

69  .SH/*/5pa  (variation):  with  (the  melody):  Sbarteh  d-Maran 

(good  tidings  of  our  Lord).  ^''Blessed  be  the  name  of 
the  Lord”  (Ps  113:2).  Blessed  be  Christ,  the  Lord  of  all, 
at  whose  birth  light  shone  forth;  and  he  enlightened 
the  quarters  of  the  world  by  the  glorious  splendour  of 
his  rays,  and  he  expelled  the  error  of  idols,  and  he 
turned  all  peoples  back  to  his  worship  *  And  behold 
(333)  /  they  sing  glory  to  him  in  the  Church  which  he  has 

chosen  for  his  honour.  For  through  his  holy  birth  he 
was  pleased  to  renew  all  creatures,  and  gave  hope  and 
salvation  to  the  whole  race  of  mortals  *  peoples  and 
tongues,  glorify  and  thank  the  Son  who  liberated 
everything,  because  he  has  exalted  our  nature;  cry  out 
unending  praise  always  to  his  holy  name. 
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*^His  lightnings  illumine  the  worlds''  (Ps  97:4).  4 he 

fair  and  pleasant  sun  has  shone  forth  on  the  birth 
of  the  Lord  of  all  who  were  seated  in  darkness. 
Great  light  has  appeared  to  them,  and  the  heights  and 
the  depths  rejoice  in  him,  and  the  darkness  of  death 

has  been  loosened  by  him  *  And  behold!  all  creatures 

raise  up  glory  to  the  Father,  who  has  sent  him  and 

has  saved  the  race  of  mortals  from  the  thraldom  of 

sinfulness,  and  made  it  heir  in  the  kingdom,  in  the 
new  and  incorruptible  life  *  Come,  all  of  us,  let  us 
worship  with  diligence  the  day  of  the  birth  of  Christ, 
our  King.  And  let  us  all  cry  out  and  say:  ''Thanks¬ 
giving  to  you.  Son,  Lord  of  all.'’ 

Suhldpd  (variation):  with  (the  melody):  b-yad  slamS. 
(by  means  of  peace).  ''Listen  to  this,  0  peoples"  (Ps  49:1). 
In  the  month  of  December  in  which  the  earth  does 
not  bear  fruit,  the  Lord  was  pleased  to  reveal  a  fruit 
in  the  virgin,  as  the  cause  of  all  good,  and  the  good 
hope  to  all  creatures.  He  is  the  true  light,  Christ  the 
Lord  of  all;  worshipped  he  be  with  his  Father  and  the 
Holy  Spirit! 

"He  who  kept  his  covenant  with  Abraham”  (Ps  105:9). 
The  Only  begotten  (ihidaya)  Son  of  the  Father  appeared 
to  Abraham.  In  the  appearance  (hezw4)  and  shape 
(tupscl)  of  man,  and  in  mystery  (raza).  He  encountered 
him  in  his  humanity  with  which  (He  too)  would 
appear,  of  his  descent,  for  the  salvation  of  creatures. 
And  in  these  two  forms  which  depict  the  same  One, 
He  described  His  humanity  to  Abraham. 
d-Slotd:  *‘Let  my  prayer  be  like  incense  before  you"  (Ps 
140:2).  0  Vigilant  One!  who  came  down  for  our  salva¬ 
tion  and  watched  over  us,  let  our  prayer  and 
supplication  be  pleasing  to  you,  O  Lord.  As  you  were 
pleased  with  the  aroma  of  the  incense  of  Aaron  (Exod 
30:7-8),  the  honourable  priest  inside  the  tent  of  the 
covenant,  let  the  aroma  of  our  supplications  be  pleasing 
to  you  at  all  times,  and  make  peace  in  the  four 
quarters  of  the  world. 

From  now  and  for  ever"  (Ps  114:26;  120:8).  Let  our  vigil 
be  pleasing  to  you,  0  merciful  Lord,  and  give  us 
feasts  of  joy,  so  that  we  may  confess  and  praise  you; 
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give  peace  to  your  Church  in  the  borders  of  the  earth, 
and  abolish  in  her  battles  and  strifes;  through  the 
prayers  of  the  just,  of  the  priests  and  of  the  confessors, 
who  loved  you,  make  your  peace  dwell  in  the  four 
quarters  of  the  world. 

75  '7/c  shall  abide  for  ever  before  God''  (Ps  61:7).  /  On  the 

(331)  holy  altar  shall  be  tlie  commemoration  of  Mary,  virgin 

and  holy  Mother,  the  Mother  of  God,’*®  so  that  through 
her  prayers  wars  may  come  to  an  end,  and  the  Church 
and  her  children  sing  glory;  and  we  seek  from  her  Son 
and  pray  for  his  love  to  spare  us  through  the  prayer 
of  his  mother. 

76  *‘And  he  chose  them  in  the  simplicity  of  his  heart*'  (Ps  78:71). 
At  first  Jesus  chose  twelve  fishermen  like  the  number 
of  the  twelve  tribes  of  Israel;  and  then  he  chose 
seventy-two  like  the  elders  of  the  time  of  Moses;  and 
they  went  out  to  the  four  quarters  of  the  world  and 
preached  to  creation  in  the  name  of  the  Father  and 
of  the  Son  and  of  the  Holy  Spirit. 

77  d-Annide:  '‘They  rejoice  and  they  praise"  (Ps  65:13).  As 

the  just  are  lifted  up  in  the  clouds  for  the  encounter 
with  you,  may  the  souls  of  your  servants  rise  up  in 
paradise  and,  with  the  (good)  thief,  rest  in  glory. 
And  with  the  sinful  woman  may  our  sins  be  forgiven; 
and  with  the  infinite  happiness  and  life  which  do  not 
pass  away,  make  us  rejoice  and  give  us  rest  and  make 
us  worthy  of  your  bridal  chamber. 

78  ''Sustain  me  in  your  word  and  I  will  live;  and  disappoint 
me  not  in  my  hope"  (Ps  118:116).  On  the  great  day  of 
your  coming,  Jesus  our  Saviour,  when  your  sign 
commands  and  all  the  departed  rise  up  and  blow  the 
horn  and  sound  the  trumpet,  and  at  the  trial  (when) 
all  will  be  judged,  in  that  hour,  our  Lord,  have  pity 
and  mercy  on  your  servants  and  make  them  worthy  to 
sit  in  the  bridal  chamber  of  your  kingdom, 

79a  Sabbah  :  with  (the  melody):  b-dehalta  w-haduta  (with  awe 
and  joy).  J'he  clear  truth  (srara  galya)  was  manifested 
by  the  Son  of  God  to  his  betrothed  Church,  when  it 
pleased  him,  in  his  love,  and  he  came  into  the  world, 
and  preached  and  taught  (the  doctrine  of)  his  divinity 
and  his  humanity*  And  he  taught  that  he  was'*  in  the 

10,  Darmo  and  all  the  manuscripts  studied  except  Ms  V:  ‘Mother  of 
Christ’. 

11.  Mss  M  P  R:  ‘When  he  was’. 
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bosom  of  his  Father  before  the  worlds,  without  beginn¬ 
ing  (Jn  1:1-3),  for  he  is  God*  He  came  to  us  at  the  end 
of  times  and  took  our,  body,  and  therewith  he  redee¬ 
med  us  (Gal  4:4-5),  for  he  is  man  *  The  prophets 
announced  him  in  their  revelations,  and  the  righteous 
showed  him  through  their  mysteries,  for  he  is  God  * 
He  was  conceived  in  the  womb  for  nine  months  and 
was  then  born  as  a  man,  for  he  is  man  *  The  angels 
praised  him  (Lk  2:14),  for  he  is  God  *  He  was  laid  in  a 
manger  (Lk  2:7),  for  he  is  man  *  The  star  declared  him 
(Mt  2:2),  for  he  is  God  *  He  sucked  milk,  for  he 
(335)  is  man  *  The  Persian  Magi  carried  /  and  brought  to 
him  precious  gifts  with  offerings  (Mt  2:11),  for  he  is 
God  *  He  accepted  circumcision,  and  offered  sacrifices  in 
the  holy  temple  according  to  the  law  (Lk  2:21,  24),  for 
he  is  man  *  Simeon  called  him  The  light  to  the  peoples 
and  glory  to  the  Israelite’  (Lk  2:32),  for  he  is  God  * 
He  was  made  to  flee  to  Egypt  by  Herod,  the  brutal 
king  full  of  every  evil  (Mt  2:13),  for  he  is  man  *  The 
shepherds  hastened  to  honour  him,  they  knelt  down 
and  adored  him  above  their  staffs  (Lk  2:15-16),  for  he 
is  God  *  He  was  nurtured,  and  grew  in  stature  and 
wisdom  and  divine  grace  (Lk  2:52),  for  he  is  man  *  He 
was  baptized  in  the  Jordan,  for  he  is  man  *  The  heavens 
were  opened,  for  he  is  God  *  The  Father  proclaimed 
him,  for  he  is  man  *  The  Spirit  descended  upon  him, 
for  he  is  God  (Mt  3:13ff.)  *  He  fasted  and  was  tempted, 
for  he  is  man  *  He  put  the  wicked  one  to  shame  (Mt 
4:1  ff.),  for  he  is  God  *  He  was  invited  and  he  went  to 
the  house  of  feasting,  both  his  mother  and  his  brothers 
(too),  with  his  disciples,' for  he  is  man  *  He  changed 
water  and  it  became  wine,  and  the  guests  drank  and 
praised  his  name  (Jn  2:lff.),  for  he  is  God  *  He  entered 
the  house  of  Levi  (Lk  5:29ff.),  and  the  house  of  Zaccheus 
(Lk  19:5-6)  and  the  house  of  Simon  (Mt  26:6ff.)  and 
ate  and  drank  at  the  supper  and  meal,  for  he  is  man* 
He  healed  the  infirm  and  cured  the  sick  (Mt:  4:23-25), 
and  cleansed  the  lepers  (Mt  8:lff.)  and  opened  (the  eyes 
of)  the  blind  (Mt  9:27ff.),  for  he  is  God  *  He  went  out 
to  a  mountain  to  pray  and  saw  the  dawn  [literally  'he 
dawned’]  there  on  it  in  prayer  (Mt  14:23),  for  he  is 
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man*  He  gave  (the  power  of)  walking  to  the  lame  and 
he  gave  limbs  to  the  paralysed  (Mt  15:29-31),  for  he 
is  God  *  Me  slept  on  board  (ship),  for  he  is  man  *  He 
calmed  the  sea  (Mk  4:36ff.),  for  he  is  God  *  He  went  up 
to  the  mountain,  for  he  is  man  *  He  established  laws, 
for  he  is  God*  Weary  from  labour,  he  sat  by  the  well 
and  asked  for  water  from  the  Samaritan,  for  he  is 
man*  He  revealed  her  secrets,  both  open  and  hidden, 
and  all  her  actions  (Jn  4:6ff),  for  he  is  God  *  He  shed 
tears  and  wept  for  Lazarus,  and  asked  and  said,  "where 
is  liis  tomb?’,  for  he  is  man  *  He  called  him  and  raised 
him  from  within  the  tomb  by  the  powerful  authority 
of  his  divinity  (Jn  ll:8ff),  for  he  is  God  *  He  rode  on 
a  colt,  for  he  is  man.  Infants  praised  him,  for  he  is 
God  *  The  Pharisees  envied  him  (Mt  21:lff.),  fo^' 
(336)  he  is  man*  He  performed  /  signs  (Jn  20:30),  for  he  is 
God  *  The  priests  envied  him  (Mt  27:18),  for  he  is 
man  *  The  assemblies  praised  him,  for  he  is  God  *  He 
went  out  to  Bethany,  beyond  the  city,  with  his 
disciples,  and  passed  the  night  there  (Mt  21:17),  for  he 
is  man*  He  cursed  the  fig-tree  and  suddenly  it  dried 
up,  and  he  showed  his  glory  and  made  known  his  power 
(Mt  21:18-19),  for  his  God  *  Mary  anointed  him  with 
aromatic  ointment,  and  wiped  his  body  with  the  hair 
of  her  head,  for  he  is  man  *  He  remitted  her  debts, 
forgave  her  sins,  blotted  out  her  faults  and  follies  (Mt 

26:lff.),  for  he  is  God  *  He  ate  the  statutory  Pascha 

(Pesha.)  in  the  upper  room  with  his  disciples,  for  he 
is  man  *  At  the  supper  he  foretold  and  revealed  the 

wicked  deceit  of  Iscariot  (Mt  26:17ff.),  for  he  is  God  * 

He  took  a  towel  and  girded  his  loins  and  washed  the 
feet  of  his  twelve  (apostles)  (Jn  13:lff),  for  he  is  man  * 
He  revealed  also  the  denial  of  Simon  the  Rock,  the 
head  of  the  disciples  (Jn  13:36-38),  for  he  is  God  * 
He  sweat  and  prayed  and  was  strengthened  by  the 
angel  who  appeared  to  him  (Mt  26:39ff.),  for  he  is  man  * 
He  approached  him  whose  ear  was  wounded,  and  healed 
and  restored  it  through  his  great  power  (Lk  22:50-51), 
for  he  is  God  *  He  was  taken  to  his  passion,  and  acce¬ 
pted  the  spitting  (Mt  26:27),  and  they  put  on  his  head 
crown  of  thorns  (Mt  27:29),  for  he  is  man  *  He  repulsed 
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those  who  seized  him,  drove  olT  his  ill-wishers,  and 
they  fell  on  their  faces  to  the  ground  (Jn  18:3),  for 
he  is  God  *  He  was  nailed  to  the  wood,  for  he  is  man  * 
He  rent  the  rocks  (Mt  27:5),  for  he  is  God  *  They 
drove  the  nails  through  him  (Mt  15:24),  for  he  is  man  * 
He  opened  the  tombs  (Mt  27:52),  for  he  is  God  *  they 
gave  him  vinegar  (Mt  27:48),  for  he  is  man  *  He  rent 
the  temple  (Mt  27:51),  for  he  is  God  *  He  cried  out 
from  the  cross  (Mt  22:46),  for  he  is  man  *  He  darkened 
the  sun  (Lk  23:45),  for  he  is  God  *  He  accepted  death 
and  his  body  has  embalmed  (Jn  19:39-40),  and  laid  in 
a  tomb  hewn  in  the  rock  (Mt  27:59-60),  for  he  is  man  * 
He  rose  from  the  tomb,  and  destroyed  death,  and 
broke  the  bars  and  fortresses  of  Sheol  (Mt  28:6ff.),  for 
he  is  God  *  He  ate  and  drank  with  his  disciples  after 
his  resurrection,  as  it  is  written  (Hos  6:2;  Lk  24:36fT.), 
for  he  is  man  *  He  entered  through  closed  doors  and 
saluted  [literally,  ‘inquired  after  the  health  of’]  his 
(337)  twelve  (disciples),  for  he  is  God*  He  showed  them  /  the 
prints  of  the  nails  that  were  driven  into  his  hands  and 
feet,  and  he  also  showed  Tliomas  his  side  (Jn  20:19ff.), 
for  he  is  man  *  He  ascended  in  glory  to  Him  who  sent 
him  (Mk  16:19)  and  he  will  come  at  the  end  to  judge 
all,  for  he  is  God  *  The  angels  proclaimed  of  him  that 
he  will  come  in  a  visible  body  just  as  he  ascended,  for 
he  is  man  *  He  sent  the  Spirit,  the  Comforter  (Paraqleta), 
upon  his  disciples  and  made  them  wise  (Acts  2:2-4), 
for  he  is  God  *  Constantine  searched  and  sought  out 
and  found  the  wood  upon  which  he  was  crucified,  for 
he  is  man  *  He  chose  for  himself  a  Church  from 
among  all  peoples  and  sanctified  her  with  the  glory  of 
his  divinity,  for  he  is  God  *  Blessed  is  He  who  accom¬ 
plished  His  divine  dispensation  (mdabbranuta)  for  the 
salvation  of  men:  to  Him  glory,  and  on  us  His  mercy, 
in  every  moment. 

80b  Qanond:  with  (the  melody) :  M®ntu‘yay  (from  error).  ‘'Come 
let  us  praise  the  Lord*'  (Ps  95:1),  see  25^*. 

81  “To  you,  prasie,  and  for  us,  hope,  and  on  earth,  peace 

and  tranquillity,’'  cried  out  the  vigilers  on  the  day 
of  your  birth. 
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82  '‘Praise,  the  Lord  in  his  sanctuary'*  (Ps  150:1)  see  330* 

83  Come,  all  of  you,  with  the  vigilers  and  the  Magi  and 
the  shepherds,  let  us  adore  Christ  *  It  is  you,  Babe 
of  Wonder,  Lord  of  all,  whom  the  Church  honours; 
protect  her  children  from  the  Evil  One. 

81a  Tesbohtd  :  ''Blessed  be  the  Merciful  One'''  see  57 

[Blessed  be  the  Merciful  One,  who  in  his  goodness  has 
cared  for  our  life  with  the  prophecy  *  With  the  eyes  of 
the  spirit,  Isaiah  saw  the  wonderful  child  of  virginity  * 
Without  marriage  Mary  has  given  birth  to  Emmanuel, 
the  Son  of  God  *  because  from  her  the  Holy  Spirit 
formed  the  adorable  body,  as  is  written  *  so  that  it. 
might  be  perfectly  united  to  the  Splendour  of  the  Father 
in  a  unique  filiation  *  And  at  the  beginning  of  his 
miraculous  conception,  he  was  united  with  him  alone 
in  only  one  substance  (qnoma)  *  in  order  that  in  him 
might  be  fulfilled  all  his  (plans)  for  the  salvation,  as 
was  pleasing  to  him  *  On  the  day  of  his  annunciation 
(or  his  birth),  the  vigilers  praised  him  with  their 
jubilations  in  the  heights*  And  also  the  earthly  beings 
rendered  him  adoration  with  offerings,  in  unique, 
honour*  One  is  Christ,  the  Son  of  God,  adored  by  all 
in  two  natures  (kyane)  *  who  in  his  divinity  is 
born  from  the  Father,  without  beginning,  beyond 
times  *  And  in  his  humanity  is  born  from  ^Nlary  at 
the  end  of  times,  united  in  body  *  Neither  his  divinity 
(is)  from  the  nature  of  the  mother,  nor  his  humanity 
from  the  nature  of  the  Father  *  The  two  natures  (kyiine) 
are  jireserved  in  their  properties,  in  one  person 
(qndma)  of  one  filiation  *  And  just  as  the  Divinity  is 
three  persons  (qnome)  and  one  essence  (ituta)  *  so 
too  with  the  filiation  of  the  Son:  in  two  natures 
(kyrine)  there  is  only  one  person  (qnoma)  *  thus  the 
holy  Church  has  learned  to  confess  the  Son  who  is 
Christ  *  We  adore,  0  my  Lord,  your  Divinity,  and 
your  Humanity  without  doubting  (division)  *  Repeal 
thrice:  One  is  the  Power,  One  the  Lordship,  One  the 
Will  and  One  the  Glory  *  To  the  Father  and  to  the 
Son  and  to  the  Holy  Spirit,  for  ever  and  ever.  Amen 
and  Amen  *  ] 
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85  Karozutd:  ''Eternal  Being/'  see  345  * 

[Let  us  all  stand  a  right...  *  0  powerful  Lord,  the 
eternal  Being,  who  dwells  in  the  heights  above,  we 
beseech  you  *  0  the  One  who  loved  us  with  your  great 
charity,  and  honoured  the  creation  of  our  race  with 
your  honourable  image  (salma),  we  beseech  you  *  0  the 
One  who  through  the  faithful  Abraham  promised  good 
things  to  your  friends,  and  who  have  been  revealed  to 
your  Church  through  the  manifestation  of  Christ,  we 
beseech  you  *  0  the  One  who  does  not  desire  the 
perdition  of  our  nature,  but  (wishes)  that  it  may  be 
converted  from  the  error  of  darkness  to  the  knowledge 
of  the  truth,  we  beseech  you  *  0  the  One  who  alone 
is  the  Maker  and  the  Fashioner  of  creatures  and  who 
dwells  in  splendid  light,  we  beseech  you  *  For  the 
health  of  our  holy  fathers  (NN),^^  we  beseech  you  *  0 
merciful  God  who  governs  everything  in  mercy,  we 
■  beseech  you  *  0  Christ  our  Lord,  make  us  victorious 
in  your  coming  and  give  peace  to  your  Church  which 
is  redeemed  by  your  precious  blood  and  have  mercy 
on  us  *] 

86  MADRASA  :  chief  melody.  'Unndijd  (Refrain):  Praise  to 

him  who  has  saved  us,  through  his  birth  from  Mary, 
and  has  allowed  us  to  participate  with  him  in  the 
kingdom. 

87  Bdte  (Stanzas)  :  The  sovereignty  of  the  Lord  of  all  is  not 

comprehended  by  all,  and  its  boundary  may  not  be 
depicted  by  one's  intelligence.  That  is  the  distinguished 
sovereignty  where  he  (alone)  is  in  authority.  He  becomes 
small  and  even  becomes  great  while  remaining  equal, 
and  having  no  limit  he  is  as  one  who  has  limit.  Blessed 
be  the  One  who  has  covered  his  distance,  that  we 
may  arrive  to  him  *  His  aspect  (hezwa)  is  immeasur¬ 
able,  so  that  it  may  be  formed  in  the  mind;  he  listens 
without  ears,  speaks  without  a  mouth,  does  without 
hands,  sees  without  eyes,  and  the  soul  does  not  pause 
and  cease  from  (describing)  him  who  is  similar.  He 
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received  through  his  grace  the  raiment  ((a)  skema)  of 

our  humanity  and  surnamed  us  in  his  likeness  * 
I"or  there  is  no  place  that  encircles  and  contains  him; 

there  is  no  even  a  plumb  [literally,  'depth"]  that  searches 
(338)  into  and  grasps  him.  /  Great  is  his  being  (ituta),  and 
so  his  Fatherhood;  failed  and  was  conquered  (all)  the 
place  and  mind;  and  as  there  is  no  place  that  suffices 
to  his  being  (itiiata),  no  mind  of  whom  will  be  able 
to  suffice  his  Fatherhood  ? 

88  Another  one  (Madriisa) :  with  (the  melody)  :  zel  la-qrita  (go  to 
the  village)  or  1-arbapenyan  (to  the  four  quarters  (of 
tlie  world). 

‘ Unnaijd  (Refrain)  :  Praise  to  the  child,  whose  Father 
is  from  heaven  and  mother  from  earth,  and  (who  is) 
incomprehensible. 

89a  Bale  (stanzas)  :  A  great  marvel  I  saw  happening  in 
Bethlehem  before  the  eyes  of  all  creatures:  a  star  that 
is  as  one  who  ministers  before  the  Son  of  the  divine 
King;  a  star  running,  a  star  guiding,  a  star  leading,  a 
star  announcing:  messenger  star,  herald  star:  (This) 
star  has  arrived  at  the  door  of  the  house  of  the 
King  *  Peace  to  Mary  who  begets,  rears,  milks,  carries 
and  rejoices  I  Peace  to  the  small  manger,  which  for 
us  prefigures  the  holy  altar  1  Peace  to  the  grotto  ! 
Peace  to  the  swaddling  clothes  !  Peace  to  the  bride¬ 
groom  !  And  peace  to  Gabriel !  Peace  in  heaven  ! 
Peace  on  earth  I  Peace  to  our  entire  assembly  !  *  There 
the  Books  with  the  birth  of  the  Son,  the  Lord  of 
mysteries,  are  sealed  !  There  the  crowns  of  the  kings, 
sons  of  the  heroes,  are  thrown  off  before  his  feet! 
There  the  gold,  there  the  myrrh,  there  the  incense, 
tliere  Joseph,  there  the  crying  "holy"",  there  the  Jubi¬ 
lations  without  end  I 

90  And  they  stand  up  and  say  Sldtd  :  You,  O  Joyous  and  Marve¬ 
llous  !,  Powerful  and  Glorious!  ,  Mighty  and  Warlike  U 
Strong  and  Merciful!  ,  Great  King  of  Glory  !,  Being 
who  existed  since  forever  !,  we  thank  and  we  adore, 
we  praise  always,  [Lord  of  all.  Father  and  the  Son 
and  the  Holy  Spirit  for  ever.  Amen.] 
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91  And  they  begin  with  the  Qanoa  (with  the  verses  -  literally, 

"CanonO  *‘Then  Moses  and  the  children  of  Israel  sang 
this  glory  lo  the  Lord,  and  said”  :  Gloriously  1  will 
praise  you,  see  332  *  (Exod  15:1-21).  And  they  repeat 
it  with  all  the  two  verses. 

92  And  continue:  '‘Sing  to  the  Lord  a  new  praise:  his  praise  from 

the  ends  of  Ihe  earth*'  :  The  Being  who  exists  from 
eternity,  see  333*  (Is  42:10-13;  45:8). 

93  Slotd :  0  my  Lord,  cast  into  our  hearts  the  seed  of  your 

doctrine,  and  shower  on  us  the  drops  of  your  grace, 
so  that  we  may  grow  according  to  your  will  and  we  may 
produce  fruits  agreeable  to  your  lordship  all  the  days 
of  our  life.  Lord  of  all,  [Father  and  the  Son  and  the 
Holy  Spirit,  for  ever.  Amen.] 

94  "Listen,  0  heaven,  and  I  will  speak  :  let  the  earth  hear 

(339)  the  words  of  my  mouth” :  sing  halleluia,  sing  halleluia, 

sing  halleluia,  0  Vigilers,  in  the  birth  of  the  King 
Christ,  see  334  *  (Deut  32:1-21). 

95  And  then  they  go  to  the  Bema  and  pray:  To  you,  the  just 

zealous  One,  who  through  your  zeal  destroy  the  unjust 
and  who  through  your  wrath  annihilate  the  wicked,  and 
to  you  who  keep  your  covenant  and  your  goodness 
toward  those  who  fear  your  holy  name,  we  beseech: 
turn  O  Lord,  and  forgive  and  have  pity  on  us  as  you 
are  wont,  at  all  times.  Lord  of  all,  [  Father  and  the 
Son  and  the  Holy  Spirit,  for  ever.  Amen.  ] 

96  And  they  begin  with  Qanone: 

Deut  32:21:  “1  will  also  arouse  them  to  jealousy  with  a 
'no-people'  of  mine  *  and  with  a  ‘foolish  people'  I  will 
anger  them”  Blessed  is  he  who  has  appeared  in  Ephrata 
*  and  who  is  born  in  the  grotto  *  the  Magi  offer  him 
worship  *  gold,  myrrh  and  incense. 

97  V.  22:  "Because  a  fire  is  kindled  from  my  wrath  *  and  it 
burns  unto  ihe  depths  of  Sheol.”  Praise  to  the  Lord,  who 
arose  and  came  with  majesty  *  and  was  born  in  truth  * 
and  was  called  the  wonderful. 


56  Tiii>: 

98 

99 

100 

101 

102 

103 

101 

105 

(310) 


FEAST  OF  THE  NATIVITY  ...  LFIURGIGAL  YEAR 

“7/  devours  the  earth  and  its  yield  *  and  burns  the  founda¬ 
tions  of  the  mountains/'  Blessed  be  the  wonderful 
splendour  *  which  is  manifested  by  the  angel  *  and  who 
is  born  without  man  *  and  is  called  hero. 

V.  23  :  “I  will  heap  up  evils  upon  them  *  and  1  will 
exhaust  my  arrows  upon  them."  Blessed  be  the  One  who 
has  fulfilled  the  prophecy  *  and  has  appeared  to  us  from 
the  virgin  *  and  is  born  in  the  grotto  *  in  Bethlehem 
Bp  lira  La. 

V.  21  :  ''They  will  be  exhausted  with  hunger  and  the  evil 
spirils  will  devour  them  *  and  I  will  surrender  them  to  birds 
(of  prey)."  Blessed  be  the  One  who  sent  to  the  East  * 
I  he  star  in  the  way  of  splendour  *  and  revealed  his 
glorious  birth  *  to  the  inhabited  earth  which  longed 
for  him. 

‘'And  I  will  stir  the  savage  beasts  among  them  *  with  the 
poisonous  snakes  which  crawl  in  the  dust."  Blessed  be 
the  One  who  is  revealed  without  any  doubt  *  and  who 
was  united  without  confusion  *  and  was  born  without 
marriage  *  and  set  free  everv  misfortune. 

V.  25  :  Out  of  doors  the  sword  will  cut  and  in  the  inner 
chambers  there  shall  be  panic  *  even  if  (they  are)  young  men 
and  virgins."  Blessed  be  the  High  and  Supreme  One  * 
who  rose  and  came  from  heaven  *  and  resided  in  the 
chaste  womb  *  as  Isaiah  announced  (7:11). 

"Both  young  men  and  virgins  *  and  children  and  old  men." 
Blessed  be  the  eternal  Babe  *  who  has  come  to  us  from 
heaven  *  and  dwelt  in  tlie  virginal  womb  *  as  is  written 
by  Isaiah  (7:1  1). 

vv.  2G-27a  :  "I  would  have  said  where  are  they  (so)  that  I 
might  blot  out  their  memory  from  among  men  *  had  not 
the  wrath  of  the  enemy  gained  strength."  Blessed  is  he 
wlio  has  descended  from  above  *  and  has  come  and 
dwelt  in  the  world  *  He  has  made  knov;n  to  us  his  high 
power  *  let  us  praise  him  in  every  breath. 

V.  27  1).  c  :  "Lest  their  oppressors  become  haughty  *  and 
say,  I  'our  hand  is  lifted  up\"  Blessed  be  tlie  One.  who 
has  come  according  to  his  will  *  and  resided  in  us  as 
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he  desired  *  and  was  born  from  the  womb  *  and  has 
oiven  us  every  joy. 

vv.  27  d-28  a  :  ‘‘And  it  was  not  the  Lord  who  did  these 
things  *  for  they  are  a  people  deuoid  of  its  reason/'  Blessed 
be  he  who  is  mysterious  in  his  being  (ituta)  *  who 
guided  us  aright  through  his  goodness  *  and  was  born 
from  his  handmaid  *  and  has  liberated  Adam  and  his 
race  (sarbta). 

vv.  28  b  -  29  a  :  “And  there  was  no  understanding  in  them 

*  If  they  were  wise  they  would  understand  these/'  Blessed 
be  the  Being  (itya),  the  guide  of  all  *  and  he  is  born 
for  the  sake  of  all  *  and  has  reconciled  his  Father 
together  with  all. 

vv.  29  b  -  30  a  :  “And  would  have  insight  in  their  latter 
end,  so  that  one  would  chase  a  thousand  away/'  Blessed 
be  the  Lord  who  was  made  flesh  *  and  was  proclaimed 
marvellous  by  the  angels  *  and  was  honoured  by  the 
heavenly  beings  *  and  the  earthly  beings  were  illumined 
in  him. 

v.  30  b.  c  :  “And  two  would  drive  away  a  myriad  *  if  their 
strength  had  not  delivered  them  up/'  Blessed  be  the  Lord 
who  was  made  flesh  *  and  was  born  and  acknowledged 

*  and  was  confessed  and  proclaimed  marvellous  *  and 
was  extolled  arid  honoured. 

vv.  30d-31a:  “And  the  Lord  shut  them  up  for  their 
strength  was  not  like  our  strength/'  Blessed  be  the  Word 
who  was  made  flesh  *  and  was  born  from  a  virgin  *  and 
was  seen  and  touched  *  and  was  annonced  and  glorified 

vv.  31  b  -  32a  :  And  our  enemies  are  our  judges  *  for  their 
vine  (comes)  from  the  vine  of  Sodom."  Blessed  be  the 
One  whose  birth  illumined  all  *  and  the  vigilers  sang 
his  glory  *  and  announced  hope  for  man  •  that  he  is 
the  Saviour  of  all. 

V.  32b. c  :  “And  from  the  garden  of  Gomorrah  *  its  grapes 
(arc)  bitter  grapes."  Blessed  be  the  One  who  is  born 
twice  *  divinely  (itya‘it)  and  humanly  ((a)  iiasaMl)*. 
eternally  before  centuries  *  and  humanly  today. 
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vv.  32d-33a :  ''And  their  dusiers  (are)  bitter  to  them  * 
their  poison  the  poison  of  a  dragon.'’  Blessed  be  the  One 
who  dwelt  among  us  without  becoming  small  *  and 
raised  us  to  honour  *  and  was  not  made  less  *  and 
with  his  light  he  has  illumined  all  *  and  in  his  love  he 
has  accomplished  our  salvation. 

vv.  33b-34  :  "And  the  head  (is)  of  a  cruel  asp  *  behold  it  is 
concealed  ivilh  me  and  sealed  up  in  the  storehouses.”  Let 
us  all  offer  up  adoration  *  and  jubilations  and  praises  * 
to  the  Babe  of  Wonder  *  who  is  born  from  the  virgin. 
V.  35a. b  ;  ''  Mine  is  the  vengeance  with  which  I  shall  repay 
Ihem  *  al  the  time  when  their  foot  slips.”  In  your  birth 
are  illumined  the  creatures  *  and  all  regions  rejoiced* 
and  joys  are  bestowed  *  on  all  peoples  and  nations. 

v.35c.d  :  '‘Because  the  day  of  their  ruin  is  al  hand  *  and 
the  affairs  of  the  future  are  rushing  upon  them.”  Come, 
let  us  praise  and  extol  *  with  the  Magi,  the  sons  of 
Persia,  *  him  who,  with'his  birth,  reproved  *  the  tyrant 
Herod. 

V.  36a. b  •  Because  the  Lord  will  judge  /  his  people  *  and  in 
his  servants  he  will  be  comforted.”  Blessed  be  the  Lord 
who  in  his  love  *  has  come  down  with  his  bounty  *  and 
was  reconciled  with  his  creatures  *  and  has  given  life 
to  all  through  liis  birth. 

V.  36c. d  :  '‘Because  he  saw  that  the  hand  is  dominating  * 
and  there  is  no  one  who  helps  and  supports.”  Blessed  be 
(he  fvord  who  in  (his)  bounty  *  visited  us  beyond  any 
merit  *  and  made  known  to  us  through  his  birth  that 
he  is  *  our  Saviour  from  wickedness. 

V.  37  :  "And  he  will  say:  where  are  their  mighty  gods  * 
those  in  whom  they  trustedT'  Blessed  be  the  One  who 
ajipeared  in  our  llesh  *  and  gladdened  all  through  his 
l)irth  *  and  remitted  and  pardoned  our  sins  *  and 
reconciled  us  with  his  Father. 

V.  38a.  b  :  "And  who  used  to  eat  the  fat  of  their  sacrifices  * 
and  drink  the  wine  of  their  libation.”  You,  who  in  your 
bounty  have  made  us  worthy  *  of  the  memorial  of  your 
birth,  *  receive  us  into  your  pity  *  and  cause  us  to 
delight  in  your  kingdom. 
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V.  38c. d  :  ‘'Let  them  now  rise  up  and  help  ijou  *  and  be 
protectors  over  you/'  Worshipped  be  your  birth,  our 
Life-Giver  *  in  whom  is  realized  the  hope  of  all  of 
us*  and  in  it  we  are  renewed  *  (and)  saved  from  error. 

v.39a.  b  :  “See  then  that  I  am  *  and  there  is  no  God 
besides  me."  See  therefore  that  I  am*  see  therefore  that 
I  am  *  see  that  I  am  the  Lord  *  and  there  is  no  God 
apart  from  me. 

V.  39c. d  : ‘"7  kill  and  I  give  life  *  I  wound  and  I  heal." 
May  your  will,  0  Lord,  be  pleased  *  through  the  service 
of  your  worshippers  *  and  let  our  prayers  be  accepted  * 
before  the  throne  of  your  lordship. 

vv.  39e-40a  :  “And  there  is  no  one  who  escapes  from  my 
hands  *  for  I  have  laid  my  hand  upon  heaven."  Join,  0  Lord, 
our  hymns  *  to  the  hymns  of  the  angels  *  and  our 
praises  to  their  praises  *  and  our  chants  to  their  chants. 

vv.  40b-41a  :  “I  have  said  that  I  live  for  ever  *  I  shall 
whet  the  edge  of  my  sword  like  lightning."  Accept,  0  my 
Lord,  our  supplications  *  and  let  our  prayers  be 
pleasing  to  you  *  and  grant  us  our  petitions  *  and  do 
not  turn  your  face  away  from  us. 

V.  41b. c  :  “And  my  hand  shall  be  powerful  in  judgemenl 
and  I  will  turn  vengeance  on  my  adversaries."  Pour  out 
your  grace  on  us  *  yes,  0  my  Lord,  and  hear  our 
prayers  *  and  forgive  him  who  goes  astray  and  does 
wickedness  *  seventy  times  seven. 

vv.  41d-42a  :  “And  I  will  surrender  my  enemies  *  I  will 
make  my  arrows  drunkwilh  blood."  Open  your  door,  our 
Creator  *  and  accept  our  supplications  *  and  may  our 
prayers  please  you,  *  and  respond  to  our  petitions. 

v.42b.c  :  And  my  sword  will  eat  flesh  *  from  the  blood  of 
the  slain  and  of  Ihe  captives,  ""From  heaven  may  all 
blessing  *  from  the  earth  all  gifts  *  and  from  the  Lord 
all  graces  *  be  showered  on  our  assembly. 

vv.  42d-43a  :  “and  from  the  head  of  the  crown  of  the 
enemy  *  .So  now  /  praise  his  people,  0  peoples."  The  angels 
with  their  ranks  have  risen  up  *  and  have  sung  glory 
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Ihrougli  their  voices  *  in  the  birth  of  the  Son  of  their 
Master  *  who  lias  shone  forlh  for  their  salvation. 

130  V.  43  b.  c:  '‘Because  the  btood  of  his  senmnts  is  avenged  * 
and  vengeance  is  taken  on  his  adversaries/’  Blessed  be 
the  One  who  in  his  goodness  has  made  us  worthy  of 
the  feast  of  his  birth  *  and  promised  to  us  in  his  love  * 
that  he  will  cause  us  to  inherit  his  kingdom. 

131  v.  13c.  d  :  “And  vengeance  is  taken  on  his  adversaries  * 
and  he  makes  atonement  for  his  land  and  for  his  people'’. 
Blessed  be  the  Babe  who  has  come  *  and  freed  us  from 
error  *  and  (from)  the  Evil  One,  death  and  distress* 
and  has  promised  us  a  kingdom. 

132  Sabbah  :  Glory  be  to  the  Father  and  to  the  Son  and  to  the  Holy 

Spirit.  It  is  fitting  that  we  thunder  with  praise  *  to  the 

One,  the  Christ,  who  gave  the  light  *  who  through  his 
glorious  birth  *  has  prepared  for  us  the  path  to 
heaven. 

^33  ‘ Atam  :  From  everlasting  to  everlasting.  Let  us  sing  praise  to  the 

Lord  *  with  the  vigilers  in  heaven  *  on  this  delightful 
feast  *  of  the  birth  of  the  Son  of  the  Living  One. 

134  And  they  turn  back  to  the  Res  Mazmora  (head  of  the  psalm): 

V.  21  :  “1  also  ivill  arouse  them  to  jealousy  with  a  ‘no-people, 
of  mine  and  with  a  ‘foolish  people’  I  will  anqer  them". 
Malleluia,  halleluia,  hallcluia.  Let  us  pray;  Peace  be 
with  us. 

135  Q  ALE  d-S  Aim  A  {The  Songs  of  the  Vigil)  :  The  first:  "Why 

rage  the  peoples?”  The  whole  (psalm),  with  its  melody, 
see  217  *  (Ps  2). 

131)  The  second  :  "0  God,  give  your  judgement  to  the  king.” 

The  whole  (psalm)  with  its  melody,  see  267  *  (Ps  72). 

137  The  third:  "The  Lord  said  to  my  Lord.”  The  whole 
(psalm)  with  its  melody,  see  304  *  (Ps  110). 

138  And  between  the  psalms  they  genuflect  (say min  burka),  even 

if  the  feast  falls  on  a  Sunday. 

139  d-Lelya  (of  Nocturn)  :  Suhlfipa  (of)  Baza  raba  (the  great 

Mystery).  And  it  is  begun  with  (the  melody):  Gabra 
Ga*^bara  (hero,  literally,  'mighty  man’)-  ''The  Lord  reigns 
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and  has  put  on  nmjestif  (Ps  93:1);  Who  will  narrate  Ihe 
marvels  of  the  Lord^V  (Ps  106:2);  '‘Who  is  like  you. 
Lord?'’  (Ps  35:10).  d-Surta  (of  the  Scripture):  Because, 
even  if  all  creatures  became  one  mouth  and  one  tongue,  they 
would  not  be  able  to  speak  of  your  greatness,  0  my  Lord'’ 
(Anaphora  of  Mar  Nestorius)  Who  would  be  able  to 
tell  your  greatness,  0  our  Maker  ?  Because  by  the  first 
fruit  of  our  race  you  saved  Adam  from  death.  All  the 
peoples  .who  sit  in  darkness  incessantly  offer  praise  to 
you  indeed.  They  sing  and  give  glory,  saying,  “holy.” 
With  the  holy  Cherubim  and  the  Seraphim  they  confess 
and  say:  “Hol}^  holy,  holy  is  the  great  day  of  your 
birth,  because  through  it  is  realized  for  us  great  hope 

(343)  and  salvation.”  /  Christ,  who  came  for  our  salvation, 

have  pity  and  mercy  on  us;  Repeat. 

140  Sabbah  :  Glory  be  to  the  Father  and  to  the  Son  and  to  the  Holy 

Spirit.  Who  would  be  able  to  tell  ....  (see  above). 

141  And  they  pray  •  You,  our  Creator  and  Maker  of  our  good, 

and  the  Dominator  and  Guide  of  our  souls  in  the 

quiet  sign  of  your  will,  great  King  of  glory.  Being 
(itya)  who  is  from  ever,  we  thank  and  adore  and 
prasie  [at  all  times.  Father  and  the  Son  and  the  Holy 
Spirit,  for  ever.  Amen]. 

142  And  they  begin  :  with  (the  melody)  :  Malka  Msih§  da-dnah 

(the  King  Christ  who  appeared).  ''The  Lord  alone  has 
reared  him  up"  (Deut  32:12);  He  has  built  his  sanctuary 
in  the  height"  (Ps  78:69).  d  Surta  (of  the  Scripture): 
"And  God  created  Adam  in  his  image  (salmd)  and  likeness 
(  dmutd)"  (Gen  1:26-27).  The  Creator  established  his 
image  (§alma)  in  Paradise,  and  the  rebel  devil  corrupted 
it  by  jealousy  and  error.  But  the  wise  Painter,  in  the 
womb  of  the  virgin,  renewed  it,  and  decorated  it  with 
incorruptible  colours;  and  from  Bethlehem  he  established 
it  gloriously.  When  the  Magi  knew  of  it  they  came  in 
haste  to  adore  him,  and  with  earnestness  they  presented 
to  him  various  offerings.  And  we  who  learned  (of  it)  also 
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worship  with  them  and  say:  '"0  God,  the  Immortal, 
Lord  of  all,  praise  to  you;”  Repeat. 

M3  Sabbah:  Glory  be  to  the  Father  and  to  the  Son  and  to  the  Holy 
Spirit.  The  Creator  established  his  image....  (see  above). 

Ml  And  they  pray  :  Shower  on  us,  O  Lord,  your  graces  and  multiply 
your  helps  for  us;  and  strengthen  us  as  you  are  wont, 
so  that  we  may  please  you  according  to  your  command¬ 
ments  and  so  we  may  reconcile  your  Divinity  all  the 
days  of  our  lives.  Lord  of  all,  [Father  and  the  Son  and 
the  Holy  Spirit,  for  ever,  Amen.| 

115  And  they  begin  :  with  (the  melody  of)  the  first:  ''The  Lord 

reigns,  and  let  the  peoples  tremble'’  (Ps  99:1);  How  great, 
0  Lord,  are  your  deedsV  (Ps  92:5).  d-Siirta  (of  the 
Scripture):  Short  indeed  is  the  time  for  me  to  speak  of 
Gideon,  Barak,  Samson,  Jephtah,  Daind  and  Samuel  and 
the  rest  of  prophets"  (Heb  11:32).  Who  would  sutfice  for 
your  goodness,  D  God,  the  Word,  the  Only  (Son)?  For 
you  came  down  and  were  revealed  through  our  first  fruit 
(taken)  from  us  for  our  salvation.  In  fact,  all  the  deeds 
that  have  been  accomplished  well  through  your  sign, 
through  (this)  First  Fruit,  oiler  acknowledgement  to 
you:  from  angels,  glory;  from  the  sky,  a  bright  star; 
from  the  Magi,  olTerings;  from  the  shepherds,  adoration. 
From  the  earth  you  have  chosen  a  cave,  from  the  desert, 
a  manger;  from  our  race,  a  holy  and  virgin  mother. 
And  you  are  worshipped  by  all  creation,  0  Christ,  have 
mercy  on  us;  Repeat. 

116  Sabbah  :  Glory  be  to  the  Father  and  to  the  Son  and  to  the  Holy 

Spirit.  With  the  melody:  tuba  1-Yaluda  (Blessed,  the 
children).  O  Kings,  sons  of  kings,  take  off  the  crowns 
from  your  heads  and  adore  the  Son,  the  Firstborn, 
the  Holy  One,  who  is  born  from  the  blessed  Mary  and 


14.  D ARMO,  Brevian’um  1,572.  Mss  5  (fol.  29v),  F(fol.  19v)  and  U  (fol.  52r) 
add: 
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%  ^  0 

.  wXS  Olaoa3  :  “O  God,  the  Immortal, 

let  the  heretics  be  put  to  shame;  O  God,  the  Eternal,  let  the  mouth  of 
Cyril  be  shut  up.” 
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(344)  who  has  come  for  the  salvation  of  the  world.  /  Praise 
to  you,  our  Lord;  praise  to  you.  Son  of  God;  blessed 
be  the  One  who  has  saved  us  through  his  birth. 

147  ' Alam  :  From  everlasting  to  everlasting.  Who  has  ever  seen  a 

ewe  which  carries  a  young  lion  and  brings  it  up  without 
being  afraid?  (cf.  Gen  49:9).  Mary  is  the  ewe,  and  Christ 
is  the  young  lion,  and  she  brings  him  up  without  being 
afraid.  Glory  to  you.  Lord,  Glory  to  you.  Son  of  God, 
who  has  honoured  Mary,  who  has  given  birth  to  you. 

148  Nemar  {Let  us  say)  :  O  Christ,  do  not  neglect  us  and  do  not 

be  far  from  your  worshippers,  because  in  you  we  have 
taken  refuge,  0  my  Lord.  Guide  us  in  your  path  of 
life,  that  we  may  all  sing  glory  to  you,  0  Lord  God. 

149  And  they  enter  the  Sanctuary  with  the  lights  and  pray:  Render 

us  worthy,  our  Lord  and  our  God,  that,  with  pure 
thoughts  and  sweet  and  holy  melodies,  together  with 
the  heavenly  hosts  and  with  the  Magi  and  shepherds, 
we  may  celebrate  the  holy  feast  of  the  birth  of  Christ, 
our  Lord  and  Life-Giver,  through  your  goodness  and 
mercy.  Lord  of  all,  [Father  and  the  Son  and  the  Holy 
Spirit,  for  ever,  Amen.] 

150  And  they  say  Qanond  :  with  (the  melody)  :  sogaa  (abundance); 

{but  they  change  them,  however,  on  feasts.)  ''Praise  the  Lord 
from  heaven,  praise  him  in  the  heights,'',  see  329  *  (Ps 
148:1).  Adored  be  the  Babe,  who  through  the  star  called 
Persia  to  be  informed  of  his  birth,  and  it  sent  its  sons 
to  come  and  see  the  King  who  is  born  in  Judea  accor¬ 
ding  to  the  expectation;  they  knelt  down  and  adored 
him,  and  they  offered  him  gold  and  offerings.  [And  they 
say  the  rest  of  the  psalm.] 

151  "Praise  the  Lord  from  the  earth,  you  sea  -monsters,  and  all  the 

depths"  (Ps  148:7).  From  the  East  the  Magi  carried  and 
brought  offerings  to  our  Saviour,  and  they  came  to  the 
grotto  and  knelt  down  and  adored,  and  offered  him 
gold,  myrrh  and  incense,  and  cried  out  to  him  glory, 
[And  they  say  the  rest  of  the  psalm.\ 

152  "Praise  the  Lord  in  his  sanctuary,  praise  him  in  the  firmament  of 

his  power"  (Ps  150:1).  The  star  in  the  heavenly  heights 
accomplished  its  journey  and  moved  the  sons  of  Persia 
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with  great  wonder,  so  that  they  come  and  venerate  the 
birth  of  the  King  from  (the  root)  of  David.  [And  theij 
^ay  the  rest  of  the  psalm.] 

153  ''Praise  the  Lord,  all  you  peoples;  praise  him,  all  you  nations'^ 
(Ps  116:1).  Clirist,  the  Son,  the  feast  of  whose  birth  is 
celebrated  today  by  our  assembly,  accept  our  intense 
vigil  and  the  prayers  of  those  who  sing  praises,  and 
from  the  treasure-house  of  your  pity  grant  our  peti¬ 
tions  [And  lliey  say  the  rest  of  the  psalm.] 

151a  Sabbah  :  Glory  be  to  the  Father  and  to  the  Son  and  to  the  Holy 
Spirit.  From  the  heavenly  heights  the  assemblies  of 
angels  sing  praise;  and  with  them  the  earthly  beings 
also  shout  glory  to  him,  who  in  his  love  humiliated 
himself  and  took  our  nature  (kyana). 

151b  111  you,  our  helper,  we  place  our  trust  in  all  hours, 

(345)  and  from  your  treasure-house  now  /  we  beg  compassion 

and  mercy,  and  remission  of  sins.  Pour  out  your 
gifts  in  our  hands  and  have  pity  on  our  sins. 

155  And  they  continue  :  "'Glory  to  God  in  the  heights,''  ,  thrice: 

one  verse  in  the  sanctuary,  and  one  in  the  nave. 

156  Hpdktd  {a  return  or  coming  back)  :  Long  Life!  0  Babe,  whose 

])ower  has  shaken  the  tyrant  kings  and  whose  sign  has 
assembled  the  angels  and  men,  in  order  that  they  might 
jiraise  him.  llis  power  has  shaken  the  vigilers  and 
men  to  praise  him,  and  all  together  cry  out,  saying: 
l^lcssed  be  your  birth.” 

157  Kdrozuid  :  Let  us  stand  aright  |Let  us  all  stand  aright  in 

joy  and  cheerfulness  and  let  us  beseech  and  say:  0  our 
Lord,  have  mercy  on  us.  And  the  people  respond  (at 
every  pause)  •  Our  Lord,  have  mercy  on  us]. 

0  Christ,  who  is  born  eternally  from  the  Father  without 
begining,  splendour  of  His  glory  and  likeness  (§alma) 
of  His  substance  (itiita).  (you)  who  hold  and  govern 
the  whole  universe  through  the  power  of  His  word, 
we  beseech . . . 

158  O  Christ,  who  is  born  temporally  at  the  end  of  times  from 

virgin  Mary,  source  of  holiness,  for  the  salvation  of 
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our  nature  and  for  the  liberation  of  all  creatures,  we 
beseech... 

159  0  Christ,  eternal  Son  and  consubstantial  with  God  (yalda 

ityaya  w-bar  ituta),  child  generated  before  the  stars, 
(you)  who  are  born  today  in  Bethlehem  for  the 
sealing  of  prophecy,  we  beseech... 

160  0  Christ,  Lord  of  David  through  your  divinity  and  son  of 

David  through  your  humanity,  (you)  who  are  born 
today  in  the  house  of  David  for  the  confirmation  of 
the  prophecy  of  your  father  David,  we  beseech... 

161  0  Christ,  who  is  born  today  from  the  virgin  Mary  without 

marriage.  Babe  of  Wonder  and  Son  of  Marvel,  God 
Almighty  of  the  ages,  Prince  of  Peace,  according  to 
the  revelation  (buddaqa)  of  Isaiah  (9:6),  the  most  glo¬ 
rious  of  prophets,  we  beseech... 

162  0  Christ,  Sun  of  Justice,  who  shone  forth  from  the  house 

of  David,  who  have  today  manifested  your  glory  in 
our  human  nature  for  the  completion  of  the  prophecies 
of  Jeremiah  and  of  Malachi  (Jer  23:5-6  ;  Mai  4:2),  we 
beseech... 

163  0  Christ,  who  in  your  birth  according  to  the  flesh  was 

praised  by  the  angels  and  announced  by  the  shepherds, 
and  witnessed  by  Simeon  and  aknowledged  by  Anna, 
we  beseech... 

164  0  Christ,  in  whose  holy  birth,  the  angels  cried  out,  ''Glory 

to  God  in  the  heights"'  and  announced,  "Peace  on 
earth  and  good  hope  for  the  sons  of  men,"’  we  beseech... 

165  0  Christ,  who  in  your  birth  from  the  daughter  of  Eve  have 

dispensed  and  annulled  the  sentence  that  condemned 
Eve,  and  promised  a  new  life  and  good  hope  and 
salvation  for  all  the  children  of  Eve,  we  beseech... 

166  0  Christ  the  second  Adam,  who  in  your  birth  from  the 

daughter  of  Eve  have  renewed  oldness  of  the  first  Adam 
and  prepared  room  for  him  in  heaven  instead  of  the 
room  in  the  dissolvable  paradise,  we  beseech... 


6()  THE  FEAST  OF  THE  NATIVITY  ...  LITURGICAL  YEAR 


167 

(316) 

168 

169 

170 

171a  ( 

1 72  O 
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For  peace  and  Lranqiiillity  of  kings  and  princes; 
for  the  bond  of  love  and  concord  of  priests  and  high- 
priests;  and  for  the  prosperity  of  the  year  and  the 
increase  of  fruits,  and  for  tlic  liiiilding  up  /  of  the  whole 
universe,  we  beseech... 

For  the  preserval  and  safety  of  the  head  of  pastors, 
our  Holy  Father  Mar  (N)  Pope  of  Rome^^  and  Mar  (N) 
Catholicos  Patriarch,  in  all  prosperity  and  victory  in 
view  of  the  glory  of  the  priesthood  and  the  exaltation 
of  the  faith;  for  the  growth  of  the  flock  of  rational 
sheep,  we  beseech... 

For  the  bishops  and  metropolitans,  especially  for  our 
blessed  father  and  prelate  Mar  (N),  metropolitan 
bishop,  tliat  they  be  strong  and  courageous  for  the 
glory  of  the  Church  and  for  the  pastoral  care  of  the 
community  and  for  the  sustenance  of  the  orthodox 
faith,  we  beseech... 

For  the  priests,  so  that  they  be  sanctified  in  chastity, 
and  for  the  deacons,  that  they  be  genuinely  modest,  and 
for  the  splendour  of  all  the  covenant  of  the  Church, 
the  daughter  of  the  King,  we  beseech... 

God,  the  Merciful,  who  showed  mercy  on  us  through  the 
birth  of  your  beloved  Son,  and  did  not  reckon  against 
us  our  transgressions  of  the  former  generations,  but 
brought  back  to  the  path  of  life  with  the  glorious 
fruit  which  has  been  manifested  from  you,  let  him 
govern  our  lives  according  to  the  intention  of  your 
will,  we  beseech... 

Ohrisl,  wiio,  with  jmur  Father  and  floly  Spirit,  with  the 
praises  of  angels  in  the  highest  heaven,  are  glorified, 
and  with  the  jubilations  and  adorations  of  the  earthly 
ones  on  the  earth  are  adored  and  acknowledged,  we 
beseech... 

Christ,  tranquillity  of  those  above  and  peace  of  those  here 
below,  sustain  your  Church  which  is  in  all  four  quarters 
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of  the  world  and  guard  its  inhabitants;  make  your 
worshippers  worthy  to  celebrate  the  holy  feasts  of 
your  dispensation  (mdabbranuta)  with  joy  and  good 
deeds  which  reconcile  you,  and  have  mercy  on  us. 

174  Slota^'^  :To  you  0  Babe,  hidden  from  ages,  who  are  born 
from  the  Father  without  time;  Repeat.  Living  image 
(salma)  and  immutable  icon  (yuqna)  of  your  Father, 
who  from  the  mysterious  bosom  of  your  Father  are 
eternally  born,  and  took  llesh  from  the  womb  sealed 
immutably  with  virginity,  and  were  shaped  with  the 
figure  (dmuta)  of  a  servant  from  the  order  of  corporeal 
beings,  material  and  endowed  substantially  with  speech, 
and  who  mercifully  saved  the  material  creation  and 
the  fourfold  elements  from  submission  to  sin,  and  who 
cause  the  chariot  of  Cherubim  shudder  by  your  brigh¬ 
tness,  and  the  manner  of  your  government  inspires 
the  Seraphim  with  awe,  and  who  fly  and  circle  in  the 
air,  changing  place  on  the  wings  of  fire  and  wind;  and 
the  heavens  and  earth  and  all  that  is  in  them  are 
shaken  by  you;  all  the  natures  immaterial  and  material 
adore  the  nature  of  your  being  (ituta),  and  the  ranks 
(347)  of  eternal  powers,  /  with  utterances  devoid  of  voice, 
extol  the  visible  glory  of  your  divine  presence  (skinta- 
Shechinah);  you  who  were  sent  in  the  fullness  of  times 
for  the  salvation  of  our  nature,  made  (yourself)  slave 
to  a  sinful  death,  while,  beyond  breaths,  times, 
moments  and  space,  up  the  simple,  unlimited  nature 
of  your  Divinity  is  lifted;  you  who  sealed  and  ratified 
the  prophetic  words  with  your  second  birth,  and  are 
adored  by  the  legions  of  light  at  your  (solemn) 
entrance  into  the  city  of  the  universe;  you  who  have 
gathered  together  the  Magi  and  the  shepherds  to  adore 
the  throne  of  your  Divinity;  we  pray  and  entreat  and 
beseech  you,  cover  us,  0  my  Lord,  with  holy  conduct 
just  as  you  are  wrapped  in  swaddling  clothes,  and 
cause  the  heavenly  light  to  shine  upon  our  faces  as 


16.  DARMO,  Breviarium  I,  576,  adds:  *of  Mar  Elia,  the  superior  of  ‘Ayna.’ 
MS  C,  fol.  24v,  adds;  ‘of  Mar  Elia  III  surnamed  Abu  Halim.*  Cf,  also 
MATEOS,  Lelya-Sapra,  13-14. 


68  THE  FEAST  OF  THE  NATIVITY  ...  LITURGICAL  YEAR 

you  caused  it  to  shine  on  the  shepherds,  and  cause 
the  divine  happiness  which  you  have  let  shine  in  the 
whole  world,  to  shine  in  our  hearts,  so  that  together 
with  the  angelic  choirs  we  may  cry  out:  ^'Glory  to  God 
in  the  heights,  and  on  earth  peace,  and  good  hope  for 
men""  (Lk  2:1  1),  and  make  us  worthy  to  enter  the 
sanctuary-grotto  with  the  shepherds  who  honoured 
your  birth,  and  let  us  run  quickly  with  the  feet  of  our 
thoughts  to  adore  the  heavenly  cradle,  the  sanctuary 
of  your  Divinity  (ituta).  While  we  carry  with  the  kings, 
the  sons  of  Persia,  the  rational  fruits  of  our  lips  and 
immaterial  gifts  for  the  worship  of  your  kingdom;  and 
fortify  us  to  celebrate  your  feasts  and  your  festivals 
with  the  honour  which  suits  your  lordship,  so  that  we 
may  enjoy  the  banquet  of  Jerusalem,  the  place  of  your 
divine  presence  (skinta-Shechinah);  deliver  and  save 
us  from  the  Herodean  jealousy  of  our  hidden  enemies 
through  the  help  bestowed  on  us  by  you,  so  that  we 
may  exalt  your  birth  and  worship  your  Father  and 
jiraise  the  day  of  your  birth,  and  kiss  with  our  lips 
the  swaddling  clothes  of  your  garment.  May  our 
service,  (3  my  Lord,  be  pleasing  to  you,  and  our  prayers 
convincing  to  you,  and  our  intercession  honouring 
to  you,  and  our  supplications  reconciling  to  you;  may 
the  mercy  and  comjiassion  of  your  Divinity  be  for  the 
remission  of  the  debts  of  your  people  and  for  the 
forgiveness  of  the  sins  of  all  the  sheep  of  your  flock, 
whom  you  have  chosen  for  yourself  in  your  goodness 
aud  mercy.  Lord  of  all,  [leather  and  the  Son  and  the 
Holy  Spirit,  for  ever.  Amen.] 

175  Anolher^'^  :  To  you  O  Babe,  eternal  and  temporal,  who  are 
born  eternall}^  from  your  Father  before  ages  and  in 
time  were  seen  from  Mary  the  perpetual  virgin,  who 
conserved  virginal  sanctity.  With  the  eyes  of  the 
(348)  fiery  spirit,  luminously  in  the  holy  place  /  Isaiah  saw 
your  splendour  (Is  6:1-3),  and  in  the  fiery  chariot 
Ezekiel  recognized  your  mysteriousness  (gnizuta)  (Ezek 


17.  Darmo  adds:  *of  the  same  Mar  Elia.'  MS  C  adds  the  same  as  above  in 
n.  16. 
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1:26-28),  and  in  the  heavenly  clouds,  Daniel  saw  your 
mightiness  as  an  aged  one  (Dan  7:9),  and  Malachi  named 
your  divinity  'Sun  of  Justice’,  of  'Healing’  (Mai  4:2) 
that  strikes  fire  from  his  tongue.  You  are  the  One 
whose  existence  is  adorned  with  rational  flames,  divine 
candles;  and  whose  majesty  is  praised  by  the  legions 
of  Cherubim  and  Seraphim  of  keen  faculties  and  illumi¬ 
ned  intellect,  and  whose  mysterious  throne  of  sovere¬ 
ignty  of  lordship  is  celebrated  by  all  the  ecclesial  order. 
You  are  the  One  whom  the  prophetic  persons  symbo¬ 
lically  contemplated  in  the  mystery  of  their  words, 
and  whom  the  apostolic  persons  saw  in  a  real 
shape  *with  their  material  eyes,  and  the  ecumenical 
announcers  openly  preached  in  all  the  created  world. 
The  orthodox  doctors  have  proclaimed  you  as  divine 
and  human.  You  are  the  One  who,  through  the  working 
of  your  grace,  have  chosen  and  through  the  oversha¬ 
dowing  of  your  power  have  sanctified  the  honourable 
Mary,  the  beautiful'  virgin  and  the  beauty  of  virgins, 
from  whom  you  are  born  wonderfully;  at  her  maternal 
knees'  you  were  brought  up  like  a  child;  she  who  was 
the  bodily  chariot  for  your  glory,  and  the  shining  cloud 
for  the  shadow  of  your  sweetness,  and  the  spring  of 
purity  and  stream  of  holiness  and  token  of  virginity 
and  icon  of  chastity  and  temple  of  light  and  mansion 
of  glory,  and  the  bodily  thurible  full  of  benevolence, 
and  the  splendid  crown  of  the  holy  Catholic  Church, 
and  the  shining  garland  of  right  orthodoxy  of  apostolic 
glory!  Thus,  our  Lord  and  our  God,  turn  away  and 
remove  from  us  the  rods  which  scourge  us  and  troubling 
violence,  and  give  us  permanent  tranquillity  that  does 
not  falter,  and  a  lasting  peace  that  does  not  encompass, 
and  give  us  a  chaste  life  and  days  full  of  all  prosperity, 
and  bestow  on  all  your  people  and  your  flock  your 
gracious  gifts,  and  guide  them  towards  tlie  path  of 
your  kingdom  with  the  support  of  your  right  hand, 
and  shower  on  them  the  voluntary  rain  from  your  holy 
cloud,  crown  the  heads  of  the  faithful  with  luminous 
crowns  and  make  us  worthy  to  be  your  worshippers 
with  the  fiery  Cherubim,  to  offer  up  glory,  honour, 
acknowledgement  and  adoration  to  you.  Creator  of 
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light  through  his  grace,  and  Ordaiiier  of  darkness 
(349)  in  his  wisdom,  and  his  doctrine  and  divinity  are  not 
comprehended  by  the  spiritual  and  bodily  ones.  Lord 
of  all,  [Father  and  the  Son  and  the  Holy  Spirit,  for 
ever,  Amen.[ 

176a  \Mazmdre  d-Sapra  {Morning  Psalms]^^ 

“Praise  the  Lord  all  the  earlld'  (Ps  100).  In  the  beginning, 
God,  Lord  of  light,  created  light;  he  has  created  light 
and  fashioned  the  light,  he  who  rests  upon  the  light 
and  dwells  in  the  light.  The  angels  marvelled  at  that 
light,  we  olTer  up  praise  to  you.”  [^Xome  before  his 
presence....  and  his  faithfulness  unto  (all)  generations.” 
And  ihei}  sag  sabbah  and  ‘^alam,  and  the  head  of  the 
psalm:  "'Praise  the  Lord  all  the  earth.”] 

177a  Another  :  In  the  beginning  the  word  was  with  God  (Jn  1:1) 
in  existence,  and  at  the  end  manifested  in  our  body 
without  investigation  and  search;  the  mysteries  and 
types  and  allegories  that  the  prophecy  prefigured  from 
the  beginning  were  explained  to  us  through  the  good 
news  which  the  angels  gave  to  the  shepherds  about  the 
adorable  and  new  child,  who  is  born  for  us  in  the 
grotto  in  Ephrata,  the  town  of  David,  and  he  impelled 
the  creatures  through  his  birth  to  offerings  and  adora¬ 
tions,  and  awoke  the  four  quarters  of  the  world  with 
the  new  praises  of  the  songs  of  the  vigilers  and  sheph¬ 
erds  who  announced  the  renewal;  and  the  yoke  of  error 
and  of  death  was  dispelled  from  the  habitable  earth, 
and  the  human  nature  was  liberated  from  the  servitude 
of  sin,  and  he  enlightened  our  race  with  knowledge  and 
illumined  in  us  the  faith:  Lord,  Giver  of  light,  [we  offer  up 
praise  to  gou]  [And  theg  sag  :  Let  us  pray.  Peace  be  with 
us.  Slotd  :  To  you,  0  my  Lord,  all  creatures  whom  you 
have  created  lift  up  praise  and  acknowledgement,  for 
you  alone  are  their  true  light,  and  the  One  who  enligh¬ 
tens  the  worlds  and  creatures  in  your  goodness  and 
mercy.  Lord  of  all.  Father  and  the  Son  and  the  Holy 
Spirit  for  ever,  Amen.] 


18.  For  the  ‘ordinary’  of  Sapra,  cf.  BED.IAN  Breviarium  I  29-39. 
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178  '7/e  sits  in  the  protection-place  [of  the  Most  IlighY'  (Ps  91). 
When  the  Creator  fashioned  that  light,  the  angels 
marvelled  at  it,  and  when  he  appears  every  morning, 
they  will  praise  him,  and  we  too.  [And  they  continue- 
'7/e  sits  in  the  protection-place...  show  him  my  salvalion." 
When  the  Creator  fashioned  that  light...  1 

179  Sabbah  :  Glory  be  to  the  Father  and  to  the  Son  and  to  the  Holy 

Spirit.  ‘ Alam\  From  everlasting  to  everlasting.  When  you 
created  that  diffused  light,  the  angels  praise  you,  and 
they  knew  that  he  who  created  that  light,  he  himself 
created  them! 

180  "//e  sits  in  the  protection -place'’  (Ps  91:1).  By  the  angels 
you  are  praised  and  by  men  you  are  honoured,  and  all 
together  cry  out  and  say:  "Blessed  be  your  birth,  0 
Christ  our  Saviour.’'  [The  rest  as  in  the  ordinary  of 
Sapra] 

181  d-Sapra  :  with  (the  melody) :  Abun  d-ba-smaya  (Our 
Father  who  (art)  in  heaven).  '"Praise  the  Lord,  all  the 
earth,  and  serve  the  Lord  with  joy"  (Ps  100:1 -2a).  May 
peace  abound  for  you,  O  people  of  God,  because  Christ 
is  born,  the  Light  of  the  world;  Repeat. 

182  "‘Enter  into  his  presence  with  praise"  (Ps  100:2b).  Blessed 
be  Christ,  who  on  the  day  of  his  birth  has  gladdened 
the  earth  and  made  heaven  cheerful. 

183  ""Know  that  he  is  the  Lord  our  God"  (Ps  100:3a).  Peace 
on  earth,  glory  in  heaven  and  good  hope  to  all  creatures. 

184  ""It  is  he  who  has  made  us,  and  not  we"  (Ps  100:3d).  The 
assemblies  of  angels  rejoice  today,  and  together  with 

(350)  us  they  render  /  glory. 

185  "  We  are  his  people,  and  the  sheep  of  his  flock"  (Ps  100:3b). 
A  new  sun  is  risen  for  us  in  the  grotto,  and  has 
received  the  gifts  which  the  East  has  sent. 

186  “Enter  through  his  doors  with  thanksgiving,  and  into  his 
courts  with  praise"  (Ps  100:4a).  'Babe  of  Wonder’,  the 
son  of  Amoz  called  him,  and  named  him  'Hero’  and 
titled  him  'Prince’  (Is  9:6). 
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187  'Thank  him  and  bless  his  name''  (Ps  100:4b).  On  the 

(lay  of  your  birth,  0  Jesus  our  Saviour,  the  creatures 
rejoice,  those  on  high  with  those  below. 

188  "Because  the  Lord  is  good,  and  eternal  his  goodness'’ 

(Ps  100:5a).  Behold  all  the  prophets  sing  praise, 

because  (with  him)  arrived  the  sealing  of  mysteries. 

189  "And  his  faithfulness  for  ever  and  ever”  (Ps  100:5b).  This 
is  a  grand  feast  of  the  believing  Church,  let  us  honour 
it  all  with  one  accord. 

190  "Sabbah  :  with  the  first  (strophe).  Glorij  be  to  the  Father 

and  to  the  Son  and  to  the  Holy  Spirit. 

191a  ‘ Alam  :  From  everlasting  to  everlasting.  Pour  out  your 

goodness,  0  Christ  our  Saviour,  and  bless  the  congre¬ 
gation  that  celebrates  your  feast. 

192  And  they  continue :  At  the  dawn  of  the  day,  see  31, 

f  At  the  dawn  of  the  day,  it  is  you  0  Lord,  (whom)  we 

praise  :  for  you  are  the  saviour  of  all  creatures  :  Give 
us  in  your  mercy :  a  day  full  of  peace  :  and  make  us 
fit  for  the  forgiveness  of  sins  *  Do  not  cut  off  our  hope 
and  do  not  shut  your  door  in  our  face:  and  do  not 
refuse  us  your  care  :  and  do  not  repay  us  as  we  deserve, 
O  God  :  for  you  alone  know  our  weakness  *  sow,  0  our 
Lord,  in  the  world  :  love  and  peace  and  concord  :  and 
raise  up  priests  and  kings  and  judges  :  and  pacify  the 
princes  :  and  heal  the  sick,  and  protect  the  health3% 
and  forgive  the  debts  of  all  the  sons  of  men.  1 

193a  d-Barek :  Adoration  to  the  Babe,  who  through  the 
star  called  the  Magi  to  come  to  adore  him;  and  they 
carried  gifts  and  offered  to  his  lordship  gold  and  myrrh 
and  incense  *  May  peace  and  mercy  and  goodness 
abound  for  all  the  nations,  because  the  saviour  of  the 
creatures  is  born,  and  the  Giver  of  good  (gifts)  *  Glor}^ 
to  the  Father  in  the  heights,  and  hope  on  earth  and 
peace,  because  the  Saviour  of  all  the  people  is  born, 
and  the  TJfe-Giver,  the  Son  of  the  Most  High. 

194a  da-Lhdktd  (of  Chant):  with  (the  melody)  :  amra 'edta  (the 
church  says).  Persia  says  when  it  sent  the  Magi  with 
the  offerings  to  the  country  of  Judea  :  Go  in  peace. 
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travel  in  peace,  arrive  in  peace,  the  peaceful  One  of 
all  peace  keep  you  in  peace  :  Go  in  peace  and  enter 
into  Jerusalem  and  enquire  after  his  welfare  (slamfi,), 
and  ask  and  search  for  the  Child  born  in  that  territory  : 
Bend  the  knees  and  adore  him,  and  offer  before  him 
your  olTerings,  when  saying  :  '"Greetings  to  you,  O  King, 
King  of  kings.  King  of  ages'’  :  Kings  of  Persia  and 
kings  of  India  (Hendo)  with  the  kings  of  China  (Sin) 
have  bowed  their  heads  and  adored  him,  the  King  who 
is  from  (the  root)  of  David  :  JJie  kings  of  Tarsis  (tarsis) 
and  of  the  distant  islands,  the  kings  of  Sheba  (Sba)  witli 
those  of  Saba  have  brought  gold  of  Ophir  :  And  behold! 
the  feast  of  the  day  of  his  birth  resounds  today  in  the 
four  quarters  of  the  world,  and  men  and  angels  render 
|)raise  to  the  One  who  sent  him. 

195  Tesbohtd  :  The  star  on  high  moved  forward  and  indicated  to 

the  Magi  on  earth  that  the  King  Christ  was  born.  Come, 
(351)  let  us  prostrate  and  adore  /  him  *  The  stone  which 
Daniel  saw  and  which  was  cut  out  by  no  (human)  hand 
(Dan  2:34)  is  Christ,  born  from  the  virgin  without 
marriage  *  O  you  who  have  reconciled  height  and  depth 
by  your  birth  adorable  and  glorious,  reconcile.  Lord, 
the  priests  and  kings,  and  with  your  mercy  strengthen 
vour  Church. 

196  And  then,  Qa'^ddisa  Allaha  with  solemn  melodij  of  the  feasts. 

197  Marmitd  d-RAZE  :  {until  Sawmd  (Lent)  except  for  commemora¬ 

tions)  :  ‘^‘^Sing  to  tlie  Lord  a  new  song,”  see  289  *  (Pss 
96,  97,  98). 

198  Aqqapld  :  {on  all  feasts  of  our  Lord)  :  "T  will  thank  you  in 

the  great  assembly,”  see  the  section  on  the  page  239  * 
(Ps  35:18)  19. 

199  d-Qdnke  :  Suhlapa  (variation)  :  la  bahtinan  (we  are  not 

ashamed).  ‘^From  the  beginning  I  have  begotten  you  0 
Child''  (Ps  110:3);  "And  before  the  sun  is  his  name"  (Ps 
72:17);  d-Surta  (of  the  Scripture)  :  *‘He  who  was  hidden 
for  the  ages  in  God  who  created  all"  (Eph  3:9).  Hidden 


I9.  DARMO,  Breviarium  I,  581,  adds:  “  'Unnoya:  “And  among  many  peoples 
I  will  sing  to  you”  fPs  35:18b).” 
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was  this  birth  from  the  powers  on  high  who  serve  you, 
0  Lord,  and  although  you  are  not  removed  from  the 
seat  among  the  Cherubim,  you  have  filled  the  eartli, 
Saviour  of  all,  with  your  revelation  in  flesh,  and  because 
of  this  with  the  angels  we  shout,  ''Praise  to  God  in  the 
heights,”  and  then  with  these  shepherds  who  announced 
and  said,  "Peace  on  earth,”  we  beseech  from  you,  0 
good  hope  for  our  souls!  forgive  and  have  mercy  on 
us;  Repeat. 

200  Sabbah  :  Glorij  be  to  the  Father  and  to  the  Son  and  to  the  Holij 

Spirit,  'through  your  holy  Cross,  our  Saviour,  angels  and 
men  became  one  Hock  and  one  holy  Church;  behold! 
all  the  creatures  cry  out,  "Lord  of  all,  praise  to  you!” 

201  Surrdijd  :  "A  hero  was  born  in  her  [Sion|  and  established 

her  *  d  he  Lord  will  reckon  his  people  in  the  book” 
(Ps  87:5-6).  Let  us  honour  the  birth  of  Christ  with  odes  of 
the  spirit,  halleluia,  halleluia,  halleluia. 

202  Punndpd  (response,  literallijy  ‘return’)  :  "This  One  was  born 

there  *  the  great  who  dwell  in  it  will  sing”  (Ps  87:6-7) 
*  The  Birth  of  Christ. 

203  Sabbah  :  Glory  be  to  the  Lather  and  to  the  Son  and  to  the 

Holy  Spirit.  The  Birth  of  Christ 

201  Zummdrd  :  with  the  melody  :  sinaija  mest  ‘aen  (the  heavens 
narrate)  :  ‘'Lord  said  to  me,  that  you  are  my  son  * 
and  today  1  have  begotten  you  *  ask  of  me  and  1  will 
give  you  *  the  peoples  for  your  heritage  *  and  the  ends 
of  the  earth  (as)  your  dominion”  (Ps  2:7-9). 

205  d-Rdze  :  It  is  itself  lies  (pda  (principal  chant).  ‘‘Sing  to  the 
(352)  Jjord  a  new  .song”  (Ps  149:1);  “The  universe  and  its 
inhabitants”  (Ps  2i:l);  “Jog  in  all  the  earth”  (Ps  48:2). 
d-Surta  (of  the  Scripture):  “The  glory  of  the  Lord  shined 
on  them”  (Lk  2:9).  The  entire  universe  was  filled  with 
great  glory  and  joy  at  the  birth  of  the  King  Christ. 
All  the  powers  and  assemblies  of  angels  together  with 
us  cry  out  and  say:  "Glory  in  the  heights,  and  peace 
and  trampiillity  on  earth”  (Lk  2:14),  because  his  only 
begotten  (Son)  (ihidaya)  has  appeared  to  us  in  flesh; 
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and  his  power  has  been  announced  among  the  gentiles, 
and  he  has  ascended  in  glory  to  his  Father;  Repeat. 

206  And  they  say  the  Creed  composed  by  the  three  hundred  and 

eighteen  Fathers  who  assembled  in  the  city  of  Nicea  see  345  * 

207  And  the  priest  celebrates  the  second  Anaphora  (Qudddsa)  lof  Mar 

'Fheodore  Mopsuestia],  with  which  (Alass)  is  to  he  celebrated 
from  Subbdrd  (Annunciation)  up  to  Osdnd  (Palm  Sunday). 

208  And  after  tiad  Aba  Qa^ddisa  (One,  the  Father,  Holy),  they 

draw  aside  the  veils  of  the  sanctuary  and  the  choirs  line 
up  in  order  in  the  Qdnke  [chancel  of  the  sanctuary]  and 
afterwards  those  who  are  inside  begin  softly,  and  say: 

209  ''Awful  are  you  (D3iil-A(n)t),  ]\lost  High  God  in  your 

sanctuary,  for  ever  and  ever”  (cf.  Ps  68:35);  "Blessed 
be  the  glory  of  the  Lord  from  his  place”  (cf.  Ezek 
3:12);  and  they  repeat  it  in  loud  voice,  and  the  people 
who  are  in  fhe  nave  respond  the  same. 

210  Bate  (Stanzas)  :  said  from  the  Qanke  (chancel)  :  "The  Lord 

said  to  me,  that  you  are  my  son,  and  today  I  have 
begotten  you”  (Ps  2:7),  halleluia,  halleluia.  "Awful  are 
you...” 

211  In  the  chief  ivory  palaces  the  daughters  of  kings  sing  praises 

to  you  with  glory  (cf.  Ps  45:8-9),  halleluia,  halleluia. 

212  [Refrain  from  the  nave]  "Awful  are  you...” 

213  Aqqaptd  (addition)  :  The  coal  which  the  prophet  saw,  the  angel 

held  with  pincers  (Is  6:6),  and  now  the  priests  in  the 
sanctury  celebrate  it  in  their  hands  *  Come  together,  O 
peoples,  let  us  draw  nigh  to  it  with  holiness  of  our 
bodies  and  of  our  souls;  this  is  indeed  the  mystery  that 
was  hidden,  and  which  is  given  for  our  sake  for  the 
remission  of  sins,  halleluia,  halleluia !  And  when  it 
comes  to  an  end,  the  deacon  who  announced,  cries  out: 
'‘Praise  to  the  living  God.”  And  those  in  the  nave  say: 

214  'Unndyd  d-Bem  :  Behold !  the  body  and  the  propitiating 

blood  are  offered  on  the  living  and  lifegiving  altar  in 
the  holy  churcli,  and  it  will  be  received  on  the  holy 
and  glorious  and  spiritual  altar,  the  one  that  is  the 
true  one  in  heaven. 
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215  Come  logellier,  0  peoples,  let  us  draw  nigh  to  it  with 
holiness  of  our  bodies  and  of  our  souls;  this  is  indeed 
the  mystery  that  was  hidden,  and  which  is  given  for 
our  sake  for  the  remission  of  sins,  halleluia,  halleluia  ! 

216  Bale  (Stanzas)  :  “Behold  I  /  a  virgin  shall  conceive  and  bear 
(353)  a  son,  and  his  name  shall  be  Emmanuer'  (Is  7:14)* 

217  Come  together. ...(see  above). 

218  ‘'For  you  is  born  this  day  in  the  city  of  David  a 
saviour  who  is  the  Lord  Christ'"  (Lk  2:11). 

219  And  they  continue  :  Your  body  and  your  blood,  0  my  Lord, 

you  have  given  us  to  eat:  How  many  mouths  could  we 
have  to  praise  your  name  !  ? 

And  with  Lbakta  (chant)  is  said  [turn  to  page  350]  and 
they  repeat  the  same. 

220  Bale  (stanzas)  :  Behold!  our  eyes  have  seen  and  our  hands 

have  taken  the  bliss  which  the  angels  on  high  have 
given  to  us. 

221  The  memorial  of  your  jiassion  and  the  monument  of 
your  death  is  your  body  which  is  with  us. 

222  In  your  birth,  O  our  Lord,  the  universe  rejoices  and 
sings  praises  to  the  Father  who  has  sent  you. 

223a  Peace  on  high,  and  tranquillity  below,  because  angels 

and  men  are  reconciled  in  vou. 

221  Tesbohtd  :  of  'after  reception  of  the  Mysteries'  :  Strengthen,  O 
our  J.ord;  see  346  *.  [Strengthen,  0  our  Lord,  the 
hands  which  have  stretched  out  and  taken  the  most 
holy  unto  the  forgiveness  of  sins  *  Make  them  worthy 
to  bring  forth  fruits  everyday  for  your  divinity  * 
Make  the  lips  which  have  praised  (you)  within  the 
sanctuary  worthy  to  sing  glory  *  May  the  ears  which 
have  heard  the  sound  of  your  praises,  0  my  Lord,  not 
hear  the  voice  of  terror  *  May  the  eyes  which  have  seen 
your  great  mercy,  O  my  Lord,  also  see  your  blessed 
hope  *  Dispose  also  the  tongues  which  have  cried  out 
'holy'  for  the  speaking  of  truth  *  Make  the  feet  which 
have  walked  in  the  churches  walk  in  the  region  of 
light  *  Benew  the  bodies  which  have  ’eaten  your  living 
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body  unto  new  life  *  To  our  congregation,  which  has 
adored  your  divinity,  {here  they  genuflect)  give  more 
(of)  all  helps  *  and  may  your  great  love  abide  with  us 
and  make  us  abound  in  it  for  breaking  forth  (with) 
glory  *  and  open  the  door  to  the  prayer  of  us  all,  and 
may  our  service  also  enter  your  presence.  | 

225  And  they  continue  :  And  take  away  from  us,  [see  346*  :  And  take 

away  from  us  all  harms,  and  increase  in  our  place  peace 
and  mercy  *  so  that,  on  the  day  of  your  appearance, 
we  may  live  before  you,  and  may  go  out  to  meet  you 
according  to  your  will  *  Through  (the  singing  of)  Osana, 
we  will  thank  your  name  for  your  grace  which  (is)  for 
our  race  *  Great,  indeed,  is  your  mercy  towards  our 
humankind,  and  your  love  has  appeared  in  us  mortals  * 
and  you  have  cancelled  our  debts  through  your  atone¬ 
ment  :  Praise  to  your  name  for  your  gift  *  Blessed  be 
your  glory:  within  your  place:  you  remit  our  debts, 
because  you  are  merciful  *  And  make  us  all  worthy  in 
your  goodness  to  thank  and  adore  your  divinity  {here 
they  genuflect)  and  your  lordship  •  at  all  moments  we 
will  offer  up  praise,  Amen  and  Amen.] 

226  And  the  deacon  says:  Let  us  all,  therefore,  who  [Let  us  all, 

therefore,  who  by  the  gift  of  the  grace  of  the  Holy 
Spirit  have  been  drawn  near  and  deemed  worthy  to 
partake  in  the  reception  of  these  glorious,  holy,  life-' 
giving  and  divine  mysteries,  give  thanks  with  one 
accord  and  praise  God  who  gives  them.] 

227  And  they  conclude  as  usual. 
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THE  EVOLUTION  OF  THE 
CHALDEAN  AND  MALABAR  OFFICE 
FOR  THE  FEAST  OF  THE  NATIVITY  OF 
CHRIST  THROUGH  THE  MANUSCRIPT  TRADITION 

1-  Origins  in  the  Manuscript  Tradition 

Allliougli  very  litLle  is  known  about  the  early  history  of  the 
Chaldean  and  Malabar  Divine  Olhce,  its  antiquity,  richness  and 
beauty  call  for  no  proof  nor  confirmation.  The  primitive  office 
consisted  mainly  of  psalms,  and  readings  from  the  New  and  the 
Old  Testaments.  To  this  primitive  basis  of  the  office  were  added 
in  the  course  of  time  ecclesiastical  compositions  such  as  those 
of  the  celebrated  early  vSyriac  Fathers  like  Ephraem  (d.  373)  and 
his  friend  Jacob,  bishop  of  Nisibis,  Catholicos  Simeon  bar  Sabba'e 
(d.  ca  311-341),  Marutha  of  Maipharkat  (d.  ca  120),  Narsai 
fd.  520)  and  llabai  the  Oreat  (ca  550-628).' 

The  East  Syrian  Hite  has  kept  and  handed  down  faithfully 
its  ancient  tradition  of  the  common  prayer.^  Transmission  down 
through  the  centuries  did  not,  of  course,  take  place  without 
creative  interventions  and  reforms. 

fhe  first  stage  of  this  process,  as  Bar  Hebraeus  (1225-1286) 
has  testified,  was  the  organization  of  the  ferial  propers  for  the 
cathedral  office  by  the  Patriarch  Simeon  bar  Sabba'e.^  He 

1.  See  the  Syriac  introduction  in  BEDJAN,  Breviarium,  7;  cf.  also  PUDl- 
CHERY,  Ranisa,  Iff.;  TAFT,  Liturgy  of  the  Hours,  226, 

2.  Seethe  Syriac  introduction  of  Cardinal  Tisserant  to  Bedjan’s  Breviarium, 
5,  para.  3.  For  the  ET  of  the  same,  cf,  PUDTCHERY,  Ramsa 
Appendix  11, 

3.  BAR  HEBRAEUS,  Chronicon,  vol.  3,  33-34;  GISMONDI,  Commentaria 
I,  14-16;  11,  9-12,  For  the  ET  of  these  ferial  propers,  cf.  MACLEAN, 
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arranged  the  daily  Divine  Oflice  into  two ‘Svceks’' and  alternating 
‘'choirs''  called  the  Qadmaye  (First)  and  the  Ahraye  (Last).^ 
According  to  this  division,  the  weeks  and  choirs  alternate  thus: 
if  Sunday  is  of  Qadmaj'e,  then  the  following  Monday,  Wednesday 
and  Friday  will  be  of  Qadmaye,  Tuesday,  Thursday  and  Saturday 
will  be  of  Ahraye,  and  vice  versa.  This  age-old  arrangement  is 
still  in  use  to  day.  ^ 


The  second  stage  in  the  formation  of  the  East  Syrian 
Divine  Oltice  was  the  Synod  of  Seleucia  Ctesiphon  in  410,  where 
it  was  decreed  and  defined  that  the  ritual  prayers  were  to  be 
said  according  to  the  use  of  the  Cluirch  of  Seleucia  Ctesiphon, 
see  of  the  Catholicos.^ 


The  third  and  the  most  important  stage  was  the  reform 

undertaken  by  the  Catholicos  Iso‘Yahb  III  (650/651-658)  at  the 

•  « 

Daira ‘Ellaita  Upper  Monastery)  of  ]\Iar  Gabriel 

and  Mar  Abraham  in  Mosul. ^  The  outcome  of  this  reforn  remains 
the  present  day  structure  of  the  East  Syrian  liturgical  year  with 


Offices,  1-167,  and  for  the  German  translation,  cf.  MOLITOR,  Chaldai- 
sches  Brevier  82-85,  102-109,  126-154.  For  the  ET  of  the  paschal  propers, 
cf.  PATH IKUL ANGARA,  Resurrection,  315-411,  and  of  the  propers 
of  Sundays  and  week  days  of  the  Annunciation-Nativity  cycle,  cf. 
MOOLAN^  Annunciation,  64-145, 

4.  Besides,  we  also  see  a  third  week,  called  Mes*aye  (Middle),  i.e., 
‘middle  Friday This  may  be  because  of  Friday’s  importance  in  the 
East  Syrian  Tradition.  Special  psalms  are  chosen  for  this  middle  Friday; 
cf.  BEDJAN,  5r^v/ar/wm  I,  384*;  BADGER,  Nestorians  II,  416-417. 

5.  BEDJAN,  Breviar'nim  1,2. 

6.  CHABOT,  Synodicon,  266-261 ,  canons  12  &  13;  BED.IAN.  Breviarium  I, 
(introduction)  8;  TAFT,  Liturgy  of  the  Hours,  225. 

7.  The  great  intellectual  centres  which  maintained  classical  Syriac  in  use 
were  the  Convents  at  Nisibe,  Tagrit  and  the  Province  around  the 
Tigris  River;  cf.  LEROY,  Manuscrits  syriaques,  32;  VAN  UNNIK, 
Questions,  148-149.  The  Upper  Monastery,  the  foundation  date  of  which 
is  unknown,  was  situated  on  the  bank  of  the  Tigris  in  Mosul.  It  was 
there  Patriarch  Iso‘Yahb  III  resided  in  650/651-658,  and  there  that  he 
determined  what  would  become  the  almost  definitive  norms  for  the 
reform  of  the  Chaldean  liturgy.  The  contributions  of  Gabriel  de  Kaskar 
(d.  738/739)  and  Abraham  Dasandad  (d.  9th  century),  by  whose  names 
this  monastery  was  later  known,  perhaps  because  they  were  superiors 
of  it,  were  also  of  importance  for  the  development  of  the  Chaldean 
Liturgy.  Today  all  that  remains  of  this  monastery  is  the  church  in  honour 
of  the  Blessed  Virgin  Mary  (‘at-Tahra  the  Church  of  the  Pure), 
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its  nine  seasons.^  A  final  and  decisive  redaction  of  this  liturgical 
cycle  was  done  again  at  the  Upper  Monastery  ca  1250.^ 


d'he  last  significant  stage  of  reform  was  the  determination 
to  purge  the  Divine  Office  of  all  its  real  or  supposed  theological 
errors  due  to  Nestorianism,  if  indeed  there  existed  any.  This 
look  place  in  1853  at  the  synod  of  the  Chaldean  Catholic  Church 
in  the  monastery  of  Habban  llormizd  in  Alqos,  north  of  Mosul. 

It  was  Paul  Bedjan,  a  Chaldean  Lazarisl,'*  who  in  1886-1887 
e.xecuted  the  def'isions  of  this  synod  and  brought  to  light  his 
edition,  the  present  three-volume  Chaldean  T3reviary:  Breviarium 
iiixla  rilurn  Sijrorum  Orientalium  id  est  Chaldeoriim. 

The  volumes  of  this  Breviary  in  use  today  are  a  reprint 
of  the  above,  made  under  the  supervision  of  the  Congregation 
for  the  Oriental  Churches  in  Ixome,  in  1938,  for  the  use  of  the 
Catholic  Chaldeans  and  Syro-Malabars.  These  volumes  contain 
the  various  hymns  from  the  Hudra,  Gazza  and  Kaskuld'^ 


Since  we  do  not  have  any  early  evidence  whatsoever 
regarding  the  structure  and  content  of  the  office  of  the  feast  of 
the  Nativity  of  Christ  prior  to  the  7th  century  reform  of  Iso" 
Yahb  III,  we  are  forced  to  limit  ourselves  to  the  sources  of  later 
centuries.  We  have,  therefore,  made  recourse  to  all  the  avilable 
manuscripts  of  the  Iludra  and  Uazza  which  contain  the  office 
for  the  Nativity,  to  uncover  its  struclnre  and  develojiment  down 
through  the  centuries  in  the  I^^ast  Syrian  manuscript  tradition. 


rebuilt  in  1744;  cf.  RUCKER,  Oberc  Kloster,  180-187;  FIEY,  Mossoul 
chretienne,  126-132;  BADGER,  Nestorian^,  vol,  2,  17;  MATEOS,  Lelya- 
Sapra,  27;  Oflicc  divin,  255fT.;  TAFT,  Liturgy  of  the  Hours,  221  > 
YOUSIF,  Kult,  Dichtung,  454-455. 

8.  BAUMSTARK,  Geschichte.  198;  MATEOS,  Lelya-Sapra,  461-464. 

9.  BADGER,  Nestorians,  vol.  2,  22;  BICKEL,  Conspectus,  88,  cited  in 
RUCKER,  Obere  Kloster,  181,  n.  2. 

10.  VOSTE,  Synode  chaldeen,  68-69. 

11.  VOSTE,  Paul  Bedjan.  45-102;  PUDICHERY,  Ramsa,  5,  n.  19. 

12.  Hudra  means  ‘cycle’  and  is  the  principal  liturgical  book  containing 
offices  for  the  entire  liturgical  year.  Gazza  means  ‘treasury’  and  contains 
additional  chants  for  the  feasts  and  commemorations.  Kaskul  means 
‘collection  from  all*  and  contains  the  complete  text  of  offices  for  the 
week  days  throughout  the  liturgical  year;  cf.  BADGER,  Nestorians,  vol. 
2,  22-23;  MATEOS,  Lelya  Sapra,  5-14;  PUDICHERY,  Ramsa,  6-7. 
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II.  Hiidra  and  Gazza  Manuscripts 

We  have  divided  the  manuscripts  into  two  sections,  namely 
1  hidra  and  Gazza  manuscripts,  as  they  are  two  different,  though 
comjilcmentary,  books.  Although  manuscripts  of  the  Hudra  and 
(iazza  are  available  in  the  Middle  East,  the  present  political 
circumstances  there  made  them  inaccessible  to  us.  We  were 
forced,  therefore,  to  restrict  our  study  to  the  manuscripts  in 
European,  Indian  and  U.S  collections.  But  we  do  not  think  that 
further  study  of  supplementary  manuscripts  would  lead  to  new 
conclusions.  One  does  not  see  much  variety  and  development  in 
the  manuscripts  at  hand.  Rather  they  show  that  the  text  had 
been  relatively  stable  throughout  the  manuscript  tradition,  and 
we  have  no  reason  to  think  that  the  manuscripts  unavailable  to 
us  would  show  anything  different. 

A.  Hudra  Manuscripts  under  study 

All  available  Hudra  manuscripts'^  of  the  European  and 
Indian  collections  which  we  know  to  contain  office  for  the  feast 
of  the  Nativity  are  made  use  of  in  our  study. However,  we 
have  not  utilized  the  Hudra  manuscripts  in  U.S  collections  either 
because  they  were  unobtainable  or  less  important.'^  All  the 
Vatican  and  Indian  Hudra  manuscripts  were  consulted  in  the 
original;  the  others  were  available  in  photocopy  in  the  Library 
of  the  Pontifical  Oriental  Institute,  Rome. 

1.  Brit.  Mus.  Add.  7177  (1484  A.D)  =*  Ms  A 

This  manuscript  is  a  Hudra  for  the  whole  liturgical  year. 
According  to  the  information  given  on  the  fol.  320v,  it  was 
prepared  according  to  the  use  of  the  Upper  Monastery  of  Mar 
Gabriel  and  Mar  Abraham.  The  office  for  the  feast  of  the 
Nativity  is  given  on  fol.  18r-26v.  Macomber  holds  that  many 


13.  For  a  detailed  chronological  list  of  the  known  Hudra  manuscripts,  cf. 
MACOMBER.  Hudra,  120-134;  See  also  BAUMSTARK.  Geschichte, 
198,  n.  9;  MATEOS,  Lelya-Sapra,  xix;  MOOLAN,  Annunciation,  147- 
153.  For  the  Hudra  manuscripts  in  Indian  collections,  which  we  have 
consulted,  cf.  APREM,  Trichur,  361-  363. 

14.  MOOLAN,  Annunciation,  154-167. 

15.  Ibid.,  146.  One  Hudra  manuscript  in  Indian  collections,  described  in 
APREM,  Trichur,  362,  N.  26,  also  was  unavailable. 

16.  ROSEN-FORSHALL,  Catalogus  I,  55-56. 

17.  See  above  79,  n.  7. 
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leaves  at  the  beginning  of  this  manuscript  were  added  in  the 
18th  centur^L 

2.  Vat.  Borg.  Syr.  150  (15th  century)  *=  Ms  B 

This  Hiidra  according  to  the  use  of  tlie  Upper  Monastery 
of  IMar  Gabriel  and  Mar  Abraham  contains  the  portions  of  the 
office  for  the  feast  of  the  Nativity  on  fol.  20v-33r.  In  the  preface 
of  this  manuscript,  Rabban  Brikiso,  Abbot  of  Beth  Kokhe,  asserts 
that  the  precise  arrangement  of  the  liturgical  seasons  therein 
was  the  outcome  of  the  erudite  codification  of  Patriarch  Iso' 
Yahb  III.  20 

3.  Vat.  Syr.  83  (1538  A.  D)  21  =  Ms  C 

According  to  the  introduction  on  fol.  Iv  of  this  manuscript, 
this,  too,  is  a  Hudra  following  the  use  of  the  Upper  Monastery 
of  Mar  Gabriel  and  Mar  Abraham.  The  office  for  the  feast  of  the 
Nativity  is  on  fol.  17v-33r. 

4.  Trichur:  Chaldean  Syr.  Metropolitan's  Library:  Ms  25  (1598  A.D)  22 

=  Ms  D 

Hudra  for  the  entire  liturgical  year.  As  is  stated  on  fob 
Iv.  of  this  manuscript,  it  is  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham.  The  office  for  the 
feast  of  the  Nativity  is  given  on  fol.  19r-39r.  This  Ms  also  contains 
three  East  Syrian  anaphoras  of  Qurbana,  but  the  anaphora  of 
Addai  and  Mari  does  not  contain  the  words  of  Institution. 

5.  Vat.  Syr.  86  (16th  century)  23  =,  Ms  E 

The  office  for  the  feast  of  the  Nativity  is  given  on  fol. 
1  lv-18v  of  this  Hudra  manuscript  for  the  entire  liturgical  year 

18.  MACOMBER,  Hudra,  127,  n.  1. 

19.  SCHER.  Borgia,  281.  Cf.  also  MACOMBER,  Hudra,  126,  N.  15. 

20.  See  the  preface  of  the  Ms,  1-5.  Mateos  gives  a  French  translation  of  the 
preface  of  Ms  Camb.  Add.  1981,  fol.  2v-4v,  described  in  WRIGHT-COOK, 
Catalogue  1,  164-168,  and  it  is  the  same  preface  given  in  Ms  Vat.  Borg. 
Syr.  150;  cf.  Lelya-Sapara,  461-464. 

21.  ASSEMANI,  Catalogus  II,  456-467;  BAUMSTARK,  198,  n.  4; 

MATEOS,  Lalya-Sapra,  xix;  MACOMBER,  Hudra,  127,  N.  21.  The 
correct  date  of  the  Ms  is  given  on  fol.  547v  as  October  19,  1538.  See  the 
discussion  on  this  date  in  MOOLAN,  Annunciation,  157,  n.  15. 

22.  APREM,  Trichur,  361-362;  MACOMBER,  Hudra,  128,  N.  29;  VAN  DER 
PLOEG,  Syriac  Manuscripts,  137,  N.  11. 

23.  ASSEMANI,  Catalogus  II,  476-480;  BAUMSTARK,  Geschichte,  198,  n,  9; 
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according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel  and 
Mar  Abraham. 

6.  Camb.  Add.  1981  (1607  A.D)  =>  Ms  F 

As  the  introduction  on  fol.  2v  and  the  colophon  on  fol. 
dOov-dtiOr  state,  this  is  a  lludra  for  the  complete  year  according 
to  the  use  of  the  Upper  monastery  of  Mar  Gabriel  and  Mar 
Abraham.  The  ollice  for  the  feast  of  the  Nativity  is  on  fol.  15v-22v. 

7.  Trichur:  Chaldean  Syr.  Metropolitan's  Library:  Ms  27(1681  A.D) 

"  Ms  G 

Hudra  for  the  entire  liturgical  year,  as  is  stated  on  fol.  Iv, 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel  and 
Mar  Abraham.  This  Ms  was  divided  into  two  rebound  volumes  at 
Trichur  in  1928.  The  office  for  the  feast  of  the  Nativity  is  on  fol. 
21v-34r  of  the  first  volume. 

8.  Berlin  Or.  Quarto  1 160  (1686  A.D)  -  Ms  H 

fludra  for  the  whole  year  according  to  the  use  of  the 
Upper  Monastry  of  Mar  Gabriel  and  Mar  Abraham.  The  office  for 
the  feast  of  the  Nativity  is  on  fol.  18v-29r. 

9.  Trichur:  Chaldean  Syr.  Metropolitan’s  Library,  Ms  21 

(16th/ 17th  century)^^  =*  Ms  I 

This  Hudra  begins  with  the  1st  Sunday  of  Annunciation  and 
ends  with  the  office  for  the  feast  of  the  Dedication  of  the  Church. 
The  office  for  the  feast  of  the  Nativity  is  given  on  pages  66-96. 
The  contents  reveal  that  this  Ms  was  prepared  according  to  the 
use  of  the  Upper  Monastery  of  Mar  Gabriel  and  Mar  Abraham. 


MACOMBER,  Hudra,  128,  N.  25.  According  to  LEVI,  Ricerche,  187,  this 
Ms  was  copied  in  India  and  is  certainly  of  Malabar  provenance. 

24.  WRIGHT-COOK,  Catalogue  I,  163-193;  BAUMSTARK,  Geschichte,  m, 
n,  9  has  misprinted  the  number  of  this  Ms  as  1989;  MATEOS,  Lelya-Sapra, 
xix;  MACOMBER,  Hudra,  128,  N.  30. 

25.  APREM,  Trichur,  362-363;  VAN  DER  PLOEG,  Syriac  Manuscript:^, 
137-138,  N.  13. 

26.  ASSFALG,  Syr.  Handschriften,  60-63;  BAUMSTARK,  Geschichte,  198, 
n.  9;  MACOMBER,  Hudra,  129,  N.  41;  see  also  the  clarification  on  the 
actual  date  of  this  Ms  in  Ibid.,  123,  n.  2. 

27.  APREM,  Trichur,  361  (N.  21),  describes  this  Ms  as  Kaskul.  But  actually 
this  is  a  Hudra;  cf.  also  VAN  DER  PLOEG,  Syriac  Manuscripts,  143,  N.  27, 


84  THE  FEAST  OF  THE  NATIVITY 


LITURGICAL  YEAR 


10.  Vat.  Syr.  574  (1721  A.D)^^  Ms  J 

Iliidra  for  the  whole  year  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham  (see  the  introduction 
of  the  Ms,  fol.  Iv).  The  office  for  the  feast  of  the  Nativity  is  on 
fol.  7v-14r. 

11.  Athens:  National  Library  1802  (1724  A.D)  •=  Ms  K 

The  title  page  of  this  manuscript  is  missing  and  hence  its 
place  of  origin  is  unknown.  But  the  content  and  the  nature  of 
this  Ms  seem  to  suggest  the  same  provenance  as  those  other  Hudra 
manuscripts  under  study.  The  office  for  the  feast  of  the  Nativity 
is  on  fol.  16r  -  25r. 

B.  Gazza  Manuscripts 

The  Gazza  contains,  as  we  have  noted  above,  services  for 
certain  feasts  (especially  fixed  feasts)  and  commemorations  for 
the  entire  liturgical  year.  It  comprises  anthems,  hymns  and 
collects  especially  for  the  nocturnal  offices,  which  are  not  found 
in  the  Hudra.  In  the  Hudra  we  see  very  ancient  oflices  for  the 
whole  liturgical  year.  But  later  compositions  meant  exclusively 
for  the  nocturnal  services  were  put  together  in  another  volume 
called  the  Gazza.  The  manuscripts  of  the  Gazza  vary  considerably 
in  their  contents. 

All  available  Gazza  manuscripts  of  the  European,  Indian 
and  U.  S  collections  which  contain  the  office  for  the  feast  of  the 
Nativity  are  made  use  of  in  our  study.  With  regard  to  the  Gazza 
manuscripts  of  European  collections,  we  found  that  the  Ms 
Berlin:  Slaatsbibliothek,  Tiirfan  B-7  (llthi  12th  centurij)  is  only  a 
fragment  of  a  Gazza  (see  below,  85)  and  therefore  we  have  not 
included  it  in  our  study.  Another  Gazza  manuscript,  Clemons  318 
(see  below,  87),  was  unobtainable.  The  Librarian  of  Princeton 
Theological  Seminary,  New  Jersey,  where  this  manuscript  is 
located,  informed  me  in  a  letter  of  December  3,  1985,  that  given 
its  fragile  state,  it  is  not  possible  to  make  direct  copy  of  this 
manuscript. 

28.  LANTSCHOOT,  Inventaire.  100-101;  MACOMBER,  Hudra,  131,  N.  63. 

29.  BROCK.  Athens,  174-176;  MACOMBER.  Hudra,  131,  N.  65. 

30.  BADGER,  Nestorians,  vol.  2,  23.  Many  of  the  more  recent  Gazza  Mss 
also  give  chants  for  Vespers,  Matins  and  Mass;  see  below  the  Table  I. 

31.  Cf.  MATEOS,  Lelya-Sapra,  11-12. 
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i.  A  List  of  the  Known  Manuscripts  of  the  East  Syrian  Gazza 

We  have  tried  our  best  to  search  out  all  the  East  Syrian 
(iazza  Manuscripts,  and  given  here  a  list  of  them  in  chronological 
order. 

1.  Berlin:  Staatsbibliothek,  Turfan  B-55  (QthjWth  century) 

Cf.  SACHAU,  Literatur,  964-967.  But  the  identification  of 
this  Ms  as  a  Gazza  has  been  disputed.  Both  BAUMSTARK, 
Turfan-Funde,  330  and  MACOMBER,  Hudra,  124  (N.  2),  n.  1, 
consider  it  a  Hudra. 

2.  Berlin:  Staatsbibliothek,  Turfan  B~7  (llthll2th  century) 

Described  in  SACHAU,  Literatur,  967-970.  We  include  this 
incomplete  manuscript,  a  fragment  of  only  six  leaves,  in  the 
group  of  Gazza  manuscripts  on  the  evidence  provided  by 
MACOMBER,  Hudra,  124,  n.  1. 

3.  Seert:  Chaldean  Episcopal  Library,  Ms  32  ( 14th  century) 

Gazza  for  the  whole  year.  Some  leaves  are  missing  at  the 
beginning  and  end,  so  that  the  text  opens  with  the  office  for 
the  feast  of  the  Epiphany;  cf.  SCHER,  Catalogue,  22-23; 
BAUMSTARK,  Geschichte,  304,  n.  6. 

4.  Jerusalem  Greek  Patriarchate,  Syr.  12  {1458  A.D) 

Gazza  of  feasts  and  commemorations  for  the  whole  year;  cf. 
CHABOT,  Notice,  107. 

5.  Brit.  Mus.  Or.  4399  (148819  A.D)  (See  below,  90) 

6.  Berlin  Or.  fol.  620  (1537  A.D)  (See  below,  90). 

7.  Diarbekir:  Chaldean  Episcopal  Resid.,  Ms  38  (1542  A.  D) 

Gazza  for  the  feasts  and  commemorations;  SCHER,  Diarbekir, 
350;  BAUMSTARK,  Geschichte,  304.  n.  2. 

8.  Diarbekir:  Chaldean  Episcopal  Resid.,  Ms  39  (No  date) 

Gazza  for  the  feasts  and  commemorations;  cf.  SCHER,  Diarbekir* 
351;  BAUMSTARK,  Geschichte,  304,  n.  2. 

9.  Diarbekir:  Chaldean  Episcopal  Resid.,  Ms  40  (No  date) 


32.  All  the  valuable  manuscripts  of  Diarbekir  were  transported  in  1965  to 
the  Chaldean  Episcopal  Library  at  Mardin;  cf.  MACOMBER,  Hudra, 
125,  n.  4;  New  Finds,  479-481. 
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Gazza  for  the  feasts  and  commemorations;  cf.  SCHEIt, 
Diarbekir,  351;  BAUMSTARK  Geschichte  304,  n.  2. 

10.  Diarbekir:  Chaldenri  Episcopal  ResuL,  Ms  41  (No  date) 

Gazza  for  the  feasts  and  commemorations;  cf.  SCHER,  Diarbekir , 
351;  BAUMSTARK,  Geschichte,  304,  n.  2. 

11.  Diarbekir:  Chaldean  Episcopal  ResuL,  Ms  42  (No  date) 

Gazza  for  the  feasts  and  commemorations;  cf.  SCHER,  Diarbekir, 
351;  BAUMSTARK,  Geschichte,  304,  n.  2. 

12.  Diarbekir:  Chaldesn  Episcopal  ResuL,  Ms  43  (Before  1573  A.D) 
Gazza  for  the  feasts  and  commemorations;  cf.  SCHER, 
Diarbekir,  351;  BAUMSTARK,  Geschichte,  304,  n.  2. 

13.  Diarbekir’  Chaldean  Episcopal  ResuL,  Ms  44  (Before  1573  A.D, 
(iazza  for  tlie  feasts  and  commemorations;  cf.  SCHER,  Diarbekir) 
351;  BAUMSTARK,  Geschichte,  304,  n.  2. 

14.  Brit.  Mas.  Add.  7178  (1544145  A.D)  (See  below,  90) 

15.  Brit.  Mas.  Add.  7179  (1545  A.D) 

Gazza  according  to  the  use  of  Upper  Monastery  of  Gabriel 
and  Mar  Abraham.  Some  leaves  at  the  beginning  of  this  Ms 
are  missing,  and  it  begins  with  the  office  for  the  commemor¬ 
ation  of  the  Virgin  Mary;  the  office  for  the  Nativit}^  is  not 
found  in  this  manuscript. 

Cf.  ROSEN-FORSHALL,  Catalopns  I,  50-57;  .MAd’EOS,  Lelija- 
Sapra,  xix;  BAUMSTARK,  Geschichte  190,  n.  9,  gives  this  ]\Is 
as  a  Hudra;  actually  it  is  a  Gazza;  cf.  also  MACOMBER,  Iludra, 
123,  n.  2. 

16.  Jerusalem  Greek  Patriarchate,  Spr.  39  (1547  A.D) 

ddiis  extract  of  the  (iazza  contains  only  the  office  for  the  Nati¬ 
vity  and  Epiphany;  cf.  CHABOT,  Notice,  126;  in  BAUMSTARK, 
Geschichte,  304,  n.  2,  the  number  and  the  date  of  this  Ms 
are  given  incorrectly  as  JerPatr.  29  (1541/2). 

17.  Jerusalem  Greek  Patriarchate,  Syr.  4  (1567  A.  D) 

Gazza  for  the  feasts  and  commemorations  for  the  entire  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham;  cf.  CHABOT,  Notice,  97-98. 

18.  Wat.  Syr.  590  (16th  century)  (See  below,  90) 


33.  This  manuscript  from  London  was  checked  in  microfilm. 
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19.  Mosul:  Chaldean  Episcopal  Library,  Ms  47  {I6lh  century) 

Gazza  for  the  feasts  and  commemorations;  cf.  SCHER,  Manu¬ 
scripts  syriaques,  17;  BAUMSTARK,  Geschichte,  304,  n.  2. 

20.  Mardin:  Chaldean  Episcopal  Library,  Ms  26  (16th  century) 

Gazza  for  the  feasts  and  commemorations  according  to  the 
use  of  the  Upper  Monastery  of  Mar  Gabriel  and  Mar  Abraham; 
cf.  SCHER,  Mardin,  13;  BAUMSTARK,  Geschichte,  304,  n.  2. 

21.  Mingana  Syriac  542  (1601  A.  D)  (See  below,  90). 

22.  Jerusalem  Greek  Patriarchate,  Syr.  6  (1645  A.D) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham;  cf.  CHABOT,  Notice,  99-100. 

23.  Houghton  Library,  Harvard  University  Syr.  142  (1666  A.D)  (See 
below,  91) 

24.  Clemons  Ms  318  (?) 

CLEMONS,  Checklist,  500,  says  only  that  this  is  an  incomp¬ 
lete  Nestorian  Gazza.  He  does  not  give  any  further  details 
as  to  its  contents,  date  and  provenance. 

25.  Alqos:  Monastery  of  our  Lady,  Ms  Voste  115  (1672  A.  D) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham;  cf.  VOSTE  Alqos,  44-45;  BAUMSTARK^ 
Geschichte,  304,  n.  2,  numbers  this  Ms  N-DSem  64. 

26.  Mosul:  Chaldean  Episcopal  Library,  Ms  48  (1681  A.D) 

Gazza  for  the  feasts  and  commemorations;  cf.  SCHER,  Manu* 
scrits  syriaques,  17;  BAUMSTARK.  Geschichte,  304,  n.  2. 

27.  Alqos  :  Monastery  of  our  Lady,  Ms  YosU  116  (1687  A.D) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham;  cf.  VOSTE,  Alqos,  45. 

28.  Vat.  Borg.  Syr  60  (1687  1  88  A.  D)  (See  below,  91) 

29.  Agra  :  Chaldean  Episcopal  Library,  Ms  29  (1693  A.D) 

Gazza  for  the  feasts  and  commemorations;  cf.  VOSTE,  Aqra, 
383. 

30.  Trichur  :  Chaldean  Syr.  Metropolitan's  Library,  Ms  13  (1696-1712 
A.D) 

4'his  is  only  a  collection  of  certain  prayers  to  be  used  on 
the  feasts  of  our  Lord.  The  olTice  for  the  feast  of  the  Nativity 
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is  not  found  in  Lliis  manuscript;  cf.  APREM,  Trichar,  358; 
VAN  DER  PLOE('r,  Sijriac  Manuscripts,  136,  N.  5. 

31.  M ar din  \  Chaldean  Episcopal  Library,  Ms  25  {17th  century) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham;  cf,  SCMER  Mardin,  12-13;  BAUMSTARK, 
Geschichte,  301,  n.  2. 

32.  Vat.  Borg.  Syr.  86  {17th  century  1)  (See  below,  91) 

33.  Clemons  Ms  c-3  {I7thll8th  century) 

Gazza  for  the  whole  year  except  for  Sundays,  feasts  etc.;  cf. 
CLEMONS  Checklist,  512.  This  is  an  unlocated  manuscript, 
Clemmons  depends  for  his  information  on  I.  H.  HALL. 
''Proceedings  of  the  American  Oriental  Society.”  .TAOS  13 
1888/89)  182;  cf.  also  BAUMSTARK,  Geschichte,  304,  n.  2. 

34.  Vat.  Borg.  Syr.  87  (No  date) 

This  Ms  contains  only  the  second  half  of  the  Gazza,  and  there¬ 
fore  has  no  ofhce  for  the  feast  of  the  Nativity.  This  is  a  revised 
volume  by  Catholic  Chaldeans,  containing  also  ofiices  for 
certain  feasts  borrowed  from  Latins.  Therefore  it  is  probably 
»  a  work  of  the  18lh  century;  cf.  SCHER,  Borgia  269;  BAUM¬ 
STARK,  Geschichte,  304,  n.  2. 

35.  Kerkuk  :  Chaldean  Episcopal  Library,  Ms  30  {1701  A.  D) 

Gazza  for  the  whole  year;  cf  VOSTE,  kerkouk,  91. 

36.  Trichur  :  Chaldean  Syr.  Metropolitan's  Library,  Ms  14  {1707  A.D) 
(See  below,  91) 

3 7.  Mosul  :  Chaldean  Episcopal  Library,  Ms  49  {1707  A.D) 

Gazza  containing  olhces  for  the  feasts  and  commemorations- 
This  Ms  is  of  Catholic  Chaldean  origin,  as  it  contains  oilices 
for  commemorations  such  as  St  Barbara,  St  Nicholas,  St  Joseph^ 
introduced  by  the  Chaldean  Patriarch  Joseph  II  (1696-1713). 
It  was  completed  in  1766;  cf.  SCHER,  Manuscripts  syriaques, 
18;  BAUMSTARK,  Geschichte,  304,  n.  2. 

38.  Mardin  :  Chaldean  Episcopal  Library,  Ms  27  {1701  A.D) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  vear 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabrie^ 
and  Mar  .\braham;  cf.  SCHER,  Mardin,  12-13;  BAUMSTARK, 
Geschichte,  301,  n.  2. 

39.  Camb.  Add.  1980  (1723  A.D)  (Sec  below,  92) 
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10.  Alqos  :  Monaslcrij  of  our  Lady,  Ms  Voste  111  (1724  A.D) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  yea^' 
according  to  the  Upper  Monastery  of  Mar  Gabriel  and  INlar 
Abraham;  cf.  VOSTE,  Alqos,  45. 

11.  Alqos  :  Monastery  of  our  Lady,  Ms  VostS  118  (1726  A.D) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  ^lar  Abraham;  cf.  VOSTE,  Alqos,  45;  BAUMSTARK, 
Geschichle,  304,  n.  2,  numbers  this  Ms  N-DSem  65. 

42.  Alqos  :  Monastery  of  our  Lady,  Ms  Voste  119  (1774  A.D) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham.  This  Ms  is  of  Catholic  origin,  with  the 
adaptations  and  additions  introduced  by  Patriarch  Joseph  II; 
cf.  VOSTE,  Alqos,  46. 

43.  Berlin  Or.  fol.  3181  (1778  A.  D)  (See  below,  92) 

44.  Kerkuk  :  Chaldean  Episcopal  Library,  Ms  31  (1798  A.D) 

Gazza  for  the  feasts  and  commemorations  according  to  the 
use  of  the  Upper  Monastery  of  Mar  Gabriel  and  Mar  Abraham. 
This  Ms  begins  with  the  office  for  the  commemoration  of  St 
Barbara  on  December  4,  introduced  by  Patriarch  Joseph  II 
and  hence  certainly  of  Catholic  origin;  cf.  VOSTE,  Kerkouk, 
92. 

15.  Seert  :  Chaldean  Episcopal  Library,  Ms  35  (18th  Century) 

Gazza  for  the  feasts  and  commemorations;  cf.  SCHER, 
Catalogue,  24-25;  BAUMSTARK,  Geschichte,  304,  n.  2. 

46.  Aqra  :  Chaldean  Episcopal  Library,  Ms  30  (1853  A.D) 

Gazza  for  the  feasts  and  commemorations;  cf.  VOSTE,  Aqra, 
383. 

47.  Kerkuk  •  Chaldean  Episcopal  Library,  Ms  32  ( 1816  A.D) 

Gazza  for  the  feasts  and  commemorations  for  the  entire  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham.  This  is  of  Catholic  origin,  written  during 
the  pontificate  of  Pope  Pius  IX  (1846-1878)  and  Chaldean 
Patriarch  Joseph  VI  Audo  (1848-78).  Cf.  VOSTE,  Kerkouk,  92* 

48.  Aqra  :  Chaldean  Episcopal  Library,  Ms  13  (1886  A.D) 

Gazza  for  the  feasts  and  commemorations  for  the  whole  vear- 
Cf.  VOSTE,  Aqra,  383. 
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ii  Gazza  Manuscripts  Under  Studij 

We  give  here  those  Gazza  Manuscripts  used  in  this  study, 
which  contain  the  office  for  the  feast  of  the  Nativity  of 
Christ.  All  the  Vatican  and  Indian  Gazza  manuscripts  were 
consulted  in  the  original,  and  the  others  either  in  microfilm 
or  in  photocopies. 

1.  Brit.  Mus  Or.  4399  {1488  j  89  A.  /J)^^  =  Ms  L 

Gazza  for  the  entire  year  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham  (see  fol.  Iv)- 
The  office  for  the  feast  of  the  Nativity  is  given  on  fol  lv-53r. 

2.  Berlin  Or.  fol.  620  (1531  A.DY^  -=  Ms  M 

Gazza  for  the  whole  year  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham  (see  fol.  446r). 

The  oflice  for  the  feast  of  the  Nativity  is  on  fol.  lv-42v. 

3.  Brit.  Mus.  Add.  7178  (1544  /  45  A.  =  Ms  N 

Gazza  for  the  whole  year  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham.  The  office  fo-i 
the  feast  of  the  Nativity  is  on  fol.  lv-39v. 

4.  Vat.  Sijr.  590  ( 16th  centuryY^  =*  Ms  0 

Gazza  for  the  whole  year.  About  40  pages  are  missing  at  the 
beginning  of  this  manuscript,  and  therefore  a  major  portion 
of  the  office  for  tlie  feast  of  the  Nativitv  is  not  found.  What 
remains  of  it  is  found  on  fol.  2r-12r. 

5.  Mingana  Syriac  542  (1601  A  DY^  Ms  P 

Gazza  for  the  entire  year  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham.  The  manuscript 
is  dated  on  fol.  374v.  The  office  for  the  feast  of  the  Nativity 
is  on  fol.  lv-38r. 


34.  BAUMSTARK,  Gesc/i iciite,  304,  n.  2,  identifies  this  Ms  as  a  Gazza  but 
gives  no  description  of  it.  It  does  not  appear  in  any  of  the  published  cata¬ 
logues  of  the  Syriac  Mss  of  British  Museum.  Perhaps  it  was  too  recently 
acquired  to  be  included  in  any  of  the  published  catalogues,  as  is  the  case 
with  other  manuscripts  of  this  group;  cf.  MACOBER,  Hudra,  126,  N.  14 
and  n  7. 

35.  Described  in  SACtlAU,  Handschriften,  159-163;  BAUMSTARK,  Geschichtc, 
304.  n.  2. 

36.  Described  in  ROSEN-FORSHALL  Catalogus  1,  56-57.  HATCH,  An 
Album,  232,  n.  3,  says  that  the  copyist  of  this  Ms  is  not  the  deacon 
Hormizda,  as  given  by  Rosen-Forshall,  but  the  Priest  Atiyeh  ibn  Faraj. 
BAUMSTARK,  Geschichte,  198,  n.  9,  mistakenly  indicates  this  Ms  as  a 
Hudra. 

37.  Described  in  LANTSCHOOT  Inventaire,  116-117.  See  Appendix  Ill  below. 

38.  Described  in  MINGANA,  Catalogue  I,  995-999. 
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().  Ilowjhton  Syriac  142  (1666  A.  -  Ms  Q 

Gazza  for  the  whole  year  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham  (see  fol.  2v). 
The  ollice  for  the  feast  of  the  Nativity  is  on  fol.  2v-73v.  . 

7.  Vat.  Borg.  Syr.  60  (1688  A.  DY^  =-  Ms  R 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  monastery  of  Mar  Gabriel 
and  Mar  Abraham.  The  Ms  is  dated  on  fol.  322r.  The  oltice 
for  the  feast  of  the  Nativity  is  on  fol.  Iv-bdv."^^ 

8.  Vat.  Brog.  Syr.  86  (17th  century  •=  ^Is  S 

Gazza  for  the  whole  year  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham.  Some  leaves  at 
the  beginning  with,  undoubtedly,  part  of  the  ollice  for  the 
feast  of  the  Nativity  are  missing.  The  nature  and  content  of 
this  Ms  seem  to  suggest  that  it  is  of  the  same  epoch  as  that 
of  other  17th  century  Mss  of  the  Gazza  under  study.  This  Ms 
is  onlv  the  first  volume  of  the  Gazza.  The  office  for  the  feast 
of  the  nativity  beginning  with  the  "Oniata  d-Mawtba,  is  on 
fol.  2v-52v. 

9.  Tricliur:  Chaldean  Syr.  Metropolitan's  Library,  Ms  14  ( 1707 
A.  DY^  ^  Ms  T 

Gazza  for  the  whole  year  according  to  the  use  of  the  Upper 
Monastery  of  Mar  Gabriel  and  Mar  Abraham.  The  office  for 
the  feast  of  the  Nativity  is  on  fol.  17r-33v. 


39.  Described  in  GOSHEN-GOTTSTEIN,  A  Catalogue,  96;  this  was  formerly 
Clemons  17,  cf.  CLEMONS,  Checklist,  234;  also  the  communications  on 
the  Harvard  Semitic  Museum  by  LYON,  JAOS  15  (1893),  ci. 

40.  This  Ms  was  first  identified  as  a  Gazza  by  SAUGET,  Un  cas  tres  curieux, 
17,  n.  71-72.  Previously  its  actual  contents  were  unknown:  cf  BAUM- 
STARK,  Geschichte  304,  n.  2;  MATEOS,  Lelya-Sapra,  xix-xx.  The 
reason  why  this  Ms  escaped  the  attention  of  liturgical  scholars  is  the 
misleading  description  in  SCHER,  Borgia,  264-265,  where  it  is  referred 
to  as  an  Arabic  Ms  of  the  ‘Testament  of  our  God  and  Lord  Jesus  Christ, 
addressed  to  the  disciples  after  the  resurrection....’.  What  Scher  gives  as 
the  contents  of  Ms  Vat.  Borg.  Syr.  60  is  actually  that  of  the  Ms  Borgia 
Arab  22,  described  in  TISSERANT,  Inventaire,  11.  Inspite  of  the  fact 
that  it  is  a  catalogued  Ms  of  the  Vatican  Library,  presumably  at  the 
disposition  of  legitimate  researchers,  Msgr  Sauget  permitted  me  to  see 
this  Ms  very  briefly,  nor  were  my  repeated  requests  to  obtain  a  photocopy 
honoured. 

41.  See  the  description  of  this  Ms  in  the  Appendix,  n.  IV 

42.  Described  in  SCHER,  Borgia,  269;  BAUMSTARK;  Geschichte  ,  304,  n.  2. 

43.  Described  in  APREM,  Trichur,  358-359;  VAN  DER  PLOEG,  Syriac 
Manuscripts,  136,  N.  6. 
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10.  Camh.  Add.  1980  (1723  A.  -  Ms  U 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham  (see  fol.  2v).  The  office  for  the  feast  of 
the  Nativity  is  on  fol.  2v-56r. 

11.  Berlin  Or.  fol.  3181  (1778  A.  DY'^  •=  Ms  V 

Gazza  for  the  feasts  and  commemorations  for  the  whole  year 
according  to  the  use  of  the  Upper  Monastery  of  Mar  Gabriel 
and  Mar  Abraham,  in  a  recension  made  by  the  Catholic 
Chaldeans.  The  first  eleven  folios  are  missing.  The  office  for 
the  feast  of  the  Nativity  is  on  fol.  r2v-23r. 

III.  The  Structure  of  the  Office  for  the 
Feast  of  the  Nativity  in  Bedjan  Compared 
with  Darmo  and  the  Manuscripts 

In  the  following  table  we  compare  the  text  of  Bedjan  with 
that  of  11  Mudra  manuscripts  (81  -  84  above),  11  Gazza  manuscripts 
(90-92  above)  and  the  text  of  Darmo  for  the  office  of  the  feast 
of  the  Nativity.  The  serial  numbers  in  the  table  correspond  to 
the  hymns  and  rubrics  found  in  the  manuscripts,  while  the 
numeration  of  Bedjan  corresponds  to  the  numbering  of  the  hymns 
and  rubrics  given  in  our  translation  of  the  text  above  in  chapter 
two.  The  page  numbers  in  the  table  correspond  to  those  in 
Bedjan. 

The  manuscripts  of  the  Hudra  and  Gazza  are  grouped  in 
these  two  categories  in  order  to  show  at  a  glance  the  contents 

proper  to  each  book.  Within  each  category  the  Mss  are  arranged 

in  chronological  order,  as  follows; 

Hudra  Manuscripts 

Ms  A  -=  Brit.  Mus.  Add.  7177  (1484  A.  D) 

Ms  B  =»  Vat.  Borg.  Syr.  150  (15th  century) 

Ms  C  =  Vat.  Syr.  83  (1538  A.  D) 

Ms  D  =*  Trichur:  Chaldean  Syr.  Metropolitan’s  Library,  jNIs  25 
( 1 598  A.  D) 

Ms  L  -  Vat.  Syr.  86  (IGth  century) 

Ms  F  •  -  Camb.  Add.  1981  (1607  A.  D) 

Ms  G  *=  frichur:  Chaldean  Svr.  Metropolitan’s  Library,  Ms  27 
(1681  A.  D) 

44.  Described  in  WRIGHT-COOK,  Catalogue  I,  147-163;  BAUMSTARK, 
Geschichte,  304,  n.  2;  MATEOS,  Lelya-Sapra,  xix  and  9. 

45.  ASSFALG,  Syr.  Handschriften,  63-65;  BAUMSTARK,  Geschichte,  304, 
n.  2,  calls  this  Ms  Orqu  1161  (1781). 
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Ms  H  »=  Herlin  Or.  Quarto  1100  (1686  A.  D) 

Ms  1  =»  Trichiir;  Chaldean  Syr.  Metropolitan’s  Library,  Ms  21 

(16th/17th  century) 

Ms  J  -  Vat.  Syr.  574  (1721  A.  D) 

Ms  K  =«  Athens:  National  Library  1802  (1724  A.  1)) 

Gazza  Manuscripts 

Ms  L  =»  Brit.  ^lus.  or.  4399  (1488/89  A.  D) 

Ms  M  =*  Berlin  Or.  fol.  620  (1537  A.  D) 

Ms  N  =  Brit.  Mus.  Add.  7178  (1544/  45  A.  D) 

Ms  O  *=  Vat.  Syr.  590  (16th  century) 

Ms  P  =*  Mingana  Syriac  542  (1601  A.  D) 

Ms  Q  =*  Houghton  Syriac  142  (1666  A.  D) 

Ms  R  '  Vat.  Borg.  Syr*  60  (1688  A.  D) 

Ms  S  =*  Vat.  Borg.  Syr.  86  17th  century  ?) 

Ms  T  *=  Trichur:  Chaldean  Syr.  Metropolitan’s  Library,  Ms  14 
(1707  A.  D) 

Ms  U  =*  Camb.  Add.  1980  (1723  A.  D) 

Ms  V  -  Berlin  Or.  fol.  3181  (1778  A.  D) 

Abbreviations  and  sigla  in  the  Table  and  apparatus 


SL  NO 

BED 

DAR 

+ 

X 

(-),  (  +  ),  (.),  (x) 

0 

* 

Apx 


Serial  Number 

BEDJAN,  Breviarium,  vol.  I 

DARMO,  Breviarium,  vol.  I 

Same  in  Bedjan 

Different  from  Bedjan 

Different  from  Bedjan,  but  same  in  the 

manuscripts 

Damaged 

See  the  apparatus  at  the  bottom  of  the  page 

Transference 

Appendix 


To  facilitate  easy  reference,  we  give  side  by  side  in  the 
Table  each  piece,  in  the  order  in  which  it  appears  in  the 
structure  of  the  offices,  of  the  entire  proper  for  the  feast  of  the 
Nativity,  and  the  comparison  of  it  in  Darmo  and  the  manuscripts. 
The  blank  spaces  in  the  Table  indicate  the  absence  of  the  relative 
piece.  Since  all  Hudra  manuscripts  refer  the  user  to  the  Gazza  for 
the  'Oniata  d-Mawtba,  these  "oniata  are  not  found  in  the  Hudra. 
Bedjan  does  not  give  in  the  office  the  Scriputre  lessons  for  the 
feast  of  the  Nativity,  as  they  are  not  part  of  the  hours,  but 
belong  to  the  Eucharist.  Therefore  we  omit  from  the  Table 
of  Comparison  the  Scripture  lessons  found  in  Darmo  and  the 
manuscripts.  They  will  be  dealt  with  later. 
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TABLE  I  Niiniberini^  of  tlie  Chants  and  Rubrics  for  the  OlTice 

of  the  Feast  of  the  Nativity  in  Bedjan  and  the 
Comparison  willi  Darmo  and  the  Manuscripts. 


SL  NO 

BED 

TITLE 

PAGE 

1 

1 

Title  and  Rubrics 

320 

2 

2 

Marmita,  see  281* 

3 

3 

A('i)k  ^Etra 

1  La  : 

u 

4 

Sabbal) 

^-44 

5 

5 

Laku  Mara 

1 

6 

6 

Kabbah 

-44 

7 

7 

*jU.ain 

^  7=4-^- 

8 

8 

Slota 

9 

9 

^aita  d-Qdam 

;L.uaL. 

Cl 

m 

10 

10 

§abbah 

*  ^  *  • 

.  rj3  r 

11 

11 

Marya  Qretak:  Qandna 

4^  iJLaajc :  Lila 

12 

12 

b-Qal  1-Marya:  Qanona 

322 

13 

13 

^ra^a  hi  Meltak:  Qanona 

^oAJ.  n  .^Tt  ;  4^ 

14 

14 

Kabbah  1-Marya:  Qan5na 

L'WYt.’L.a  LajL  :  o^hji 

^  ,  •  * 

15 

15 

§abbah:  Qanona 

..  S'^ja  ^ ruz .y  ^ 

323 

16 

16 

^Alam;  Qanona 

-  S.-N  VI  ^  V  y. 
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HUD^Ja  manuscripts 
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CA2ZA  MANUSCRIPTS 

SL  NO 
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A 

Ha 

B 

Ms 
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Ms 
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Ms 
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Ms 

c 

Ms 

H  . 

Ms 

I 

Ms 
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Ms 

K 

Ms 

L 

Ms 

M 

Ms 
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Ms 

0 

Ms 

P 

Ms 

Q 

Ms 
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Ms 

$ 

Ms 

r 

Ms 

u 

Ms 

V 

1  1 

1 

P 

p 

p 

p 

p 

p 

p 

p 

p 

P 

# 

P 

P 

P 

p 

p 

# 

p 

p 

P 

2 

f 

P 

» 

p 

p 

P 

p 

p 

p 

P 

P 

p 

p 

P 

P 

P 

p 

P 

p 

p 

P 

i  3 

3 

n 

t* 

u 

P* 

P 

p 

P* 

P* 

P* 

P* 

#» 
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P* 

P* 

p* 

P 

#* 

p 

P* 

1  " 

w 

A 

p 

p 

p 

p 

P* 

P 

P 

P 

P 

p 

P 

# 

p 

P 

'  5 

’i,  ^ 

p* 

p 

P 

p 

p 

P* 

P* 

P* 

P 

P* 

P 

p 

P 

p* 

p 

1 

b 

6 

j» 

p 

p 

p 

P 

P 

P 

p 

P 

p 

p 
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# 

P 

p 

p 

P 

P 

p 

P 

p 

P 

p 

p 

z 

5 

P 

P 

p 

i 

3 

9 

i  ^ 

P 

P 

p 

p 

P 

p 

P 

P 

P 

p 

P 

P 

P 

P 

P 

p 

P 

p 

p 

P 

13 

10 

# 

P 

p 

p 

p 

P 

f 

P 

P 

P 

P 

P 

p 

P 

p 

p 

P 

‘i 

11 

It 

P 

P 

p 

p 

P 

p 

p 

P 

p 

P 

P 

p 

P 

P 

P 

p 

P 

p 

p 

p 

1 

i  12 

12 

P 

Q* 

P 

.  p 

4 

Q 

p 

p 

p 

P 

P 

9 

P 

P 

P 

9 

P 

p 

p 

P 

13 

13 

« 

Q* 

P 

p 

p 

■3 

p 

p 

P 

P 

P 

P 

9 

P 

P 

P 

9 

P 

p 

p 

p 

U 

U 

M 

P 

o» 

p 

9 

p 

p 

P 

P 

P 

P 

p 

P 

P 

P 

P 

P 

p 

p 

« 

15 

15 

X* 

P 

X* 

p 

p 

P 

P 

P 

P 

P 

p 

p 

.  P 

^  16 

iJL 

p» 

P 

x* 

{  ^ 

p 

P 

P 

9* 

P 

9 

p 

p 

P 

DAH.  4:  Adds  ‘alam.  MssADGIJLNQV,  3:  Iiicipits  only. 

MsA,  12=  BED.  13;  13=  BED.  12;  15;  ;i.=a.x  ; 

16:  no  refrain.  iNlssCHKM,- 5:  Title  only;  MsC,  14=BED.  15. 
MsD,  15  =  BED.  16;  16=MsA,  16.  MsG,  4:  incipit  only. 
MssHKMPT,  3:  Rubrics  only.  MssIT,  5:  incipits  only  MsL, 
16=  BED.  15. 
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SL  NO 

BED 

TITLE 

PAGE 

17 

17 

.  '-aa  <5-^  1— 30Jt  .  LSoA- 

51otl  ^  ^ 

« 

la 

la 

^nica  d-Batar  ^ 

L9 

19 

Kabbah  ■— ix 

iO 

2Q 

ICarozuta.  see  34k  1*  Ua-oa  ;ji  L&d«eaua 

2i 

21 

0a"d.di5a  Aliaha  i-x-aj 

22 

22 

Suyyal^e,  see  216*  tciftao. v» 

23 

2' 

see  218* 

24 

24 

Slota.  see  12  •  ^^0^5 

•  ^ 

25 

25 

^urraya,  see  281*  .  i^ojs. 

26 

2b 

Sioca  d-Basaiiqe 

27a 

27a 

*bniaca  d-Basaliq#  1 

32^ 

27b 

»•  •• 

23a 

28a 

. 

1  ir>  TJ 

28b 

<  t  <  • 

:8a 

1  •  »• 

29 

29 
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M 
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19 

$ 

4 

4 

4 

20 
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# 

4 

4 

4 

4 

4 

4 

4 

4 

4 

4 

9 
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2l 
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23 

K 

4 

4 
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4 
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9 

4 

4 

4 

4 

4 

4 

4 

4 

4 

4 

» 

4 

4 

2u 

2^ 

4 

4 

4 

4 

4 

4 

4 

4 

4 

4 

4 

4 

4 

25 

25 

4 

4 

4 

4 
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9 
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'# 

4 

f 

4' 

DAR.  26:  see  Apx.  1:1;  27b:  see  Apx.  1:2;  28b:  see  Apx.  1:3; 
28c:  see  Apx.  1:4.  MsL,  26  ‘ 

(incipit  only).  MsK,  29= SL  NO  28b.  MsV,  28c:  see  Apx.  1:4. 
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31 

33 
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■  *■  1 

41 

41 
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Rubrics  on  che  celebration  of  Mass 

43 

42 

d-Bem  ojos  • 

MsA,  30=SL  NO  28b;  31  =  BED.  30;  32=BED.  31;  33=BED. 
34;  34=BED.  32;  35  =  BED,  33;  42:  . 

MsC,  31  =  BED.  32;  32= BED.  31;  33=  BED.  30;  36= BED 
35;  37=BED.  36;  38a;  sec  Apx.  I;5;  38b;  see  Apx.  I;6;  39b; 

“(iiicipit  only);  MssCDFHKLMPQR,  42; 

-*^2Xo  MsD,  32=  BED.  34;  33=  BED.  32; 

34  =  BED.  33;  35:  BED.  36;  36  =  MsC,  38a.  ./' 
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DAR.  194b:  see  Apx.  1:29.  MsC,  193bc:  see  Apx.  1:30.  MsD. 
194b:  see  Apx.  1:31.  MsF,  194b:  see  Apx.  1:32.  MsH,  194b: 
see  Apx.  1:33.  Msl,  194b:  see  Apx.  1:34.  MsT,  199=“BED. 
72;  200:  see  Apx.  1:35;  205:  see  Apx.  1:36 
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MsA,  220:  see  Apx.  1:37;  221:  see  Apx.  1:37.  MsC,  218:  see 
Apx.  1:38.  MsT,  214:  see  Apx.  1:39;  216:  see  Apx.  1:39. 
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MsA,  222:  see  Apx.  1:37  MsC,  223b:  see  Apx.  1:38.  MsL, 
223a:  see  Apx.  1:32A 
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From  the  above  comparison  it  becomes  clear  that  Bedjan 
has  made  recourse  to  the  manuscript  tradition  in  preparing  the 
text  of  the  olTice  for  the  feast  of  the  Nativity.  He  has  also 
followed  the  basic  structure,  according  to  the  use  of  the  Upper 
Monastery,  that  has  come  down  through  the  manuscript  tradition. 
We  see,  however,  a  few  variations  by  way  of  transferences  and 
omissions. 

1 .  Transferences 

The  transferences  in  Bedjan,  already  noted  by  the  sign 
“  -= ''  in  the  apparatus  of  the  Table  of  Comparison,  are  nothing 
but  a  change  of  position  of  certain  hymns  within  the  same  unit- 
For  example,  the  'oniatd  d-Bdsdluje  corresponding  to  the  SL  No.  27 
a-38a  do  not  follow  a  consistent  order  in  all  the  manuscripts 
studied.  All  the  same,  Bedjan’s  order  in  this  instance  corresponds 
perfectly  to  that  of  Mss  BGINHTUV. 

2.  Omissions 

It  is  chiefly  by  way  of  omission  that  Bedjan's  breviary 
exhibits  the  greatest  differences  from  the  manuscript  tradition. 
Of  the  long  Night  Service  (Lelya)  a  major  portion  is  omitted.  The 
three  Mawlbe  are  fused  into  one  by  cutting  short  the  number  of 
the  psalms  and  ‘oniata,  whereas  in  the  manuscripts  the  whole 
Psalter  is  appointed  to  be  said  at  this  service.  Bedjan  omits 
certain  'oniata  found  in  many  of  the  Gazza  manuscripts,  either 
because  they  were  tliought  tainted  with  ''Nestorianism/’  or  because 
of  the  desire  to  limit  the  number  of  'oniata  in  the  Night  Oflice, 
as  is  the  case  with  the  numerous  'oiuata  entitled  Onidtd  d-Mawlbd. 
Whenever  a  full  text  of  any  suppressed  hymn  is  found  in  any  of 
the  manuscripts  studied  or  in  Darmo,  that  text  with  its  English 
translation  is  given  in  the  Appendix,  except  those  that  come 
under  the  title  "oniata  d-Mawlba. 

All  the  lludra  manuscripts  studied  refer  to  the  Gazza  for 
the  ‘oniata  d-Mawtba.  These  hymns,  meant  for  the  nocturnal 
vigil,  are  numerous  and  long,  and  often  differ  in  manuscripts 
themselves.  Bedjan  and  Darmo  selected  only  twenty-five  of 

46.  Although  Patriarch  Iso  ‘Yahb  III  determined  the  norms  for  the  cathedral 
office,  he  left  the  monks  free  to  organize  their  night  vigils  according  to 
their  own  customs.  They,  in  turn,  respecting  the  norms  laid  down  by  the 
Patriarch,  composed  new  hymns  and  anthems.  This  freedom  enjoyed  by 
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them,  suitable  to  the  spirit  of  the  ofiice  for  the  feast  of  the 
Nativity,  from  among  those  found  in  the  manuscripts  (see  Table 
I,  SL  No.  48-72).  The  comparison,  therefore,  of  this  section  of 
the  *oniata  d-Mawtba  in  Bedjan  with  those  in  Darmo  and  the 
Gazza  manuscripts,  is  restricted  only  to  the  question  whether 
those  hymns  selected  by  Bedjan  are  according  to  the  manuscript 
tradition.  However,  in  order  to  show  the  diversity  even  among 
the  manuscripts,  w^e  produce  in  an  appendix  the  Syriac  text  of 
the  lirst  tw^o  IMaw'tbe  from  the  earliest  Gazza  manuscript  studied 
(Ms  L,  see  Appendix  II),  and  the  whole  text,  but  the  shortest, 
from  another  manuscript  (Ms  O,  see  Appendix  111). 

Bedjan  has  suppressed  also  the  following  hymns  found  in 
Darmo  and  in  the  majority  of  the  manuscripts  studied: 

SL  NO.  27b  :  'onita  d-B^saliqe  (See  Appendix  n.  1 :  2). 

SL  NO.  28b  :  'onita  d-Bas^liqe  (see  Appendix  n.  1 :  3). 

SL  NO.  28c  :  'onita  d-Basaliqe  (see  Appendix  n.  1:4). 

SL  NO.  47a  :  Bedjan  prescribes  only  4  hullale,  whereas 

the  manuscripts  prescribe  11  hullale. 

3.  Differences  between  Bedjan  and  Darmo 

In  fact  we  do  not  see  much  dillerence  between  Bedjan  and 
Darmo  in  the  oiUce  for  the  feast  of  the  Nativity.  Because  of  his 
intention  to  avoid  “Nestorian’'  elements,  Bedjan  has  omitted 
certain  hymns  which  are  found  in  Darmo.  Moreover,  Bedjan  uses 

the  expression  (Mother  of  God),  while  Darmo 


the  monks  may  be  the  reason  for  the  multiplicity  of  ‘oniata  d-Mawtba 
found  in  the  Gazza;  cf.  Expositio  I,  1(0,  para  2.  See  also  TAFT, 
Liturgy  of  the  Hours,  227.  MATEOS,  Lelya-Sapra,  472-474,  ^ives  the 
French  translation  of  the  commentary  by  Dadiso  barQatraya  on  a  memra 
of  Isaiah  of  Scetis  (fragment  of  the  13th  memra.  Cod.  Vat.  Syr.  496, 
fol.  154v-  157v),  in  which  Dadiso  speaks  of  the  multiplicity  of  ‘oniata, 
‘unnaye,  qanone  and  hepakate  which  were  introduced  in  monasteries. 
According  to  him,  the  singing  of  these  long  and  numerous  hymns, 
especially  during  the  offiee  for  the  feasts  of  our  Lord,  instead  of  promoting 
true  ascetic  life  and  meditation  on  the  mysteries  of  God,  often  caused 
distractions,  loss  of  time,  vexation,  sadness  and  even  loss  of  festal  joy 
and  jubilation  among  the  members  of  the  community.  What  the  advises 
is  that  the  solitaries  recite  mainly  psalms,  or  one  *onita. 
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uses  a}.ao2^^  (Mother  of  Christ).  Such  differences  have 

been  already  been  noted  in  the  translation  of  Bedjan’s  text  in 
Chapter  two. 

Besides  the  ‘oniata  corresponding  to  SL  NO.  27b,  28b  and 
and  28c  found  in  Darmo,  but  omitted  by  Bedjan,  there  are  the 
following  dilTerences  between  Bedjan  and  Darmo: 

SL  NO.  26  :  Slota  d-Basaliqe  :  Bedjan  gives  here  a  prayer 

different  from  Darmo.  However,  both  Bedjan 
and  Darmo  have  the  support  of  the  manuscripts 
for  their  particular  choice,  as  is  clear  from 
the  Table  of  Comparison. 

SL  NO.  47a  :  Lelya  :  Ilullale  :  Bedjan  limits  the  number 

of  hullale  to  only  4,  whereas  Darmo,  following 
the  manuscripts,  prescribes  11  hullale  for  the 
Lelya. 

SL  NO.  79a  :  Sabbah  of  Mawtba  d-Lelya  :  Darmo  gives  here 
a  hymn  different  from  Bedjan.  However,  here 
too  both  Bedjan  and  Darmo  have  the  support 
of  the  manuscripts  for  their  choice  (see  the 
Table  of  Comparison). 

SL  NO.  79b  :  Darmo,  with  the  support  of  some  manuscripts, 
gives  'alam  of  Mawtba  d-Lelya  with  the  prayer 
Bedjan  gives  for  the  Sabbah  of  Mawtba  d- 
Lelya  (Bedjan  n.  79a),  whereas  Bedjan,  follow¬ 
ing  other  manuscripts,  omits  "alam  (see  the 
Table  of  Comparison). 

SL  NO.  148  :  Nemar  of  Qale  d- SahrS.  :  Darmo  gives  a  prayer 

dilTerent  from  the  one  in  Bedjan  and  the  manuscripts 
studied  except  for  ^^s  B  (see  the  Table  of  Comparison). 

In  short,  we  see  that  in  preparing  the  text  of  the  office 
for  feast  of  the  Nativity,  Bedjan  has  been  basically  faithful  to  the 
manuscript  tradition.  The  few  changes  by  way  of  transferences 
and  omissions  were  introduced  either  to  eliminate  all  possible 
Nestorian  expressions,  or  to  avoid  unnecessary  prolongation  of 
the  service,  as  is  the  case  with  the  suppression  of  many  hymns 
like  the  ^Oniata  d- Mawtba  found  in  the  Gazza  manuscripts.  Thus 
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liedjan  has  passed  on  to  us  the  ollice  for  the  feast  of  the  Nativity 
with  the  age-old  purity  of  the  authentic  tradition. 

IV.  Comparison  of  the  Scripture  Lessons 
in  Darmo  and  Manuscripts 

The  Chaldean  and  Malabar  Divine  Ofrice  does  not  have  lessons 
from  Sacred  Scripture  and  therefore  Bedjan  does  not  indicate  any. 
We  see,  however,  in  Darmo  and  in  many  of  the  manuscripts 
studied,  lessons  from  both  the  Old  Testament  and  New  Testament. 
But  these  lessons  are  meant  for  the  Eucharistic  Liturgy,  as  is 
evident  from  their  position  between  the'oniata  d- Qanke  (anthems 
of  the  chancel)  and  d-  Raze  (anthems  of  the  mysteries)  before  the 
anaphora,  where  the  Liturgy  of  the  Word  of  the  Mass  takes 
place. 

The  Scripture  lessons  for  the  Mass  of  the  feast  of  the 
Nativity  are  found  in  only  seventeen  out  of  twenty-two  manusc¬ 
ripts  studied.  Of  these  seventeen,  except  for  two  which  give  only 
the  fourth  lesson  (Ms  T,  fol.  32;  Ms  V,  fol.  22v),  all  other  fifteen 
have  four,  two  each  from  the  Old  and  New  Testaments  respectively. 
The  verses  are  never  numbered  in  these  manuscripts,  but  they 
give  the  beginning  and  the  end  of  the  each  lesson.  The  chapter  num¬ 
berings,  although  the  same  in  all  seventeen  manuscripts  differ  from 
the  edition  of  the  Pesitta  version  of  the  Bible*^^.  All  four  lessons 
found  in  the  manuscripts  are  the  same  as  those  according  to 
the  use  of  the  Upper  Monastery'^^.  The  Chaldean'^^  and  Malabar^^ 
lessons  for  the  feast  of  the  Nativity  are  in  perfect  agreement  with 
Darmo  and  the  manuscripts,  as  will  be  clear  from  the  table  below. 


47.  See  Chapter  Two,  27,  n.  3. 

48-  Calendarium  lectionum,  4;  MACLEAN,  Offices,  264-265;  BAIJMSTARK, 
Perikopenordnungen,  31.  The  lack  of  uniformity  in  the  numbering  of  the 
verses  can  be  seen  in  all  three  of  these  authors.  This  may  be  due  to  the 
oriental  method  of  numbering  the  end  of  the  lessons  exclusively,  ie  giving 
the  number  of  the  verse  that  follows  the  last  verse  to  be  read.  Besides,  there 
are  errors  or  misprints  in  all  three  authors;  cf.  MACLEAN,  Lectionary 
System,  484,  n.  2. 

49.  Proprium  Missarum,  12-13;  MOUSSES,  Livres  liturgiques  19; 
ALICHORAN,  Missel  chaldeen,  300. 

50.  Supplementum  mysXeriorum,  10-11;  Ordo  celebrationis,  43. 
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TABLE  II.  The  Comparison  of  the  Scripture  Lessons 


Abbreviations  used  in  the  -< 
Table 


MsChN  :  Manuscript  Chapter  Number 
DAR  :  Darmo 
PM  :  Proprium  Missarum 
SM  :  Supplementum  Mysteriorum 
—  :  Absent 
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The  above  comparison  leads  to  the  conclusion  that  the 
Eucharistic  Liturgy  of  the  feast  of  the  Nativity  has  always  had 
four  scripture  lessons  according  to  the  use  of  the  Upper  Monastery, 
where  Patriarch  iso‘  Yahb  llUs  7th  century  liturgical  reform  was 
normative.  And  these  lessons  have  always  been  the  following: 


Is  7:10-16:  9:1.3,  6-7 
Mic  1:1-3;  5:2-5,  7-9 


Gal  3:15-4:7 


Lk  2:1-20 


/'Emmanuel’'  the  traditionaK 
^)assage  of  the  Messianic  prophecy/ 

/The  Messianic  last  days;  Bethle-\ 
vhem,  the  birthplace  of  Messiah/ 

(Born  of  woman;  subject  to  the 
law) 

(Birth  of  Jesus) 


The  additional  lesson,  Rom  1:1-5,  seen  joined  to  the  mona¬ 
stic  lesson  from  Galatians  in  one  Iludra  manuscript  (Ms  74,  fol. 
28r),  is  here  an  exception.  This  lesson,  however,  is  found  prescri¬ 
bed  for  the  feast  of  the  Nativity  in  a  Syriac  manuscript  from 
Malabar,  Codex  Val.  Syr.  22(1301  A.D)^^  (fol.  4v),  together  with 
other  monastic  lessons  from  Galatians  -  the  same  monastic  lesson 
for  the  feast  of  the  Nativity  -  and  Ephesians.  Codex  Vat.  Syr.  22, 
which  contains  only  lessons  from  pauline  and  deutero- pauline 
epistles  for  the  feasts  and  commemorations  of  the  East  Syrian 
tradition,  is  a  copy  of  the  text  of  the  cathedral  church  of 
Kokhe^^  in  Seleucia  Ctesiphon,  prepared  for  the  use  of  the 
Malabar  Church. 


The  scripture  lessons  for  the  feast  of  the  Nativity  according 
to  the  lectionary  system  of  the  cathedral  church  of  Kokhe  are 
not  substantially  din'erent  from  those  according  to  the  use  of  the 
Upper  Monastery  for  the  same  feast,  except  for  the  absence  of 
the  first  lesson  and  the  additional  lessons  from  the  epistles  in  the 
Cathedral  usage. 44ie  third  lesson,  according  to  tlie  Hudra  Ms 
II  with  its  additional  lesson  from  the  letter  to  the  Homans  (see 


51.  ASSEMANI,  Catalogue  II,  174-188;  cf.  also  LEVI,  Ricerche,  \16-\^1 . 

52.  MOUSSES,  Livres  liturgiques,  18;  MACOMBER,  Lectionary  System, 
488;  VAN  DER  PLOEG,  Syriac  Manuscripts,  3-4,  72-73.  For  the  history 
of  this  cathedral,  cf.  BAUMSTARK,  Line  Geschichte,  387-389. 

53.  MACOMBER,  Lectionary  System,  496 
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the  Table  II  and  the  apparatus),  agrees  perfectly  with  the  third 
lesson  for  the  feast  of  the  Nativity  given  in  the  manuscript 
Leningrad  Ms  62 1  (8th  century),^^  which  contains  the  cathedral  syst¬ 
em  of  epistle  lessons. We  may,  therefore,  conclude  that  the  copyist 
of  the  Hudra  ]\Is  H  might  have  had  before  his  eyes  a  copy  of  this 
tradition  astound  in  the  manuscript  of  Leningrad  as  he  prepared 
the  scripture  lessons  for  the  feast  of  the  Nativity. 


54.  Described  in  PIGULEVSKAYA,  Katalog,  reffered  to  in  MACOMBER, 
Lectionary  System^  484,  n.  2  and  494.  Cf.  also  PIGOULEWSKI,, 
Leningrad,  215. 

55.  MACOMBER,  Lectionary  system,  496,  n.  2  gives  the  third  lesson  for  the 
feast  of  the  Nativity. 


CHAPTEH  FOUR 


ANALYSIS  OF  THE  OFFICE  FOR  THE 
FEAST  OF  THE  NATIVITY  IN  THE 
CHALDEAN  AND  MALABAR 
TRADITION 


We  have  seen  in  the  })receding  chapter  the  evolution  of  the 
Chaldean  and  Malabar  office  for  the  feast  of  the  Nativity  in  the 
manuscript  tradition.  Although  in  the  second  chapter  we  have 
given  the  complete  translation  in  English  of  the  text  for  the 
office  for  the  feast  of  the  Nativity,  we  give  here  an  analysis  of 
the  propers  of  Ramsa,  Lelya-Sapra^  and  Mass  for  the  same  feast, 
to  enable  us  to  understand  better  the  celebration  of  the  liturgy 
of  the  birth  of  Christ,  the  Christ  Event  for  us  here  and  now. 
This  we  do  by  analysing  the  main  constituent  elements  of  this 
office,  namely  the  psalms,  hymns  and  the  scriptural  lessons, 
together  with  the  signs  and  symbols  used  in  this  liturgical 
celebration.  These  are  the  real  sources  for  a  theology  of  the  feast 
of  the  Nativity  proper  to  these  individual  Churches.  Indeed,  such 
a  theological  synthesis  is  in  fact  the  aim  of  our  proposed 
analysis  of  the  text. 

r.  Ramsa  (Evening  Prayer)  of  the  Feast  of  the  Nativity 

The  Schema  of  the  Propers 

Marmita  (Psalmody):  One  Marmita  (Pss  87-88) 

Mymn  of  incense 

1.  For  the  structural  analysis  of  the  propers  of  the  feast  of  the  Nativity  of 
our  Lord,  cf.  PUDICHERY,  Ramsa,  68-72;  for  that  of  Lelya-Sapra,  cf. 
MATEOS,  Lelya-Sapra.  116-132. 
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Laku  M&ra 
"Onita  d-Qdani 

Vesperal  Psalms:  Pss  140;  141;  118:105-112;  116  with  qanone 

'Onila  d-Batar 

Kardzuta 

Qa^ddisa  Allaha  (Trisagion) 

Suyyake:  2  Marmiata  (Pss  1-4;  5-7) 

Surrava:  Ps  87 
'Onita  d-Basa.liqe 
"Onita  d-Bem 
Tesbohta 
Our  Father 
Final  Prayers 

The  only  difference  in  the  sehema  from  that  of  a  Sunday 
is,  that  there  are  special  qanone  for  the  Evening  Psalms  and  two 
marmiata  as  suyyake.  Besides,  after  the  'Onita  d-Basaliqe  there 
are  also  the  d-Bem  and  tesbohta  which  pertain  to  the  Holy 
Communion. 

1.  Marmita  (Psalmody)^ 

Psalms  are  the  expressions  in  faith  of  the  concrete  experi¬ 
ential  encounters  with  the  Divine  made  by  human  beings  like 
ourselves.  The  basic  christianizing  factor  in  the  upward  movement 
of  psalmody  is  that  the  Psalter  becomes  the  official  prayer  book 
of  the  Church.  The  official  prayer  of  the  Church  is  characterized 
by  the  pormise  of  Christ  himself,  ‘'Wherever  two  or  three  are 
gathered  in  my  name  there  I  am  in  the  midst  of  them”  (Mt 
18:20).  Any  text  used  officially  in  such  prayer  necessarily  has  to 
reflect  the  presence  of  Christ.  It  must  somehow  become  the 
voice  of  Christ  and  his  Church  addressing  the  Father. 

The  psalms  are  treated  in  the  liturgy  as  the  Word  of  God 
to  be  heard,  understood  and  prayed  by  the  worshipping 
community.  This  is  the  liturgical  basis  for  the  christological 
interpretation  of  the  psalms.  In  the  early  Church  there  was  a 
Very  strong  awareness  of  the  truth  that  the  Word  who  spoke 
^hrough  the  prophets  of  the  Old  Testament  is  the  same  Word 


2.  BEDJAN,  Breviarium  1,  281* -  282*;  trans.  n.  2. 
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wlio  became  incarnate  in  the  New.^  Psalms  were  often  interpreted 
in  tlie  light  of  the  events  which  had  occurred  at  the  particular 
places  and  times.  The  jisalms  of  (diristian  feasts  would  have  been 
an  imjiortant  instance  of  this  jirocess."^  A  psalm  becomes  entirely 
Christian  by  its  use  at  a  particular  moment  in  the  liturgy,  and 
the  choice  of  psalms  for  particular  hours  of  the  day  seems 
to  have  been  determined  by  specific  references  they  contain 
rather  than  by  their  general  sense,  though  the  Christian  symbo¬ 
lism  of  the  hour  comes  in  time  to  alTect  the  whole  psalm. ^  If  it 
is  true  that  in  the  New  Testament  the  unit  of  Christian  reference 
is  the  entire  psalm  rather  than  verses  with  more  obviously 
Christian  apjilications,^  still  even  a  single  verse  was  enough  to 
determine  the  liturgical  orientation  of  a  psalm. 

In  our  OlTice  for  the  feast  of  the  Nativity,  after  the 
introductory  prayers  of  the  president,^  the  rubrics  prescribe  the 
singing  of  Pss  87  and  88.  These  psalms  are  sung  on  all  Sundays 
and  feasts  from  Subbdrd  (Annunciation)  to  Denhd  (Epiphany),^ 
maybe  because  it  is  the  time  of  the  foundation  of  the  Divine 
Dispensation. 

Psalm  87  :  This  psalm  is  thought  to  describe  a  festal 
occasion  in  Jerusalem,  when  the  people  from  all  over  the  world 
are  expected  to  be  present  as  if  the  whole  world  is  united  in 
one  faith  and  in  one  (iod,  in  their  unique  home.^  It  has  been 
very  dear  to  Christian  tradition,  much  loved  and  repeatedly 
celebrated. 

Early  Fathers  of  the  Church  like  Athanasius/'^  Augustine*' 
and  Jerome,*^  on  the  basis  of  verse  5:  ^^\nd  it  has  been  said  to 

3.  FISCHER,  Le  Christ  dans  les  psaiimes,  95. 

4.  DANIELOU,  Les  psaumes  dans  la  liturgie,  40-56. 

5.  For  the  Christian  symbolism  of  the  hours,  cf.  RAFFA,  La  litiirgia 
delle  ore,  254-300. 

6.  DODD,  According  to  the  Scriptures,  58-60,  96-108. 

7.  The  introductory  prayers  of  Ramsa  consist  of  ‘Glory  to  God  in  the 
heights’  (the  angel's  hymn  at  the  birth  of  the  Lord  :  Lk  2  :  14)  and  the 
Our  Father.  All  liturgical  celebrations  including  Mass  have  the  same 
introductory  prayers  in  the  Chaldean  and  Malabar  tradition;  cf.  BED.IAN, 
Breviarium  I,  2-3. 

8.  Ibid.,  53. 

9.  WEISER,  The  Psalms,  580. 

10.  Expositiones  in  Psalmos,  378. 

11.  Enarrationes  in  Psalmos,  1202-1203. 

12.  Tractatusin  Libruni  Psalmorum,  115,  117-118. 
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Sion:  'the  mighty  man’  (Gabra  Ga^^bbara)  is  born  in  her,  and  he 
has  created  her’,”  see  in  it  an  anticipation  of  the  'Word  made 
flesh’  of  John  1:1.  In  verse  7  of  this  psalm  we  see  an  important 
aspect  of  Old  Testament  theology  clearly  expressed  in  a  vivid 
scene,  prefiguring  the  enrolement  of  all  peoples  into  the  family 
of  Christ’s  Church.  They  are  born  anew  to  a  heavenly  citizenship 
(Phil  13:20;  Gal  4:26;  Rev  21),  united  in  the  knowledge  of  the 
^lost  High,  drinking  freely  of  the  Springs  of  Life.  We  see  also 
that  Ps  S7  speaks  of  the  edifice  of  which  Christ  is  tlie  corner 
stone,  throwing  light  on  the  ecclesiological  interpretation  domi¬ 
nant  in  the  Christian  tradition  which  sees  in  it  the  exaltation 
of  the  Church,  the  spiritual  mother  of  all  peoples  (1  Cor  3:10; 
Mt  5:5;  Lk  6:21), as  in  the  theology  of  Vatican  II:  "The  Church, 
'that  Jerusalem  which  is  above’,  is  also  called  'our  mother’  (Gal 
4:26;  cf.  also  Rev  12:17).  She  is  described  as  the  spotless  Lamb 
(Rev  19:7;  21:2;  22:17).”*^  The  praise  of  Sion’^  could  also  be  seen 
in  the  perspective  of  a  transformed  world,  namely  in  the  messi¬ 
anic  and  eschatological  vision  implicit  in  the  other  canticles  on 
Sion  like,  for  example,  Isaiah  2-60.  We  read  in  St  Paul:  "You 
are  no  more  strangers  and  guests,  you  are  fellow  citizens  with 
the  saints  and  members  of  the  household  of  God”  (Eph  2:19). 
Ps  87:4-6  can  be  seen  as  an  anticipation  of  this  Pauline  expression. 

The  singing  of  this  psalm  in  the  context  of  the  liturgy, 
therefore,  inspires  in  us  a  sense  of  mutual  belonging,  creating 
the  'Church’  here  and  now  rendering  thanks  and  adoration  to 
God  through  anamnesis  of  the  salvific  mystery  of  the  incarnation 
and  birth  of  Jesus  Christ. 

Psalm  88  :  This  psalm  is  in  effect  a  cry  of  suffering  from  the 
feeling  of  being  abandoned  by  God.  From  ancient  times  the 
Church  has  heard  in  this  psalm  the  cry  of  the  Crucified^^  and 
thereby  ascribes  the  ultimate  victory  to  the  divine  love.  The 
singing  of  this  psalm  at  the  feast  of  the  Nativity  leads  us  to  the 

13.  Cf.  also  ATHANASIUS,  Expositiones  in  Psalmos,  378. 

14.  Lumen  Gentium,  n.  6. 

15.  The  expression  ‘Mount  Sion’,  recurring  in  the  Old  Testament  as  part  of 
Israel’s  theological  vocabulary,  designates  the  hill-top  on  which  stood 
the  special  place  of  worship  in  the  Jebusite  city  of  Jerusalem;  cf.  NOTH, 
The  History  of  Israel,  190. 

16.  ATHANASIUS,  Expositiones  in  Psalmos,  378-379.  AUGUSTINT, 
Enarra  tiones  in  Psalmos,  1210-1219. 
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death  and  resurrection  of  .Jesus.  We  see  in  one  of  Ephraem's 
Hymns  on  the  Nativity  an  echo  of  the  verses  4-5  of  this  psalm 
which  speak  of  the  one  who  was  forsaken  among  the  dead  like 
the  slain  that  lie  among  the  dead: 

But  in  your  resurrection  you  persuade  them  concerning 
your  birth;  since  the  womb  was  sealed,  and  the  sepulchre 
closed  up;  being  alike  pure  in  the  womb,  and  living  in  the 
sepulchre.  The  womb  and  tlie  sepulchre  being  sealed  were 
witnesses  unto  you.‘^ 

riie  qanona*®  of  this  psalm  expresses  our  need  of  God’s  mercy  in 
our  helplessness:  ''You  are  merciful,  0  our  Fashioner,  in  your 
loving  kindness,  have  pity  on  us.”*^ 

2.  Lucernarium  and  Incensation  (A(i)k  ‘Etra)^^ 

The  evening  Office  has  long  been  associated  with  the  ritual 
of  the  lighting  of  the  lamps  and  the  burning  of  incense.  The 
evening  offering  of  incense  dates  to  Old  Testament  times  (Exod 
30:7-8). 21  For  the  Christians  of  the  early  Church,  the  evening 
lamp  was  a  symbol  of  Christ,  the  Light  of  the  world.  The  earliest 
account  of  the  Christian  lucernarium  is  found  in  the  Apostolic 
Tradition  XXV  of  Myppolitns  of  Rome  (ca  215): 

When  the  bishop  is  present,  and  evening  has  come,  a 
deacon  brings  in  a  lamp;  and  standing  in  the  midst  of  all 
the  faithful  who  are  present,  (the  bishop)  shall  give  thanks... 
And  he  shall  pray  thus  saying:  We  give  you  thanks.  Lord, 
through  your  Son  .Jesus  Christ  our  Lord,  through  whom 
you  have  shown  upon  us  and  revealed  to  us  the  inexti¬ 
nguishable  light.  So  when  we  have  completed  the  length 

17.  HNat.  X,  6;  cf.  CSCO  186,  Syr.  82,  67;  ET  adapted  from  NPNF  (second 
series) ,  XIII,  241. 

18.  The  qanone  (or  giyyore  -  strangers  -  as  they  are  called  by  the  Chaldeans) 
are  refrains  that  accompany  each  psalm  and  are  inserted  in  red  after  the 
first  or  second  petgama  (verse)  of  every  psalm.  Abdiso  of  Nisibe  attributes 
the  composition  of  these  qanone  to  Catholicos  Mar  Aba  (A.D.  536-552); 
ASSEMANI.  BO  III,  1,  76;  cf.  VOSTE,  Sur  les  litres,  221,  n.  6;  MATEOS, 
Lelya-Sapra,  30-31,  315.  Mateos,  pp.  316-338,  gives  the  French  transla¬ 
tion  of  all  these  qanone.  In  Bcdjan’s  Breviarium  they  are  found  on  pp. 
216*  -  335*  in  all  the  three  volumes. 

19.  BEDJAN,  Breviarium  I,  282.* 

20.  Ibid.,  320;  trans.  n.  3. 

21.  On  the  history  of  the  use  of  incense  in  Worship,  cf .  ATCHLEY,  Incense. 
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of  the  day  and  have  satisfied  ourselves  with  the  light  of 
the  day  which  you  have  created  for  our  satisfying;  and 
since  now  through  your  grace  we  do  lack  the  light  of 
evening,  we  praise  and  glorify  you  through  your  Son  Jesus 
Christ  our  Lord,  through  whom  be  glory  and  power  and 
honour  to  you  with  the  Holy  Spirit,  both  now  and  always 
and  to  the  ages  of  ages.  Amen.^^ 

We  have  from  the  pilgrim-nun  Egeria  another  description  of 
such  a  ceremony,  this  time  in  Jerusalem: 

...at  four  o'clock  they  have  Lychnicon,  as  they  call  it,  or 
in  our  language,  Lucernare.  All  the  people  congregate  once 
more  in  the  Anastasis,  and  the  lamps  and  candles  are  all 
lit,  which  makes  it  very  bright.  The  fire  is  brought  not 
from  outside,  but  from  the  cave-inside  the  screen  where 
a  lamp  is  always  burning  night  and  day  (24.4).^^ 

Although  there  is  no  mention  of  a  ritual  like  lamp  lighting  in 
our  Evening  Office  for  the  feast  of  the  Nativity,  the  Lucernarium 
and  the  incensing,  at  least  at  the  time  of  Gabriel  Qatraya  (7th 
century), were  very  significant  rites  in  the  East  Syrian  Evening 
Office. In  imitation  of  Jerusalem  usage,  the  lamp  in  the  Qestrdmd 
was  lit  by  the  flame  brought  from  the  everburning  lamp  inside 
the  veiled  sanctuary,  symbolizing  according  to  Qatraya,  “the 
mystery  of  the  manifestation  of  Christ,  the  Sun  of  Justice,  who 
through  his  manifestation  destroyed  the  mist  of  darkness  of  error 
on  earth  and  illumined  the  whole  world  with  the  light  of  his 
divine  doctrine’'. This  ceremony,  which  signified  also  the  com¬ 
munication  of  the  light  of  Christ  to  his  Church,  was  accompanied 
by  a  prayer,  the  beginning  of  which  is  given  by  Qatraya: 

0  Light,  you  who  appeared  on  earth,  at  whose  manifest¬ 
ation  the  people  hasten,  great  Sun  of  Righteousness,  who 
destroyed  the  power  of  error... 


22.  BOTTE,  Tradition  Apostolique,  64;  ET  from  CUMING,  Hippolytus  23. 

23.  Trans.  WILKINSON,  Egeria's  Travels,  123-124. 

24.  Gabriel  Qatraya  was  a  teacher  at  the  theological  school  of  Seleucia;  cf. 
BAUMSTARK.  Geschichte,  200. 

25.  JAMMO,  Gabriel  Qatraya,  39-52. 

26.  Ms  Brit.  Mus.  Oriental  3336,  fol.  7r,  cited  in  .lAMMO,  VOffice  du  soir 
189. 

27.  Ibid.,  fol.  llv,  189. 
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But  later,  by  the  Lime  of  Abraham  Qatraya  bar  Lipeh 
(7lli-8lh  century)  and  Pseudo  George  of  Arbela  (9th  century), 
this  Lucernarium  rite  became  more  solemn  and  distorted  even 
to  the  point  of  losing  its  original  symbolism:  the  communication 
of  the  flame  from  inside  the  sanctuary  disappeared  and  the  light 
became  the  subject  of  allegoric  interpretation;  the  incense  no 
longer  signified  the  sweetness  of  the  love  of  Christ,  becoming  a 
mere  sign  of  honour  shown  to  the  altar,  bishop,  priests  and 
faithful,  each  one  receiving  a  determined  number  of  incensings 
according  to  one’s  degree  of  dignity.^®  In  the  Exposilio  Olficioriim 
the  ceremony  is  described  with  the  details  of  a  procession  of 
priest,  deacons  and  subdeacons  carrying  the  Gospel,  Cross,  candles 
and  Ihuribles.^^  However,  in  spite  of  these  later  embellishments 
in  the  ritual  of  lighting  the  lamp,  signifying  the  communication 
of  Christ  the  Thght  to  his  Church,  what  is  basic  to  the  rite  of 
the  Evening  Prayer  in  every  tradition  is 

thanksgiving  for  the  light,  in  which  the  Church  uses  the 
lamplighting  at  sunset  to  remind  us  of  the  Johannine 
vision  of  the  Lamb  who  is  the  eternal  lamp  of  the 
Heavenly  Jerusalem,  the  sun  that  never  sets.^® 

The  oblation  of  incense  is  another  important  element  of  Evening 
Office.  Tlie  hymn  whicli  is  sung  during  this  ceremony  is  repeated 
five  times  for  the  sake  of  solemnity,  intercalated  between  verses 
1-2,  1  of  Ps  <S4,  whicli  expresses  the  joy  in  the  experience  of 
(iod’s  nearness  in  the  Tem|)le  and  in  the  good  fortune  of  being 
able  to  sing  the  praise  of  God  forever: 

Like  the  fragrance  of  sweet  incense  and  the  smell  of  a 
|)leasant  censer,  receive  0  Christ,  our  Saviour,  the  request 
and  prayer  of  your  servants,^' 

In  the  Nestorian  edition  of  the  Breviary,  we  have  two  prayers 
for  the  imposition  of  incense: 


28.  .lAMMO,  UOffice  dii  soir,  206. 

29.  “....quanta  praeparentur  in  huius  responsorii  honorem:  lampades  accen- 
duntur  omnes:  cum  adhuc  pauciores  splenderent  lampades,  pro  ratione 
lypi  qui  per  vttus  testamentum  administrabatur.  Nunc  portae  absidis, 
quae  est  caelum  aperiuntur,  et  egrediuntur  crux  et  evangelium  cum 
sacerdote;  et  ante  hunc  subdiaconorum  atque  diaconorum  ordines  cum 
luminibus  ac  thuribulis  procedunt."  Expositio  I,  135. 

30.  "l  AtT,  Thanksgiving  for  the  Light,  Ai). 

31.  BEDJAN,  1,3;  ET  adapted  from  MACLEAN,  Offices,  69. 
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Let  US  lift  up  praise  to  your  glorious  Trinity  at  all  times, 
forever.  Lord  of  all...; 

and 

0  Christ  who  accepted  the  blood  of  the  martyrs  on  the 
day  they  were  killed,  accept  this  incense  from  the  hands 
of  my  feebleness  in  the  loving  kindness  of  your  compassion, 
forever,  Amen.^^ 

The  prayer  of  incensing  for  all  feasts  of  our  Lord  and  for  Sundays 
in  the  present  Chaldean  and  ^lalabar  breviary  is  as  follows: 

To  the  great  and  awful,  holy  and  blessed,  blissful  and 
incomprehensible  Name  of  your  glorious  Trinity  and  for 
your  grace  towards  our  race,  we  render  thanks,  adoration 
and  glory  at  every  moment,  Lord  of  all.^^ 

Although  the  incensing  receives  no  festive  colouration,  the  early 
Lucernarium  ritual,  also  implied  in  our  Evening  olTice  for  the 
feast  of  the  Nativity,  points  to  the  first  appearance  of  Christ  on 
earth,  namely  to  his  birth,  and  to  maiTs  attitude  of  adoration 
and  thanksgiving  towards  God  for  the  gift  of  salvation  through 
Christ,  a  theme  which,  in  turn,  points  to  the  second  coming  of 
Christ  adumbrated  in  the  hymn  Ldku  Mara,  the  culmination  of 
the  whole  ceremony  of  Lucernarium. 

3.  Laku  Mara  (To  You  0  Lord!)^"^ 

This  'Typical  resurrection  hymn”  of .  the  East  Syrian 
liturgy  is  known  as  the  'Song  of  Adam"  in  the  Chaldean  tradition. 

It  celebrates  Christ,  the  source  of  our  resurrection^^: 

You,  Lord  of  all,  we  confess:  you,  .Jesus  Christ,  we  glorify: 
for  you  are  the  quickner  of  our  bodies,  and  you  are  the 
Saviour  of  our  souls. 

This  hymn,  which,  since  the  time  of  Qatraya,  has  been  an  estab¬ 
lished  element  of  the  liturgy,  is  "one  of  the  most  archaic  elements 

32.  KELAYTA,  Ktaba,  23;  DARMO,  Breviarium  I,  2;  ET  adapted  from 
MACLEAN,  Offices,  69;  East  Syrian  Rite,  301.  These  prayers  are  borrowed 
from  Missale  iuxtum  ritum  Ecclesiae  Syrorum  orientalium  id  est  Chal- 
daeorum,  Mosul,  1901.  27;  cf,  JAMMO,  L’Office  du  soir,  204,  n.  24. 

33.  BEDJAN,  Breviarium  I,  3;  ET  mine. 

34.  BEDJAN,  Breviarium  I,  320;  trans.  n.  5. 

35.  PATHIKULANGARA,  Resurrection,  62. 

36.  Expositio  1,  133-134. 

37.  BEDJAN,  Breviarium  I,  4;  ET  from  BRIGHTMAN,  Liturgies,  25. 
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of  tlie  Clialcleaii  liturgy.  Us  simplicity,  its  conciseness  and  its 
Uieological  depth  place  it  among  the  euchological  masterpieces 
of  the  universal  Church. 

In  llie  Evening  Ofhce  for  the  feast  of  the  Nativity  this 
hymn  is  repeated  five  times  with  Ps  121:1:  “I  rejoiced  w^hen  they 
said  to  me...''  and  with  sabbah  and  ‘alam?^ 

The  l^s  121:1  is  an  expression  of  the  joy  and  enthusiasm 
of  festival  w^orshippers,  as  they  delight  in  their  return  to 
Jerusalem,  to  Ihe  covenant  sanctuary  of  the  city  of  God  and  of 
tlie  throne  of  the  royal  house  of  David. For  the  Christian  it 
tells  of  the  final  return  to  the  heavenlv  Jerusalem  and  to  its 
liturgy,  the  anticipation  of  which  is  the  Church  and  her  liturgy, 
where  she  rejoices  at  the  salvation  come  through  Christ. 
The  concluding  prayer'^'  of  the  Lakii  Mdrd  summarizes  the  thankful, 
adoring  attitude  of  the  worshipping  community,  acknowledging 
in  the  person  of  the  Child  Jesus  the  beginning  of  redemption  of 
her  mankind  from  sin  and  death.  With  the  same  attitude  of  the 
Magi  and  the  shepherds,  who  came  to  adore  the  child  Jesus,  we 
also  confess  the  greatness  of  his  birth,  the  august  mystery  of 
God's  divine  dispensation  (mdabbranuta). 

4.  'Onita  d-Qdam'^^ 

This  'Onitd  is  preceded  by  three  psalm  verses,  95:1,  90:14, 
102.18,  and  a  verse  from  Isaiah,  9:0. 

Ps95:l  is  an  initial  appeal  of  the  liturgy  in  honour  of 
Jahweh,  the  Saviour  of  the  Israelites,  the  Lord  of  the  universe, 
to  render  praise  and  thanks,  'fhe  qdnond  of  this  psalm  expresses 
the  Christian  motive  of  singing  it:  ‘^'From  error,  debts  and  death 
our  Lord  saved  us  in  his  mercy:  adore  him  and  praise  him."'^^ 

Ps  90:14  has  the  following  title  in  the  East  Syrian  tradi- 
tion,"^"^  which  sheds  light  on  the  wdiole  content  of  the  psalm: 
“Supplication  of  the  people  in  Babylon,  recalling  to  God's  former 


38.  JAMMO,  Messe  chaldeene,  86;  cf.  also  DALMAIS,  Expression  of  Faith,  81. 

39.  BEDJAN,  Breviarium  /,  320;  trans.  n.  6-7. 

40.  WEISER,  The  Psalms,  750. 

41.  BEDJAN,  Breviarium  I,  320-321;  trans.  n.  8. 

42.  Ibid.,  321;  trans.  n.  9 

43.  Ibid.,  289*. 

44.  Psalm  titles  provide  a  practical  guide  to  profoundly  Christological  prayer 
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graces  (done)  in  favour  of  them,  and  asking  him  that  he  put  an 
end  to  the  miseries  of  their  captivity/'"^^  The  community  at 
worship  is  asking  God  for  his  mercy  and  steadfast  love,  work  of 
salvation  and  his  favour  (vv.  13-17),  so  that  they  may  ''glorify 
and  be  glad  for  all  the  days''  (v.  14). 

Ps  102:18  :  "The  people  to  be  created,  let  them  praise 
the  Lord”  is  interpreted  by  Iso'dad  of  Merw  (9th  century)"^^  to 
mean  that  'those  who  are  to  be  born,  ie.,  the  generations  that 
will  come  after',  will  also  admire  and  celebrate  the  Lord."^^ 

Isaiah  9:6  :  ''Because  a  child  is  born  to  us  and  a  Son  is 
given  to  us”  is  a  classical  Nativity  text.  St  Ephraem,  in  his 
Hymns  on  the  Nativity,  has  made  reference  to  this  messianic 
passage: 

Today  was  born  a  child,  and  to  him  was  given  the  name 

'Wonder'  for,  a  wonder  it  is  that  God  showed  himself  as  a 

child.'^s 

The  Onitd  that  follows  summarizes  all  these  elements  seen  above: 
Christ  the*  true  Light  of  the  world  is  born;  the  reason  of  all 
praise  and  jubilation  is  the  manifestation  of  God  as  one  among 
us  to  deliver  us  from  the  darkness  of  sin  and  death.  Therefore, 
we  join  the  angels  singing  the  good  tidings  (Lk  2:13-14),  so  that 
we  may  appropriate  for  ourselves  the  salvation  brought  about 
by  the  birtli  of  Christ  and  confess  him  as  the  Maker  of  all 
things. 

5.  Marya  Qretak  (The  Vesperal  Psalm)"^^ 

Central  to  the  East  Syrian  Evening  Office  is  Ps  140,  which 
derives  its  name  from  its  first  verse:  "0  Lord,  I  have  called 
upon  you”  (Marya  Qretak).  Since  fourth  century  it  has  been 
used  for  the  Evening  Prayer  in  almost  all  the  Eastern 


of  psalms;  “it  is  generally  accepted  that  the  titles  of  the  psalms  in  the 
East  Syrian  Church  have  their  origin  in  the  commentary  of  the  great 
Theodore  of  Mopsuestta”  (350-428);  BLOEMENDAAL,  The  Headings,  9. 

45.  Ibid.,  69. 

46.  Iso'dad  was  bishop  of  Hedatta  in  Mesopottamia.  His  Syriac  comment¬ 
aries  on  the  Old  and  New  Testaments  are  well-known  works  of  Nestorian 
exegesis;  cf.  URBINA,  Patrologia  syriaca,  217. 

47.  ISO'  DAD,  Commentaire  158-159. 

48.  HNat.  I,  9;  cf.  CSCO  186,  Syr.  82,  2. 

49.  BEDJAN,  Breviarium  I,  321-323;  trans.  n.  11-14. 


Ill  THE  FEAST  OF  rilE  NATIVITY  ...  LITURGICAL  A^EAR 


Iradilions.^*^  In  those  vesper  traditions  of  hagiopolite  jirovenance 
like  the  Byzantine  Sabaitic  and  Chaldean,  Pss  141  and  116, 
usually  with  another  psalm  between  them  -  here  Ps  118:105-112- 
are  also  added  to  this  central  psalm  for  the  service. 

Psalm  140  :  St  John  Chrysostom  says  that  the  Fathers  of 
the  Church  appointed  this  psalm  to  be  said  in  the  evening  not 
merely  because  of  its  allusion  to  the  evening  sacrifice  in  its 
second  verse,  but  also  as  a  sort  of  salutar}'  medicine  and  clean- 
sina  from  sin.^‘  Isohlad  of  Mcrw  refers  the  second  verse  of  this 
psalm  to  the  evening  sacrifice  of  the  lamb  on  the  altar  of  the 
Lord  by  the  Israelites  (Fxod  29:36-42;  Num  28:3-6)  not  only  for 
the  sins  of  an  individual,  but  for  the  praise  due  to  God  from 
the  entire  j)eople.^^  The  whole  psalm  invites  us  to  conversion,  to 
pardon  our  enemies,  to  admit  our  own  sins,  to  avoid  occasions 
of  sin  and  to  (rust  in  God’s  help. 


Psalm  141  :  Mere,  as  in  Byzantine  vesiiers,  Ps  1  11  is  added 
because  of  its  inci|)it,  similar  to  that  of  Ps  MO  :  '‘With  my  voire 
I  invoked  the  Lord,  with  my  voice  1  begged  the  Lord”  (v.  1). 


Psalm  1 18:105-112  :  Ps  118,  the  longest  in  the  Psalter,  is  an 
'alphabetic  psalm’,  divided  into  twenty-two  sections  according 
to  the  twenty-two  letters  of  the  Hebrew  alphabet.  4'he  eight 
verses  of  each  slroj)he  of  the  psalm  in  the  original  begin  with 
the  same  Hebrew  letter,  'fhe  section  that  concerns  us  here  is  the 
fourteenth  of  the  psalm.  For  Iso‘-dad  of  Merw,  this  peculiarity 
of  the  psalm,  having  eight  verses  beginning  with  the  same  letter, 
alludes  to  the  circumcision  after  the  eighth  day  (Lev  12:3),  to 
the  New  Sunday  that  follows  the  resurrection'’’^  and  to  the  new 
age  already  signalled  by  St  Gregory  Nazianzen.-^'^  Theodore  bar 


50.  MATEOS,  Ojjice,  42-43;  VF-LMAN,  Kanorianamaskaram,  48. 

51.  “Many  things  in  this  psalm  [140]  are  suitable  for  the  time  of  evening.  Not 
for  this  reason,  however,  did  the  fathers  choose  this  psalm,  but  rather 
they  ordered  it  to  be  said  as  a  salutary  medicine  and  forgi\cness  of  sins, 
so  that  whatever  has  dirtied  us  throughout  the  whole  length  of  the  day, 
either  in  the  marketplace  or  at  home  or  wherever  we  spend  our  time,  we 
get  rid  of  it  in  the  evening  through  this  spiritual  song.  For  it  is  indeed 
a  medicine  that  destroys  all  those  things.”  PC  55,  427;  ET  from  TAFT, 
Liturgy  of  the  Hours,  42. 

52.  ISO'DAD,  Commentaire,  203. 

53.  Ibid,,  183. 

54.  Discorse,  XLIV,  5;  cf.  PG  36,  612  &  613  A. 
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Koni  (8th-9th  century),  a  Nestorian  monk  and  a  biblical  scholar 
in  the  city  of  Kaskar  in  Iraq^^  says  that  the  apostles  and  the 
virtuous  men  of  the  Church  consider  the  peculiar  eight-verse 
structure  of  this  psalm  to  be  a  sign  of  perfection:  the  number 
eight  represents  the  perfection  introduced  by  Christ  according 
to  the  Law,  i.  e.,  the  circumcision  on  the  eighth  day  as  ordered 
by  God  (Lev  12:3),  which  in  turn  is  allegoric  of  our  own  circum¬ 
cision  from  death  and  corruption. 

But  in  actual  fact  the  section  of  the  psalm  in  question 
was  inserted  at  vespers  because  of  verse  105  with  its  obvious 
application  to  the  Lucernarium  of  the  evening  office,  the  lighting 
of  the  evening  lamp:  ''a  lamp  is  your  word  to  my  feet  and  a  light 
to  my  ways/^  The  qanona  of  this  section  too  points  to  the 
Christian  application  of  the  same:  ""Light  and  life  and  truth  is 
your  word,  0  our  Saviour. For  the  Christian  who  prays  this, 
Christ  is  the  word  and  very  law  of  life:  ""I  am  the  Way,  and  the 

Truth  and  the  Life’’  (Jn  14:6).  All  these  remind  us  of  the  Word 

# 

Incarnate  of  God:  ""the  true  light  that  enlightens  every  man  was 
coming  into  the  world”  (Jn  1:9).  The  light-symbol  and  the  rite 
of  evening  prayer  as  a  whole  lead  us  to  the  very  presence  of 
Christ  amidst  us  here  and  now.  God’s  word  is  a  lamp  to  show 
the  way  through  darkness  (Prov  6:23).  The  true  enjoyment  of  all 
the  good  is  the  outcome  of  the  exact  knowledge  of  and  meditation 
on  God’s  word,  being  always  under  his  government  and  solicitude 
and  keeping  it  as  a  sublime  treasure.^®  This  word  of  grace  was 
heard  in  Israel.  Then,  it  came  as  the  light  of  all  nations,  a  new 
disclosure  of  the  ^glory  of  God’  :  ""And  the  Word  became  flesh 
and  dwelt  among  us,  full  of  grace  and  truth;  we  have  beheld  his 
glory,  glory  as  of  the  only  Son  from  the  Father”  (Jn  1:14). 

Psalm  116,  as  in  Byzantine  vespers,  serves  as  the  conclud¬ 
ing  doxology  of  the  vesperal  psalms.  It  is  a  short  formula  of 
praise  showing  the  universality  of  the  covenant  of  God  through 
which  God  himself  revealed  his  steadfast  love  and  faithfulness.^^ 
The  special  refrain  of  this  psalm,  ""let  the  people  and  (all)  the 


55.  GRIFFITH,  Apology,  161-162;  URBINA  Patrologia  Syriaca,  216. 

56.  MemraV,  19,  cf.  SCHER,  Liber  I,  357;  HESPEL-DR\GUET,  Seert,  297- 

57.  BEDJAN,  Breviarium  1,  313*. 

58.  ROMPAY,  Theodore,  48-49. 

59.  EATON,  Psalms,  270. 
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peoples  glorify  him/"  is  a  true  response  to  the  invitation  in  the 
first  verse  of  the  psalm:  ""glorify  him  all  you  nations/’  because 
in  Christ  all  are  saved. 

For  the  feast  of  the  Nativity  these  vesperal  psalms  of  the 
ordinary  are  focussed  on  Christ  by  special  refrains  proper  to  the 
feast,  repeated  with  all  solemnity  after  each  of  the  psalm  verses®^  : 
""Glory  to  you,  glorified  is  your  birth/’  ""Glorified  are  you  and 
glorified  is  your  birth;”  ‘"Glorified  is  your  birth  which  gladdens 
all;”  and  ""Let  the  people  and  (all)  peoples  glorify  him;’"  "‘Glory 
to  your  name.  Lord  of  all;”  ""By  all  mouths  you  be  praised.” 

The  concluding  Slota^^  proclaims  the  mystery  of  Incarnation: 
God  the  Word  came  down  and  became  one  among  us  to  make  us 
heirs  of  his  glory  and  the  image  of  his  greatness. 

6.  Onita  d-Batar  ^2 

This  hymn  is  begun  with  the  singing  of  the  following  verses: 

Ps  98:1  :  Ps  98  has  the  following  Syriac  title:  ‘"It  predicts 
the  marvellous  return  of  the  people  from  Babylon  and  invites 
everyone  to  praise  God.”^’^  Commenting  on  the  first  verse, 
Theodoret  (d.  ca  458)  says  that  God  the  Father  declares  that  he 
wrought  the  salvation  of  mankind  by  one  instrument  alone,  his 
"right  hand,"  the  Onlybegotten  Son,  in  whose  second  coming,  of 
which  this  psalm  speaks  as  well  as  of  his  first,  the  triumph  will 
be  completed. 

Ps  117:23  :  What  is  '"wonder  in  our  eyes""  (v.  23)  has  been 
referred  to  the  preceding  verse  22  of  the  psalm:  ""The  stone  which 
the  builders  rejected  has  become  tlie  head  of  the  edifice."’  Accord¬ 
ing  to  lso"dad  of  Merw,  this  is  truly  accomplished  in  Christ, 
as  he  himself  said  (Mk  21:42),  and  confirmed  by  the  apostles 


60.  This  way  of  singing  the  vesperal  psalms,  with  their  special  refrains  and 
melody  proper  to  the  feasts,  is  an  old  practice  among  the  East  Syrians, 
and  it  augments  the  solemnity  of  the  whole  celebration;  cf,  Expositio  I, 
142. 

61.  BEDJAN,  Breviarium  I,  323;  trans.  n.  17. 

62.  BEDJAN,  Breviarium  I,  323;  trans.  n.  18. 

63.  BLOEMENDAAL,  The  Headings,  72. 

64.  Interpretatio  in  Psalmos,  1658. 


ANALYSIS  OF  THE  OFFICE  147 


(Acts  4:11;  1  Pet  2:7).^^  In  the  New  Testament,  Christ  is  reco¬ 
gnized  as  the  'rejected’  and  the  'chastened’  one  who  becomes  the 
"head’  (cf.  also  Mk  12:1  Off.;  Lk  20:17ff:).  Thus  the  salvation 
extolled  in  the  psalm,  'the  Lord’s  doing’,  is  again  celebrated  in 
the  Christian  liturgy,  in  which  is  recalled  the  mystery  of  God’s 
divine  dispensation. 

Isaiah  8:18:  "For  a  sign  and  a  wonder  in  Israel.”  This  verse 
reminds  us  of  the  greeting  of  the  angel  who  brought  the  good 
news  of  the  birth  of  the  Lord  to  the  shepherds:  "For,  to  you  is 
born  this  day  in  the  city  of  David  a  Saviour,  who  is  Christ  the 
Lord”  (Lk  2:11),  whom  Isaiah  had  already  named 'wonder’ (Is  9:6). 

The  *Oniid  proper  confesses  the  marvellous  nature  of  the 
salvific  act  accomplished  by  God  in  being  born  man  from  the 
virgin  Mary  to  restore  the  lost  glory  to  all  mankind  and  the 
universe.  This  hymn  is  repeated  with  the  addition  of  Sabbah.  The 
repetition  of  hymns  in  the  liturgy  in  general  is  to  stress  the 
particular  theme  of  the  celebration,  and  also  to  give  more  time 
to  the  worshipping  community  to  meditate  and  assimilate  the 
theme. 

7.  Karozuta^®  (litany:  literally  'proclamation’) 

In  the  Kdrdzutd,  the  ordinary  one  for  Sundays  and  feasts, 
Christ’s  mercy  and  love  are  publicly  confessed.  In  the  litany  we 
proclaim  that  he  is  the  Saviour  and  acknowledge  him  to  be 
eternal,  all-powerful,  and  that  his  birth  gladdened  both  heaven 
and  earth.  We  pray  also  for  the  grace  of  peace  and  tranquillity 
in  the  whole  world,  and  for  other  general  intentions  of  the  Church. 

8.  Qanddisa  Allaha  (Trisagion)^^ 

According  to  Qatraya,  in  the  Liturgy  of  the  Hours  the 
Trisagion  is  the  last  element.®®  In  our  evening  prayer,  it  is  con¬ 
cluded  with  a  prayer  to  the  Holy  Trinity.®^ 


65.  ISODAD,  Commentaire,  181;  cf  also  VOSTE,  Sur  les  psaumes  287, 

66.  BEDJAN,  Breviarium  I,  341;  trans.  n.  20. 

67.  BEDJAN,  Breviarium  I.  9;  see  above  34,  trans.,  n.  21,  For  a  historico- 

theological  discussion  on  this  hymn,  cf.  BROCK,  Thrice-holy  Hymn^ 
24  -34. 

68.  JAMMO,  L'Office  du  soir,  193.  In  the  East  Syrian  tradition,  the  Trisa¬ 
gion  is  taken  to  allude  to  the  divine  nature,  sometimes  explicitly  the 
Trinity,  at  others  the  Son;  cf.  ID.,  Mes^e  chaldeene,  94-96. 

69.  BEDJAN,  Breviarium  I,  9-10;  For  ET  of  this  prayer,  cf.  MACLEAN, 
East  Syrian  Rite,  304. 
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9.  Suyyake  (Conclusions)^^ 

In  Ramsd,  extra  or  additional  psalms  known  as  siiijydkf^ 
are  said  before  the  *Onitd  d-Bdsaliqe  on  feasts  of  our  Lord  and 
on  commemorations,  but  not  on  Sundays.  This  usage  is  of  monastic 
origin. For  the  feast  of  the  Nativity  the  Pss  1-7  are  purposely 
chosen,  because,  of  this  group,  Ps  2  is  generally  considered  messianic. 

Psalm  1;  The  Syriac  title  of  this  psalm  reads;  ''Exposition 
of  the  warning  on  the  subject  of  good  morality.^^^^  This  psalm 
opens  with  the  blessedness  of  one  who  keeps  away  from  improper 
ways,  and  explains  the  manner  of  conduct  proper  to  one  who 
wishes  to  follow  the  ways  of  God.  Iso'dad  of  Merw,  explaining 
the  first  two  verses  of  the  psalm,  says  that  "the  way  which 
leads  to  God  is  girdled  by  iron  and  soaked  in  blood,  because 
man  is  opposed  by  his  weak  nature,  by  those  who  share  the 
nature  and  by  the  opponent  of  the  nature”^"^  and  therefore  the 
recompense  for  the  right  faith  and  honest  conduct  is  nothing 
but  beatitude. 

Theodore  of  Mopsuestia,  commenting  on  the  first  verse, 
says  that  the  blessedness  is  the  fruit  of  perfection  in  virtue,  an 
invitation  effected  by  God's  faithfulness  to  the  fellowship  of  his 
Son  Jesus  Christ  our  Lord  and  to  the  blessedness  of  Christ 
himself  (1  Tim  6:15).^® 

The  qdnond  of  this  psalm  expresses  the  same  idea;  "Blessed 
is  he  who  carries  your  yoke  and  meditates  your  law,  0  Lord, 
night  and  day.'’^^  One  who  meditates  and  lives  the  law  of  the 
Lord  day  and  night  (v.  2)  is  like  a  tree  planted  by  the  streams 
of  water  (v.  3)  and  produces  good  fruits.  The  symbolism  of  the 
''streams  of  water"  in  a  Christian  perspective  alludes  to  the 
Church  with  its  liturgy  and  sacraments,  source  of  salvation  here 
and  now. 

Psalm  2  ;  The  Syriac  title  of  this  psalm  is;  "It  prophesies 
concerning  what  is  done  by  the  Jews  at  the  time  of  the  passion 

70.  BEDJAN,  Breviarium  I,  323;  trans.  n.  22-23. 

71.  MACLEAN,  Offices,  77,  n.  6;  JAMMO,  POffice  dit  soir,  196. 

72.  JAMMO,  L'Office  du  soir,  199,  n.  o 

73.  BLOEMENDAAL,  The  Headings,  35. 

74.  ISO*  DAD,  Cotnmentaire,  22. 

75.  Ibid.,  24. 

76.  Expositio  in  psalmos,  647. 

77.  BEDJAN,  Breviarium  I,  217*. 
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of  our  Lord  and  it  reminds  us  of  his  humanity/''®  The  qanona  of 
this  psalm  also  refers  to  the  crucifixion  of  Jesus/^  All  the  same, 
the  V.  7  speaks  not  only  of  the  eternal  generation  of  the  Word, 
but  also  of  that  special  day  when  tidings  were  brought  by  the 
angel  to  virgin  Mary  at  Nazareth,  hence  of  the  Nativity  as  well 
as  of  the  Resurrection  of  Christ.  Theodore  of  Mopsuestia  com¬ 
ments  on  the  same  verse:  ^'He  who  was  son  before  ages  is  born 
today  as  man.’'®®  For  Iso'dad  of  Merw  it  points  to  three  births* 
birth  from  the  virgin;  birth  from  water,  namely  his  baptism  in 
Jordan;  and  the  birth  from  the  tomb,that  is,  his  resurrection.®' 
In  brief,  the  New  Testament  proclaims  the  realization  of  the  whole 
psalm  in  Jesus  Christ. 

Psalm  3  :  This  psalm  is  a  petition  for  the  deliverance 
from  enemies  and  from  their  violence.®^  Literally  it  refers  to  the 
flight  of  David  from  Absalom  (2  Sam  15-19).®®  Verses  7-8  ascribe 
to  God  alone  the  power  to  save,  and  invoke  his  lifegiving 
blessing  in  favour  of  the  community.  The  community  at  worship 
praying  this  psalm  sees  final  deliverance  and  blessing  in  Jesus 
Christ,  God  incarnate. 

Psalm  4  :  The  psalm  affirms  that  apart  from  the  Lord 
there  is  no  hope,  only  God  is  the  basis  of  all  confidence  and  he 
testifies  to  his  own  experience  of  God's  help  and  protection  in 
times  of  need:  God  hears,  responds,  God  has  compassion,  God 
gives  joy,  God  favours,  God  vivifies,  God  gives  peace.®"' 

Psalm  5  :  This  psalm  expressess  the  joy  that  emerges  from 
the  fact  that  one  can  confide  oneself  totally  in  God, 
conqueror  of  evil  and  upholder  of  all  good,  the  joy  that  results 
from  the  sense  of  security  of  being  protected  by  God,  the  joy 
that  arises  from  the  conviction  that  God  blesses  the  just. 

Psalm  6:  This  is  a  penitential  ""supplication  of  David 
while  he  was  in  distress  because  of  his  sin,'’®^  as  is  also  clear 


78.  BLOEMENDAAL,  The  Headings,  35. 

79.  BED  JAN,  Breviarium  I,  217*. 

80.  Expositio  in  psalmos,  650. 

81.  ISO*  DAD,  Commentaire,  26. 

82.  See  the  qanona  of  the  psalm,  BEDJAN,  Breviarium,  I,  217*. 

83.  BLOEMENDAAL,  The  Headings,  35. 

84.  SCHOCKEL,  Trenta  Salmis  45 

85.  BLOEMENDAAL,  The  Headings,  36. 
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from  its  qanona:  ‘'Be  gracious  towards  my  weakness.  0  my 
Fashioner,  and  lead  me  in  your  love."'®® 

Psalm  7  :  The  psalmist  implores  God  to  consider  his 
justice,  which  is  his  innocence,  in  judging  him,  and  praises  him 
as  Saviour  of  the  true-hearted  and  as  righteous  Judge  (vv.  10-16.) 
Therefore,  we  pray  in  the  qandna.  of  the  psalm:  “Blessed  be  God, 
who  corrects  and  consoles  his  servants.’"®^ 

10.  Slota®® 

This  is  a  prayer  of  pure  praise  directed  to  God  the  father 
for  his  divine  dispensation  through  which  he  deigned  to  redeem 
our  human  nature  by  becoming  man. 

11.  Surraya®^ 

This  is  an  ‘alleluia’  psalm  which  according  to  ancient  East 
Syrian  practice,  is  said  with  sabbah,  to  which  is  added  three 
times  ‘alleluia".  Ps  87  is  chosen  as  suitable  for  the  feast  of  the 
Nativity  (see  136-137  above). 

12.  Slota  d-Basaliqe^® 

A  prayer  addressed  to  Christ,  seeking  acceptance  of  the 
whole  liturgical  celebration  and  asking  for  his  merciful  response 
to  our  daily  needs  always. 

13.  ^Oniata  d-Basallqe®' 

When  the  propers  of  Bamsa  is  over,  there  took  place  a 
procession  which  is  called  Ihlsaliqe  and  said  to  have  been  insti¬ 
tuted  among  the  East  Syrians  by  Patriarch  Iso'Yahb  III  (d.  658). 
This  procession  consisted  in  taking  the  Cross  from  the  Bema^^ 
and  carrying  it  in  procession  to  its  proper  place  in  the  sanctuary 


86.  BED  JAN,  Brevian'uni  I,  219*. 

87.  Ibid. 

88.  Ibid.,  12;  24. 

89.  Ibid.,  281*;  see  also  323;  trans.  n.  25. 

90.  BEDJAN,  Breviarium  I,  323-324;  trans.  n.  26. 

91.  Ibid.,  324-325;  trans.  n.  27a-38a. 

92  But  this  rite  is  also  said  to  have  an  earlier  origin  prior  to  Iso‘  Yahb  III, 
at  the  time  of  Catholicos  Mar  Aba  (536-552).  However,  Gabriel  Qatraya 
testifies  to  its  Constantinopolitan  origin  at  the  time  of  Emperor  Constantine, 
cf.  JAMMO,  L'Office  du  soir,  193-195,  208-209. 

93.  For  details  on  the  Bema,  cf.  TAFT,  Vie  of  the  Bema,  326-359. 
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to  honour  the  King  Christ.  Pseudo  George  of  Arbela  says  that  in 
the  days  between  the  crucifixion  (Good  Friday)  and  ascension, 
‘'they  carry  the  Cross  outside  the  church  to  show  that  the 
Apostles  are  about  to  goto  preach. During  this  procession  the 
'OniatB  d-  Basaliqe  together  with  verses  from  psalms  and  other 
scriptural  verses  are  sung. 

There  are  twelve  stanzas  narrating  different  events  related 
to  the  birth  of  Christ:  the  birth  in  Bethlehem  and  the  coming  of 
the  Magi  (tran.  n.  27a);  Jesus  Son  of  God  taking  humanity  from 
the  seed  of  Abraham  (trans.  n.  28a);  the  killing  of  the  Holy 
Innocents  (trans.  n.  29);  Mary  bringing  forth  the  child  of  wonder 
(trans.  n.  30);  Christ,  born  in  the  manger,  is  king  and  saviour 
(trans.  n.  31);  Christ  is  the  Lord  of  heaven  and  earth  (trans  n.  32); 
the  effects  of  ChrisFs  birth  such  as  the  salvation  of  human  nature 
(trans.  n.  33);  the  passage  from  darkness  to  the  light  of  knowledge 
(trans.  n.  34);  joy  and  jubilation  in  heaven,  and  on  earth  the 
breaking  out  in  praises  of  Christas  glory  (trans.  n.  35);  remission 
of  sins  and  the  gift  of  new  life  (trans.  n.  36);  peace  and  tranqui¬ 
llity  on  earth  (trans.  n.  37);  and  finally,  participation  in  the 
eternal  kingdom,  (trans.  n.  38a). 

The  two  ‘Onyata  d-Slota  that  follow^^  ask  for  power  and 
help  from  the  Lord  to  fulfil  the  will  of  God  in  all  what  we  do 
and  for  his  assistance  at  all  times. 

The  rubrics  that  follow^^  indicate  that  Mass  is  celebrated 
before  Ramsa  only  if  the  feast  of  the  Nativity  falls  on  Sunday.  If 
it  falls  on  a  weekday,  since  it  is  a  fasting  day,  there  is  no  Mass, 
but  only  communion.  ‘Onita  d-Bem^®  is  meant  for  the  communion 
service,  which  takes  place  after  Ramsa.  If  it  is  Sunday,  although 
there  is  no  fasting,  communion  is  distributed  at  the  same  time  and 
therefore  Mass  up  until  the  fraction  is  celebrated  immediately 
before  Ramsa,  but  communion  is  delayed  until  the  end  of  Ramsa. 

After  the  kiss  of  peace,  with  the  priest's  usual  concluding 
prayers®^  and  the  blessing  of  the  people,  Ramsa  of  the  feast  of 
the  Nativity  comes  to  an  end  . 


94.  Expositio  I,  152. 

95.  BEDJAN,  Breviarium  I,  323-325. 

96.  Ibid.,  325;  trans.  n.  39b-40. 

97.  Ibid.,  trans.  n.  42. 

98.  Ibid.,  325-326;  trans.  n.  43-44b.  For  more  on  this  practice  in  the  East 
Syrian  tradition,  cf.  MATEOS,  Mysteres  du  Careme,  449-458. 

99.  BEDJAN,  Breviarium  I,  13-18:  for  the  ET  of  these  concluding  prayers, 
cf.  PATHIKULANGARA,  Resurrection,  329-333,  No.  111-137. 
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II  Lelya-Sapra  of  the  Feast  of  the  Nativity 

A.  Lelya  (Nocturns) 

Tlie  Scliema  of  the  propers 

Psalmody:  hiillale  12-15  Pss  82-105 

'OniatS,  d-  Mawlba 

Qanona  /Ps  95 
IPs  150 

Tesbolila 
Karozuta 
'Fwo  Madrase 

/  1st  marmita:  Exod  15:1-21;  Is  12:10-13;  45:8 
Ilullala  21  V  2nd  marmita:  Dent  32:  1-21  a 
3rd  marmita:  Dent  32:21  b-43 

i.  Psalmody 

In  BedjaiPs  Breviarium  the  wliole  Psalter  is  diYided  into 
Hullale  and  Marmia[(i.^^^  This  division  is  said  to  have  been 
inspired  by  that  which  was  in  use  at  Jerusalem,  and  the  author¬ 
ship  of  this  arrangement  is  generally  attributed  to  Mar  Aba  I.  The 
division  into  marmiata  seems  to  be  more  ancient  than  the  division 
into  hullale.*^'  There  are  sixty  marmiata  corresponding  to  the 
twenty  one  hullale  of  the  Psalter,  and  there  is  a  jira^^er  at  the 
beginning  of  each  marmita. 

In  the  propers  of  Lelija,  four  units  of  |)salmody  or  hullale 
(12-15),  comprising  Pss  82-105,  are  prescribed  for  the  night  vigil 
of  the  feast  of  the  Nat  ivity.'^^  These  psalms  are  recited  with  their 
yiyyore  (farcings)'^^,  which  are  given  at  the  bottom  of  the  respe¬ 
ctive  pages  in  the  Psalter. 

100.  Marmiata  is  a  group  of  two  to  four  psalms  with  the  exception  of  a  few 
such  as  Pss  18,  36,  68,  78,  89,  104-106,  each  of  which  is  itself  a  mar¬ 
mita,  and  Ps  118  which  alone  constitutes  two  marmiata.  For  the  evolution 
of  the  term  marmita  and  its  usage  in  the  Syrian  Psalter,  cf.  MATEOS, 
Une  collect  ion,  53-61. 

101.  MATEOS,  Lelya-Sapra,  316,  410-411. 

102.  BEDJAN,  Breviarium  I,  326;  trans.  n.  47a. 

103.  See  the  title  given  to  these  refrains  in  Breviarium  I,  278*.  For  the 
French  translation  of  all  these  giyyore,  cf.  MATEOS,  Lelya-Sapra, 
353-356.  The  qanona  given  in  red  after  the  first  or  second  verse  of  each 
psalm  in  this  case  is  said  only  when  a  psalm  has  no  giyyora. 
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Psalm  82  illustrates  israel's  sharp  differentatioii  between 
gods  and  the  Lord  who  is  uniquely  God.  This  invitation  to  vigilance 
against  false  gods  can  also  be  seen  in  the  giijyora  of  the  psalm: 
\\s  from  sleep  the  vigilant  mind  (hawna)  called  me  and  woke 
me  up:  rise  from  the  deep  sleep  and  shake  off  the  heaviness  of 
your  lazinees.^"’®*^  In  v.  8  of  the  psalm,  ""rise  up,  0  God,  and 
Judge  the  earth,  because  you  will  inherit  all  the  peoples"’, 
Theodoret  sees  the  appeal  to  the  incarnation  and  the  vocation  of 
the  gentiles. For  IsoMad  of  Merw,  this  verse  is  a  prayer 
addressed  to  the  glorious  Christ,  and  he  sees  also  a  clear  messianic 
allusion  to  that  which  is  eventually  accomplished  in  Christ. 

Psalm  83  is  an  invocation  and  lament  soliciting  the 
intervention  of  God  to  protect  the  chosen  people  from  the  hands  of 
the  enemies, because,  as  verse  one  and  the  qandnCi  acknowledge, 
'"nothing  is  equal  to  you  among  creatures,  0  God  Almighty. 

Psalm  84  offers  praise  to  God  through  the  love  of  his  temple 
of  Jerusalem.  In  verse  7,  ""he  will  show  himself  as  God  of  gods  in 
Sion,”  the  patristic  tradition  sees  a  clear  allusion  to  the  incarna¬ 
tion.*^^  The  love  for  ""thy  dwelling  place”  (v.  1),  the  place  of  the 
life-giving  presence  of  God,  resounds  in  the  appreciation  and  joy 
for  the  Church  expressed  in  the  qandna  of  this  psalm:  ""how 
glorious  and  beautiful  is  your  holy  house,  0  God  who  sanctifies 

all.”no 

Psalm  85,  according  to  Athanasius,  announces  the  vocation 
of  gentiles,  the  remission  of  sins  and  the  conversion  of  the 
Jews.***  For  Theodore  of  Mopsuestia,  verse  10,  ""the  grace  and 
the  truth  will  meet,""  indicates  to  us  that  it  is  in  truth  that  God 
gives  us  grace.  He  is  ^God  of  truth"  and  he  can  give  us  every¬ 
thing  in  truth,  because  he  has  saved  us  from  all  what  is  evil  for 
us  and  he  alone  is  capable  of  giving  us  what  he  judges  to  be 
lasting  good.**^  The  grace  and  truth,  says  Iso'  dad  of  Merw,  have 
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already  come  lo  us  and  they  have  announced  the  salvation,  which 
is  already  at  hand.’*^  The  qdnond  of  the  psalm  prays  for  the 
salvation  effected  by  the  power  of  the  Cross  of  Christ:  ''Send,  O 
our  Lord,  help  and  salvation  to  your  adorers  through  the  great 
power  of  the  Cross.'’’ 

Psalm  86  ])resents  before  us  a  pious  Israelite,  a  servant  of 
God,  who,  ])ursued  until  death  by  violent  enemies  (v.  14),  has 
sought  safety  and  salvation  in  the  temple  of  God  who  is  "good 
and  merciful”  (v.  5).”^  We  read  in  the  book  of  Revelation:  "Who 
shall  not  fear  and  glorify  thy  name,  0  Lord?  For  thou  alone  art 
holy.  All  nations  shall  come  and  worship  thee,  for  thy  judge¬ 
ments  have  been  revealed”  (Rev  15:4),  referring  to  v.  9  of  the 
psalm:  "All  peoples  you  have  made  will  come  and  adore  you. 
Lord,  and  shall  praise  your  name.”  Thus  the  whole  psalm  is  a 
hymn  of  faith  and  hope  of  which  God  is  the  source.”^ 

Psalm  89  is  characterized  by  hymnic  celebration  (vv.  6-19), 
prophetic  utterances  (vv.  20-39)  and  by  public  and  individual 
lamentations  (vv.  40-52).”^  This  psalm,  which  is  of  liturgical 
origin,”^  "stresses  the  divine  steadfast  love  and  faithfulness””^ 
of  God  by  singing  and  proclaiming  it  to  all  nations  (v.  1).  The 
promises  of  God  persist  through  the  grace  in  the  kings  who  are 
the  descendants  of  David.  These  promises  and  the  throne  of 
David  alluded  to  in  the  v.  29  of  the  psalm  have  become  a  reality 
among  us  Uirough  Christ,  the  descendant  of  David. For  the 
New  Testament,  the  fidelity  of  God  finds  its  highest  expression 
in  Christ,  heir  of  the  Davidic  oracles  (Lk  1:32-33;  Acts  2:29f.; 
13:22f.)  The  qdnond  of  this  psalm  expresses  this  same  truth  in 
very  vivid  terms:  "The  good  things  which  God  promised  to 
Abraham  and  David,  in  our  days  He  fulfilled  through  the  deeds 
in  Christ,  praise  lo  him.”'^' 
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Psalm  90  is  a  ‘‘supplication  of  the  people  in  Babylon, 
recalling  to  God  his  former  graces  (done)  in  their  favour,  and 
asking  him  to  put  an  end  to  the  misfortune  of  their  captivity/'^^^ 
In  the  first  verse  of  this  psalm,  “Lord  you  have  been  to  us  a 
dwelling  place  for  generations,""  Iso"  dad  of  Merw  sees  its  per¬ 
manence  even  for  the  times  to  come.'^^  Theodoret  sees  the  very 
incarnation  in  the  “sweetness  of  the  Lord  our  God""  of  verse  17 
of  the  psalm. The  whole  psalm  helps  lead  the  worshipping 
community  to  recognize  the  greatness  of  the  eternal  Lord  and  to 
trust  in  his  glorious  power  and  therefore  we  pray  in  the  qdnona 
of  the  psalm:  “0  our  Almighty  Guardian,  have  mercy  on  us 
sinners.""*^^ 

Psalm  91,  a  song  of  confidence, calls  upon  God  to 
protect  the  faithful  against  the  dangers  lurking  in  the  darkness. 
Gregory  of  Nyssa  applies  the  whole  psalm  to  the  mystery  of  the 
incarnation,  as  it  “sets  forth  his  birth  according  to  the  flesh,  he 
who  is  born  to  us  today,  (and)  who  is  son  eternally  from  and  in 
the  Father. For  the  Christian,  Christ  is  the  “trust  and  refuge 
in  whom  he  can  confide""  (v.  2).  The  qdnona  expresses  this  same 
idea:  “0  Christ,  you  are  my  trust;  I  will  never  be  ashamed. 

Psalm  92  is  a  “song  of  praise  of  the  people  for  the  victory 
of  Hezekiah  over  Assyrians. The  worshipper  is  moved  by 
God"s  saving  deeds  (v.  2-4)  and  by  his  verdict  on  the  wicked 
(vv.  7-11),  and  he  expresses  thanks  to  God  for  his  help  and 
protection  enjoyed  in  the  past  and  hope  for  the  same  also  in 
the  future. God"s  omnipotence  is  confessed  also  in  the  qdiidnd 
of  this  psalm:  "‘0  the  Powerful  (One),  who  is  omnipotent,  guard 
us  your  adorers.""*^' 
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Psalm  93  is  a  prediction  ''concerning  the  greatness  of  the 
help  of  (iod  (manifested)  through  the  return  of  the  people/"'^^ 
The  very  first  verse  is  a  clear  expression  of  the  major  theme  of 
the  psalm,  the  kingship  of  God,  and  vv.  lb-2  introduce  the 
specific  aspect  of  God’s  kingship  that  provides  tlie  unifying  motif 
for  the  entire  psalm:  the  tangible  symbol  of  kingship  is  the 
throne.  The  (diristian  tradition  has  seen  in  this  psalm  the  theme 
of  divine  kingship  of  Christ  (Ilev  11:7;  19:6),  whose  kingdom  is 
eternal  (v.  2).*^^ 

I^salni  94  has  as  its  central  theme  faith  and  hoi)e  in  the 
divine  justice.  The  second  letter  of  Paul  to  Timothy  (1:8)  alludes 
to  the  verse  2  of  this  psalm,  calling  the  Lord  "the  righteous 
judge,”  which  is  also  confessed  in  the  qanona:  "0  omniscent  and 
all-powerful  and  the  judge  of  all,  you  are  our  Lord;  save  your 
servants  who  call  upon  you.”'^"^ 

Psalm  95  has  the  liturgical  setting  of  a  solemn  feast, 
which  invites  one  to  praise  and  worship  the  Lord,  the  King  and 
Ruler  of  the  earth  and  to  adore  him  who  is  God  of  Israelites. 
The  second  part  of  the  psalm  (vv.  8-11),  however,  reminds  us 
that  these  divine  praises  as  such  mean  nothing,  unless  we  are 
in  accordance  witli  their  own  personal  lives  and  loyal  to  God.'^^ 
The  qanond  exjiresses  the  main  reason  for  our  celebrating  the 
praise  of  God:  "From  error,  sin  and  death  our  Lord  saved  us  in 
his  mercy;  adore  him  and  praise  him.”’^^ 

Psalm  96  is  for  Iso'  dad  of  Merw  an  invitation  and  exhor¬ 
tation  to  the  people  to  thank  God  for  having  saved  them  from 
the  captivity,  and  to  adore  him  and  ofl'er  him  sacrifices.'^®  Verse 

13  is  of  significance  with  regard  to  the  birth  of  Christ,  "...for 
he  comes  to  rule  the  earth.  He  shall  rule  the  world  righteously 
and  the  peoples  faithfully.”  'fhe  qiyijOrd  of  this  psalm,  proper  to 
the  feast  of  the  Nativit}^  of  Christ,  gives  new  meaning  to  all  the 
praises:  "Upon  this  salvation  which  is  for  us  today  through 
Jesus,  son  of  our  race,  who  is  born  today. 
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Psalm  97  expresses  the  salvation  of  the  entire  world  and 
also  the  faith  of  all  gentiles  in  the  same.**^^  Verse  I  proclaims- 
''the  Lord  reigns/'  and  for  Athanasius  the  ''clouds  and  fog” 
(v.  2)  signify  the  appearance  of  the  Lord  in  the  form  of  a  servant, 
whereas,  for  Theodoret,  they  signify  the  invisiblity  of  the 
divine  nature/^*  Besides,  in  the  "lightnings  that  illumine  the 
world”  (v.  4),  Theodoret  sees  also  the  appearance  of  the  Son 
of  Man  in  the  world/^^  We  have,  therefore,  good  reason  "to 
rejoice  in  the  Lord”  (v.  12)  and  to  acknowledge  the  presence 
of  the  Lord,  because  the  "Sion  which  'hears  and  is  glad’  (v.8) 
is  today  the  Catholic  Church”***^  that  celebrates  the  salvation 
and  hence  the  invitation  of  the  giyydrd  of  this  psalm:  "Rejoice 
0  saved  people,  and  render  praise  unceasingly  in  the  birth  of 
the  Saviour  who  gladdned  (those)  above  and  (those)  below”  and 
the  assertion  of  the  qdndnd  of  the  same  psalm;  "The  Church, 
sings  the  glory  of  the  Lord  who  renewed  you,”^‘^‘^ 

Psalm  98  is  a  psalm  of  'advent,’  the  liturgical  character  of 
which  embraces  the  historical  coming  of  Christ,  beginning  from 
his  birth  until  his  parousia;  and  in  the  liturgical  context,  the 
sacramental  presence  of  Christ/"^^  The  patristic  tradition  in 
general  understands  tiiis  psalm  in  the  light  of  the  first  and  the 
second  coming  of  Christ/"^®  "The  right  hand  and  the  holy  arm” 
(v.  2)  of  God  is  Christ  himself  for  the  Fathers  of  the  Church/'^^ 
Athanasius  understands  the  "salvation”  in  v.  2  as  the  very 
incarnalion  of  the  Son  of  God,*"^^  whereas  for  Augustine  it  is 
Christ  himself/^^  Thus  the  invitation  "to  sing  to  the  Lord  a  new 
song,  for  he  has  wrought  wonder”  (v.  1)  is  quite  appropriate  for 
us  who  celebrate  our  salvation  in  Christ  and  it  has  to  be  a  'new 
song,'  because  the  covenant  which  God  has  sealed  with  the 
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iiiankilui  through  Jesus  Christ  our  Lord  is  ever  new;  he  abolishes 
everything  of  the  old  and  sets  for  the  new  things,  because  'Jf. 
any  one  is  in  Christ,  he  is  a  new  creation;  the  old  has  passed 
away,  behold,  the  new  has  come'’  (2  Cor  5:17).'^®  The  giyijord  of 
this  psalm  exhorts  us  to  sing  jiraises  to  the  birth  of  Christ  from 
the  virgin:  ‘'Praise  him,  sons  of  the  Church,  sons  of  the  faithful 
Church,  (praise)  him  who  is  born  from  the  virgin  [or  baptized 
by  the  son  of  a  sterile  woman  for  Epiphany]  for  the  salvation 
of  the  habitable  earth. 

Psalm  99  is  again  a  psalm  of  the  kingship  of  God  (v.l) 
and  especially  of  the  holiness  of  God,  proclaiming  repeatedly 
‘Jie  is  holy'’  (vv.3.5.9).  “The  great  Lord  in  Sion"  (v.2)  is,  for 
Athanasius,  Christ  who  is  glorified  and  exalted  in  the  Church. 
therefore,  in  the  giijijdrd  of  the  psalm,  we  too  sing  alleluia  to 
the  king  Christ:  “Praise  and  alleluia,  adoration  and  alleluia  in 
the  birth  of  Christ.'’ 

Psalm  100  “exhorts  the  people  who  have  returned  from 
captivity  to  enter  the  temple  and  to  praise  God  for  the  wonders 
he  has  wrought. We  celebrate  in  the  feast  of  the  Nativity 
God’s  gift  of  Christ,  the  light  and  the  dawn  of  salvation,  as  well 
expressed  in  the  giyijdrd  of  the  psalm:  “Let  us  acknowledge  and 
praise  the  child  who  is  born  to  us  and  the  son  who  is  given  to 


Psalm  101  em|)hasizes  righteousness  and  loyalty,  the  quali¬ 
ties  of  an  u|)right  man  before  God.  The  first  verse  of  this  psalm 
celebrates  the  merciful  God  who  is  loyal  and  just  in  his  dealings 
with  the  people. The  Patristic  tradition  in  general  sees  in  this 
celebration  of  the  loyal,  just  and  merciful  God  the  glorification 
of  Christ, which  we  acknowledge  in  the  giyijdrd  of  the  psalm: 
“Let  us  sing  alleluia  and  praise  to  the  splendour  of  justice  which 
has  shone  forth  in  the  house  of  David. 
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Psalm  102  is  a  penitential  prayer  arising  from  the  utter 
distress  and  darkness  of  the  soul,  but  finding  consolation '‘because, 
the  Lord  builds  up  Sion,  and  he  will  appear  in  his  glory^’  (v.l6), 
setting  free  the  sons  from  death  (v.20)  and  assembling  the  peoples 
and  kingdoms  to  worship  the  Lord  (v.  22),  which  symbolizes  the 
whole  Church  at  the  worship  of  the  King  Christ. The  giyyord 
of  this  psalm  is  a  prayer  of  such  a  community  at  worship; 
"0  Merciful  (One),  hear  our  supplications  and  our  prayers.”’^® 

Psalm  103  celebrates  God’s  mercy  towards  man  in  distress. 
This  abounding  and  forgiving  love  of  God  is  the  central  theme 
of  the  psalm.  Commenting  on  the  final  verse  of  the  psalm, 
Theodoret  says  that  we  are  more  privileged  than  the  Jews  to 
raise  our  hands  to  God  in  prayer  (cf.  I  Tim  2:8),  because  Christ 
has  told  us:  "But  the  hour  is  coming,  and  now  is,  when  the 
true  worshippers  will  worship  the  Father  in  spirit  and  truth” 
(Jn  4:23).^^^  And  therefore  we  pray  in  the  giyyord:  "Give  to  the 
earth  peace  and  tranquillity  as  you  are  wont.’’*^^ 

Psalm  104  is  the  song  of  a  soul  moved  by  strong  faith  in 
and  ardent  love  for  God,  the  Creator.  The  East  Syrian  title  of 
this  psalm  gives  us  the  content  succinctly:  "It  describes  the 
greatness  of  God  through  the  variety  of  creation,  and  it  teaches 
that  each  of  the  creatures  is  constituted  wonderfully  by  him.^’*®"^ 
The  giyyord  of  the  first  section  of  this  psalm  (vv.  1-18)  confesses, 
the  greatness  of  God’s  name!  "To  your  name  is  due  praise  at 
ail  moments;”  that  of  the  last  section  (vv.  19-35)  renders 
adoration  to  the  holy  Trinity:  "We  adore  you.  Father;  Son  and 
the  Holy  Spirit.’"*®^ 

Psalm  105  is  a  narration  of  God’s  marvellous  actions  in 
favour  of  the  chosen  people,  and  helps  Christians  to  know  the 
powerful  and  faithful  Lord  of  the  covenant  and  builds  up  the 
worshipping  community  in  experience  of  the  same  God.  The 
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“rcineinbrance  of  (lod’'  (v.  8)  of  his  promises,  is  a  constant 
element  of  the  whole  salvation  history.  The  very  incarnation  and 
I  he  birth  of  Christ  is  seen  as  the  culminating  event  and  fruit  of 
this  'remembrance’  on  the  part  of  God  of  his  promises  made  to 
Abraham  and  to  his  descendants  down  through  the  centuries. 
'Fheodoret,  in  reference  to  the  fidelity  of  God  towards  the 
promise  for  a  "thousand  years”  (v.8),  sees  the  perpetuity  of  the 
promise  made  to  Abraham  of  a  universal  blessing  realized  in  the 
appearance  of  Christ. 

In  short,  all  tiiese  psalms  of  the  Lelija  of  the  feast  of  the 
Nativity  of  Christ  prepare  us  for  an  authentic  liturgical  cele¬ 
bration,  leading  us  to  meditation  on  dilTerent  themes,  such  as 
the  Lord  as  supreme  God  and  worldjudge,  the  beauty  of  Sion, 
God’s  house,  the  ideal  Israel,  the  great  confidence  in  the  Lord, 
his  kingship  and  enthronement,  the  covenant,  the  punishment 
to  evildoers,  Israel’s  vocation  to  bring  others  to  God,  the  pain 
of  helpless  adandonment,  God’s  promises  and  their  fulfilment, 
his  omnipotence  and  saving  deeds,  his  holiness,  praise  and 
thanks  due  to  him,  the  characteristics  of  a  just  man. 

ii.  ’Onidtd  d-Mawtbd 

'fhis  Mnwlbd  which  follows  the  psalmody  is  like  the  original 
Kalhismata  of  the  Byzantine  olfice.  Mawtbd  means  'sitting’,  for 
these  chants,  ecclesiastical  composition  found  in  the  Gazza  are 
sung  sitting.'^’*  We  have  in  our  office  for  the  feast  of  the 
Nativity  32  of  these  'oniaCa,'*’'^  the  first  25  and  the  last  or  32nd 
of  which  deal  in  a  special  way  with  the  themes  proper  to  the 
feast  of  the  Nativilv.  The  other  six,  namelv  1  'oniat^  d-Slold^^^ 
and  2  'oniata  d-annidc^^^  are  chosen  from  the  common  collections. 
Lach  of  these  32  oniata  is  inspired  and  introduced  by  a  psalm 
verse,  excejil  the  Iasi  one,  which  is  preceded  by  sabbah. 
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a.  The  angel’s  visit  to  Mary 

The  first  three  ‘oniata  have  the  theme  of  the  Angel’s  visit 
to  the  virgin  Mary  and  are  introduced  by  the  psalm  verses,  57:3; 
18:10;  and  128:8  respectively. 

The  1st  'onita  :  Ps  57:3  :  “God  sent  his  goodness  and  his  truth;’^ 

“Who  sent  from  heaven  and  saved  me” 

(trans.  n.  48). 

The  Psalmist  prays  for  the  sending  forth  of  the  angels  of  salva¬ 
tion:  God's  goodness  and  truth.  The  Fathers  of  the  early  Church 
see  in  this  verse  a  clear  reference  to  the  sending  of  Christ  the 
Son  by  the  Father. 

The  2nd  "onita  :  Ps  18:10  :  “And  he  flew  upon  the  wings  of  the 

wind’'  (trans.  n.  49). 

Since  God  makes  the  winds  his  messengers  (cf.  Ps  104:4),  he  is 
also  spoken  of  poetically  as  riding  on  the  storm  clouds,  or  on 
the  angelic  creatures  called  Cherubim.  His  earthly  throne  on  the 
ark  of  the  covenant  was  likewise  formed  by  two-winged  Cherubim 
(cf.  Exod  37:7-9).  Athanasius  refers  the  above  verse  to  the 
swiftness  of  Christ's  coming  and  to  his  presence  and  help  for  the 
Christians. 

The  3rd  ‘^onita:  Ps  121:8  :  ‘T  will  say:  "Peace  be  with  you''’ 

(trans.  n.  50). 

The  psalmist  is  inviting  the  pilgrim-worshippers  to  pray  for  the 
well-being  of  the  holy  city,  Jerusalem,  which  is  at  the  same  time 
symbol  and  source  of  peace. ^Peace'  ("Shalom'  in  Hebrew  and 
"Slama'  in  Syriac)  here  is  a  word  richer  in  meaning  than  the 
English  word  peace  and  it  includes  the  idea  of  happiness,  pros¬ 
perity  and  safety. In  our  context  of  the  "onita,  the  wishing  of 
peace  to  the  virgin  Mary  is  not  simply  a  formal  salutation,  but 
a  message  of  salvation. 

Inspired  by  these  psalm  verses,  the  first  three  'oniata 
express  the  idea  that  God  Almighty  in  his  goodness  sends  his 
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angel  to  the  virgin  Mary  with  the  message  of  salvation.  Mary  is 
called  'blessed’  in  view  of  the  salvation  that  comes  through  her 
for  all  people;  she  is  blessed,  because  she  carries  the  King  of 
kings,  the  Lord  of  the  worlds,  the  Son  who  makes  all  creatures 
happy,  the  Lord  who  saves  us  from  sin  and  death;  she  brings 
forth  the  forgiver;  she  is  blessed,  because  as  chaste  virgin  she 
was  found  agreeable  to  Clod. 

b.  Prophecies  fulfilled 

The  4th,  18th,  19Lh,  20th  and  21st  ^oniata*^^  describe  the 
Old  Testament  prophecies  which  spoke  about  the  birth  of  the 
Saviour.  The  psalm  verses  that  accompany  these  'oniata,  corres¬ 
ponding  to  the  respective  numbers,  are  the  following: 

The  4th  'onita:  Ps  106:2  :  “Who  is  able  to  utter  the  marvels  of 

the  Lord”  (trans.  n.  51). 

This  verse  expresses  the  impossibility  for  man  to  grasp  the  signi¬ 
ficance  and  depth  of  the  marvellous  and  numerous  signs  of 
salvation  given  by  God  to  the  people  of  Israel  throughout  their 
history. And  the  same  is  true  of  the  miraculous  birth  of  Christ 
from  a  virgin. 


The  18th  "onita:  Ps  25:4  :  “Lord,  show  me  your  ways” 

(trans.  n.  65). 

The  psalmist  expresses  here  his  desire  to  be  confirmed  in  faith 
and  divine  love:  the  knowledge  of  the  divine  will  is  light  and 
force  for  man  in  his  miserable  life,  because  God’s  "ways  are 
delicious  and  his  paths  peace”  (Prov  3:17).  The  “ways”  here 
means  the  divine  will  which  man  can  embrace  as  the  norm  of 
life.’^®  The  verse  4  therefore  is  a  prayer  that  seeks  the  enlighten¬ 
ment  from  God  to  understand  fully  the  mysteries  of  his  divine 
dispensation  foretold  by  the  prophets  and  accomplished  through 
the  birth  of  Christ. 


The  19th  "onita:  Ps  36:9  :  “Because  with  you  is  the  fountain  of 

life”  (trans.  n.  66). 

God  as  the  “fountain  of  living  water”  is  one  of  the  loved 
expressions  characteristic  of  Prophet  Jeremiah  (cf.  Jer  2:15;  17:13) 
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whereas  in  the  sapiential  Books  ‘'fountain  of  life''  is  the  source 
of  all  wisdom  (Prov  13:11),  or  fear  of  God  (Prov  14:27),  or 
prudence  (Prov  16:22).  For  St  John,  however,  in  Christ  “was  the 
life  and  the  life  was  the  light  of  men"  (Jn  1:4).  Origen,  Eusebius, 
Athanasius  ajid  Augustine  see  Christ  himself  as  the  'fountain  of 
life';*^®  for  Ephraem,  it  is  baptism.'®^ 

The  20th  ‘onibl:  Ps  112:4  :  “The  light  dawned  through  darkness 

for  the  just"  (trans.  n.  67). 

The  ‘onita  that  follows  this  psalm  verse  confesses  Christ  as  the 
light,  life  and  the  truth  (Jn  14:6). 

The  21st  'onita:  Ps  105:3  :  “Let  the  hearts  of  those  who  seek 

the  Lord  rejoice"  (trans.  n.  68). 

This  is  an  invitation  to  rejoice  in  the  Lord,  and  it  expresses 
also  the  liturgical  and  festal  dimension  of  the  joy  in  God's 
faithfulness  in  his  promises’®*  fulfilled  in  sending  his  Son  to  us. 

c.  Revelation  of  the  mystery 

The  5th,  6th,  8th,  10th,  14th,  16th  and  25th  ‘oniata*®^ 
explain  the  marvellous  nature  of  Jesus’  birth  and  the  great 
mystery  revealed  through  it.  The  respective  psalm  verses  point 
to  the  miraculous  interventions  of  God  in  Israel's  history  and 
they  invite  us  today  to  praise  God  who  revealed  himself  ulti¬ 
mately  through  his  Only  begotten  Son  Jesus  Christ: 

The  5th  &  6th  ‘oniata:  Ps  46:8  :  “Come,  behold  the  deeds  of 

God"  (trans.  n.  52-53). 

These  two  ‘oniata  have  this  same  verse.  We  recognize  the  ulti¬ 
mate  fulfilment  of  the  “deeds"  of  God  in  his  new  'coming'  in 
Jesus  Christ,  the  new  Emmanuel  (Mt  1:23),  the  powerful  presence 
of  God  which  is  ever  renewed  in  worship. 

The  8th  'onita:  Ps  103:20  :  “Bless  the  Lord,  O  you,  his  angels" 

(trans.  n.  55) 

The  psalmist  here  calls  upon  the  heavenly  spirits  to  join  him  in 
his  hymn  of  grateful  praise  of  God's  kingship  and  his  mercy 
which  reaches  out  to  the  whole  universe.  We  who  praise  God, 
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says  Athanasius,  share  the  same  dignity  of  the  angels’®^  and 
therefore  we  shout  with  joy  praises  to  God  the  Father  who  sent 
his  Son,  the  saviour  of  all. 

The  10th  "onihl:  Ps  55:19  :  ^Tle  who  is  before  the  worlds^' 

(trails,  n.  57). 

St  Augustine  refers  this  verse  to  Christ,  who  is  in  time  from  the 
virgin  Mary,  and  who  is  the  Word  with  the  Father  in  the 
beginning  before  the  ages.'®*^  The  same  idea  is  developed  in  the 
corresponding  'onihl. 

The  14th  'onihi:  Ps  67:1  :  '‘May  our  God  have  mercy  on  us"' 

(trans.  n.  61). 

The  realization  of  this  verse  can  be  seen  in  the  New  Testament: 
God  “has  raised  up  a  horn  of  salvation  for  us  in  the  house  of 
his  servant  David  ...  to  perform  the  mercy  promised  to  our 
fathers...  to  give  light  to  those  who  sit  in  darkness"  (Lk  1:69, 
72,  79).  The  corresponding  'onihi  expounds  the  mystery  of 
incarnation  through  which  God  stoops  down  out  of  love  for  man 
to  redeem  him. 

The  16th  ‘oniul  :  Ps  96:11  :  “The  heavens  will  rejoice  and  the 

earth  will  exult"  (trans.  n.  63) 

The  psalmist  addresses  even  inanimate  creation  to  praise  the 
Lord.*®^  For  the  East  Syrian  exegete,  “the  heavens  rejoice"’ 
(with  the  angels)  because  they  see  Christ’s  humanity,  and  the 
"‘earth  exults"  because  it  sees  his  divinity.*®®  By  the  coming  of 
the  saviour,  we  have  become  the  ‘heaven"  that  narrates  the  glory 
of  God.'®^  Tlie  corresponding  ‘onihi  explains  the  reason  for  all 
the  joy:  the  king  Clirist  is  born  from  the  virgin  and  all  creation 
is  reconciled  with  God  through  him,  who  has  brought  hope  and 
salvation  to  all. 

The  25th  ‘onihi  :  Ps  105:9  :  “Me  who  kept  his  covenant  with 

Abraham"  (trans.  n.  72). 

The  psalmist  recounts  here  the  Lord's  promise  made  to  the 
Patriarchs  (vv.  8-11)  which  in  its  turn  is  fulfilled  in  the  incar- 
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nation  (Lk  1:  5t-55,  72-73).*®®  The  ^onita  acknowledges  the 
mystery  of  the  incarnation  as  the  fulfilment  of  God's  promise  to 
Abraham  and  his  descendants. 

d.  The  visit  of  the  shepherds  and  the  iMagi 

The  7th,  11th,  12th,  13th,  15th  and  17th  "oniata*®^  narrate 
the  visit  of  the  shepherds  and  the  Magi,  who  received  the  good 
tidings  of  the  birth  of  Jesus  and  came  to  worship  him  with  their 
gifts  and  offerings.  The  following  psalm  verses  accompany  these 
"oniata: 

The  7th  'onita  :  Ps  48:2  :  'Moy  in  all  the  earth"  (trans.  n.  54). 

St  Ambrose,  commenting  on  this  verse,  says  that  the  coming  of 
the  saviour  has  spread  joy  in  the  whole  world,  because  he  has 
saved  us  from  sin  and  death.*®®  The  ^onita  speaks  of  the  joy 
spread  all  over  Bethlehem:  the  angels  sing  glory,  the  shepherds 
sing  praises,  the  Magi  come  from  tlie  East  with  their  choicest 
offerings  and  all  of  them  worship  and  adore  the  divine  Babe 
born  in  the  manger. 

The  11th  'onita:  Ps  97:4  :  ''His  lightnings  illumine  the  world" 

:  (trans.  n.  58). 

For  Theodoret,  this  verse  signifies  the  coming  of  the  Lord  Jesus 
in  fulfilment  of  the  visio'n  of  Daniel  (7:9-10).*®*  The  'onita  has 
the  theme  of  the  light  that  appeared  in  Judea  in  the  person  of 
Christ,  who  gladdened  the  entire  world  through  his  birth.  It 
speaks  also  of  the  Magi  who  brought  gifts  to  the  king  born  in 
Bethlehem. 

The  12th  'onita  :  Ps  Ps  72:19  :  "And  his  glorious  name  is  blessed 

for  ever"  (trans.  n.  59). 

Traditional  interpretation  rightly  treats  the  psalm  as  messianic 
in  a  typical  sense. *®^  In  the  'onita  we  praise  Jesus  who  inspired 
the  Magi  to  come  adore  his  glorious  name,  and  with  the  same 
spirit  of  the  Magi  we  too  render  praise  to  Jesus  whose  birth 
makes  us  happy. 
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The  13th  ^onita  :  Ps  97:^ 


‘'Ilis  liglitnings  illumine  the  world’’ 
(trails,  n.  60). 


The  corresponding  'onita  speaks  of  Christ,  who  is  the  splendour 
from  the  Father  and  who  shone  forth  for  the  salvation  of  all 
from  darkness.  The  jisalm  verse  that  accompanies  it  is  proper 
to  the  context  and  has  been  explained  above. 

The  15tli  ‘onita  :  Ps  119:7  :  ‘"And  I  was  speaking  peace’"  (trails. 

n.  62). 

It  is  Christ  who  “is  our  peace”  and  who  “announced  the  good  news 
of  peace”  (Eph  2:M,  17)  to  all  those  who  are  far  and  near.  The 
immediate  effect  of  this  experience  of  peace  at  the  birth  of  Christ 
is  explained  in  the  ‘onita:  the  kingship  of  Christ  is  acknowledged 
and  the  Magi  greet  Jerusalem  and  bring  gold,  incense  and  myrrh 
to  offer  to  him  and  they  adore  and  worship  him. 

The  17th  ‘onita  :  Ps  117:23  :  “Before  the  Lord  this  was,  and  it  is 

wonder  in  our  eyes”  (trans.  n.  64). 

This  verse  can  be  understood  better  in  reference  to  the  preceding 
verse  22  of  the  psalm,  which  is  applied  to  Christ:  “The  stone 
the  builders  rejected  has  become  the  corner  stone"’  (cf.  Mt  21:42 
Lk  20:17;  Acts  4:11;  1  Pet  2-7;  Eph  2:14-16,  20).  ‘The  corner  stone’ 
is  Christ  himself  in  the  patristic  understanding.’^’^  In  his  Hymns 
on  the  Nalwily,  Ephraem  writes: 

Men  of  stone  cried  out  and  gave  praise, 
who  had  a  heart  of  stone. 

IJiey  applauded  in  presence  of  the  Stone, 
the  rejected  that  has  become  the  Head. 

Stones  were  made  flesh  by  that  Stone, 
and  obtained  mouths  to  speak; 
stones  cried  out  through  that  Stone; 

Blessed  be  your  birth 

that  has  caused  stones  to  cry  out.’®^ 


Verse  23,  therefore,  instills  in  us  sentiments  of  amazement  at  the 
work  of  salvation  effected  by  the  birth  of  Christ,  who  unites  the 
whole  world  in  truth. The  ‘onita  also  praises  the  greatness  of 
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the  day  of  Jesus’  birtli,  which  brought  peace  and  hope  to 
everyone,  and  impelled  the  shepherds  and  the  Magi  to  come 
to  adore  the  majesty  of  the  new-born  Babe. 

e.  The  fruits  of  the  incarnation 

The  9th,  22nd  23rd  'oniata  describe  the  fruits  and 
benefits  of  the  birth  of  Christ.  The  accompanying  psalm  verses 
are  explained  below: 

The  9th  'onita:  Ps  66:4  :  ''They  shall  praise  your  name  for  ever’' 

(trans.  n.  56). 

This  psalm  verse  as  understood  by  Athanasius  reveals  the  fact 
that  the  whole  universe  is  united  to  sing  the  victory  of  Christ 
over  the  powers  of  the  world.  The  "onita  proclaims  hope  and 
reconciliation  brought  about  by  the  Emmanuel. 

The  22nd  'onita;  Ps  113:2  :  "'Blessed  be  the  name  of  the  Lord” 

'  (trans.  n.  69)' 

In  the  entire  context  of  Ps  113,  the  '"name  of  the  Lord”  stands 
for  the  person  of  God  himself,  with  the  emphasis  on  his  salvific 
presence,  and  the  invocation  of  the  blessing  of  the  name  of  God 
from  the  part  of  man  implies  devout  and  humble  acknowledgement 
of  God's  majesty. We,  therefore,  pray  daily:  "Holy  be  your 
name''  (Mt  6:9)  as  Christ  himself  has  taught  us.  The  'onita 
expresses  the  fruits  of  the  birth  of  Christ:  enlightenment  of  the 
whole  universe,  bringing  all  people  to  true  worship;  renewal  of 
the  whole  cosmos;  salvation  from  death  and  the  hope  of  eternal 
life;  the  exaltation  of  human  nature.  It  acknowledges  the  salvific 
power  of  Christ  in  calling  on  his  glorious  name. 

The  23rd  "onita:  Ps  97:4  :  ""His  lightnings  illumine  the  world” 

(trans.  n.  70). 

The  "onita,  which  is  inspired  by  this  psalm  verse,  and  has  been 
treated  above  (see  p.  157),  acknowledges  again  the  joy  both  in 
heaven  and  on  earth  at  the  birth  of  Christ,  because  Christ  the 
Light  has  destroyed  the  power  of  darkness  and  conquered  sin 
and  death;  he  has  made  mortal  men  heirs  of  the  heavenly  kingdom 
and  everlasting  life. 


197.  BEDJAN.  Breviarium  I,  329,  332-333. 

198.  Expositiones  in  psalmos,  287-288. 

199.  LANCELLOTTI,  Salmis  IIZ-IIA. 

200.  CHRYSOSTOM,  Expositiones  in  psalmos,  301. 
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f.  Actuality  of  Christ's  presence 

The  2ith  extols  the  month  of  December,  in  which  we 

celebrate  the  feast  of  the  Nativity  of  Christ.  This  is  sung  with 

o  O 

the  following  psalm  verse: 

Ps  49:1  :  ''Listen  to  this,  all  peoples'"  (trans.  n.  71). 

According  to*  the  Patristic  interpretation,  it  is  Christ  who  is 
inviting  us  "to  listen. Mentioning  the  month  of  December, 
the  'onita  concretizes  the  actuality  of  the  presence  of  Christ,  who 
is  the  ultimate  source  of  all  the  good  on  this  earth,  and  the 
hope  for  all  who  dwell  in  it. 

g.  'Oniata  d-Slota 

Out  of  four  'oniata  d-Slota,^^^  the  lirst  two  request  God  to 
acce])t  the  vigil  and  to  grant  the  petitions  of  the  worshipping 
community.  The  third  makes  on  the  altar  the  memory  of  Mary, 
the  'Mother  of  God",  and  implores  her  intercession,  and  the 
fourth  remembers  the  apostles  and  disciples  of  Jesus  who  went 
out  to  preach  the  good  news  of  salvation  in  different  parts  of  the 
world. 

h.  'Oniata  d-'Annide 

We  have  two  ‘oniah^  d-'Annidc,^^*^  which  are  eschatological 
in  content,  as  they  are  prayers  for  the  departed  souls:  at  the 
glorious  second  coming  of  Christ,  when  all  the  departed  will  rise 
up  for  the  final  judgement,  Christ  is  requested  to  show  mercy, 
enabling  them  and  us  to  enjoy  the  eternal  happiness.  Since  the 
psalm  verses  which  accompany  these  'oniata  are  either  treated 
above  in  this  chapter  or  are  self-explanatory,  we  do  not  deal  with 
them  further. 

i.  Christ,  true  God  and  true  Man 

'Onifita  d-Mawtbfi  are  concluded  with  sabbah  and  a  long 
hymn  of  profession  of  faith,  in  which  are  narrated  the  doctrine 
of  Christ's  divinity  and  humanity  as  revealed  and  taught  by 
Christ  himself  since  his  incarnation,  with  the  details  of  his  public 


201.  BEDJAN,  Breviarium  1,  333. 

202.  NESMY,  I  Padri,  218. 

203.  BEDJAN,  Breviarium  I,  333-334,  trans.  n.  73-76. 

204.  Ibid.,  334-trans.  n.  77-78. 
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life  until  the  sending  of  the  Holy  Spirit,  thus  establishing  his 
Church  on  earth.  Consequently,  the  whole  mystery  of  God's  divine 
dispensation  (mdabbriinuhl)  is  recalled  and  celebrated  on  the  feast 
the  Nativity  of  Christ. 

iii.  Qindna 

In  the  ]\lawtba,  the  "oniata  are  followed  by  qanona 
psalms. 206  Psalms  95  and  150  are  chosen  with  antiphons  proper 
to  the  spirit  of  the  feast  of  the  Nativity.  Both  are  psalms  of 
praise  and  thanksgiving  to  the  Creator  of  the  universe,  the  glorious 
King.  The  antiphons  have  the  same  theme,  praising  Jesus  with 
the  words  of  angel's  hymn  (Lk  2:1 1)  and  inviting  us  all  to  join 
the  angels,  shepherds  and  the  Magi  to  adore  Christ. 

iv.  Tesbohtd 

Following  the  qanona,  a  christological  hymn  of  Babai  the 
Great  (d.  ca  627/8),  is  sung.^o^  The  East  Syrian  doctrine  on  the 
"^prosopic"  union  is  its  content.  According  to  its  original 
terminology, 268  there  are  two  gnome,  two  kydne  and  one  parsopd 
in  Christ:  Christ  in  his  humanity  was  united  with  the  Father  in 
one  dignity;  Christ  is  one,  the  Son  of  God  in  two  kyane;  the 
two  kyane  of  Christ  are  preserved  in  their  qnome  in  one  parsopa 
and  one  sonship;  the  sonship  of  the  Son  is  in  two  kyane  and  in 
one  divine  parsopa;  the  divine  nature  of  Christ  is  from  the  nature 
of  his  Father,  the  human  nature  from  his  mother;  the  intervention 
of  Lhe  Holy  Spirit  and  the  virginal  birth  from  Mary  are  also 
dealt  with. 

V.  Karozuid 

This  litany266  contains  general  supplications  for  the  ministers 
of  the  Church.  It  also  recalls  the  creation  of  man  in  God's 
glorious  image;  God's  promise  of  salvation  made  to  Abraham  and 
to  other  chosen  ones;  fulfilment  of  these  promises  in  Jesus  Christ, 
and  the  continuation  of  the  same  today  through  the  Church;  God 
is  the  Lord  and  Creator  of  all;  he  is  glorified  in  heaven  and 

206.  BEDJAN,  Breviarium  I,  337,  trans.  n.  80b-83. 

207.  Ibid.,  57-58,  trans.  n.  84a.  Translations  of  this  hymn  are  given  in  English 
by  PODIPARA,  Mariology,  173-174;  in  French  by  MATEOS,  Lelya 
Sapra,  114-115;  in  Italian  by  YOUSIF,  Preghiera  liturgica,  111-112. 

208.  Forfear  of  “Nestorianism,”  Bedjan  uses  the  word  ‘qnoma'  in  ‘stead  of’ 
‘of  Parsopa'  in  his  version  of  this  hymn. 

209.  BEDJAN,  Br eviarium  I,  337,  trans.  n.  85. 
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adored  on  earth;  he  wills  llie  salvation  of  all  the  creatures  and 
therefore  leads  all  from  error  of  darkness  to  the  knowledge  of 
truth,  etc.,.  The  karozuta  is  conclued  with  a  prayer  to  Christ  to 
make  his  Church  triumphant  in  his  second  coming,  and  to  let 
{)eace  reign  supreme  in  the  Church. 

vi.  Mad  rasa 

This  is  a  dogmatic,  didactic  hymn  of  two  or  three  (at  times 
four)  strophes  with  a  refrain  repeated  after  each  strophe.  This 

ecclesiastical  jioetry  is  composed  independently  of  the  psalms. 
Originally  it  was  a  long  composition  of  twenty  or  more  strophes, 
^^Ithoiigh  in  practice  the  East  Syrians  chant  only  three  strophes, 
or,  exceptionally,  four  or  five.  For  the  feast  of  the  Nativity,  we 
have  two  alternative  hymns  of  three  strophes  each. 

'the  refrain  of  the  first  Madrasa^**  praises  God  who  saved 
us  through  Christ  born  of  Mary  and  makes  ns  share  in  his 
kingdom:  “Praise  to  him  who  has  saved  us  through  the  Child 
(born)  of  Mary,  and  has  allowed  us  to  participate  in  the  kingdom 
with  him.''  The  hymn  itself  confesses  the  incomprehensibility 
of  the  greatness  of  the  Lord;  he  who  is  unlimited  becomes  limited 
in  his  humanity,  and  thereby  he  who  is  far  away  comes  closer, 
so  that  we  may  reach  him;  he  is  beyond  all  measure  indescribable 
by  the  human  mind;  no  one  can  grasp  him,  so  great  is  his  being 
and  his  fatherhood. 

The  refrain  of  the  second  Madrasa^'^  glorifies  the 
incomprehensible  divinity  and  humanity  of  Christ:  “Glory  to  the 
Child,  whose  Father  is  from  heaven,  and  mother  from  the  earth, 
and  (who  is)  incomprehensible.”  The  hymn  in  its  first  strophe 
narrates  the  marvellous  nature  of  the  birth  of  Christ;  it  speaks 
of  the  messenger  star,  which  is  at  the  service  of  the  Son  to 
announce  the  good  news.  The  second  strophe  greets  Mary,  who 
gladly  takes  care  of  the  new-born  Child;  greets  the  manger,  symbol 
of  the  altar;  greets  the  clothes  that  covered  the  Child;  greets 
doseph,  the  angel  Gabriel,  the  world  and  the  worshipping  commu- 

210.  MATEOS,  Lelya-Sapra.  49\. 

211.  BEDJAN,  Breviarium  I  337-338;  trans.  86-87.  I  am  indebted  to  Professor 
P.  Yousif  who  identified  for  me  the  first  strophe  of  this  hymn  with 
Rphraem’s  HEccl.  XXI,  3  (cf.  CSCO  198,  Syr.  84,  46).  The  second 

strophe  is  identical  with  Ephraem’s  CNis.  TIT,  2  (cf.  CSCO  218,  Syr 
92,  11). 

212.  BED.IAN,  Breviarium  I,  338;  trans.  n.  88-89a. 


ANALYSIS  OF  THE  OFFICE  171 


iiity:  all  these  greetings,  in  short,  point  to  universal  happiness 
at  the  birth  of  the  Saviour.  The  third  strophe  says  that  the 
birth  of  Christ  is  in  fulfilinent  of  the  prophecies;  that  the  powers 
of  the  world  are  overcome  through  the  birth  of  Christ;  that  the 
gifts  of  gold,  myrrh  and  incense  are  offered  to  the  new-born  king; 
that  the  angels  and  men,  heaven  and  earth,  all  sing  with  joy  in 
one  voice. 

vii.  The  21st  Hullala:  The  type  of  our  resurrection  and  of 
Christ's  Second  Coming 

After  the  madrase  the  singing  of  the  21st  (and  the  last) 
hullala  of  the  Chaldean-Malabar  psalter  begins.  This  hullala 
comprises  Old  Testament  canticles  rather  than  psalms.  These 
canticles  are  sung  together  with  the  prayers  given  in  the  psalter. 
According  to  the  ancient  East  Syrian  tradition,  in  the  monastic 
oflice  of  Lelya  of  the  great  feasts,  the  whole  psalter  with  its 
qanone,  divided  into  three  Mawtbe,  was  recited.  However,  this 
2lst  hullala  originally  belonged  to  the  cathedral  vigil  of  resurrec¬ 
tion  (qale  d-Sahra)^*^  and  was  understood  as  the  type  of  our 
resurrection  and  of  the  second  coming  of  Christ. 

The  first  marmita  of  the  hullala  is  composed  of  two  canti¬ 
cles,  Exodus  15:1.21  and  Isaiah  42:10-13,  45:8,  and  is  begun  with 
its  usual  slota^*^  of  adoration  and  thanksgiving  directed  to  the 
trinitarian  God,  who  is  eternal,  marvellous,  strong  and  merciful, 
etc. 

Exodus  15:1-21:^^^"  This  canticle  of  Moses  celebrates  God’s 
saving  power,  delivering  his  people  from  their  enemies  through 
the  miraculous  crossing  of  the  Red  Sea,  and  leading  them  to  the 
victorious  conquest  of  the  promised  land.  Commenting  on  the 
verse  2  of  this  canticle,  Ephraem  says  that  God  showed  his 
''strength'’  by  drowning  the  Egyptians,  and  he  is  "worthy  of 
praise"  because  he  delivered  the  Israelites. Theodore  Bar  Koni 
comments  on  this  canticle: 

God  has  shown  his  splendour  and  the  power  of  his 

strength  through  the  ruin  of  their  enemies,  because  he  has 


213.  MATEOS,  Lelya-Sapra,  398-403;  Les  differentes  especes,  59-62; 
YOUSIF,  Preghiera  liturgica  (Appunti),  30. 

214.  Expositio  I,  188. 

215.  BEDJAN,  Breviarium  I,  338;  trans.  n.  90. 

2  16.  Ibid.,  338,  332.*  ;  trans.  n.  91. 

217.  FEGHALl,  Commentaire,  119. 
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not  only  snatclied  them  away  from  tlie  hands  of  the  enemies 
and  freed  tliem  from  their  constraint,  but  he  also  drowned 
them  in  the  depth  of  the  sea. .. Praise  Yahweh,  celebrate  the 
Lxistant  (Ityah),  the  Creator  of  the  universe,  of  the 
heavenly  and  earthly  beings...  because  it  is  to  him,  as 
Lord,  that  is  due  from  our  part  all  glory...  He  has  shown 
the  power  of  his  strength  through  the  redemption  he  has 
brought  about  for  us.  They  celebrated  and  glorified,  because 
he  is  truly  God  of  our  Fathers. 

Aphraat  interprets  the  role  of  Moses,  connecting  the  theme  of 
the  Red  wSea  with  that  of  the  waters  of  death: 

The  dews  escajicd  at  the  Pasch  from  the  slavery  of  Pharaoh; 
on  the  day  of  the  crucifixion,  we  were  freed  from  the 
captivity  of  Satan.  They  immolated  the  lamb  and  were 
saved  by  its  blood  from  the  destrover;  we,  bv  the  blood  of 
the  well-beloved  son,  are  delivered  from  the  works  of 
corruption  that  we  have  done.  They  had  Moses  for  a  guide; 
we  have  Jesus  for  our  Head  and  Saviour.  Moses  divided  the 
sea  for  them  and  had  them  cross  it;  our  Lord  opened  hell 
and  broke  its  gates,  when  he  went  down  into  depths  and 
opened  them  and  marked  out  the  path  for  those  who  come 
lo  believe  in  him.^'^ 

For  Iso'dad  of  Merw,  ,This  hymn  is  })artly  a  history,  a  prayer 
and  a  praise. In  short,  this  is  a  paschal  canticle  par  excellence- 
fhe  e.xodus  and  the  passage  through  the  Red  Sea  were  type  of 
definitive  exodus  of  the  chosen  people,  of  all  those  who  are  to  be 
saved,  lining  up  on  the  day  of  general  resurrection  behind  Christ, 
the  new  Moses,  to  definitively  get  away  from  the  powers  of  Satan, 
the  figure  of  Pharaoh,  and  thus  find  one’s  wa}^  to  the  promised 
land  of  heaven. The  general  qanona  of  this  canticle  in  the 
Chaldean-Malabar  psalter  summarizes  the  meaning  of  the  canticles 
applying  it  to  the  new  people  of  God,  the  Church:  "‘Blessed  is 
the  Being  (Pali),  the  Creator  (Bardya),  who  through  many  signs 
deliv'ered  his  people,  and  through  Christ  saved  his  Church. 

218.  Memra  9,  lA;  cf.  HESPEL,  Urmiah,  98-99. 
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The  special  qanona  (giyyora)^^^  of  this  canticle  for  the 
feast  of  the  Nativity,  ‘"Gloriously  I  will  praise  you,”  seems  to  be, 
inspired  by  the  refrain  of  the  canticle  of  Miriam  (Exod  15:22) 
which  points  to  the  liturgical  celebration  of  the  Exodus  in 
Judaism,  and  thus  places  the  Jewish  liturgy  at  the  background 
of  the  Christian  liturgy. This  qanona  is  repeated,  for 
solemnity’s  sake,  with  every  two  verses  of  the  above  canticle. 

The  next  canticle,  Isaiah  42:10-13  +  45:8,  is  also  sung  with 
a  special  qanona. "'The  Being  who  exists  from  eternity,” 
repeated,  as  above,  with  every  two  verses  of  the  canticle. 

The  above  canticle  from  Isaiah  is  an  invitation  to  all  the 
nations  around  Israel  to  join  them  in  rendering  thanks  and  glory 
to  God,  the  Lord  of  history ,2^®  because  the  extraordinary  redemp¬ 
tion  of  Israelites  from  the  Egyptian  tyranny  calls  for  a  ‘new 
song’  (v.  10).  For  Cyril  of  Alexandria,  the  crossing  of  the  Red 
Sea,  the  gift  of  manna  in  the  desert,  the  water  from  the  rock 
and  the  final  entrance  to  the  promised  land  -  all  these  are  new 
and  marvellous.  But  for  him  still  more  marvellous  and  new  is 
the  redemption  Tbrought  about  by  Christ:  we  are  saved  not  only 
from  the  material  powers,  but  from  the  spiritual  servitude  to  sin 
and  death;  we  are  given  in  Christ  the  ‘manna’  of  right  under¬ 
standing  and  the  heavenly,  lifegiving  bread  of  the  Eucharist;  we 
drink  from  the  spring  which  is  Christ  himself;  w’e  too  cross  the 
Jordan  through  baptism,  and  finally  we  enter  the  promised  land 
of  the  saints. Therefore,  we  recall  through  this  chant  God’s 
marvellous  deeds  in  favour  of  the  Israelites,  and  experience  the 
greatness  of  the  salvation  finally  accomplished  today  here  and 
now  for  each  one  of  us.  And  thus,  together  with  the  angels  who 
celebrate  the  King  Christ  and  the  Lord  in  heaven,  the  whole 
universe  adores  his  name.^^® 

The  second  marmita.  Dent  32:l-21a,  is  preceded  by  the 
slota,^^^  asking  God  the  Father  to  fill  the  hearts  of  the  faithful 
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with  llie  right  doctrine,  and  Lo  give  the  necessary  grace  to 
understand  the  will  of  God  and  to  abide  by  the  same  every  day 
by  producing  fruits  worthy  of  his  kingdom.  The  special  qanona 
expresses  the  jubilation  in  the  birth  of  Christ  the  King:  ''Sing 
alleluia,  sing  alleluia,  sing  alleluia,  0  Vigilers,  in  the  birth  of 
Christ  the  King.”23o  This  is  al  so  repeated  with  every  two  verses 
of  the  canticle. 

Dent  32:l-21a“^*  is  the  lirst  part  of  the  canticle  of  Moses, 
d'his  canticle  in  its  entirety  resumes,  according  to  Iso'dad  of 
Merw,  all  three  books  of  Exodus,  Leviticus  and  Numbers,  and 
thus  is  a  summary  of  the  whole  salvitic  economy  which  took 
])lace  until  the  coming  of  .Jesus  Christ. The  content  of  this 
chant  is  that,  in  si)ite  of  the  special  love  God  has  for  his  people 
which  placed  them  above  all  others  and  showed  them  more 

solicitude  than  ever  before  (vv.  2-14),^^^  Mose  shows  how  this 
chosen  people  rejected  the  true  God  for  other  gods  (vv.  15-21). 

The  last  marmita.  Dent  32:21b-43,  which  is  sung  on  the 
bema,  has  the  slota^^"^  addressed  to  the  Holy  Trinity,  This  prayer^ 
though  not  very  characteristic  of  the  mystery  of  the  feast  of  the 
Nativity, asks  for  forgiveness  from  God  who  is  always  faithful 
to  the  covenant. 

bLach  pair  of  the  petgame  (verses)  of  the  above  marmita 
has  its  own  (janona  proper  to  the  feast  of  the  Nativity.  There¬ 
fore  we  have  38  qanone  in  all,  the  last  two  of  which  are 

accompanied  by  'sabbah’  and  ' 'alam  ’  respectively. We  do  not 
give  any  further  explanation  of  these  qanone,  which  narrate  the 
mystery  of  the  brith  of  Cdirist,  as  they  are  clear  in  themselves. 

The  marmita  speaks  of  God’s  reproach  and  judgement 

addressed  to  the  chosen  people,  for  losing  the  sense  of  God,  and 
for  their  ingratitude  towards  the  divine  call  (vv.  21b-33).  God’s 
wrath  is  turned  also  against  the  enemies  of  his  people  (v.  41), 
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But  he  assures  his  people  of  final  liberation  and  salvation  (v.  35f.), 
if  they  will  understand  the  utter  powerlessness  of  other  gods 
and  repent  and  finally  return  to  God,  their  true  Lord  and 
liberator. For  he  has  prov^ed  that  it  belongs  to  his  divine 
nature  to  give  immortality,  and  that  it  pertains  to  his  power 
to  rise  from  among  the  dead  and  to  free  from  punishment  those 
who  are  under  condemnation  (v.  39).^^^  This  canticle,  tlierefore 
concludes  with  the  invitation  to  the  whole  universe  to  praise  the 
chosen  people  whom  God  protected,  and  to  celebrate  the  wonderful 
deeds  of  God. 

2.  Qale  d-Sahra 

The  Schema  of  the  Propers 

Three  chosen  psalms:  2,  72,  110 

'Oniata  d-Lelya 

Qanona 

Hpakta  (Tesbohta) 

Kardzuta 

This  office  of  cathedral  origin,  known  as  the  “office  of  the 
resurrection, was  the  ancient  East  Syrian  Sunda}^  vigile 
analogous  to  that  of  Jerusalem  described  by  the  pilgrim-nun 
Egeria.^^*^  In  the  course  of  centuries,  it  has  undergone  much 
evolution  and  change,  especially  with  regard  to  the  selection  of 
chants  and  psalms,  and  has  been  slowly  integrated  into  Lelya, 
thus  gradually  losing  its  character  of  an  independent  office. 
However,  in  its  structure  and  content  it  is  distinct  from  Lelya. 

i.  Three  Chosen  Psalms'' 

In  the  Qale  d-Sahra^'^^  of  the  feast  of  the  Nativity  is 
prescribed  the  singing  of  three  psalms,  2,  72,  110,  directly  pro¬ 
phetic  of  the  mystery  of  the  birth  of  Christ  and  hence  suitable 

237.  ISO  ‘DAD,  Exode-Deuteronome,  183-187. 

238.  THEODORE  OF  MOPSUESTIA,  Horn.  X,  12;  cf.  TONNEAU- 
DEVREESSE,  265. 

239.  MATEOS,  L*  office  domenicah  263-288;  482-485;  FAe 

47. 

240.  24:9-11;  cf.  WILKINSON,  Egena‘s  Travels,  125ff;  MATEOS,  La  vigile 
cathedrale,  303,  307. 

241.  MATEOS,  Lelya-Sapra,  424. 

242.  MACLEAN,  Offices,  297,  defines  it  as  the  “extra  hulLle  sung  at  the 
night  service  on  Sundays  and  festivals  after  the  Mawtba.” 
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Lo  the  spirit  of  the  feast. These  specially  chosen  psalms  make 
this  ‘'olhce  of  the  resurrection”  relevant  for  the  feast  of  the 
Nativity. 

Psalm  2  is  messianic  in  its  literal  sense  as  understood  and 
used  in  botli  Jewish  and  Christian  tradition. The  New 
Testament  writers  often  applied  this  psalm  to  our  Lord  (Acts 
1:25-28;  13:33;  Horn  1:4;  Heb  1:5;  5:5;  Rev  11:18;  12:5;  19:15, 
Mt  3R7;  Mk  1:11;  Lk  3:22;  2  Pet  1:17;  etc.).  The  Church,  however, 
wants  us  to  sing  this  psalm  during  the  liturgy  of  the  feast  of 
the  Nativity  of  Christ  mainly  because  of  the  prophetic  testimony 
of  the  divine  filiation  of  Christ,  which  is  seen  in  its  verse  7; 
''The  Lord  said  to  me:  you  are  my  son,  and  today  I  have 
begotten  you.”  According  to  Athanasius,  this  is  tantamount  to 
saying: 

'The  very  (divine)  nature  declared  me  Son  of  the  Father; 
and  that,  not  by  a  commandment  (purely  exterior),  but  by 
the  very  Essence,  declaring  me  to  be  the  image  of  the 
Being  of  the  Father,  It  is  with  reason  that  it  has  been 
added:  'you  are’,  which  declares  the  generation  before 
centuries,  because  the  Son  has  always  existed.  It  is  added: 
'today  1  have  begotten  you’,  to  show  the  generation 
according  to  flesh,  because  this  'today’  indicates  the  time; 
it  is  also  a  matter  of  the  temporal  generation. 

Verse  7  admits  two  meanings,  therefore:  the  eternal  generation 
and  the  temporal  generation. Although  it  is  the  suffering  Christ 
who  is  revealed  in  the  entire  context  of  Psalm  2,^'*^  it  is  also 
the  birthday  of  the  same  risen  Lord,  alluded  to  in  v.  7,  that 
we  are  celebrating  on  the  feast  of  the  Nativity. 

Psalm  72  is  a  song  in  praise  of  the  ideal  king  with  the 
messianic  ideal  of  universal  rule,  expressing  for  the  Jews  the 
vocation  of  Israel  through  the  reign  of  God’s  'Anointed’,  to 
bring  all  mankind  to  (iod.  For  the  Christian,  this  means  the 
universal  rule  of  Christ. 


243.  BEDJAN,  Breviarium  I,  342;  217*,  267*,  304*;  trans.  n.  135-137. 

244.  LANCELLOTTI,  Salmi,  87;  RAVASI,  Salmi  I,  93. 

245.  Exposit iones  in  psalmos,  67-68;  ET  mine. 

246.  AUGUSTINE,  Enarrationes  in  psalmos,  5;  THEODORET,  Interpretatio 
in  psalmos,  879. 

247.  DEVREESSE;  Essai,  76. 
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The  Church  has  chosen  this  psalm  for  the  feast  of  the 
Nativity  because  of  verse  15:  ^'Long  may  he  live,  may  gold  of 
Sheba  (dahba  da-Sba)  be  given  to  him/" 

Ephraem  in  his  Hymns  on  the  Nativity  makes  a  very  vivid 
allusion  to  this  verse  15  of  the  psalm.  The  virgin  mother  speaks 
to  the  Child: 

David  your  father  sang  in  a  psalm  of  you  before  you  came, 
that  to  you  should  be  given  the  gold  of  Sheba. 

This  psalm  which  he  sang  in  mere  (words), 
behold!  in  reality  (it  brings)  before  you  in  heaps 
gold  and  myrrh!^'^® 

Psalm  110  is  also  messianic  and  an  important  christological 
text,  cited  more  often  in  the  New  Testament  than  any  other 
Old  Testament  passage  (Mt  22:44;  26:44:  Mk  12:36;  14:62;  Lk  20:43; 
22:69;  Acts  2:34-35;  1  Cor  15:25;  Eph  1:13,20;  Col  3:1). 

The  Patristic  tradition  sees  this  as  messianic,  fulfilled  in 
Christ.  For  Justin  the  Martyr,  the  holy  prophetic  spirit  of  this 
psalm  calls  Christ  'Lord"  (v.  1)  and  the  vv.  3-4  speak  of  the 
generation  of  the  Son  not  from  human  seed,  but  from  the  will 
of  the  Father.^"^^  The  Church  sings  this  psalm  during  the  feast  of 
the  Nativity  principally  because  of  v.  3:  "With  you  is  glory  on 
the  day  of  power;  in  the  splendour  of  holiness,  from  the  womb. 
Child,  I  have  begotten  you  from  the  beginning.""  For  the  Fathers, 
the  "day  of  power""  is  also  the  day  of  the  incarnation  of  Christ. 
Iso'dad  of  Merw  sees  in  it  the  eternal  generation  of  the  Word 
by  the  Father  from  the  beginning  and  beyond  time,  "the  plan  of 
the  mystery  hidden  for  ages  in  God  who  created  all  things"" 
(Eph  3:9),  and  "a  secret  and  hidden  wisdom  of  God,  which  God 
decreed  before  the  ages  for  our  glorification""  (1  Cor  2:7).^^*  For 
Ephraem,  the  very  number  hundred  and  ten  of  the  psalm  symbo¬ 
lizes  Christ"s  divinity  and  humanity: 


248.  HNat.  XV,  9;  cf.  CSCO  186,  Syr.  82,  82-83. 

249.  Dialogus  32,  544-545:  Ibid.,  63,  619-620;  cf,  also  IRENEUS,  Demonstra- 
tio  XLIX,  109-110;  ID.,  Advenus  Haereses  III,  6,  1,  129. 

250.  Cf.  ORIGEN,  Ex  Commentariis,  1569-157C;  AlHANASRTS,  Expositi- 
ones,  462. 

251.  ISO‘DAD,  Commentaire,  174-175.  cf.  also  VOSTE,  Sur  les  psaumes, 
294-295. 
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David  your  father,  in  the  hundred  and  tenth  psalm, 
twined  together  two  numbers  as  it  were  crowns  to  you, 
and  came  (to  you),  0  Conqueror! 

With  these  shall  you  be  crowned! 

and  you  shall  ascend  and  sit  at  the  right. 

A  crown  is  the  great  number  twined  in  the  hundred, 
with  which  your  divinity  is  crowned! 

A  small  crown  of  the  number  ten, 

which  crowns  the  head  of  your  humanity,  0  victorious  one.^^^ 

According  to  the  rubric,^^^  even  if  the  feast  of  the  Nativity 
falls  on  Sunday,  we  are  asked  to  make  sijam  burkd  (genuflection) 
between  the  above  psalms.  On  Sundays,  the  day  of  our  Lords' 
resurrection  and  therefore  of  joy,  genuflection  is  not  made,  of 
a  rule.  Then  why  here  on  the  feast  of  the  Nativity,  a  feast  of 
great  joy,  and  that,  too,  despite  its  occurrence  on  a  Sunday? 
Ancient  tradition  justifies  this  exception:  the  myrrh  which  the 
Magi  offered  signifies  that  the  saviour  who  is  born  will  have  to 
suffer.  This  prior  knowledge  of  Christ's  passion  and  sufferings 
affects  somehow  our  true  joy,  it  leads  us  to  sadness  and  pain. 
The  psalms  also  point  to  the  whole  mystery  of  the  divine  dis¬ 
pensation  (mdabbranuta)  which  includes  Christ's  passion,  sufferings 
and  death.  We,  too,  therefore  must  suffer  with  him  mystically. 

ii.  Onidtd  d-Lelya 

After  the  psalms  we  have  three  'oniata,  each  preceded  by 
a  prayer,  and  by  verses  from  the  psalms  and  other  Scriptures 
(d-Surta),  and  repeated  with  sabbah. 

a.  The  1st  "onita:  Christ’s  birth:  revelation  of  God’s  love  (trans.  n.  139) 

The  prayer  which  precedes  the  1st  'onita^^^  is  the  one 
which  concludes  the  psalms  of  the  Qale  d-Sahra  and  is  found  in 
the  ordinary.^^^^  The  psalm  verses  which  precede  are  the  following: 

252.  HNat.  IX,  5-6;  cf.  CSCO  186,  Syr.  82,  64;  The  verse  of  this  Psalm, 
for  Ephracm,  alludes  to  Christ;  De  Beata  Maria  XX,  28;  cf.  LAMY, 
Hymni  et  Sermones  II,  637. 

253.  BEDJAN  Breviarium  I,  342;  trans.  n.  138. 

254.  Expositio  I,  187.  The  ancient  practice  was  to  prostrate  once  between  the 
hullalc  and  genuflict  once  between  marmiata;  cf.  MACLEAN,  Offices 
86;  See  the  discussion  on  this  rubric  in  MATEOS,  Lelya-Sapra,  88,  n. 

2;  124,  n.  1. 

255.  BEDJAN,  Breviarium  1,  342. 

256.  Ibid.,  26. 


ANALYSIS  OF  THE  OFFICE  179 


Psalm  93:1  :  ‘The  Lord  reigns  and  he  put  on  stateliness/' 
We  sing  this  verse  to  salute  Christ  the  King  born  today,  because 
"‘the  kingdom  of  the  world  has  become  the  kingdom  of  our  Lord 
and  of  his  Christ,  and  he  shall  reign  for  ever  and  ever"  (Rev 
11:15).  With  the  birth  of  Christ,  Satan’s  rule  is  ended  and  the 
world  is  redeemed. 

I'he  next  two  verses,  Ps  106:2  (which  is  treated  above, 
p.  162)  and  Ps  35:10,  and  the  text  from  the  anaphora  of  Mar 
Nestorius:  “Because,  even  if  all  creatures  became  one  mouth  and 
one  tongue,  they  would  not  be  able  to  speak  of  your  greatness, 
0  my  Lord, point  to  our  inability  to  grasp  the  mystery  of 
God’s  becoming  man  to  save  all  mankind  and  the  whole  world. 

The  ‘onita,  too,  expresses  the  inability  of  man  to  render 
due  gratitude  and  adoration  towards  God,  who  out  of  love  has 
sent  his  Only  begotten  Son  to  save  us  from  death.  The  day  of 
Christ's  birth  is  the  greatest  moment  in, which  are  realized  God's 
love  for  man  and  the  salvation  offered  by  him. 

b.  The  2nd  "onita:  Renewal  of  man's  image  (trans.  n.  142).^^® 

Deut  32:12  :  “The  Lord  alone  has  reared  him  up.’’ 

This  verse  is  spoken  by  Moses  in  his  canticle  where  he  narrates 
the  miraculous  ways  in  which  God  has  loved  and  protected  his 
people.  The  immediate  allusion  is  to  Jacob  who  was  protected 
and  loved  by  God  as  his  precious  heritage:  “He  (the  Lord)  encircled 
him,  he  cared  for  him,  he  kept  him  as  the  apple  of  his  eye... 
the  Lord  alone  reared  him  up’'  (Deut  32:10-14). 

Psalm  78:68  :  “He  has  built  his  sanctuary  in  the  heights.’’ 
The  idea  of  the  construction  of  the  temple  projected  by  David 
(2  Sam  7:2-3)  and  realized  by  Solomon  (1  Kings  6)  is  seen  a 
work  directed  by  God  himself  as  symbolic  of  the  whole  cosmos.^^^ 
The  expression  “sanctuary  in  the  heights’’  points  to  the  trans¬ 
cendence  of  God.  For  Christians,  the  line  of  David  leads  finally 
to  Christ,  the  Son  through  whom  the  omnipotent  and  eternal 
Father  wins  over  the  devil,  putting  him  to  eternal  shame  (hesda 

257.  ATHANASIUS,  Expositiones  in  Psalmos,  407-408. 

258.  KELAITA,  Liturgyy  83-84. 

259.  BEDJAN,  Breviarium  I,  343. 

260.  RAVASI.  Salmi  II,  651;  LANCELLOTTI,  Salmiy  532. 
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d-'alma)  (v.  5),  and  establishing  His  reign  both  in  heaven  and  on 
earth. 

Gen  1:26-27  :  ''And  God  created  Adam  in  his  image  and 
likeness.” 

The  relevance  of  this  verse  in  our  context  becomes  clear  in  the 
light  of  the  theme  of  the  'onita. 

The  'onita  expounds  the  doctrine  of  creation  of  man  in 
God’s  image  and  likeness,  which  was  disfigured  and  corrupted  by 
the  influence  of  the  devil.  God,  out  of  his  great  love  for  man, 
reworked  and  renewed  the  same  image,  and  reinstated  it  in  its 
original  beauty  by  being  born  man  from  the  womb  of  the  Virgin 
Mary.  The  §lota^®*  which  precedes  this  'onita  is  proper  to  the  feast 
and  is  of  thanks,  adoration  and  praise  addressed  to  the  Holy 
Trinity. 

c.  The  3rd  'onita:  The  Kingship  of  Christ  (trans.  n.  145)^®^ 

This  'onita  is  begun  with  its  proper  slota^®^  which  is 
trinitarian,  and  asks  for  the  help  and  strength  so  that  we  might 
always  fulfil  the  will  of  God  manifested  through  his  commandments. 
It  is  further  accompanied  by  the  following  verses: 

Psalm  99:1  :  "The  Lord  reigns  and  let  the  people 
tremble”. 

This  introductory  verse  of  Ps  99  proclaims  the  divine  kingship 
of  God,  which  fills  the  people  with  reverential  fear.  By  singing  it, 
the  Church  proclaims  the  new  manifestation  of  Christ  the  King 
among  us.^®^ 

Psalm  92:  5  :  "How  great  are,  O  Lord,  your  deeds.”  God’s 
deed  par  excellence  is  that  "God  so  loved  the  world  that  he  gave 
his  only  son”  (Jn  3:6).  For  Athanasius  it  is  the  whole  economy  of 
salvation. We  sing  this  verse  because  God  manifests  himself 
in  Christ  through  the  incomprehensible  mystery  of  incarnation, 
and  this  idea  is  conveyed  to  the  faithful  in  the  liturgy  of  the  feast. 


261.  BEDJAN,  Breviarium  I,  343;  trans.  n.  141. 

262.  BEDJAN;  Breviarium  I,  343. 

263.  Ibid.  ;  trans.  n.  144. 

264.  ATHANASIUS,  Expositiones  in  Psalmos,  421-422;  JUSTIN,  Dialogus 
LXIV,  623-624. 

265.  Expositiones  in  Psalmos,  403-404. 
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Heh  11:32  :  ‘'Short  indeed  is  the  time  for  me  to  speak  of  Gideon, 
Barak,  Samson,  Jephthah,  David  and  Samuel 
and  the  rest  of  the  prophets.’' 

The  Letter  to  the  Hebrew  in  chapter  11  deals  with  the  enduring 
faith  of  the  Old  Testament  patriarchs.  Despite  hardship,  the 
Israelites  stood  by  God.  Their  waiting,  however,  was  an  eschato¬ 
logical  expectation.  The  above  verse  tells  us  that  "‘in  these  last 
days  he  (God)  has  spoken  to  us  by  a  Son”  (Heb  1:2)^®^ 

The  ‘onita  extols  the  kingship  of  Christ  acknowledged  by 
the  angels  with  their  singing  glory  to  him,  by  the  star  announcing 
his  appearance  on  earth,  by  the  Magi  with  their  offerings,  by  the 
shepherds  with  their  adoration,  by  the  earth  with  the  manger 
and  by  Mary  from  us.  Thus  the  whole  creation  worships  Christ 
the  King. 

The  ‘oniata  d-Lelya  are  concluded  by  Sabbah  which  is 
followed  by  the  strophe^®^  that  invites  the  kings  of  the  world  to 
adore  Christ  who  is  born  from  the  Virgin  Mary  and  who  is  the 
Saviour  of  the  whole  universe. 

The  strophe^®^  that  follows  ' Alam  presents  to  us  the  divine 
maternity  of  the  Virgin  Mary  through  the  biblical  image  of  the 
ewe  that  carries  a  young  lion  (Gen  49:9).^®^ 

The  prayer  (Nemar)^^®  that  follows,  common  to  the  office 
of  solemnity,  though  not  especially  significant  for  the  feast  of 
the  Nativity,  is  christological  and  asks  for  the  constant  guidance 
of  Christ  in  our  lives,  because  we  have  placed  all  our  trust  in  him. 

iii.  Qanond 

The  ‘oniata  d-Lelya  are  followed  by  the  qdnond  psalms, 
begun  by  a  prayer  proper  to  the  feast  of  the  Nativity.  This 
prayer,^^*  which  is  addressed  to  the  holy  Trinity,  requests  the 
grace  of  purity  of  mind  and  heart  to  celebrate,  with  the  same 
spirit  of  the  Magi  and  the  shepherds,  the  feast  of  the  Nativity  of 
Christ  the  Lord,  source  of  life. 

266.  CODY,  Hebrews,  cf.  NELSON,  1233-1235. 

267.  BEDJAN,  Breviarium  I,  343;  tans.  n.  146. 

268.  Ibid.,  344;  trans.  n.  147. 

269.  Cf.  YOUSIF,  Marie,  Mere  du  Christ,  63. 

270.  BEDJAN,  Breviarium  1,  344;  trans.  n.  148. 

271.  BEDJAN,  Breviarium  I,  344;  trans.  n.  149. 
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The  (janonfi  is  composed  of  three  psalms,  148,  150  and  116. 
Ps  148  is  divided  into  two  parts,  vv.  1-6  and  vv.  7-14,  the  whole 
thus  constituting  four  units  of  psalmody  in  all.  Each  of  these 
four  units  has  a  refrain  proper  to  the  feast. 

According  to  the  rubric,^^^  the  choir  enters  the  sanctuary 
before  beginning  the  qandna  psalms.  But  actually  only  one  choir 
enters  there  and  the  other  remains  in  the  bema.  This  entrance 
into  the  sanctuary  seems  to  be  inspired  by  the  beginning  of  each 
section  of  the  Ps  148:  ''praise  the  Lord  from  heaven  (v.  1) 
is  chanted  by  those  in  the  sanctuary,  the  symbol  of  heaven,  and 
'Traise  the  Lord  from  the  earth  (v.  7)  is  chanted  by  those  in 
the  bema,  the  symbol  of  Jerusalem. 

a.  Psalm  148:1-6  Praise  from  Heaven  (trans.  n.  150).  This  is  an 
invitation  addressed  to  the  heavenly  being  by  the  community  at 
worship  to  join  tiie  celebration  of  the  name  of  the  Lord,  the 
Creator  of  the  universe.  Commenting  on  v.  I  of  this  psalm.  Iso' 
dad  of  Merw  says  that  it  is  proper  that  the  whole  of  creation 
including  the  heavenly  beings  praise  and  glorify  its  author. 

The  refrain  speaks  of  the  star  in  the  firmament  which  is 
called  to  be  at  the  service  of  the  child  Jesus  to  make  known  to 
the  world  the  birth  of  the  Son  of  God  in  fulfilment  of  the  age- 
old  expectations. 

b.  Psalm  148:7-14  :  Praise  from  the  Earth  (trans.  n.  151.)  This 
section  of  the  psalm  invites  earthly  creation  to  render  praise  and 
glory  to  God  the  Creator.  Verses  11-12  invite  all  the  categories 
of  men  and  women  in  different  ages,  and  also  those  vested  with 
authority  to  praise  the  exalted  name  of  the  Lord,  because  man 
is  the  synthesis  and  kernel  of  creation. 

The  corresponding  refrain  speaks  of  the  Magi  who  moved 
on  in  search  of  tlie  Newborn,  and  says  that  they  "came,”  ’'knelt, ” 
"adored”  and  "offered  gifts”  before  him,  and  sang  glory  to  him. 
This  tells  us  that  the  Magi  could  see  and  believe  the  Son  of 
God,  the  Saviour,  in  the  child  whom  they  found  in  the  manger. 

272.  Ibid.,  trans.  n.  150-153. 

273.  Ibid.,  trans.  n.  149. 

274.  Cf.  MATEOS.  Lelya-Sapra,  127. 

275.  ISO ‘DAD,  Commentaire,  208. 

2  76.  Ibid.,  2i0. 
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c.  Psalm  150:  ‘'Praise  as  Sacrifices’"  (trans.  n.  152.)  This  is  the  cul¬ 
mination  of  pure  praise  in  the  psalter.  It  is  the  great  alleluia,  the 
highest  form  of  spiritual  exaltation.  It  is  the  music  of  heaven  as 
St  John  heard  it  sung  by  the  angelic  choirs  before  the  throne  of 
the  Most  High:  "I  heard  what  seemed  to  be  the  mighty  voice  of 
a  great  multitude  in  heaven,  crying  alleluia;  once  more  they  cried 
alleluia...”  (Rev  19:13).  St  John  Chrysostom,  commenting  on  this 
psalm,  savs  that  to  praise  God  uninterruptedly  is  our  sacrifice, 
our  offering,  our  highest  form  of  ministry,  that  reproduces  in  us 
the  life  of  the  angels. By  singing  this  psalm,  therefore,  we 
join  the  heavenly  beings  to  praise  the  work  of  God  who  worked 
out  both  human  and  cosmic  salvation  through  Christ  the  King 
born  in  Bethlehem. 

The  refrain  of  this  psalm  speaks  again  of  the  star  that 
appeared  in  the  sky  and  led  the  Magi  to  the  manger  where  they  saw 
the  newborn  child,  who  is  the  saviour  from  the  race  of  David. 

d.  Psalm  116  :  Salvation  for  All  (trans.  n.  153).  This  psalm,  the 
shortest  of  all  the  psalms,  invites  all  the  peoples  and  nations  to 
praise  the  Lord.  This  psalm,  therefore,  points  to  the  universality 
of  the  salvation  wrought  by  God,  because  the  God  of  all,  according 
to  Athanasius,  by  giving  in  Christ  the  promised  saviour,  has 
fulfilled  the  promises  and  opened  for  all  the  fountain  of  mercy 
and  love,  so  that  all,  Jews  and  gnetiles,  may  in  one  accord  sing 
glory.2^8  For  Theodoret  God’s  "steadfast  love”  and  "enduring 
faithfulness”  (v.  2.)  for  us  reaches  its  concrete  realization 
"when  the  goodness  and  loving  kindness  of  God  our  Saviour 
appeared”. Therefore,  we  praise  and  glorify  God  with  the  verses 
of  this  psalm  for  the  greatest  gift  of  salvation  which  we  celebrate 
at  this  feast  of  the  Nativity  of  Christ. 

In  the  refrain  we  ask  Christ  the  Son  to  accept  our  vigil, 
our  prayers  and  our  praises,  and  to  grant  our  requests  out  of 
his  pity  towards  us. 

The  qanona  is  concluded  by  sabbah,  followed  by  a  hymn 
with  two  strophes.2®o  The  first  strophe,  proper  to  the  feast,  says 
that  when  God  the  Son  humiliated  himself  out  of  love,  taking 
our  human  nature,  the  assemblies  of  angels  in  heaven,  and  with 

277.  Expositiones  in  psalmosy  498. 

278.  Expositiones  in  psalmos,  475-476. 

279.  Interpretatio  in  psalmos,  1807-1808. 

280.  BEDJi^N,  Breviarium  1.  344;  tr?n«.  n.  154a-154b. 
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them  the  earthly  beings,  render  him  praise  and  glory.  The  second 
strophe,  common,  and  penitential  in  nature,  begs  compassion, 
mercy  and  remission  of  sins. 

When  this  is  ended,  the  verse  ''Glory  to  God  in  the 
heights^’  (Lk  2:14)^®^  is  sung  thrice  by  the  alternative  choirs, 
begun  by  the  one  in  the  sanctuary  and  repeated  by  the  other  in 
the  bema,  representing  the  heavenly  and  the  earthly  Jerusalem 
respectively,  and  again  concluded  in  the  sanctuary. 

iv.  Hpaktd 

This  is  truly  a  hymn  of  glory  (tesbohta)^^^  which  speaks  of 
Christ  the  Child  whose  birth  has  become  a  menace  to  the  tyrant 
kings.  It  acknowledges  also  that  it  is  the  divine  power  itself  of 
Christ  that  moves  the  angels  and  men  to  sing  praises  at  his  birth. 

V.  Karozuta 

This  'proclamation^  which  is  proper  to  the  feast  of  the 
Nativity  has  two  sections,  one  dogmatic,  the  other  of  supplication. 

The  dogmatic  section^®^  deals,  through  the  invocations 
inspired  by  the  Scripture,  with  the  various  aspects  of  the  mystery 
celebrated  on  the  feast  of  the  Nativity:  Christ  is  eternally  born 
from  the  Father  without  beginning  and  is  of  the  same  substance 
of  the  Father;  he  is  born  in  time  from  the  holy  virgin;  he  is 
eternally  Son  and  consubstantial  with  God  and  is  born  in 
Bethlehem  for  the  sealing  of  the  prophecies;  he  is  Lord  of  David 
through  his  divinity  and  son  of  David  through  his  humanity;  he 
is  the  wonderful  child,  prince  of  peace,  mighty  God,  prophesied 
by  Isaiah  (9:6);  he  is  the  sun  of  justice,  predicted  by  Malachi  (4:2) 
and  Jeremiah  (23:5-6);  his  birth  is  praised  by  the  angels  and 
announced  by  the  shepherds  and  witnessed  by  Simeon  and  Anna 
(Lk  2:25-36);  his  birth  impels  the  angels  to  sing  glory  and  to 
announce  peace  and  hope  for  mankind;  through  his  birth  from 
Mary  he  removes  the  condemnation  of  Eve  and  gives  salvation 
to  all;  he  is  the  second  Adam  born  from  Mary,  the  daughter  of 
Eve,  and  prepared  a  room  in  heaven  for  the  first  Adam. 


281.  Ibid.y  345;  trans.  n.  155. 

282.  Ibid.;  trans.  n.  156. 

283.  BEDJAN,  Breviarium  I,  345;  trans.  n.  157-166. 
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Ihe  second  section  of  the  karozuta^^**  consists  of  general 
requests  for  peace,  for  the  material  and  spiritual  welfare  of 
ecclesiastical  superiors,  and  for  an  edifying  and  holy  life  of  priests 
and  deacons;  then  it  asks  for  the  constant  protection  from  God 
who  has  deigned  to  save  us  through  his  beloved  Son;  and  finally 
asks  Christ  to  protect  his  Church  and  her  members  everywhere, 
rendering  them  worthy  to  celebrate  the  feasts  of  his  divine 
dispensation  (mdabbranuta). 

B.  Sapra  (Morning  prayers) 

The  Schema  of  the  Propers 

Slotii 

Mazmore  d-Sapra  (The  Morning  Psalms): 

/Pss  too,  91,  104:l-16a,  113,  93; 
^Pss  148,  150,  116. 

"Onita  d-Sapra  (10  strophes) 

Hymns  of  light  (Nuhra  Sc  Tu  'yay) 

d-Barek 

da-Lbakta 

Tesbohta 

Qanddisa  Allaha  (Trisagion)  etc... 

1.  Slotd  (Prayer) 

We  have  here  two  long  prayers^^^  attributed  to  the 
Nestorian  Patriarch  Elia  III  (d.  1190),  whose  surname  Abu  Halim 
is  given  to  an  anthology  of  prayers;  These  prayers,  composed  by 
Abu  Halim  (12th  century),  are  of  great  theological  significance, 
as  they  contain  biblical  allusions  to  the  images  realized  in  Mary.^®^ 


284.  BEDJAN,  Breviarium  I,  345-346;  Irans.  n.  167-173. 

285.  Ibid.,  346-349. 

286.  MATEOS.  Lelya-Sapra,  13,  129.  According  to  Mateos,  the  first  of  these 
prayers  is  the  concluding  prayer  of  the  karozuta  of  the  Qale  d-Sahra 
and  the  second  is  the  introductory  prayer  of  Sapra;  cf.  Lelya-Sapra, 
129,  also  66-67  and  especially,  66,  n.  4.  However,  at  least  in  some  of 
our  manuscripts  studied  (e.  g..  Vat.  Syr.  83,  fol  24v),  both  of  these 
prayers  are  clearly  stated  to  be  of  Sapra.  Besides,  the  third  part  of 
these  two  prayers  is  the  common  conclusion  found  in  the  prayers 
before  Mazmore  d-Sapra,  common  to  feasts,  Sundays  and  commemo¬ 
rations;  cf.  BEDJAN,  Breviarium  1,  29.  Maclean  considers  two  such 
long  prayers  found  in  the  same  place  in  a  Gazza  manuscript  of  the 
office  for  the  feast  of  the  Epiphany  to  be  “prayers  before  Morning 
Psalms;’’  cf.  The  East  Syrian  Rite,  'ill.  We  too  consider  them  to  be 
introductory  prayers  of  Sapra. 
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The  first  slola  (trans.  n.  174)  has  three  parts.  The  first 
part  expounds  the  mystery  of  the  incarnation:  Christ  s  eternal 
birth  from  the  Father;  lie  is  the  image  and  icon  of  the  Father; 
he  is  born  man  from  the  virgin;  he  assumed  the  figure  of  a  servant 
^n  the  natural  order;  he  saved  even  the  material  world  frorfi 
subjugation  to  sin;  he  makes  creatures,  both  spiritual  and  cor¬ 
poreal,  serve  him  and  praise  his  divine  presence;  though  he  was 
subject  to  death,  his  divinity  remains  intact:  he  seals  all  the 
prophecies  of  the  Old  Testament  through  his  birth;  he  makes  the 
IMagi  and  the  shepherds  adore  his  divinity. 

The  second  part  is  a  prayer  for  the  grace  of  enlightenment 
of  our  hearts,  and  for  divine  happiness;  for  the  grace  to  celebrate 
the  feast  worthily  in  a  manner  that  suits  the  lordship  of  Christ, 
so  that  we  may  linally  share  and  enjoy  the  eternal  joy  in  the. 
heavenly  Jerusalem;  for  the  grace  to  be  protected  from  the  sin 
of  pride  and  arrogance,  so  that  we  may  with  humility  extol  the 
birth  of  Christ  and  worship  the  Father. 

In  the  third  part  we  ask  for  the  acceptance  of  our  prayers^ 
intercessions  and  supplications,  and  for  the  remission  of  the  sins 
of  all  people,  especially  of  the  worshipping  community. 

The  second  Slota  (trans.  n.  175)  is  concerned  more  with 
the  temporal  birth  of  Christ  and  its  consequences.  The  following 
are  the  ideas  expressed  in  it:  Christ  is  born  eternally  from  the 
Father,  and  in  time  from  the  Virgin  Mary  without  her  losing 
perpetual  virginity;  he  is  the  one  prophesied  by  the  prophets;  he 
is  the  one  praised  by  the  legion  of  angels;  he  is  the  one  contem¬ 
plated  by  the  prophets,  seen  by  the  apostles  with  their  material 
eyes,  and  preached  by  them  all  over  the  world;  he  is  the  one 
who  is  proclaimed  divine  and  human  at  the  same  time  by  the 
Church;  he  is  the  one  who  through  his  grace  and  power  chose 
and  honoured  Mary,  the  Virgin  Mother;  he  is  the  one  who  is 
born  from  and  brought  up  by  Mary,  a  pure,  holy,  chaste,  glorious 
and  benevolent  virgin,  the  pride  of  apostolic  glory.  Finally  we 
ask  for  lasting  peace,  for  a  holy  and  prosperous  life,  for  the 
right  guidance  towards,  and  final  glory  in,  the  heavenly  kingdom* 

2.  Mazmore  d-Sapra  (The  Morning  Psalms) 

The  Morning  Prayer  in  the  East  Syrian  tradition  is  a 
(rue  celebration  of  light.  There  the  Church  celebrates  her  ardent 
expectation  of  the  ultimate  manifestation  of  the  divine  splendour 


ANALYSIS  OF  THK  OFFICK  187 


at  the  time  of  the  second  coming  of  the  Lord.^^^  The  whole 
celebration  is  ''oriented  towards  the  action  of  grace  for  the  gift 
of  the  light  and  towards  the  adoration  of  Christ  the  true  Light. 

The  Morning  Psalms  for  the  feast  of  the  Nativity  are  the 

same  fixed  psalms  as  those  of  the  Sundays  and  dominical  feasts 

for  the  whole  year:^®^  Pss  100,  91,  104:l-16a,  113,  93,  148,  150 
and  116  (Ps  149  is  said  only  on  commemorations  and  week 
days).  Each  of  these  psalms  except  the  last  three  has  its  own 
refrain.  Pss  100  and  91  are  accompanied  by  sabbah  and  ‘alam. 
Pss  104:l-16a  and  113  have  one  sabbah  and  ‘alam,  whereas  Pss  93 
with  farcing,  and  148,  150  and  116  without  farcing,  are  all  sung 
under  one  sabbah  and  ‘alam. 

The  first  five  psalms  are  also  found  in  the  Jewish  tradition^ 

but  in  the  following  order:  Pss  91,  100,  104  (partly),  113:2-4,  93- 

According  to  the  East  Syrian  liturgical  usage,  the  last  three, 
Pss  148,  150  and  116,  form  often  a  group. 

Except  for  Ps  91,  all  the  other  psalms  have  either  the 
theme  of  thanking  and  praising  or  of  light  and  sunrise.  The  use 
of  Ps  91  in  the  Sapra  is  an  East  Syrian  peculiarity  based,  as 
we  mentioned  above,  on  the  Jewish  tradition,  whereas  this 
psalm  is  of  compline  and  sext  in  the  tradition  of  St  Basil 
(PG  31,  1013-1016)  and  consequently  in  the  traditions  dependent 
on  it.  This  psalm  speaks  of  the  protective  presence  of  God  all 
through  the  day  and  night  (vv.  5-6). 

Psalm  100  has  two  special  refrains  proper  to  the  feast  of 
the  Nativity,  known  by  this  incipit  b-rasit  (in  the  beginning), 
with  which  also  Sacred  Scripture  begins  (Gen  1:1).  The  first  of 
these  refrains  speaks  of  the  creation  of  light  by  God  who  is 
the  Lord  of  light  and  the  Giver  of  light,  while  the  second  refers 
to  the  eternal  existence  of  the  Word  with  God  (Jn  1:1)  and  to 
the  manifestation  of  the  Word  of  God  in  the  world  becoming 


287.  DALMAIS,  Lumiere,  262;  TAFT,  The  Liturgy  of  the  Hoursy  233. 

288.  MATEOS,  Lelya-SaprOy  415;  cf.  also  L* office  paroissial,  70ff. 

289.  BEDJAN,  Breviarium  I,  29-33.  For  the  ET  of  the  prayers,  refrains 
and  rubrics  of  these  psalms,  cf.  MACLEAN,  East  Syrian  Rite,  379-381. 

290.  YOU5IF,  Preghiera  liturgica  (appunti) ,  33. 

291.  YOUSIF,  Preghiera  liturgica  (appunti),  33;  TAFT,  Liturgy  of  the 
Hours,  233. 

292.  BEDJAN,  Breviarium  I,  349;  trans.  n.  176a,  177a. 
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man.  It  also  speaks  of  the  fullilment  of  all  the  Old  Testament 
prophecies  in  the  child  born  in  Bethlehem  and  proclaimed  by 
the  angels,  and  says  that  the  birth  of  Christ  evokes  praise  and 
adoration  from  all  over  the  world,  because  sin  and  death  are 
conquered  through  his  birth,  and  we  are  enlightened  by  the 
true  knowledge  and  faith. 

All  the  other  refrains, common  to  Sundays  and  feasts, 
treat  the  theme  of  the  creation  of  light  in  the  beginning  by 
God.  At  this  the  angels  marvelled  and  praised  God,  and  they 
lead  us  to  jiraise  Christ,  the  Light  who  is  born  today  to  save 
the  whole  world  from  the  thraldom  of  darkness  of  sin  and  death, 

3.  ^Onita  d  -  Sapra  (Morning  Antiphon) 

After  the  mazmore  d-Sapra  follows  the  ‘onita  d-Sapra, 
the  principal  hymn  sung  on  Sundays  and  feasts  during  the 
morning  onice.^®*^  This  consists  of  10  strophes,  intercalated 
between  the  verses  of  Ps  100,  a  psalm  of  praise  as  we  have 
already  seen,  and  concluded  with  sabbah  and  ‘alam.  The  main 
themes  expounded  in  them  are  the  following:  Christ's  birth 
brings  peace,  hope  and  joy  to  the  whole  world;  both  heaven  and 
earth  are  equally  happy  at  his  birth,  and  angels  and  men  rejoice 
and  praise  him;  Christ  who  is  born  is  the  new  Sun;  he  is  the 
wonderful  Child,  the  Hero,  the  Prince,  so  named  by  (Isaiah  9:6); 
his  birth  is  in  fulfilment  of  the  prophecies:  this  is  a  great  feast 
for  the  Church.  Finally,  it  asks  for  a  blessing  on  the  congregation 
that  celebrates  the  feast. 

fhe  "Onitii  d-  Sapra  is  followed  by  an  actual  morning 
hymn  of  praise  common  to  Sundays,  feasts  and  commemorations. 

It  insists  on  the  need  of  the  morning  praise:  because  God  is 
the  Creator  of  all.  It  asks  also  for  the  Lord’s  protection  throughout 
the  day,  and  for  the  reign  of  peace  and  love  in  the  whole  world 
and  for  the  healing  of  the  sick  and  the  forgiveness  of  the  sins 
of  all. 

4.  Hymns  of  light 

There  are  two  hymns  of  light  common  to  Sundays,  feasts 

and  commemorations. The  first,  'NuhnV  of  St  Ephraem,  has 

— 

293.  Ibid.,  trans.  n.  178-180. 

294.  BEDJAN,  Brevioriiim  I,  349-350;  irans.  n.  181-191a. 

295.  Ibid.,  34-45;  trans.  n.  192. 

296.  Ibid..  35-36.  Cf.  also  p,  231  below. 
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this  theme:  Christ  is  the  true  light  of  the  world;  we  are  already 
in  the  light,  the  full  manifestation  of  which  we  wait  for  on 
the  day  of  his  parousia.  The  second,  'Tuyay’  of  Mar  Narsai,  is  of 
rich  eschatological  meaning:  through  the  first  coming  of  Christ, 
his  manifestation  among  men,  the  true  light  is  come  in  this 
world;  it  is  necessary  to  keep  this  light  alive  in  us  through  faith 
and  good  works  which  it  arouses;  it  is  necessary  to  remain 
vigilant  in  the  expectation  of  the  full  light  which  will  shine  on 
the  second  coming  of  Christ. 

5.  d-Barek 

This  hymn^^^  oilers  adoration  to  the  Child  Jesus  calling 
back  to  memory  the  adoration  and  gifts  offered  by  the  Magi, 
and  prays  for  the  abundance  of  peace  for  all  nations,  and  finally 
renders  glory  to  the  Father  in  iieaven. 

After  the  first  strophe  of  this  hymn  follows  the  'Benedi- 
cite^  (the  hymn  of  the  three  children,  inspired  by  Dan  3:23)  from 
the  ordinary  of  Sundays,  feasts  and  commemorations. 

6.  da-Lbakta 

The  Syriac  word  means  a  chant.  This  is  inserted  between 
d-Barek  and  Tesbohta,  an  addition  proper  to  certain  feasts. 
The  main  theme  of  this  chant  is  the  arrival  of  kings  from 
different  parts  of  the  world  like  Persia,  India,  China,  Arabia 
at  the  grotto  of  the  Child  Jesus  to  offer  him  adoration  and  gifts. 
Thus  it  points  to  the  kingship  of  Christ  above  all  other  earthly 
kings  and  says  that  the  day  of  Christ’s  birth  is  a  great  feast 
day  all  over  the  world  in  praise  of  God  who  sent  him. 

7.  Tesbohta 

After  the  priest’s  prayer^^^  is  begun  this  hymn  which  has 
three  strophes,^®*  the  first  of  which  speaks  of  the  star  that  guided 
the  Magi  in  their  search  of  the  Newborn,  and  invites  us  today 
to  adore  the  Child.  The  second  strophe  alludes  to  Daniel’s  vision 
of  the  image  of  the  stone  not  hewn  by  human  hand  (2:34),  and 


297.  BEDJAN,  Breviarium  I,  350:  trans.  n.  I93a. 

298.  Ibid.y  36-37.  For  an  ET  of  this  hymn,  cf.  PATHIKULANGARA, 
Resurrectiorty  376-378,  N.  367-384. 

299.  BEDJAN,  Breviarium  I,  350;  trans.  n.  194a. 

300.  BEDJAN  Breviarium  I,  37. 

301.  Ibid.y  350;  trans.  n.  195. 
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Lo  its  realization  in  the  birth  of  Christ  from  Virgin  Mary 
through  God’s  intervention.  And  finally,  the  third  strophe 
requests  the  grace  of  reconciliation  between  priests  and  kings, 
and  the  stability  of  the  Church. 

8.  Qaiiddisa  Allaha  (Trisagion)^^- 

After  the  priest’s  prayer^^^  this  ‘thrice  holy’  hymn  is 
sung  with  its  solemn  melody  proper  to  the  great  feasts.  Then 
follows  the  final  Our  Father  with  its  qanona,  which  becomes 
the  beginning  Our  Father  of  the  Mass. 

[With  the  usual  rite  of  conclusion, Sapra  comes  to  an  end]. 


III.  Taksa  d-Raze  (The  Order  of  Mysteries) 


The  celebration  of  the  Eucharist  (Qurbana)  is  the  concluding 


function  of  the  feast  of  the  Nativity.  In  this  section  we  comment 
only  on  what  is  proper  to  the  Nativity  Mass. 

The  Schema  of  the  Propers 

Marmita  d-Raze:  Pss  96,  97  and  98 

Aqqapta 

‘Onita  d-Qanke 

Reading  from  the  Old  Testament: 


Surraya 

Reading  from  the  New  Testament:  The  Apostle:  Gal  3:15-4:7 
Zummara 

Reading  from  the  New  Testament:  The  Gospel:  Lk  2:1-20 

‘Onita  drRaze 

D’  hil-A  (n)  t 

‘Oniata  d-Rem 

Pagrak  wa-Dmak 

Tesbohhl:  Hayyel  Maran 

302.  Ibid.,  9;  trans.  n.  196. 

303.  Ibid.,  38. 

304.  Ibid.,  38-39.  For  the  ET  of  these  common  concluding  prayers  of  Sapra, 
cf.  PATHIKULANGARA,  Resurrection,  380-381,  N.  392-398. 
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1.  Marmita  d-Raze  (Psalms  for  the  Qurbana) 

For  the  opening  marmila  of  the  Eucharistic  celebration, 
Pss  96,  97  and  98  are  prescribed.  We  have  already  seen  the 
relevance  of  these  psalms  in  the  celebration  of  the  feast  of  the 
Nativity  (see  above  156~158). 

2.  Aqqapta 

According  to  the  rubrics,  the  verse,  ''I  will  thank  you  in 
the  great  assembly'"  (ps  35:18),  is  sung  as  'rejoinder'  (aqqapta) 
with  the  marmita  on  all  feasts  of  our  Lord.  With  this  verse  the 
community  at  worship  confesses  and  proclaims  its  faith  in  the 
Lord.  The  word  'assembly',  as  is  expressed  also  in  v.  2  of  the  same 
psalm,  means  the  coming  together  of  all  people,  as  commanded 
by  God  himself  (Lev  8:3). 

3.  'Onita  d-Qanke  (Anthem  of  the  Chancel) 

This  hymn  is  sung  with  the  following  verses: 

Psalm  110:  3  :  *'From  the  beginning  I  have  begotten  you.’^ 
We  have  already  treated  in  detail  the  messianic  nature  of  this 
psalm  and  its  relevance  for  the  feast  of  the  Nativity  (see  above 
177-178). 

Psalm  72:17  :  "And  before  the  sun  is  his  name." 

This  verse  refers  to  the  eternal  kingship  of  God  and  his  sovereignty. 
Even  before  the  creation  of  the  world,  the  mystery  of  Christ 
existed  eternally  though  it  was  kept  secret  for  ages  (Rom  16:25). 

Eph  3:9 :  "'He  who  was  hidden  for  ages,  in  God  who 
created  all." 

This  verse  too  reinforces  the  transcendence  of  the  mystery  of  the 
incarnation. 

The  ‘onita  takes  up  the  same  theme  of  the  eternal  birth  of 
the  Son  of  God,  whose  birth  in  the  flesh  does  not  affect  his  dignity 
in  heaven. 

305.  BEDJAN,  Breviariuin  1,35;  trans.  n.  197;  cf.  also  Supplementum  myst- 
eriorum,  10.  The  same  psalms  are  prescribed  for  every  Mass  until  Lent, 
except  on  Commemoratitons. 

306.  BEDJAN  I,  351;  trans.  n.  198. 

307.  Ibid.  ;  trans.  n.  199.  For  more  on  this  term  in  Chaldean  and  Malabar 
tradition,  cf.  PATHIKULANGARA,  Resurrection^  154. 

308.  Cf.  THEODORET  Interpretatio  in  psalmos  1439-1440 
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The  strophe  that  follows  the  sabbah,  as  almost  ahva\"s, 
praises  the  power  of  the  cross  through  which  Christ  realizes  the 
communion  betwen  heaven  and  earth,  namely  the  establishment 
of  one  worshipping  community,  the  Church,  because  at  the  birth 
of  Christ  both  angels  and  men  rejoice  and  give  thanks  and  praise 
to  God.^^^ 

1.  Reading  from  the  Old  Testament 

Though  Bedjan  does  not  mention  here  the  readings  from 
Sacred  Scripture,  as  they  exist  in  separate  books,  the  manuscripts 
studied  and  the  liturgical  calendars  (see  above  130,  Table  II) 
prescribe  four  readings  during  the  divine  Liturgy  of  the  Eucharist. 
All  these  readings  treat  either  the  birth  of  Jesus  or  the  effects 
of  his  birth.  We  analyse  them  in  the  order  in  which  they  are 
read  during  the  Liturgy. 

Isaiah  7:10-16;  9:1-3,  6-7  :  The  first  section  of  this  reading 
(Is  7:10-16)  is  the  prophecy  of  Emmanuel.  St  Mathew  cites  this 
prophecy  in  reference  to  Christ’s  birth  from  the  virgin  (Mt  1:23; 
cf  also  Lk  1:35).  This  prophecy  is  complemented  by  Is  9:6-7, 
which  describes  the  birth  of  a  marvellous  child  who  is  identi¬ 
fied  with  Emmanuel  (cf.  Is  7:14).  The  solemnity  with  which  the 
birth  is  described  refers  exclusively  to  the  Messiah  who  is  to  be 
born.^*^^  In  the  patristic  exegetical  tradition,  these  passages  are 
interpreted  mcssianically  as  early  as  Ireneus.^^*  Ephream,  speaking 
of  Christ  who  is  born  in  Bethlehem,  alludes  to  this  prophecy 
of  Isaiah  and  unites  the  two  texts: 

The  virgin  has  today  given  birth  to  Emmanuel  in  Bethlehem, 
the  word  that  Isaiah  spoke  has  been  realized  today;...  . 
Today  was  born  the  Child,  and 
he  was  given  the  name  Svonder’  (Is  7:14;  9:6). 

For  IsoTlad  of  Merw,  they  are  directly  messianic.  Commen¬ 
ting  on  Is  7:14  he  writes: 

This  will  be  for  you  a  sign  of  my  entire  providence  held 
for  your  race  since  beginning:  from  a  virgin  will  be  born 
without  marriage  he  who  is  to  become  the  dwelling  place 

309.  BEDJAN,  Breviarium  I,  351;  trans.  n.  200. 

310.  PENNA,  Isaiah,  cf.  NELSON,  576-577. 

311.  Adversus  haereses  III,  16,  2;  cf.  SC  34,  280. 

312.  HNat.  1,  2«&9;  cf.  CSCO  186,  Syr.  82,  1-2. 
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for  the  divine  nature,  and  he  will  show  in  himself  that 
our  God  is  with  us  (Mt  1:23).^^^ 

Micah  4:1-3;  5:2-5,  7-9  :  rhe  first  part  of  this  reading 
(1:1-3)  speaks  of  the  final  enthronement  of  the  God  of  Israel  on 
Mount  Sion,  from  which  he  will  dispense  knowledge  and  peace. 
All  nations  of  the  world  will  turn  to  him  for  guidance.  For 
Christians,  this  points  to  the  heavenly  Jerusalem  where  Christ 
has  been  established  as  king  (Rev  14:1). 

In  the  second  part  (Mic  5:2-5,  7-9),  V.  2  makes  mention  of 
Bethlehem.  The  Evangelists  see  in  this  verse  a  clear  statement 
concerning  the  birth-place  of  the  Messiah  (Mt  2:6;  Jn  7:42).  For 
Ephraem  too,  it  is  nothing  else. 

He  writes: 

The  word  that  Micah  once  spoke, 
today  has  happened  indeed  ! 

For  there  came  from  Ephrata  a  shepherd, 
and  his  staff  swayed  over  souls.^^*^ 

Verse  3  is  understood  in  the  light  of  Is  7:14  as  referring  to  Mary, 
Mother  of  the  Messiah  and  Mother  of  the  Church,  who  gives  birth 
to  the  Prince  of  Peace  (Is  9:6).^*^ 

5.  Stirraya 

This  is  sung  in  between  the  readings  from  the  Old  Testa¬ 
ment  and  the  epistle. Psalm  87:5-6  is  sung  with  the  strophe, 
‘Let  us  honour  the  birth  of  Christ  with  the  Odes  of  the  Spirit, 
alleluia,  alleuluia,  alleluia.’^  Then  the  response  (punaya)^*^  is  sung 
by  the  second  choir  with  Ps  87:6b-7,  “Birth  of  Christ,”  sabbah, 
“Birth  of  Christ.”  We  have  already  explained  the  relevance  of 
Ps  87  (see  above  136-137). 

6.  Reading  from  the  New  Testament:  The  Apostle 

Galatians  3:15-4:7  :  Two  main  themes  are  expounded  in 
this  passage:  first,  the  blessings  of  Abraham  are  inherited  only 
through  an  unchanging  promise  (3:15-29).  The  promise  of  the 
possession  of  the  land  of  Canaan  symbolizes  the  promise  of  the 

313.  Isaie,  16. 

314.  HNat.  r,  4;  cf.  CSCO  186,  Syr.  82,  1. 

315.  RYAN.  Micah,  cf.  NELSON,  710-711. 

316.  BEDJAN,  Breviarium  I,  351;  trans.  n.  201, 

317.  Ibid.;  trans.  n.  202-203. 
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heavenly  kingdom.  No  law  could  change  or  modify  God's  free 
promise.  It  is  faith  in  Christ  that  makes  us  sons  of  God.  One 
who  believes  in  Christ,  the  true  seed  of  Abraham,  is  also  the 
true  seed  of  Abraham  and  true  heir  to  the  promise. Secondly, 
the  preexistence  of  the  Son  and  his  birth,  taking  flesh  from  a 
woman  at  a  time  appointed  by  God  (4:1-7),  "'because  the  time 
had  arrived  that  we  should  now  come  to  the  perfection  and  be 
without  death  and  sufTering  and  corruption. Paul  speaks  here 
also  of  Christ's  subjection  to  the  Mosaic  Law.  Once  we  have 
received  in  Christ  the  Spirit  of  adoption,  we  are  entitled  to  call 
God  'Father'.  This  sonship  given  to  us  by  the  Holy  Spirit  makes  us 
heirs  of  God's  kingdom,  and  this  basic  conviction  is  the  core  of 
the  faith  of  the  early  Christian  community.  Now  at  the  feast  of 
the  Nativity  of  Christ,  we  too  are  celebrating  the  mystery  of 
our  own  sonship  of  the  Father  in  Christ. 

7.  Zummara 

The  Zummara^^^  comes  in  between  the  Epistle  and  the 
Gospel.  The  verses  of  Ps  2  are  chosen  here;  they  are  proper  to 
the  feast  of  the  Nativity  as  we  have  already  seen  (see  above  176). 
The  Surraya  and  Zummara,  in  the  context  of  the  solemn 
celebration  of  the  liturgy,  are  the  immediate  response  of  the 
community  at  worship  to  the  Word  of  God  proclaimed  through 
the  readings  from  the  Scripture.  They  proclaim  symbolically  the 
acceptance  of  the  message  given  to  the  worshipping  community 
and  its  concrete  realization  here  and  now  in  the  celebration  of 
the  particular  mystery  of  God's  divine  dispensation  (mdabbranuta). 

8.  Reading  from  the  New  Testament:  The  Gospel 

Luke  2:1-20  :  This  reading,  which  recounts  the  birth  of 
Christ,  can  be  subdivided  into  three  sections:  Christ's  birth  itself, 
vv.  1-7;  the  angel's  announcement  of  it  to  the  shepherds,  vv. 
8-14;  the  shepherds'  homage  to  the  Christ  Child,  vv.  15-20.^^* 

The  first  section  (vv.  1-7)  presents  to  us  the  setting  for 
the  birth.  The  birth  took  place  in  Bethlehem,  the  home  town  of 

318.  ORCHARD,  Galatians  cf.  NELSON,  1178-1179. 

319.  ISO‘  DAD,  Commentaries  cf.  GIBSON  (ed.),  Horae  Scmiticae  X,  94 
(ET  62). 

320.  BEDJAN,  Breviarium  I,  351;  trans.  n.  204. 

321.  BROWN,  The  Birth,  410;  BAILY,  The  Shepherds,  5.  For  some  of  the 
ideas  in  the  analysis  of  this  reading,  lam  indebted  to  these  two  works. 
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Joseph,  because  Joseph  and  Mary  had  come  there  to  register  in 
the  census  ordered  by  Augustus.  Ephraem  sees  in  this  order  of 
Augustus  the  fulfilment  of  Jacob's  prophecy:  ''the  sceptre  shall 
not  depart  from  Judah,  nor  the  ruler's  staff  from  between  his 
feet,  until  he  comes  to  whom  it  belongs"  (Gen  49:  10).^^^  This 
view  is  shared  also  by  Iso'dad  of  Merw,  who  further  says: 

"By  this  general  census,  every  one  should  be  aware  of  the 

birth  of  Messiah.  For  this  was  also  a  custom  with  that 

Ruler  of  all  that  he  should  establish  the  universality  of 
.  all  his  admirable  administration,  a  concourse  of  many 

people,  either  in  the  Old  Testament  or  in  the  New."^^^ 

It  is  in  referring  to  his  descent  from  David  that  Luke  sheds 
light  on  Christ's  messianic  dignity  (cf.  1:27,  32,  69;  2:4,  11),  and 
Bethlehem,  the  birthplace,  becomes  significant  because  it  high¬ 
lights  Jesus'  descent  from  David  the  Bethlehemite,  of  whose  and 
lineage  Joseph  was  (Lk  2:4). 

The  second  section  (vv.  8~14)  makes  clear  that  the  child 
placed  in  the  manger  appears  as  a  shepherd's  child.  The  most 
important  revelation  concerning  the  child  can  be  seen  in  the 
message  of  the  angel  (vv.  10-12):  "Be  not  afraid;  for  behold,  I 
bring  you  good  news  of  a  great  joy  which  will  come  to  all  the 
people;  for  to  you  is  born  this  day  in  the  city  of  David  a 
Saviour,  who  is  Christ  the  Lord.  And  this  will  be  a  sign  for  you: 
you  will  find  a  babe  wrapped  in  swaddling  cloths  and  laying  in 
a  manger."  What  was  spoken  of  in  vv.  1-7,  the  child’s  birth  in 
Bethlehem  and  the  placing  in  a  manger,  stands  out  in  this 
message:  the  Davidic  descent  of  the  child  through  the  birth  "in 
the  city  of  David"  and  the  condition  of  the  child  in  a  manger 
as  a  sign  to  the  shepherds  to  recognize  him  who  is  the  Christ, 
the  Lord  and  Saviour  expected  by  the  Israelites,  in  the  condition 
of  a  shepherd’s  child.  Iso'dad  of  Merw  sees  the  confirmation  of 
this  truth,  and  of  the  good  news  of  great  joy  (v.  10),  when  "the 
spiritual  beings  fittingly  call  out  and  give  praise"  (vv.  13-14), 
because  "glory  is  a  theory  of  the  adoration  of  one  God,  and 
rejection  of  demons,  and  idols  and  their  sacrifices^^L  For  Ephraem, 


322.  Diatessaron  II,  12;  cf.  SC  121.  72. 

323.  Commentaries,  cf.  Horae  Semiticae  VII,  15  (ET,  Horae  Semiticae,  V, 
155.) 

324.  Commentaries,  cf.  Horae  Semiticae  VH.  19  (ET  Horae  Semiticae  V, 
158). 
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the  angel  announces  "‘^peace  on  earth  (v.  14)  because  the  divinity 
descended  on  the  earth  and  put  on  the  humanity. 

The  third  section  (vv.  15-20)  is  a  description  of  the  sheph¬ 
erds’  visit  to  Bethlehem  "‘^to  see  this  thing  that  has  happened, 
which  the  Lord  has  made  known  to  us”  (v.  15).  They  saw  Mary 
and  Josepli  ‘'and  the  babe  lying  in  the  manger”  (v.  16),  and  then 
they  shed  light  upon  the  whole  situation  by  making  known  “the 
saying  which  had  been  told  them  concerning  this  child;  and  all 
who  heard  it  wondered  at  what  the  shepherds  told  them.  But  Mary 
kept  all  these  things,  pondering  them  in  her  heart”  (vv.  17-19)« 
Iso'dad  of  Merw  describes  “all  these  things’^  that  Mary  reflected  in 
her  heart:  “the  leaping  of  the  babe  in  the  womb,  the  revelation  to 
Joseph,  the  prophecies  to  Zachariah  and  Elizabeth,  the  annuncia¬ 
tion  of  the  Angel  to  herself,  the  conception  without  union,  the 
birth  without  pangs,  and  without  destruction  of  virginity,  the 
coming  of  the  shepherds  and  of  the  ^lagi,  etc.,  which  she  compared 
with  one  another,  and  marvelled  at,  and  considered  how  a  great 
and  new  dispensation  was  being  administered. Finally,  the 
shepherds  returned,  “glorifying  and  praising  God  for  all  they 
had  heard  and  seen,  as  it  had  been  told  them’^  (v.  20). 

In  short,  the  Gospel  reading  proclaims  that  Christ  the  Child 
who  is  born  in  Bethlehem  from  Virgin  Mary  is  the  Son  of  God 
and  the  Davidic  Messiah  who  is  the  Lord  and  the  Saviour  of  all. 

9.  Onita  d-Raze  (Anthem  of  the  Mysteries) 

The  psalm  verses  that  accompany  this  hymn,  149:1;  24:1; 
48:2,  and  the  verses  Lk  2:9,  need  no  special  explanation  as  they 
all  express  the  same  theme  of  joy  all  over  the  world  today  at  the 
birth  of  Christ,  because  everything  is  renewed  in  Christ.  The 
verse  of  Lk  2:9  is  taken  from  the  very  context  of  the  angeFs 
annunciation  of  the  birth  of  Christ  to  the  shepherds. 

The  same  theme  of  joy  of  the  whole  universe  at  the  birth 
of  the  Onlybegotten  Son  of  God,  whose  power  is  made  known  to 
all  and  has  revealed  its  climax  in  his  glorious  ascension,  is  expre¬ 
ssed  in  the  ‘onihi.^^^It  acknowledges  that  the  one  who  is  born 

325.  Diatessaron  II,  12;  cf.  SC  121;  73. 

326.  Commentaries',  cf.  Horae  Semiticae  VII,  19-20  (ET,  Horae  Semiticae  V, 
158). 

327.  BEDJAN,  Breviarium  I,  352;  tans.  n.  205. 
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man  is  the  Son  of  God.  All  the  powers  of  the  world  admit  the 
establishment  of  true  peace  and  tranquillity  through  the  appeara¬ 
nce  of  the  Son  of  God  in  the  world. 

The  rubrics  that  follow  prescribe  for  the  Mass  the  Nicene 
Creed^^®  and  the  second  Anaphora,  namely  the  Anaphora  of 
Theodore  of  Mopsuestia,  which  is  to  be  used  from  the  Annunciation 
to  Palm  Sunday. 

10.  D’hil-A(n)t 

This  hymn,^^^  which  consists  of  Bate  (stanzas)  and  Aqqpate 
(additions),  is  always  begun  by  the  qanona  'D’ihil-A(n)f  which 
means  'awful  are  you'.  The  rubrics  say  that  after  the  recitation 
of  the  One  Holy  Father,  the  sanctuary  is  veiled,  symbolizing  the 
awful  presence  of  the  Lord  within,  and  the  choir  inside  the  veiled 
sanctuary  begins  this  hymn,  first  in  a  low  voice  and  then  loudly, 
and  the  choir  outside  the  sanctuary  then  takes  it  up.  This  qanona' 
composed  of  Ps  68:35  and  Ezek  3;  12,  instills  a  reverential  fear 
towards  the  divine  mysteries,  and  thereby  prepares  the  community 
to  receive  them  with  love  and  respect.  It  is  repeated  with  each 
strophe  of  Bate  and  Aqqpata. 

sung  from  the  chancel  of  the  sanctuary,  are  composed 
of  Pss  2:7  and  45:8-9  together  with  'alleluia’.  The  first  stanza,  as 
we  have  already  seen,  is  the  messianic  prophecy  through  which 
God  the  Father  declares  the  Child  born  in  Bethlehem  as  the  Son 
of  God;  this  is  the  mystery  we  celebrate  at  the  feast  of  the 
Nativity.  The  second  stanza  is  made  up  of  ideas  taken  from  Ps 
45:8-9.  According  to  the  interpretation  of  Origen,  the  "ivory 
palaces"  mentioned  in  the  stanza  are  churches  founded  by 
Christ.^^'  On  the  whole,  the  Ps  45  is  understood  in  a  messianic 
sense,  as  it  looks  forward  to  the  messianic  fulfilment  begun  with 
Christ.  For  Iso'dad  of  Merw  this  celebrates  the  king  and  his  union 
with  the  Church. 


328.  Ibid.;  trans  n.  206-208.  Bedjanhas  made  slight  changes  in  the  original 
text  of  this  Creed;  cf.  YOUSIF,  Preghiera  liturgica,  34-35  (Italian 
translation). 

329.  BEDJAN,  Breviarium  I,  352;  trans.  n.  209;  cf.  also  PATHIKULANGARA, 
Resurrection,  159. 

330.  BEDJAN,  Breviarium  I,  352;  trans.  n.  210,  211,  212. 

331.  Ex  commentariis,  1465-1466. 

332.  Commentaire,'\\ ,  80-81. 
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Aqqpaia^'^'^  that  follows  the  Bate,  evokes  the  vision  of  Isaiah 
6:6,  who  saw  the  angel  taking  the  coal  with  pincers,  and  sees  in 
it  the  symbolism  of  the  Eucharistic  bread  in  the  hands  of  the 
priest.  It  invites  the  community  to  approach  the  divine  mysteries 
of  Christ’s  body  and  blood  with  purity  of  body  and  soul,  to 
obtain  the  remission  of  sins. 

11.  *Oniata  d-Bem 

This  communion  hymn^^*^  has  two  strophes,  the  last  of  which 
is  the  second  strophe  of  the  Aqqpata  just  spoken  above.  The  first 
strophe  speaks  of  the  sacrificial  body  and  blood  of  Christ  offered 
on  the  altar,  and  of  their  acceptance  by  God  the  Father  in 
heaven. 

Bate  (stanzas):^^^  The  first  stanza  is  the  Emmanuel  prophecy 
of  Isaiah  7:14.  The  last  strophe  of  the  above  Aqqpata  is  also 
repeated  here.  The  second  stanza  is  on  the  fulfilment  of  this 
Emmanuel  prophecy:  the  good  news  announced  by  the  angel  (Lk 
2:11).  Thus  the  worshipping  community  that  celebrates  the  feast 
of  the  Nativity  is  again  reminded  of  the  essential  message  of  the 

feast:  the  Child  who  is  born  in  Bethlehem  and  who  is  the 
descendant  of  David  is  the  Saviour,  Christ  the  Lord  promised  by 
God  the  Father. 

12.  Pagrak  wa-Dmak  (Your  Body  and  Blood) 

This  refrain  is  an  admiration  of  Christ  who  gave  his  own 
body  and  blood  as  food  and  drink  for  our  spiritual  nourish- 
ment,^^^  and  the  community  that  partakes  of  these  mysteries  is 
obliged  to  render  unending  praise  to  him.  This  hymn  is  repeated 
again  with  Lbakla  (see  above  189). 

The  Bate  (stanzas)  that  follow^^^  express  the  wonderful 
grace  given  to  us  through  the  eucharistic  mysteries,  the  perennial 
memorial  of  Christ’s  self-sacrifice.  They  also  acknowledge  the 
great  joy  given  to  us  through  the  birth  of  the  Lord,  and  move 
hearts  to  praise  tlie  Father  for  the  gratuitous  gift  of  his  Son, 
who  brought  peace  and  tranquillity  both  in  heaven  and  on 
earth. 

333.  BEDJAN,  Breviarium,  I,  352;  trans.  n.  213. 

334.  Ibid  ;  trans.  n.  214,  215. 

335.  Ibid.,  352-353;  irans.  n.  216,  217,  218. 

336.  BEDJAN,  Breviarium  I,  353;  trans.  n.  219. 

337.  Ibid.\  trans.  n.  220-223a. 
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13.  Tesbohta:  Hayyel  Maran  (Strengthen,  0  our  Lord) 

This  thanksgiving  prayer^^®  followed  by  another  similar 
prayer  {Maran  ‘Iso:  0  our  Lord  Jesus), is  said  on  all  feasts  of 
our  Lord.  How  the  whole  person  is  involved  in  the  divine  worship 
is  illustrated  in  this  prayer.  The  function  of  the  eucharistic 
mysteries  as  the  powerful  medicine  of  forgiveness  is  acknowledged. 
After  narrating  the  function  of  each  member  of  the  human  body 
in  divine  worship,  it  asks  the  Lord  to  protect  them  in  purity  and 
holiness,  so  that  they  may  be  privileged  to  perform  the  same  worship 
finally  in  the  heavenly  kingdom. 

When  the  Tesbohta  is  over  there  follow  the  usual  concluding 
prayers  of  the  Eucharistic  Liturgy,^'^^  and  thus  the  celebration  of 
the  feast  of  the  Nativity  comes  to  an  end. 


338.  Ibid.;  353,  346*;  trans.  n.  224.  For  a  detailed  analysis  of  this  prayer 
and  its  significance  in  the  Chaldean  and  Malabar  tradition,  cf, 
PATHIKULANGARA,  Resurrection,  161-163. 

339.  BEDJAN,  Breviarium  I,  353,  346*;  trans.  n.  225. 

340.  Ibid.,  353;  trans.  n.  226-227 
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The  Liturgical  Celebration  of  the  Feast  of  the  Nativity  in 
Malabar  Before  and  After  the  Synod  of  Diamper 

I.  Before  Diamper 

The  clearest  and  earliest  evidence  for  the  existence  of  the 
East  Syrian  Liturgy  in  ^lalabar  is  the  Codex  Vatican  Syriac  22, 
copied  in  Kodungaloor,  Kerala,  in  1301,  for  the  use  of  the  Malabar 
Church  (see  above  132).  This  Syriac  Manuscript  contains  the 
division  of  the  liturgical  year  followed  by  the  East  Syrian  Church. 
A  later  16th  century  manuscript,  Cambridge  Oo.  1.  17*  further 
supports  the  evidence  for  the  East  Syrian  liturgy  in  [Malabar,  as 
this  Ms  is  of  Malabar  origin,  containing  readings  from 
the  Gospel  and  Epistles.^  Although  we  have  no  clear  evidence  as 
to  when  and  how  the  East  Syrian  liturgy  was  introduced  in 
Malabar,  we  have  enough  indications  about  the  relationship  that 
existed  between  the  East  Syrian  Church  and  the  Malabar  Church 
at  least  from  3rd  century  on.^ 

a.  The  Beginnings  of  Latinization 

It  is  in  the  16th  century  that  we  see  the  beginnings  of  the 
latinization  of  the  [Malabar  liturgy  I  hen  in  use.  The  Chaldean 
Prelates  in  Malabar,  especially  Mar  Jacob  (1503-1532),  Mar  Joseph 
Sulaqa  (d.  1569)  and  Mar  Abraham  (d.  1597),  under  the  pressure 
of  Portuguese  missionaries,  introduced  certain  changes  based  on 
Latin  norms,  into  the  Liturgy  of  the  Thoms  Christians.  It  was 
Mar  Jacob  who  introduced  the  Latin  form  of  the  sacrament  of 
penance  in  [Malabar,  and  for  that  he  translated  from  Latin  into 
Syriac  the  text  of  the  absolution  formula.  Unleavened  bread  was 

1.  WRIGHT-COOK,  Catalogue  II,  1063-1078. 

2.  MACOMBER,  Lect ionary  System,  492. 

3.  ASSEMANI,  BO  III,  1,  346;  BAR  HEBRAEUS,  Chronicon  II,  172; 
FERROLI,  Jesuits  I,  78;  GIAMIL,  Geniiinae  relationes,  579ff.; 
MUNDADAN,  Origins,  28;  TIIAZHATH,  Sources,  68-72.  For  more 
details  on  this  subject,  cf.  TISSERANT,  Eastern  Christianity, 
PODIPARA,  Thomas  Christians;  PERUMALIL,  Christianity . 
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introduced  for  the  Eucharistic  celebration.*^  Mar  Joseph  followed 
the  Latin  use  in  the  administration  of  the  sacraments  of  penance, 
confirmation  and  anointing  of  the  sick.  Roman  liturgical  vestments 
were  also  introduced  by  him.  Alterations  and  modifications  were 
also  made  in  the  Pontifical,  Missal  and  Breviary.^  Mar  Abraham 
had  to  forbid  Holy  Communion  under  two  species.  He  also  had 
to  accede  to  many  ''corrections''  and  additions  to  the  original 
Missal  and  Breviary,  though  he  stood  firm  in  maintaining  the 
Syriac  language.^ 

b.  The  least  of  the  Nativity  before  the  Synod 

It  is  clear  from  the  Acts  of  the  Synod  of  Diamper  in  1599 
that  there  existed  in  Malabar  the  celebration  of  the  feast  of  the 
Nativity  on  December  25,  and  that,  even  before  the  synod,  there 
was,  among  the  Thomas  Christians,  the  custom  of  fasting  from 
December  1  until  the  eve  of  the  Nativity  in  spiritual  preparation 
for  the  feast. ^  '  Since  the  Breviary  remained  in  the  original  with 
fewer  corrections  by  Mar  Abraham,®  we  can  conclude  that,  before 
the  synod  of  Diamper,  the  feast  of  the  Nativity  must  have  been 
celebrated  in  Malabar  according  to  the  East  Syrian  liturgical 
tradition. 


II-  After  Diamper 

It  is  in  the  Synod  of  Diamper,  convoked  by  the  Archbishop 
Menezes  of  Goa,  in  1599,  that  we  see  the  climax  of  the  latiniza- 
tion  of  the  liturgy  of  the  Thomas  Christians  in  Malabar.^  In  the 
Act  VIII,  decree  21  of  this  synod  we  read  the  instruction  to 
celebrate  the  feast  of  the  Nativity  of  Christ  with  the  greatest 
solemnity  possible: 


4.  SCHURHAMMER,  Malabar  Church,  27,  n.  67b;  THAZHATH,  Sources, 
114-115. 

5.  FERROLI,  Jesuits  I,  153;  THEKKEDATH,  History  II,  43. 

6.  WICKI,  Documenta  Indica  XI,  826-829;  THAZHATH,  Sources,  117-118 

7.  Act  VIH,  decrees  9  &  10;  cf.  RAULIN,  Historia  Malabaricae,  223-225. 

8.  THAZHATH,  Sources,  117. 

9.  For  the  detailed  discussion  on  this  synod,  cf.  GOUVEA,  Jornada; 
GEDDES, ///j/ory;  G LEN,  Histoire;  ASSEMANI,  BO  III,  2,  cccxl-ccccvi; 
RAULIN,  Historia  Malabaricae;  WHITEHOUSE,  Lingering s;  GERMANN, 
Die  Kirche;  CONNOLLY,  IVork  of  Menezes;  THALIATH,  Synod  of 
Diamper. 
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Whereas  it  is  necessary  that  the  feast  of  Christ’s  Nativity 
he  celebrated  with  great  solemnity  and  uniformity  through¬ 
out  the  whole  Catholic  Church,  the  Syond  commands  that 
on  the  eve  of  that  festivity,  all  the  clergy  and  people 
assemble  together  in  the  church,  there  to  say  Matins  with 
the  greatest  solemnity  possible;  and  that  after  they  have 
done  these  prayers,  which  shall  end  about  midnight,  they 
shall  make  the  customary  procession,  which  being  over, 
a  solemn  Mass  shall  be  said  with  all  possible  festivity, 
after  which  the  Priest  may  say  a  Mass  at  break  of  day,  and 
a  third  at  the  usual  time  of  Mass;  for  the  Priests  must 
know,  tliat  for  the  greater  solemnity  of  this  festival,  they 
are  permitted  to  say  three  Masses  upon  it,  that  is,  one  at 
midnight,  one  at  break  of  day,  and  a  third  at  the  ordinary 
time;  or  in  the  case  of  private  Masses,  all  three  together 
after  break  of  day;  but  if  public,  all  shall  be  said  in  the 
aforementioned  order... 

From  this  legislation  we  can  deduce  two  important  things: 
first,  until  the  synod  of  Diamper  in  1599  there  was  no  custom 
in  the  Malabar  Church  of  a  priest  saying  three  Masses  on  the 
feast  of  the  Nativity;  second,  there  existed  a  solemn  procession 
at  the  end  of  the  Morning  Ollice  which  was  followed  by  the 
solemn  celebration  of  the  Eucharistic  Liturgy. 

a.  Three  Masses:  a  Roman  practice 

Saying  three  Masses  on  the  feast  of  the  Nativity  is  purely 
Homan  in  origin.  In  Rome,  originally,  there  was  only  one  Mass, 
but  that  was  the  actual  third  Mass  of  the  day,  celebrated  in 
St  Peter’s  basilica,  and  not  the  Midnight  Mass  as  one  is  prone  to 
think.  The  Midnight  ]\Iass  and  the  mass  at  daybreak  are  of  later  ori¬ 
gin.  The  one  at  midnight  was  introduced  after  431  and  celebrated  in 
the  basilica  of  St  Mary  Major.  Tlie  daybreak  Mass,  said  in  the  church 
of  St  Anastasia  towards  800,  was  introduced  towards  400  and 
originally  was  celebrated  in  St  Peter’s  basilica. It  was  this 
Latin  custom  which  the  synod  of  Diamper  introduced  in  the 


10.  RAULIN,  Historia  Malabar icae,  234-235;  ET  adapted  from  GEDDES, 
History,  363-364. 

H.  VEYS,  Trois  Messes,  292-300;  BONACCORSI,  II  Natale,  13-16; 
GASTOUE,  Noel,  35-38. 
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Malabar  Church,  where  it  remains  until  present  day,  though  it 
is  not  obsereved  today  with  the  same  enthusiasm. 

b.  The  Ceremony  of  Light 

With  regard  to  the  "^customary  procession’ \vhich  the  synod 
leaves,  intact,  we  do  not  know  much  about  the  nature  of  its 
actual  performance  at  that  epoch.  However,  we  do  have  clear 
evidence  of  the  existence,  among  the  Thomas  Christians  in  Malabar^ 
of  a  ceremony  of  light,  popularly  called  ^ceremony  of  fire’, 
accompanied  by  a  procession  on  the  eve  of  the  feast  of  the 
Nativity  before  the  synod  of  Diamper  in  1599.  Antonio  Monserrate 
S.  J.,  a  Spanish  missionary  who  worked  in  Malabar  in  the  16th 
century,  has  given  us  some  details  of  such  a  ceremony:  a  solemn 
vigil  was  conducted  on  the  eve  of  feast  of  the  Nativity,  and  it 
was  followed  by  the  Midnight  Mass  and  no  other.  During  this 
vigil  on  the  eve,  they  blessed  a  bonfire  of  dry  wood  and  walked 
around  it  in  procession.’^  It  is  possible,  therefore,  that  it  is  this 
ceremony  of  light  with  the  accompanying  procession  what  is 
intended  by  the  ^‘"customary  procession”  in  the  decree  of  synod 
of  Diamper  cited  above. 

Later,  this  age-old  ceremony  of  light  on  the  eve  of  the 
feast  of  the  Nativity  was  misjudged  to  be  a  superstitious  practice 
by  Archbishop  Bernardine  Bacinelli  who  governed  the  Thomas 
Christians  between  1853-1868.  He  made  legislation  to  prohibit 
this  ceremony  of  light  on  the  eve  of  the  feast  of  the  Nativity. 
He  writes: 

we  have  heard  that  there  occurs  in  certain  churches  a 
ceremony  with  prayers  and  lighting  of  fire  on  the  eve 
of  the  feast  of  the  Nativity  to  commemorate  the  appearance 
of  God  to  Moses  in  the  burning  bush.  Such  a  ceremony  is 
schismatic  and  Jewish  and  never  found  in  any  service  of 
the  holy  Catholic  Church,  either  in  the  old  rubrics  or  in 
the  new.  Therefore  the  above  noted  lighting  is  severely 
prohibited.  Priests  and  laity  who  act  against  this  order 
shall  ipso  facto  fall  into  suspension  and  interdict  which 
we  alone  can  absolve.  This  matter  should  be  repeatedly 
announced  in  the  churches.  It  is  for  you  to  remove  this 


12.  MONSERRATE,  Informacion,  f.  149v;  cf.  WICKI,  Documenta  Indica  III, 
805;  MUNDADAN,  History  I,  211;  THAZHATH,  Sources,  60. 
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ceremony.  InsLnicL  the  peojile  by  providing  matter  for 
meditation  such  as  that  on  the  night  of  the  feast  of  tlie 
Nativity  the  Father  deigned  to  give  his  Only  begotten  Son 
wlio  put  on  llesh  in  the  pure  womb  of  the  immaculate 
mother  for  our  sins,  by  various  sufferings  and  shedding  of 
his  blood  and  other  spiritual  considerations'^ 

'riiis  jirohibition,  however,  did  not  have  much  effect  on  the 
meaningful  and  traditional  ceremony,  as  we  still  see  it  conducted 
in  some  of  the  churches  of  llie  Thomas  Christians  on  the  eve  of 
the  feast  of  the  Nativity  even  to  this  day.  There  exists  sucli 
a  solemn  ceremony  of  liglit  on  the  eve  of  the  feast  also  in  the 
(duirch  of  the  East  (Nestorians)  in  Trichur  even  today. 

In  the  Method  us  Olficiorum  pro  diebus  fesiivis  collecta  (in 
Syriac),  edited  by  Rev.  P.  Andrea  Kalapura,  originally  printed 
in  1909  and  reedited  in  1926  (Puthempally,  Kerala)  we  find  the 
text  used  for  this  ceremony  of  light,  although  we  do  not  know 
anything  about  the  original  source  of  this  text.  But  in  spite  of 
certain  Western  elements  such  as  the  statue  of  ,Baby  Jesus,  all 
the  prayers  and  hymns  therein  are  according  to  the  East  Syrian 
tradition.  The  service  is  that  of  Ramsa  with  the  evening  psalms 
omitted.  The  "Oniata  d-Basaliqe  are  exactly  the  same  as  those 
of  Ramsa  for  the  feast  of  the  Nativity  in  the  Breviary  edited  by 
Darmo.  Of  the  seventeen  strophes,  fourteen  are  found  in  Bedjan 
(see  above,  35-37,  trans.  n.  27a- 10).  We  give  here  a  very  brief 
description  of  the  ceremony  as  given  in  the  Melhodus  Olficiorum 
mentioned  above: 

After  Ihe/onita  d-Ratar,  the  priest  announces  in  loud  voice: 
"'For  behold,  I  announce  to  you  great  joy  which  will  be  for  all 
the  people,’"  The  peo})le  respond:  'Tor  to  you  is  born  today  the 
Saviour  who  is  the  Lord  Christ""  (Lk  2:10,11). 

Priest:  Let  us  go  to  Bethlehem 

Peopte:  Let  us  see  the  Word  (Lk  2.T5) 

Then  the  priest,  drawing  the  sanctuary  veil,  enters  the  sanctuary 
and  incenses  thrice  the  statue  of  the  Baby  Jesus  and  pays  homage, 


13.  VALERIAN,  Cliavara,  411;  ET  adapted  from  PADINJAREKANJIRA- 
THINK AL,  Canonical  Reforms,  300-301;  cf.  also  THAZHATH,  Sources, 
218. 

14.  For  this  information,  I  am  indebted  to  Mar  Aprem,  Metropolitan  of  the 
Church  of  the  East,  Trichur. 
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singing  thrice:  /Lord,  we  adore  your  divinity  and  humanity 
without  hesitation.’'  When  this  is  over,  priest  and  the  peoj)le 
go  with  candles  to  before  the  main  door  of  the  church,  where 
lirewood  is  prepared  in  a  triangular  form  with  three  oil  lamps 
set  on  the  three  angles.  The  priest,  then,  facing  the  church,  sings 
in  a  loud  voice:  ''Glory  to  God  in  the  heights.”  The  people 
respond:  "And  on  earth  peace  and  tranquillity  and  good  hope  to 
men”  (Lk  2:14).  The  priest,  while  singing  the  above  hymn  thrice, 
lights  all  the  three  oil  lamps.  Then  the  priest  and  the  people 
say  together  the  Lord’s  Prayer.  After  this: 

Deacon  ...  Let  us  pray.  Peace  be  with  us. 

Priest  :  May  your  divinity,  0  my  Lord,...  (see  above,  34-35, 

trans.  n.  26). 

\ 

When  this  prayer  is  over,  the  priest  throws  incense  into  the 
fire,  saying:  "Lord,  let  this  incense  which  you  have  blessed  rise 
up  before  you  and  let  your  mercy  descend  on  us.”  Then  all 
those  who  are  present  cast  into  the  fire  the  incense  they  have 
brought  with  them.  Now  begins  the  procession,  walking  thrice 
around  the  fire,  singing  the  'oniata  d-Basaliqe.  Finally,  after 
going  around  the  church  with  lighted  candles,  all  enter  the 
church.  The  ceremony  concludes  with  the  singing  of  the  'Onita 

d-Bem  (see  above,  37-38,  trans.  n.  43,  44a  and  44b),  repeating  the 
first  strophe  after  each  stanza. 

The  fire  set  in  triangular  form  with  the  three  oil  lamps 
symbolizes  the  Trinity.  Further,  we  know  many  instances  in 
the  Old  Testament  where  the  element  of  light  was  present  in 
the  great  theophanies.  The  appearance  of  Jahweh  to  Moses  on 
Mount  Horeb  was  in  a  flame  of  fire  in  the  bush  (Exod  3:2-6);  on 
Mount  Sinai,  God  again  appeared  to  him  in  the  form  of  fire 
(Exod  19:18-20);  God  went  before  the  Israelites  in  the  desert 
as  a  pillar  of  fire  (Exod  13:21-22).  In  the  New  Testament,  God’s 
glory  was  manifested  when  .Jesus  was  transfigured,  enveloped 
in  resplendent  light  (Mk  9:1-11).  In  like  manner,  at  the  Nativity 
of  Christ  in  the  world,  the  splendour  of  the  glory  of  God  shone 
upon  the  world  in  the  form  of  light  and  illumined  the  night 
(Lk  2:9-11).  Thus,  in  the  Son  of  God  who  became  man,  "the 
people  who  sat  in  darkness  have  seen  a  great  light,  and  for  those 
who  sat  in  the  region  and  shadow  of  death  light  has  dawned” 
(Mt  4:16). 


200  THE  FEAST  OF  THE  NATIVITY  ...  LITURGICAL  YEAR 


lliis  ceremony  of  light,  a  traditional  part  of  the  celebration 
of  the  feast  of  the  Nativity  of  Christ  among  the  Thomas  Christians, 
had  a  very  deep  theological  significance  for  proclaiming  Christ 
as  the  Light  of  the  world-  It  helped  the  participants  imbibe  that 
message  of  light,  in  order  to  enlighten  their  own  personal  lives 
in  the  light  of  Christ's  salvific  mystery  of  the  incarnation.  It  is 
sad  to  note  that  this  ceremony,  replete  with  rich  and  meaningful 
symbolism  suited  to  the  spirit  of  the  feast  of  the  Nativity  of 
Christ,  has  disappeared  from  the  majority  of  the  churches  in 
Malabar.  This  celebration  of  light  was  never  superstitious  fire 
worship,  as  the  Latin  bishops  and  missionaries  thought.  On  the 
contrary,  it  was  a  ritual  celebration  of  Christ  the  Light  through 
the  natural  symbolism  of  light  produced  from  fire.  It  would, 
therefore,  be  suitable  for  the  authorities  of  the  Malabar  Church 
to  revive  this  ageold,  meaningful  ceremony  of  light  and  include 
it  in  the  liturgical  celebration  of  the  feast  of  the  Nativity.*^ 
Tliereby  they  would  be  making  no  new  addition  to  the  celebration, 
but  restoring  the  lost  richness  of  the  celebration  of  the  feast  of 
the  Nativity. 


15.  Dr  Jacob  Vellian  has  recently  prepared  a  text  for  this  ceremony  of  light 
to  be  used  for  the  feast  of  the  Nativity;  cf.  VELLIAN/C^remo«y  of  Fire, 
30-36.  For  some  history  of  this  ceremony  of  light  in  Malabar,  cf. 
PAYNGOT.  Holy  Nativity,  8-13. 
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THE  BASIC  THEMES  CELEBRATED  ON  THE  NATIVITY 
IN  THE  CHALDEAN  AND  MALABAR  TRADITION 


The  whole  wealth  of  East  Syrian  theology  can  be  detected 
in  the  various  hymns  in  their  artistic  and  poetic  form.  To  define 
the  fundamental  themes  and  explain  the  ideas  of  the  more 
important  of  the  hyms  used  in  the  celeberation  will  assist  us 
in  understanding  the  deep  theology  contained  in  them.  They 
have,  as  we  have  seen  in  the  above  analysis,  a  cluster  of 
ideas  and  figures  in  connection  with  the  events  being  comme¬ 
morated  which  bring  to  mind  the  various  aspects  of  God^s 
divine  dispensation.  They  produce  reverential  fear  and  worship 
in  the  face  of  the  incomprehensible  mystery  of  the  union  of  the 
divine  and  human  in  the  birth  of  the  One  who  is  eternal. 

From  the  analysis  above,  it  is  clear  that  for  the  East 
Syrians  the  whole  celebration  of  the  feast  of  the  Nativity  of 
Christ  revolves  around  certain  fundamental  theological  themes. 
These  are  constantly  repeated  for  obvious  pedagogical  reasons, 
and  corroborate  our  affirmations  from  the  testimonies  of  the  Fathers 
who  have  influenced  East  Syrian  piety  or  who  reflect  it,  leading 
the  worshipping  community  to  grasp  and  personalize  the  basic 
truths  that  underlie  the  whole  salvific  mystery  of  God^s  divine 
dispensation  realized  in  Jesus  Christ.  In  this  chapter  we 
synthesize  what  we  have  analysed,  and  enunciate  those  basic 
themes  recurring  all  through  the  celebration  of  the  feast  of  the 
Nativity  of  Christ.  In  so  doing,  however,  we  shall  prescind  from 
discussing  those  issues  and  their  terminology,  namely  Kyana, 
Qnoma,  Parsopa,  Theotokos  and  the  like,  peculiar  to  the  East 
Syrian  theology,  as  they  belong  to  the  field  of  Christology 
and  Mariology,’  and  are  therefore  beyond  the  scope  of  our  present 

1.  There  are  studies  already  available  on  these  issues  of  the  East  Syrian 
Christology  and  Mariology;  cf.  GRILLMEIER,  Christ  in  Christian  Tradi- 
r/on  443-568;  BABM, Liber;  CHEDIATH,  SCIPIONI.  Ricerche; 

Nestorio;  ABRAMOVSKI-GOODMAN,  Nestorian  Collection;  IBRAHIM, 
La  Doctrine;  SAKO,  Lettre;  PATHIKULANGARA,  Resurrect  ion,  1A5-250; 
PODIPARA,  Mariology;  YOUSIF,  Marie,  Mere  du  Christ. 
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sUul}'  which  is  liturgical.  Here  below  we  treat  one  by  one 
the  basic  themes  celebrated  during  the  liturgical  celebration  of 
I  lie  feast  of  the  NatiYity  of  Christ' 

I.  The  Feast  of  the  Nativity:  Celebration 

of  the  Incarnation 

A.  Christ:  God  born  in  Bethlehem 

z.  Christ,  the  manifestation  of  God 

Jesus  Christ  is  the  eschatological  rcYelation  of  God. 
Yirtue  of  his  unity  with  the  Father,  he  alone  can  bring  us  to  know 
God:  "‘No  one  has  eYer  seen  God;  the  only  Son,  who  is  in  the 
bosom  of  the  Father,  he  has  made  Him  known”  (Jn  1:18).  He  is 
the  coming  of  the  Word-with-God  to  us:  ‘"I  am  neYer  alone,  the 
Father  is  always  with  me”  (Jn  16:32;  8:29);  “the  father  is  in  me” 
and  “1  am  in  the  Father”  (Jn  11:10-11,  20;  10:30-38;  16:32;  17:21). 
In  Jesus,  therefore,  we  haYe  a  progressiYe  historical  rcYelation  of 
the  glory  of  the  Father  (Jn  12:38).  Jesus  has  come  down  from 
God,  from  heaYen  (Jn  6:38),  and  entered  the  earthly  sphere,  the 
cosmos.  Jesus  has  come  from  heaYen  (Jn  3:13),  from  the  Father  (Jn 
16:28)  and  from  God  (Jn  6:46).  This  coming  of  Jesus  from  the 
heaYenly  spheres,  ‘from  aboYc/,  points  to  the  nature  of  Jesus, 

because,  eYen  when  he  leaYes  the  Father,  the  Father  does  not  leaYC 
Jesus  alone  (Jn  8:29;  16:32):  in  the  earthly  Jesus  “the  Father  is 
in  me  and  I  am  in  the  Father.”  In  Jesus  God  has  manifested 
Himself  as  God  of  and  for  man.  Anyone  who  sees  him  sees  the 
Father  (.In  14:9).  This  is  the  mystery  of  the  reYelation  of  God  in 
Christ,  or  the  messianic  CYenl. 

l^iis  Johannine  Yision  of  reYelation  of  God  in  and  through 
Christ  is  seen  also  in  St  Ephraem.  He  writes:  “Son  of  the  INIaker 
is  like  unto  his  Father  as  Maker.”  ^  Ephraem  writes  again:  “For 
without  the  lirstborn  no  man  can  approach  unto  the  Essence,  to 
which  he  is  ecfiial.”  ^ 

Narsai  points  to  the  reYelation  of  the  Triune  God  in  the 
])erson  of  Jesus  Christ.  He  writes  in  his  Homily  on  the  NatiYity 
of  Christ: 


2.  HNat  IX,  2,  cf.  CSCO  186,  Syr.  82,  63. 

3. -  HNat  IV,  156,  cf.  CSCO  186,  82  39;  ET  from  NPNF  XIII,  233. 
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At  the  fullness  of  the  ages,  He  opened  the  treasury  of  His 

Divinity 

and  enriched  the  universe  from  the  treasures  that  (contain) 

the  manifestation  of  the  (Divine)  Persons. 

There  was  hidden  the  mystery  of  the  Son  and  the  Spirit 

with  our  redemption; 

and  by  our  renewal,  the  universe  has  learned  of  the 

Trinity."^ 

We  have  in  our  liturgy  of  the  feast  of  the  Nativity 
expressions  that  consider  Christ  under  this  aspect  of  the 
manifestation  of  God  -  it  is  God  who  has  become  visible  to  us  in 
and  through  Christ.  We  cite  here  some  of  the  texts  from  our 
office  for  the  feast  of  the  Nativity  where  this  aspect  of  the  Babe 
of  Bethlehem  as  the  manifestation  of  God  is  brought  to  light: 

He  who  is  the  image  (dmuta)  of  God  took  in  his  love 
the  form  (dmuta)  of  a  servant  from  the  holy  virgin.^ 

He  is  the  Lord  of  Glory  from  his  Father  and  in  the  body 
is  of  our  humanity,  Jesus,  the  seed  of  Abraham.® 

Christ  is  "EmmanueF  (with  us  God).^ 

The  Only  One  who  is  in  the  bosom  of  his  Father  came 
and  received  the  form  (dmuta)  of  a  servant  in  his  bounty. 
The  glorious  splendour  from  the  Father  who... appeared 
and  shown  forth  for  our  salvation...® 

Christ  is  the  living  image  and  immutable  icon 

of  his  Father...^ 

All  these  can  be  summarized  in  St  PauFs  words.  Christ  Jesus  is, 
for  Paul,  the  one  ''who,  though  he  was  in  the  form  of  God,  did 
not  count  equality  with  God  a  thing  to  be  grasped,  but  emptied 
himself,  taking  the  form  of  men’'  (Phil  2:6-7). 

We  see,  therefore,  that  the  incarnation  is  a  mystery  of 
God's  glory  manifested  among  men  through  his  dwelling  in  the 


4.  NARSAI,  Metrical  Homilies^  40-41. 

5.  BEDJAN,  Breviarium  I,  323,  onita  d-Batar;  trans.  n.  18. 

6.  Ibid.,  324,  onita  d-Basaliqe;  trans.  n.  28a. 

7.  Ibid.,  326,  Bate;  trans.  n.  44a. 

8.  Ibid.,  329,  330,  oniata  d-Mawtba;  trans.  n.  57,  60. 

9.  Ibid.,  346,  Slota;  trans.  n.  174. 
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flesh.  Christ  is  the  Tirst  symbol’*^  or  the  sacrament  of  God  as 
revealed  by  himself:  “He  who  has  seen  me  has  seen  the  Father"" 
(Jn  14:9).  The  celebration  of  the  feast  of  the  Nativity  of  Christ, 
therefore,  is  the  celebration  of  the  glory  of  the  splendour  of  God 
revealed  through  Jesus  Christ.** 

ii.  Christ's  eternal  existence  with  the  Father 

The  whole  event  expressed  in  the  prologue  of  St  John"s 
Gospel  is  the  event  of  the  manifestation  of  Jesus  on  earth.  How¬ 
ever  this  Jesus  is  pre-existent  with  God  (Jn.  l:3ff.).'  Although  the 
feast  of  the  Nativity  concentrates  its  attention  on  the  temporal 
birth  of  Christ,  the  divine  sonship  of  Christ  in  virtue  of  his 
eternal  birth  from  the  Father  is  well  aflirmed  in  the  liturgical 
texts.  The  Babe  whose  feast  of  the  Nativity  we  are  celebrating  is 
none  other  than  the  Son  of  God,  generated  from  all  eternity^ 
equal  to  the  Father  in  dignity  and  nature:  “....for  he  is  equal  to 
the  Father  in  authority  and  he  is  the  Lord  God....”**^  and  “....he 
taught  that  he  was  in  the  bosom  of  his  Father  before  the  worlds 
without  beginning,  for  he  is  God."’*^  We  again  proclaim:  “0 
Christ  who  is  born  eternally  from  the  Father  without  beginning..."’ 
and  “0  Christ,  eternal  Son  and  consubstantial  with  God,  child 
generated  before  the  stars,  who  is  born  today  in  Bethlehem  for 
the  sealing  of  prophecy,  we  beseech...""*"^  This  equality  of  the 
Word  with  the  Father  is  well  expressed  in  Ephraem’s  Letter  to 
Publius 

Look  at  ...  the  ray  of  his  light,  ...  at  him  who  is  equal  in 
essence  with  his  begetter,  at  him  whose  nature  is  commen¬ 
surate  with  that  from  which  he  sprang,  at  him  who  is  near 
to  him,  yet  far  from  him,  at  him  who  is  mingled  with 
him,  yet  distant  from  him,  who  is  with  him  and  is  not 
distant,  at  his  right  hand  and  not  far  off...*^ 

The  infinite  fecundity  of  the  Father  manifests  itself  in  the 
generation  of  another  Divine  Person,  equal  to  him  in  everything. 


10.  CASEL,  Mysterium  des  Kommenden,  146. 

11.  LEMARIE,  Manifestation,  98. 

12.  BEDJAN,  Breviarium  I,  330,  Mawtba;  n.  62. 

13.  Ibid.,  334,  Sabbah;  trans.  n.  79a. 

14.  Ibid.,  345,  Karozuto;  trans.  n.  157,  159. 

15.  BROCK,  Ephraem's  Letter,  278. 
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At  the  incarnation,  this  eternal  and  invisible  manifestation  of 
God  crosses  the  frontiers  of  eternity  and  enters  the  world.  This 
is  the  great  theophany  we  are  celebrating  in  the  feast  of  the 
Nativity  of  Christ. 

iii.  Chrisrs  divinity  and  the  virginal  birth 

The  liturgical  texts  speak  of  Christ’s  divinity  and  his 
virginal  birth  as  closely  related.  Already  before  Mary  conceived 
Christ  in  her  womb,  he  existed  as  divine  person,  as  Son  of  his 
heavenly  Father  by  virtue  of  his  eternal  birth  from  the  Father, 
and  therefore,  he  did  not  need  an  earthly  father  to  become  man. 
Thus  he  becomes  man  without  the  violation  of  the  virginity  of 
his  mother  and  remains  always  the  Son  of  the  eternal  Father. 
We  can  say,  therefore,  that  ''by  being  born  of  the  virgin,  the 
Word  has  manifested  His  divinity."’^®  During  the  liturgical 
celebration  of  the  feast  of  the  Nativitv  this  fact  of  the  close 
relationship  of  Christ’s  divinity  and  the  virginal  birth  is 
brought  to  light  in  a  variety  of  expressions: 

Blessed  be  the  One  who  has  fulfilled  the  prophecy, 
and  has  appeared  to  us  from  the  virgin... 

Blessed  be  the  One  who  is  revealed  without  any  doubt, 
and  who  was  united  without  confusion,  and  was  born 

without  marriage... 

Blessed  be  the  high  and  supreme  One,  who  rose  and  came 
from  heaven,  and  resided  in  the  chaste  womb... 

Blessed  be  the  eternal  Babe  who  has  come  to  us  from  heaven, 
and  dwelt  in  the  virginal  womb...*^ 

0  Christ,  who  is  born  today  from  the  virgin  Mary  without 

marriage. 

Son  of  marvel,  God  Almighty  of  the  ages...,  we  beseech...’® 

To  you  0  Babe,...  living  image  and  immutable  icon  of  his 

Father, 

who  from  the  mysterious  bosom  of  his  Father,  are 

eternally  born. 


16.  OURY,  Noel,  387. 

17.  BED  JAN  Breviarium  I,  339,  Qanone;  trans.  n.  98-99,  101-103. 

18.  Ibid.,  345,  Karozuta;  trans.  n,  161. 
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and  took  flesh  from  the  womb  sealed  immutably  with 

virginity... 

To  you  0  Babe,  eternal  and  temporal,  who  are  eternally 
from  your  Father  before  ages  and  in  time  were  seen  from 

Mary 

the  perpetual  virgin,  who  conserved  virginal  sanctity. ...^^ 

We  have  in  the  writings  of  Ephraem  aud  Narsai  enough 
of  texts  which  speak  of  the  birth  of  the  Son  of  God  from  a 
virgin  mother.  In  a  Homily  on  the  Nativity,  Ephraem  writes: 

Just  as  the  bush  on  Horeb  bore  God  in  the  flame, 

so  did  Mary  bear  Christ  in  her  virginity... 

in  all  purity  the  God-Man  came  forth  from  the  womb  into 

creation.... 

A  novel  wonder  has  God  performed  among  the  earth-born, 
in  that  He  is  born  without  marriage.... 

Narsai  in  his  Metrical  Homily  on  the  Nativity  speaks  of  the  Spirit's 
role  at  the  birth  of  Christ  from  the  virgin  mother: 

By  the  power  of  the  Spirit,  He  structured  a  man  from  a 

woman, 

so  that  in  his  visible  state  men  might  see  the  One  hidden 

from  all. 

Without  the  pigments  of  human  seed.  He  depicted  him  in 

a  womb, 

so  that  He  might  exalt  his  conception  above  the  order 
(established)  for  his  fellow  (men).... 

New  tidings  Gabriel  sowed  in  the  ears  of  Mary, 
(announcing)  a  new  conception  not  according  to  human  seed. 
The  pure  virgin  carried  the  fruit  which  the  (angel’s)  voice 

had  sowed; 

and  the  Spirit  sounded  on  the  harp  of  her  soul  a  liymn  of 

praise. 

Christ’s  virginal  birth  in  time,  therefore,  seems  to  be  as  it  were 
a  faint  image  of  his  eternal  birth  in  sinu  Patris.^"^  For  Theodote 

19.  Ibid.,  Slota;  trans.  n.  174‘  175. 

20.  BROCK,  The  Harp,  63-64.  For  similar  texts  in  Ephraem,  cf.  HNat.  TI, 
13-14;  IV,  85,  120-121,  130-131;  VITI,  16;  X,  7. 

21.  NARSAI  Metrical  Homilies,  48-49. 

22.  FLICOTEAUX,  Le  mystere  15.  . 
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of  Ancyra,  the  virginity  of  the  mother  of  Christ  is  a  clear  proof 
for  the  divinity  of  her  son  Christ. Thus  Christ  who  was  born 
in  time  without  a  father  and  who  was  born  eternally  without  a 
mother  is  a  Divine  Person,  and  this  divinity  of  the  Babe  born 
from  the  virgin  Mary  is  well  affirmed  in  the  texts  of  our  liturgi¬ 
cal  celebration  of  the  feast  of  the  nativity. 

iv  Christ’s  birth  :  fulfilment  of  prophecies 

As  we  have  seen  in  the  analysis  done  in  the  previous 
chapter,  most  of  the  psalms,  prayers  and  hymns  employed  in  the 
office  of  the  feast  of  the  Nativity  bring  out  the  fact  that  the 
Old  Testament  prophecies  concerning  the  coming  of  a  saviour 
are  accomplished  in  the  birth  of  Christ: 

the  mysteries  and  types  and  allegories  that  the  prophecy 
prefigured  from  the  beginning  were  explained  to  us  through 
the  good  news  which  the  angels  gave  to  the  shepherds 
about  the  adorable  and  new  child  who  is  born  for  us 
in  the  grotto  in  Epharata...^*^ 

This  theme  of  the  fulfilment  of  the  prophecies  is  brought  out 
again  and  again  during  the  liturgical  celebration,  so  that  the 
faith  be  confirmed  in  Jesus  Christ,  the  Saviour  whom  God 
promised  before  ages: 

You  are  the  light,  life  and  truth  (Jn  14:6),  Christ,  our  Life- 
Giver.  By  the  Holy  Spirit  the  prophets  prophesied  and 
announced  you  in  their  revelations.... 

All  the  holy  prophets  had  previously  announced  your  birth, 
0  Jesus  Christ,  our  King,  who  came  in  his  love  and  freed 
our  race  from  error  ....^^ 

Blessed  be  the  One  who  has  fulfilled  the  prophecy  and  has 
appeared  to  us  from  the  virgin  and  is  born  in  the  grotto  in 
Bethlehem  Epharta^^. 

...  Draw  near,  0  peoples,  and  invoke  his  name,  because 
“the  Lord  has  declared  us  righteous,"’  as  is  written  (Is  57: 


23.  AUBINEAU,  Une  homelie,  236-237;  cf.  also  LUCIUS  Heiligenkultus, 
477. 

24.  BEDJAN,  Breviarium  I,  349  Mazmore  d-Sapra;  trans.  n.  177a. 

25.  Ibid.,  332,  Mawtba;  trans.  n.  67,  68. 

26.  Ibid.,  339,  Qanona;  trans.  n.  99. 
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12):  the  virgin  has  truly  conceived  and  brought  forth 
according  to  the  words  of  prophets  (Is  7:14).  Cry  out,  0 
brothers,  glory  to  Emmanuel  for  his  mysteries.^^ 

The  Patristic  tradition  has  well  attested  to  the  fact  that 
Pss  2,  72  and  110,  sung  during  the  Qale  d-  Sahra,  are  messianic 
and  find  their  fulfilment  in  Christ  (see  above,  175-178).  Other 
psalms  and  psalm  verses  used  in  the  liturgical  celebration,  as 
we  have  seen  above,  in  their  ultimate  meaning,  have  their 
realization  in  Jesus  Christ  because 


the  whole  of  ancient  tradition  concerning  the  liturgical 
use  of  the  Psalms  rest  on  their  messianic  significance.  For 
one  thing  it  is  this  significance  which  constituted  all  their 
value  for  the  primitive  Christian  community.  It  adopted 
the  Psalms,  not  because  of  their  religious  value  nor  because 
of  their  inspired  character,  but  only  because  it  thought 
they  were  concerned  with  Christ.  Their  whole  use  in  the 
Church  rests,  therefore,  on  a  messianic  meaning.^® 


Malachi  named  the  Christ  "Sun  of  Righteousness'  (Mai  4:2); 
Zechariah  predicted  the  mystery  of  his  resurrection  (Zech  6:11- 
13).^^  David  called  the  Christ  "Wonder’  (Ps  17:7);  Isaiah  called 
the  Christ  "Counsellor’,  "Hero’  and  "Saviour  of  the  peoples’  (Is  9:6); 
Moses  called  him  "the  great  prophet  in  Israel'  (Deut  18:15-19;  Acts 
3:22-23;  7:37);  Micah  named  him  the  "Ruler  who  reigns  over 
everything  (Mic  5:2;  Mt  2:6;  Jn  7:42);  Jonah  ministered  in  the 
abyss  to  the  mystery  of  Christ’s  burial  and  resurrection 
(Jon  1:17  2:10;  Mt  12:40);  Daniel  spoke  about  the  Christ  as  the 
One  who  would  come  above  the  clouds  to  judge  all  (Dan  7:13; 
Mt  24:30;  26:64;  Mk  13:26;  14:62;  Lk  21:27;  22:69:  Rev  1:7;  14:4); 

Ezekiel  saw  the  Christ  on  the  throne  of  judgement  (Ezek  1:26-28; 
Rev  1:13;  4:2)^^ 

Thomas  of  Edessa,  a  sixth  century  East  Syrian  theologian, 
writes: 


And  why  is  it  said:  ""Today  is  born  to  you  a  Saviour  who 
is  Christ  the  Lord  in  the  city  of  David?'’  (Lk  2:10).  (The 
angel  mentions  the  city  of  David  in  order  to  show  that. 


27.  Ibid.,  326,  Bate;  irans  n.  44a. 

28.  DANIELOU,  The  Bible  and  the  Liturgy,  315. 

29.  BEDJAN,  Breviarium  I,  328,  Mawtba;  trans.  n.  51. 

30.  Ibid.,  332,  Mawtba;  trans.  n.  66-68. 
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in  him  who  is  born  today  are  fulfilled  God's  promises  to 
the  fathers:  and  that,  in  him,  are  blessed  all  the  peoples 

according  to  the  promises  (made)  to  Abraham:  by  your 
descendants  are  blessed  all  the  peoples’'  (Gen  26:4;)  (and  in 
order  to  show  also)  that,  the  promise  to  David  rests  upon 
him  and  has  the  exit:  I  will  set  on  your  throne  (him  who 
is)  from  the  fruits  of  your  womb”  (Ps  131:11).^^ 

Thus  all  the  major  lines  of  the  Old  Testament  traditions 
converge  in  the  expectation  of  a  Messiah;  Davidism,  prophetism, 
sapiential  theology  and  apocalyptic.  All  these  movements  find  their 
fulfilment,  and  God’s  fidelity  in  his  promises  reaches  its  highest 
expression,  in  Christ,  the  poor,  the  non-violent,  humble  and 
suffering  Messiah,  the  heir  of  the  Davidic  oracles  (Lk  1:32-33; 
Acts  2:29fY.  ;  13:22ff.).^2  qanona  of  the  Ps  89  sung  during  the 
Nocturns  (Lelya)  expresses  this  fundamental  truth:  ^The  good 
things  which  God  promised  to  Abraham  and  David,  in  our  days 
he  fulfilled  through  the  deeds  in  Christ,  praise  to  him.'’^^  Thus  in 
Christ  God  has  definitively  entered  into  history  in  order  to 
establish  his  rule  as  a  kingdom  of  freedom  in  love. 

B.  Humanity  of  the  Son  of  God 

i.  Christas  birth  in  the  flesh 

To  describe  the  incarnation  of  Christ,  the  Syriac  fathers 
use  very  commonly  the  expression  that  he  ''put  on  the  body”  or 
"clothed  himself  in  the  body.”  Aphraat  sees  Jacob  clothing  Joseph 
as  a  type  of  the  Father  sending  the  Son  to  put  on  the  body.^"^ 
In  his  Hymns  on  the  Nativity,  Ephraem  speaks  of  Christ  as  "maker” 
like  his  Father,  who  made  for  himself  a  body  and  "clothed 
himself”  in  it.  In  the  incarnation,  Christ  brings  mercy  from  his 
Father  and  "clothes  our  weakness  with  glory”: 

The  Son  of  the  Maker  like  unto  His  Father  as  Maker! 

He  made  Himself  a  pure  body,  He  clothed  Himself  with  it, 
and  came  forth  and  clothed  our  weakness  with  glory, 
which  in  His  mercy  He  brought  from  the  Father. 

31.  CARR,  Tractatus  18;  ET  mine. 

32.  KASPER,  God  of  Jesus,  166. 

33.  BEDJAN,  Breviarium  I,  283*;  see  above,  p.  154. 

34.  Demonstratio  XXI,  PS  I,  953,  9-12;  cf.  also  MURRAY,  Svmbots,  69-70, 
310. 
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The  theme  of  the  humanity  of  Christ  is  expounded,  meditated 
and  celebrated  during  our  liturgy  of  the  feast  of  the  Nativity. 
Christ’s  participation  in  our  human  nature  is  seen  from  the 
fact  that  he  has  a  human  body: 

For  at  the  end  of  the  last  times  he  has 
appeared  in  flesh  from  our  race  ...^® 

In  llesh  was  born  from  the  house  of  David, 

Christ  who  gives  life 

The  glorious  splendour  from  the  Father,  who,  while  in  our  flesh 
appeared  and  shone  forth  for  our  salvation  ... 

Blessed  be  the  Lord  who  was  made  flesh  ... 

Blessed  be  the  Word  who  was  made  flesh... 

Blessed  be  the  One  who  appeared  in  our  flesh  ...^^ 

Living  image  ...  of  his  Father,  who  ...  took  flesh 
from  the  womb  sealed  immutably  with  virginity 

ii.  Christas  birth  from  a  mother 

St  Paul  speaks  to  us  about  God’s  becoming  man  thus:  But 
when  the  time  had  fully  come,  God  sent  forth  his  Son,  born  of 
woman”  (Gal  4:4).  Thus  Christ’s  birth  in  this  world  is  made  just 
like  as  that  of  any  human  being,  ie  through  a  childbirth.  The 
liturgical  prayers  of  the  feast  of  the  Nativity  give  a  strong  accent 
on  this  theme  of  Christ’s  birth  from  a  mother: 

Blessed  be  the  One  who  ...  was  born  from  the  womb  ... 

Blessed  be  he  who  ...  was  born  from  his  handmaid  ... 

Blessed  be  the  Word  who  ...  was  born  from  a  virgin  ...'** 

Adore  the  Son,  the  firstborn,  the  holy  One, 

who  is  born  from  the  blessed  Marv 

0  Christ,  who  is  born  temporally  at  the  end  of  times 
from  the  virgin  Mary  ...  we  beseech  ... 

36.  BEDJAN,  Breviarium  I,  321,  onita  d-Qdam  of  Ramsa;  trans.  n.  9. 
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O  Christ,  who,  in  your  birth  from  the  daughter  of  Eve  ... 
have  promised  new  life  ...  we  beseech"^^ 

iii  Christ,  'Son  of  DaviiV 

The  Davidic  kingship  or  monarchy  of  the  Old  Testament 
always  pointed  beyond  itself:  it  was  a  promise  of  a  future  fulfil¬ 
ment  and  almost  necessarily  gave  rise  to  messianic  expectations. 
It  awakened  hopes  of  a  new  son  of  David  who  would  truly  be 
God’s  Son  and  the  definitive  bringer  of  the  universal  peace  and 
salvation. This  hope  that  fills  the  entire  Old  Testament  reaches 
its  actualization  in  Jesus,  through  whom  God  definitively  entered 
the  time  and  space  of  this  world.  And  precisely  for  this  reason 
the  Davidic  expectations  of  an  eschatological  kingship  have 
been  fulfilled  in  Jesus  who  is  a  descent  from  David  (2  Tim  2:8; 
cf.  also  Rom  1:3;  Mt  22:42  Mk  12:35;  Jn  7:42;  Rev  5:5;  22:  16; 
Lk  1:60;  2:4).  This  theme  in  allusion  to  the  humanity  of  Christ 
recurs  in  the  celebration  of  the  nativity: 

Christ  is  born  of  the  virgin  Mary,  and  he  is 
from  the  seed  of  David  and  Abraham  ... 

From  the  seed  of  David  the  just  of  king: 

Mary  has  brought  forth  for  us  a  child  of  wonder”'^^ 

Christ  is  'The  king  from  (the  root)  of  David. 

0  Christ,  Lord  of  David  through  your  divinity  and 

son  of  David  through  your  humanity 

who  is  born  today  in  the  house  of  David 

for  the  confirmation  of  prophecy ‘of  your  father  David  ... 

0  Christ,  sun  of  justice,  who  shone  forth  from  the  house 
of  David,  who  have  manifested  your  glory 
in  our  human  nature  ...  we  beseech... 

C.  The  Feast  of  the  Nativity:  Celebration  of  the  Infant  Saviour 

The  theme  of  the  childhood  assumed  by  God  seems  to  be 
very  dear  to  Ephraem.  The  fact  that  the  Rabe  of  Bethlehem  is 
true  God  and  Saviour  of  the  whole  universe  is  itself  a  matter  of 
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wonder.  Ephraem  writes:  "‘For  a  wonder  it  is  that  God  should 
show  himself  as  a  babe.’"'^^  He  continues: 

The  High  One  became  a  little  child  *  and  in  him  was  hidden 
a  treasure  of  wisdom  sufficing  all . 

When  he  sucked  the  milk  of  Mary  *  he  was  suckling  all  with 
life;  while  he  was  lying  in  his  mother's  bosom,  in  his  bosom 
were  all  creatures  lying. 

During  the  liturgy  of  the  feast  of  the  Nativity,  we  too 
celebrate  the  “glorious"  and  “wonderful  child  who  is  born  to  us 
to  redeem  us  from  sin  and  death, ^^and  therefore  we  proclaim: 
‘"It  is  you.  Babe  of  Wonder,  Lord  of  all,  whom  the  Church 
honours."^*  Further,  the  childhood  assumed  by  God  by  being  born 
of  a  woman  is  remembered  *and  celebrated  through  the  greeting 
addressed  to  his  mother: 

Peace  to  Mary  who  begets,  rears,  milks,  carries  and  rejoicesi 

Peace  to  the  small  manger! . Peace  to  the  grotto!  Peace 

to  the  swaddling  clothes!  Peace  to  the  bridegroom!  Peace 

to  Gabriel!  . There  the  gold,  there  the  myrrh,  there  the 

incense,  there  Joseph,  there  the  angels,  there  the  crying 
“holy",  there  the  jubilations  without  end!^^ 

D.  The  Feast  of  the  Nativity;  Celebration  of  the  Mother  of  Christ 

In  our  liturgical  celebration  of  the  feast  of  the  Nativity  of 
Christ,  a  special  place  of  honour  is  given  to  the  Mother  of  Christ: 
On  the  holy  altar  shall  be  the  commemoration  of  Mary, 
virgin  and  holy  Mother,  the  Mother  of  God,^^so  that  through 
her  prayers  wars  may  come  to  an  end,  and  the  Church  and 
her  children  sing  glory;  and  we  seek  from  her  Son  and 
pray  for  his  love  to  spare  us  through  the  prayer  of  his 
mother. 

The  Church  sings  praises  to  Mary  alike  of  her  virginity^ 
motherhood  and  for  the  salvation  effected  through  her  giving 
birth  to  the  Saviour: 
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49.  HNat.  IV,  148,  153-154;  cf.  Ibid..  39;  ET  adapted  from  NPNF,XIII,  233. 

50.  BEDJAN,  Breviarium  I,  320,  321,  Slota  &  onita  d-Qdam;  trans.  n.  8  &  3. 

51.  Ibid..  337,  Qanona;  trans,  n.  83. 

52.  Ibid..  338,  Madrasa;  trans.  n.  89a. 

53.  Originally,  ‘Mother  of  Christ*. 

54.  BEDJAN,  Breviarium  I,  334,  Mawtba;  trans.  n.  75. 


THE  BASIC  THEMES  219 


How  good  of  you  0  (]\Iary),  joyful  Womb,  to  have  provided 
all  the  happiness  to  the  race  of  the  mortals,  because  for 
us  the  King  Christ  has  appeared  from  you  through  a  Wonder. 
Peace  be  with  you,  blessed  among  women,  for  in  you  are 
blessed  Eve  and  her  children...;  0  Mary,  blessed  Mother.... 
you,  therefore,  have  been  exalted  by  your  Son  ...  Exalted 
is  your  annunciation,  glorified  your  conception,  and  your 
birth  marvelled  at;  the  fruit  that  appeared  from  you  is 
exulted,  because  he  has  reconciled  with  us  the  heavenly 
and  the  earthly  (beings),  who  are  at  enmity,  and  he  recon¬ 
ciled  with  us  the  Father  who  sent  him  to  our  humanity. 

The  community  at  worship,  when  celebrating  the  Nativity 
of  the  Son  of  God,  recalls  his  mother,  greets  her  and  expresses 
its  festal  joy: 

Peace  to  you,  full  of  grace,  since  the  Lord  our  Lord  is 
with  you. 

Peace  to  you.  Mother  of  the  Babe  who  does  not  grow  old. 

Peace  to  you.  Mother  of  the  Saviour  of  (all)  creatures. 

Peace  to  you. ..who  were  honoured  by  the  Magi. 

Peace  to  you,  who  made  the  Seraphim  rejoice  and  were 
adored  by  the  shepherds. 

Peace  to  your  womb  which  carried  the  Saviour  of  all  the 
worlds. 

Peace  to  you  from  whom  our  Saviour  sucked  milk.^^ 

The  East  Syrian  liturgy  depicts  the  divine  maternity  of 
Mary  through  a  beautiful  Old  Testament  imagery  (Gen  49:9): 

Who  has  ever  seen  a  ewe  which  carries  a  young  lion  and 

brings  it  up  without  being  afraid?  Mary  is  the  ewe,  and 

Christ  is  the  yong  lion,  and  she  brings  him  up  without 
being  afraid.  Glory  to  you.  Lord,  glory  to  you.  Son  of  God, 
who  has  honoured  Mary,  who  has  given  birth  to  you.^^ 

The  Church  takes  pride  in  Mary,  "'who  begot,  reared,  milked 
and  carried”^®the  Saviour  of  the  world.  She  is  the  ""bearer  of 
salvation'’  and  '"Mother  of  the  hero  and  the  Saviour;”  "the  King 
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of  kings'’  is  born  from  her;  and  she  is  the  one  who  carried  in 
lier  womb  "'the  sun  that  makes  all  happy;"  she  is  the  one  ""who 
brought  fortli  the  Lord  of  all  who  saved  us  from  death. 

Mary,  the  (iod-bearer,  as  tlie  tirst  fruit  of  the  hmuan  race, 
is  the  best  and  holiest  of  earthly  creatures  and  the  fitting  gift 
from  mankind  to  the  Creator  and  Redeemer: 

Who  would  sulfice  for  your  goodness,  0  God,  the  Word, 
the  Only  (Son)?  For  you  came  down  and  were  revealed 
through  our  first  fruit  (taken)  from  ns  for  our  salvation. 
In  fact,  all  the  deeds,  that  have  been  accomplished  well 
through  your  sign,  through  (this)  First  P>uit,  offer  acknow¬ 
ledgement  to  you:  from  angels,  glory;  from  the  sky,  a 
bright  star;  from  the  Magi,  offerings;  from  the  shepherds, 
adoration.  From  the  earth  you  have  chosen  a  cave;  from  the 
desert,  a  manger;  from  our  race,  a  holy  and  virgin  mother. 
And  you  are  worshipped  by  all  creation,  0  Christ,  have 
mercy  on  us.^^ 

Mary,  who  "‘knew  not  a  man”  and  yet  gave  birth  to  the 
incorporeal  God,  is  for  the  East  Syrian  Church  at  the  same  time 
mother  and  virgin:  she  truly  becomes  mother,  bringing  forth  in 
the  world  an  infant;  she  remains  virgin,  bringing  forth  in  the 
world  the  Word  made  llesh:  mother-virgin  of  a  man-God.^^  God, 
through  the  working  of  his  grace,  chose,  and  through  the  over¬ 
shadowing  of  his  power,  sanctified  the  honourable  Mary:  she  is 
"the  beautiful  virgin  and  the  beauty  of  virgins’'  from  whom  is 
born  the  Saviour  wonderfully;  she  is  "the  bodily  chariot’'  of 
God's  glory;  she  is  “the  spring®^  of  purity  and  stream  of 
holiness’';  she  is  “tlie  token  of  virginity  and  icon  of  chastity;'’ 
she  is  "'the  temple  of  light  and  mansion^^  of  glory:”  she  '"the 
rational  censer  that  carries  the  fire  of  divinity”  and  ""the  bodily 
thurible  full  of  benevolence;’’  she  is  ""the  splendid  crown  of  the 
holy  Catholic  Church  and  the  shining  garland  of  right  orthodoxy 
of  apostolic  glory. 
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On  the  feast  of  the  Nativity  of  Christ  the  Son,  it  is  quite 
fitting  that  we  remember  and  celebrate  the  maternity  of  virgin 
Mary,  because  it  is  through  her  maternity  that  Christ  is  made 
man  and  given  to  us  Saviour.  In  other  words,  it  is  by  his  human 
birth  from  a  virgin  mother  that  Christ  has  become  the  Redeemer 
of  mankind.  The  celebration  of  the  Nativity  of  Christ,  therefore, 
is  also  the  celebration  of  the  maternity  of  the  virgin  Mary,  as 
it  is  said  in  Ephraem’s  Homily  on  the  Nativity: 
this  day  Mary  has  become  for  us 
the  heaven  that  bears  God, 
for  in  her  the  exalted  Godhead 
has  descended  and  dwelt; 
in  her  It  has  grown  small,  to  make  us  great, 

- but  Its  nature  does  not  diminish; 

in  her  It  has  woven  us  a  garment 
that  shall  be  for  our  salvation. 

In  her  the  words  of  the  prophets 

and  the  just  are  all  contained; 

from  her  the  Luminous  One  has  shone  forth 

and  dispelled  the  darkness  of  paganism.®^ 

E.  The  Feast  of  the  Nativity:  Celebration  of  the  Birthday 
of  the  Risen  Lord 

i.  The  Liturgical  Year:  Celebration  of  the  Mystery  of  Salvation 

Every  feast  of  the  liturgical  year  recalls,  reenacts  and 
relives  the  redemption  realized  through  Jesus  Christ.  It  is  the 
Total  mystery'  that  is  celebrated  in  every  feast,  and  therefore, 
the  salvation  we  receive  through  the  liturgical  celebration  of  a 
particular  mystery  of  the  economy  of  salvation  is  indeed  a 
participation  in  the  'historia  salutis’.  The  mysteries,  though 
feasted  individually  and  separately,  are  essentially  indivisible  from 
the  global  mystery,  and  “in  the  early  liturgical  tradition  this 
reality  is  one  unique  event,  the  paschal  mystery  in  its  totality, 
the  mystery  of  Christ  and  of  our  salvation  in  him.'’®®  The  feasts 
of  the  Church  are,  therefore,  neither  mere  commemorations  nor 
just  anniversaries  recalling  a  past  event;  they  are  the  Te-presen- 
tation',  the  'putting  back  into  the  present’,  of  the  different  phases 
of  the  mystery,  their  inseriton  in  time  and  place. ®^ 
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Whatever  aspect  of  the  mystery  we  may  be  contemplating, 
the  Christian  feasts  transform  the  time  through  which  we 
are  passing,  because  we  meet  in  each  of  them  the  living  and 
victorious  Christ:  ''The  holy  year  in  its  entirety  is  an  image  of 
the  eternal  and  divine  economy  of  salvation  and  contains  the 
whole  mystery. Thus  each  feast  is  the  'refraction’  in  time 
of  the  unique  mystery  of  salvation.  A  Christian  can  have  more 
devotion  to  the  mystery  of  the  incarnation,  another  to  the 
resurrection,  still  another  to  the  ascension,  but  it  is  the  occasion 
to  remember  the  words  of  St  Cyril  of  Jerusalem:  "Our  piety  does 
not  separate  the  mysteries. Year  by  year  they  take  us  further 
and  further  into  the  knowledge  of  Christas  mystery,  so  that 
imperceptibly  we  too  find  ourselves  growing  in  him. 

ii.  The  Nativiiif  of  Christ  and  Us  relation  to  the  Paschal  Mystery 

The  feast  of  the  Nativity  of  Christ  is  not  a  recalling  of  the 
incarnation  in  an  isolated,  abstract  sense;  it  is  the  celebration  of 
his  personal  historical  and  earthly  incarnation  which  implies 
and  involves  in  a  real  sense  the  mysteries  of  his  death  and 
resurrection.  The  redemption  begins  its  course  with  the  incarna¬ 
tion  of  Christ,  but  reaches  its  full  realization  in  his  death  and 
resurrection.  The  'grotto’  in  Bethlehem  is  wholly  oriented  towards 
the  'Cross’  on  Calvary  and  is  "the  image  of  the  sepulchre.”^®  We 
see,  therefore,  that  the  Nativity  of  Jesus  Christ  is  dependent  on 
the  Cross  as  the  climax  of  his  kenosis,  because, 

that  humiliation  of  the  Word  which  is  the  essential  truth 
of  the  Incarnation  would  hardly  be  complete  enough  to 
meet  the  need  of  His  creatures,  unless  He  were  conformed 
to  the  mysterious  law  of  sacrifice.^* 

The  'yes’  which  the  Son  replies  to  the  Father  contains  both 
the  grotto  and  the  Cross.  Without  the  Cross,  the  Nativity  -  or  the 
Incarnation  -  is  nothing  but  a  theophany,  or  the  perfection  and 
elevation  of  human  nature,  with  no  biblical  foundation. 
And  without  the  incarnation,  the  mystery  of  the  Cross  is  no 
more  than  the  heroic  exemplary  death  of  a  prophet  or  a  martyr. 
Ephraem  in  his  Hymns  on  the  Nativity  has  made  a  number  of 
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allusions  to  the  close  relationship  that  exists  between  Christ's 
Nativity,  Passion,  Death  and  Resurrection: 

When  the  lambs  bleat  in  the  wilderness 
into  the  Womb  the  Paschal  Lamb  entered. 

Let  Thy  day,  0  Lord,  give  us  all  manner  of  joy, 
with  the  flowers  of  peace,  let  us  keep  Thy  Passover. 

They  (the  shepherds)  brought  and  presented 
a  suckling  lamb  to  the  Paschal  Lamb, 
a  sacrifice  to  the  Sacrifice, 
a  lamb  of  time  to  the  Lamb  of  truth  ...^^ 

In  his  Hymns  on  the  Resurrection^  Ephraem  writes  again: 

I  1.  The  Lamb  has  come  for  us  from  the  House  of  David, 
the  Priest  and  Pontiff  from  Abraham; 

He  became  for  us  both  Lamb  and  Pontiff, 

giving  His  body  for  sacrifice.  His  blood  for  sprinkling. 

Blessed  is  His  accomplishment! 

5.  From  on  high  did  Power  descend  to, us, 
from  a  womb  did  Hope  shine  out  for  us, 
from  the  grave  Salvation  appeared  for  us, 
and  on  the  right  hand  the  King  sits  for  us: 
blessed  is  His  glory! 

6.  From  on  high  He  flowed  like  a  river, 
from  Mary  He  stemmed  as  from  a  root, 
from  the  cross  He  descended  as  fruit, 

as  the  first-fruit  He  ascended  to  heaven. 

Blessed  is  His  will!^^ 

The  feast  of  the  Nativity,  therefore,  does  not  celebrate 
solely  the  birth  of  the  Lord;  it  commemorates  the  whole  mystery 
of  salvation,  but  under  the  aspect  of  the  incarnation:  having 
accomplished  all  things,  Christ  ''is  seated  at  the  right  hand  of 
the  throne  of  God’'  (Heb  12:2).  Our  redemption  is  based  on  the 
fact  that  God  is  incarnate,  that  this  man  is  the  vSon  of  God, 
and  that  he,  in  his  capacity  of  Kyrios,  in  glory,  is  at  the  right 

72.  HNat.  IV.  34,  57;  VII,  3;  cf.  CSCO  186,  Syr.  82,  28,  30,  56;  ET  adapted 
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hand  of  the  Father. Christ,  whose  Nativity  is  celebrated,  is 
our  Saviour,  who  is  the  Lord  Christ.  The  terms  'Lord’  and  'Christ’ 
are  the  titles  by  which  the  New  Testament  designates  the  Risen 
Jesus  (Acts  2:36).  The  title  'Lord’  (Kyrios)  confers  to  Christ  in 
an  elective  manner  the  fullness  of  his  prerogative  as  God-Man, 
because  in  his  humanity  as  well  as  in  his  divinity,  he  is  glorified 
with  the  glory  which  he  had  before  the  world  was  made  (Jn  17:5). 
Christ  by  being  Kyrios  exercised  fully  his  function  of  mediator 
between  God  and  man.^^ 

In  our  liturgical  texts,  we  may  not  often  see  the  word 
'resurrection’  or  'Paschal  Mystery’,  but  the  whole  content  of  the 
feast  is  expressed  in  such  terms  as  salvation,  liberation  or  renewal. 
How  the  liturgy  of  the  feast  of  the  Nativity  is  oriented  toward 
Christ’s  passion  and  death  can  be  seen  even  from  the  rubrical 
instruction  to  genuflect  during  the  singing  of  the  messianic  psalms 
of  the  Qale  d-Sahra  of  the  feast  (see  178  above).  Above  all, 
the  Babe  who  is  born  in  the  grotto  in  Bethlehem  is  called 'Saviour’ 
all  through  the  liturgical  celebration  of  the  feast  of  the  Nativity* 

0  our  Saviour,  the  angels  rejoice  in  your  birth, 
and  men  on  earth  sing  glory. 

On  the  day  of  your  birth,  our  Saviour, 
the  spiritual  and  earthly  ones  rejoiced... 

...  because  today  is  born  in  Bethlehem 
the  Saviour  of  creatures. 

Blessed  be  the  Lord  who  ...  made  known  to  us  through 
his  birth  that  he  is  our  Saviour  from  wickedness.^® 

From  the  East  the  Magi  carried  and  brought 
oflerings  to  our  Saviour  ...^® 

On  the  day  of  your  birth,  0  Jesus,  our  Saviour, 
the  creatures  rejoice,  those  on  high  with  those  below.®® 

...  May  ])eace  and  mercy  and  goodness  abound  for  all  nations 
because  the  Saviour  of  the  creatures  is  born  ...®* 
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Thus  in  the  liturgical  celebration  of  the  feast  of  the  Nativity, 
though  under  the  aspect  of  the  incarnation,  we  celebrate  Christ 
who  became  our  Saviour  through  his  birth,  death  and  resurrection, 
which  form  but  one  mystery  of  salvation. 

iii.  The  feast  of  the  Nativity  and  the  Eucharist 

The  celebration  of  the  feast  of  the  Nativity  reaches  its 
culmination,  not  in  a  mere  proclamation  of  the  past  event,  but 
in  the  commemoration  actualized  through  the  celebration  of  the 
Eucharist,  the  unique  memorial  of  the  Risen  Christ.  In  the 
Eucharist  we  re-enact  and  re-live  here  and  now  the  salvific  mysteries 
of  Christ;  there  we  celebrate  the  ^'feasts’"  of  his  ^'dispensation 
(mdabbranuta).”®^.  Ephraem  sees  no  difference  between  the  effect 
of  Christ’s  presence  in  Mary’s  womb  and  that  of  his  presence  in 
the  Eucharist.  He  writes  in  his  Hymns  on  Faith: 

Fire  and  Spirit  in  the  womb  of  her  who  bore  you. 

Fire  and  Spirit  are  in  the  river  in  which  You  were  baptized, 

Fire  and  Spirit  are  in  our  baptism, 

and  in  the  Bread  and  Cup  is  Fire  and  Spirit. 

In  his  Hymns  on  the  Nativity,  IV,  Ephraem  makes  allusions 
to  the  relationship  between  the  liturgical  celebration  of  the 
Nativity  and  the  Eucharist.®*^  For  him,  the  Babe  Jesus,  born  of 
Mary,  is  the  'seed  that  grows  into  wheat’,  which  symbolizes  the 
future  abundance  and  nourishment  in  the  Eucharist.  He  writes: 

From  the  Virgin’s  womb  as  from  a  strong  rock 
sprouted  the  seed,  whence  was  much  fruit!®^ 

Again,  for  Ephraem,  the  Babe  Jesus  is  the  source  of  nourishment 
for  the  entire  world.  Mary  says: 

How  shall  I  open  the  fountain  of  milk 

to  You,  0  Fountain?  Or  how  shall  I  give 

nourishment  to  You  who  nourish  all  from  Your  Table  ? 

Ephraem  sees  the  beginning  of  the  Eucharist  in  Jesus  on  the 
day  of  his  Nativity: 
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In  December/January  (Kanon)  when  the  seed  is  hidden  in 

the  earth, 

there  sproutted  forth  from  the  Womb  the  Ear  of  life. 

In  April  (Nisan)  when  the  seed  was  sprouting  in  the  air, 
a  Sheaf  sowed  itself  in  the  earth. 

The  incarnation  is,  for  Ephraem,  not  only  God  revealing  himself 
to  us  in  finite  forms,  but  also  the  vehicle  of  deification  ultimately 
by  Christ  giving  his  body  to  us.  In  his  Homily  on  our  Lord,  he  says. 

So  then,  by  leaven  from  the  body  of  Him  who  completes, 
the  defect  of  our  formation  is  supplied.  For  it  was  not 
meat  that  our  Lord  should  have  cut  off  anything  from  His 
body  to  supply  the  deficiency  of  other  bodies;  but  with 
that  which  could  be  taken  away  from  Him.  He  supplied 
the  deficiency  of  them  that  lacked,  just  as  in  that  which  can 
be  eaten,  mortals  eat  him.  He  supplied  then  the  deficiency^ 
and  gave  life  to  mortality,  that  we  may  know  that  from  the 
body  in  which  fulness  dwelt,  the  deficiency  of  them  that 
lacked  was  supplied;  and  from  the  body  in  which  life  dwelt 
life  was  given  to  mortals.®® 

We  may  say  that  the  Eucharistic  celebration  on  the  feast  of  the 
Nativity  continues  in  a  real  sense  the  mystery  of  incarnation 
in  the  world  today.  Timothy  of  Jerusalem  even  sees  a  parallelism 
between  the  grotto  where  Jesus  was  born  and  the  church  where 
the  Eucharistic  mysteries  are  accomplished.®^  In  our  liturgical 
texts  too,  the  manger  is  seen  as  the  prefigurement  of  the  altar: 
Peace  to  the  small  manger,  which  for  us  prefigures  the  holy 
altar.'’®®  The  same  Holy  Spirit  who  was  at  work  at  the  time 
of  conception  of  Jesus  in  Mary’s  womb  is  active  today  on  the 
altar  to  transform  the  bread  and  wine  into  the  Body  and  Blood 
of  Christ.  Moses  bar  Kepha  (813-903)®*,  a  West  Syrian  writer,  says: 

As  He  [Holy  Spirit]  came  down  into  the  womb  of  the  holy 
Virgin  Mary  -  according  as  the  angel  said:  "'The  Holy  Spirit 
shall  come,'’  etc.  -  and  made  the  body  which  was  from  the 
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Virgin  the  body  of  God  the  Word,  so  He  comes  down  upon 
the  bread  and  wine  which  are  upon  the  altar,  makes  them 
that  body  and  blood  of  God  the  Word  which  was  from 
the  Virgin.  Again,  we  say  thus:  just  as  in  the  case  of  the 
holy  Virgin  Mary  the  Father  willed  that  the  Son  should 
become  incarnate,  but  the  Son  came  into  the  womb  of  the 
Virgin  and  became  incarnate,  and  the  Spirit  also  came  down 
to  the  Virgin  and  caused  the  Son  to  be  incarnate  of  her: 
so  here  also  in  the  case  of  the  altar:  the  Father  wills  that 
the  Son  be  united  hypostatically  to  the  bread  and  wine, 
and  that  they  become  His  body  and  His  blood;  but  the  Son 
comes  down  that  He  may  be  hypostatically  united  to  them; 
and  the  Spirit  also  comes  down  that  He  may  unite  them  to 
Him,  even  as  He  caused  flim  to  be  incarnate  of  the  Virgin. 
Just  as  the  incarnation  is  hidden  but  saving  mystery,  the 
Eucharist  under  the  veil  of  bread  and  wine  is  the  continuation 
of  that  same  hidden  mystery  of  the  incarnation: 

Come  together,  0  peoples,  let  us  draw  nigh  to  it  with 
holiness  of  our  bodies  and  of  our  souls;  this  is  indeed  the 
mystery  that  was  hidden,  and  which  is  given  for  our  sake 
for  the  remission  of  sins,  halleluia  I  halleluia!.®^ 

Thus  the  sacrament  of  the  Eucharist  is  the  living  presence 
of  the  Word  incarnate  and  actualizes,  in  a  way,  the  birth  of 
Christ  in  the  Church  today: 

Behold  1  our  eyes  have  seen  and  hands  have  taken  the  bliss 
which  the  angels  on  high  have  given  to  us.^"^ 

At  the  Eucharistic  celebration,  the  centre  and  climax  of  the 
celebration  of  the  feast  of  the  Nativity  of  Christ,  therefore,  we  are 
experiencing  the  "fullness  of  time':  each  feast  is  imbued  with 
the  ^presence’  of  the  event  that  it  celebrates.  It  is  the  birthday  of 
the  Risen  Lord  that  we  are  celebrating  today.  There  are  numerous 
texts  in  the  Liturgy  insisting  on  this  "today'  in  the  mystery: 
""Today  is  born  to  you  in  the  city  of  David  a  Saviour  who  is 
the  Lord  Christ."  Ephream  uses  the  expression  ‘Yawman'  (today^ 
HNat.  Ill,  1);  then  he  employs  the  term  "Yalda'  (birth)  which 
means  both  the  past  event  and  the  feast  of  the  Nativity  and 
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therefore,  both  the  birth  and  the  feast  of  the  Nativity  are 
lived  in  the  celebration.  The  mystery  celebrated  on  the  day 
of  the  feast  unites  them;  they  are  one  and  the  same  thing:  "'Blessed 
be  the  Infant  who  today  has  gladdened  Bethlehem'"  (HNat. 
Ill,  1).^^  Such  texts  do  not  merely  reconstitute  a  fact  of  the 
past;  rather  they  express  the  participation  of  all  believers  in  the 
great  Today"  ushered  in  by  the  advent  of  the  Kingdom  and 
realized  in  the  Risen  Christ  here  and  now.  As  we  have  already 
said  above,  we  are  recalling  today  not  simply  that  past  event  of 
Christ’s  birth  in  time,  but  we  are  also  celebrating  what  has 
become  today  of  the  One  who  was  born  in  Bethlehem  in  his 
present  situation  and  condition  as  the  Exalted  Lord,  who  is  the 
same  yesterday,  today  and  for  ever.^^ 

II.  The  Feast  of  the  Nativity: 

Celebration  of  our  Salvation 

To  accept  Jesus  as  the  one  who  has  been  sent  by  God, 
that  is,  as  the  one  who  comes  from  above,  is  salvation.  Salvation 
comes  from  above:  from  God.  Thus  all  salvation  has  its  beginning 
with  a  descending  movement  from  above.  Jesus  who  was  born 
in  Bethlehem  is  God’s  descending  gift  of  salvation  to  the  world. 
For  St  John,  the  historical  Jesus  is  "fullness  of  grace  and  truth, 
(Jn  1-14): 

That  which  was  from  the  beginning,  which  we  have  heard, 
which  we  have  seen  with  our  eyes,  which  we  have  looked 
upon  and  touched  with  our  hands,  concerning  the  word 
of  life  -  the  life  was  made  manifest,  and  we  saw  it, 
and  testifiy  to  it,  and  proclaim  to  you  the  eternal  life  which 
was  with  the  Father  and  was  made  manifest  to  us  -  that 
which  we  have  seen  and  heard  we  proclaim  also  to  you,  so 
that  you  may  have  fellowship  with  us;  and  our  fellowship 
is  with  the  Father  and  with  his  Son  Jesus  Christ  (1  Jn  1:1-3)* 

The  living  tradition  of  the  early  Church  was  ever  conscious  of  the 
salvific  value  of  incarnation.  For  Leo  the  Great,  the  Church  cele¬ 
brates  on  the  feast  of  the  Nativity  the  mystery  of  salvation- 
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sacramentum  salutis.^^  The  redemption  is  begun  at  the  instant  of 
incarnation,  although  it  was  completed  only  through  the  death 
and  resurrection  of  Jesus -the  first  victory  of  Christ  over  the 
Evil  One  was  the  birth  of  Jesus  itself  from  the  virgin  Mary# 
conceived  of  the  Holy  Spirit.^® 

The  feast  of  the  Nativity,  therefore,  has  all  its  relevance 
and  meaning  only  when  one  sees  it  in  the  context  of  God’s  divine 
dispensation  (mdabbranuta)  which  is  realized  in  Jesus  Christ: 

The  mystery  hidden  for  ages  and  generations  but  now  made 
manifest  to  his  saints.  To  them  God  chose  to  make  known 
how  great  among  the  Gentiles  are  the  riches  of  the  glory 
of  this  mystery,  which  is  Christ  in  you,  the  hope  of  glory 
(Col  1:26-28). 

i.  Christ:  the  light  of  the  World  i 

The  theological  concept  of  Christ  as  the  Light  shining 
in  the  darkness  -  that  is,  victorious  over  darkness  -  has  its 
origins  in  the  Gospel  of  John.  Christ  Jesus,  the  pre-existent  Son 
with  the  Father  (Jn  1:1)  is  the  origin  and  the  future  of  all  that 
is  created  (Jn  l:3ff.).  He  appears  among  us  as  a  light  of  the  first 
day  of  creation  through  which  day  and  night,  light  and  darkness 
were  separated  (Gen  1:3-5),  The  light  of  the  world'  (Jn  9:4ff),  and 
which  lightens  all  men  through  his  coming  into  the  world  (Jn 
1:9-10).  Jesus  Christ  shines  in  his  human  body  as  light  in  darkness 
(Jn  1:5),  a  light  which  illumines  all  men  (Jn  1:4,9),  the  new  day 
is  inaugurated  in  Jesus  as  light  in  the  darkness:  'T  am  the  light" 
(Jn  8:12;  12:46;  3:9).  The  incarnation,  therefore,  is  another  expres¬ 
sion  for  The  coming  of  light’  in  earthly  spheres,  in  our  darkness: 
‘'As  long  as  I  am  in  the  world,  I  am  the  light  of  the  world" 
(Jn  9:5). 

Ephraem  in  his  Homily  on  the  Nativity,  speaks  of  the 
incarnation  and  birth  of  Christ  from  Mary  as  the  resemblance  of 
the  first  day  of  creation: 

Therefore  this  day  resembles 

the  first  day  of  creation: 

on  that  day  created  things  were  established, 

on  this,  the  earth  is  renewed. 
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and  because  of  Adam  it  is  blessed 

- liavinc  been  cursed  because  of  him. 

Eve  and  Adam  through  sin 
introduced  death  into  the  created  world; 
creation’s  Lord  gave  us,  by  His  Only-begotten 
through  Mary,  new  life  again.^® 

The  earthly  Jesus  is  the  presence  of  the  spiritual  light  of  the 
world  among  us.  This  Johan  nine  vision  of  Christ  as  the  light  in 
the  darkness  is  taken  up  again  by  Ephraem  who  sees  Christ’s 
birth  as  the  appearance  of  the  spiritual  light  that  dispells  the 
darkness  of  human  hearts.  He  writes: 

The  day  of  the  All-Lightening  is  bright  *  through  his  birth  * 
It  is  the  pillar  of  radiance  *  which  drives  away,  by  it^ 
beams  *  the  work  of  darkness  *  After  the  type  of  that  day 

*  wherein  light  was  created  *  and  sundered  the  darkness 

*  that  spread  over  the  beauty  of  Creation,  *  the  radiance 
of  the  birth  of  our  Saviour  *  came  in  to  sunder  the  darkness 
that  was  in  the  heart. 

The  universal  Church  proclaims  Christ,  through  the  confession  of 
her  faith,  as  ""Light  from  Light,  true  God  from  true  God.”*^*  In 
the  biblical  sense,  light,  the  symbol  of  God  (Jn.  1:5)  is  used  to 
manifest  the  themes  of  truth  and  goodness.  Therefore,  Christ 
who  is  the  embodiment  of  truth  and  goodness  in  this  world  is 
himself  light  of  the  world:  ‘"I  am  the  way,  and  truth  and  life” 
(Jn  14:6).  Ephraem  writes  again:  ""Risen  is  the  Light  of  the 
Kingdom  in  Ephrata  the  city  of  David.. ..Glory  to  Him  who  sowed 
His  light  in  the  darkness. Fhomas  of  Edessa  too  subscribes 
to  this  idea  of  Ephraem:  ""....likewise  the  coming  of  our  Lord 
Christ  fills  our  souls  with  the  light  of  truth  and  knowledge. 

The  whole  Morning  Oflice  (Sapra)  of  the  feast  of  the  Nati_ 
vity  is  a  solemn  celebration  of  Christ,  the  Light. The  first 
strophe  of  the  oniata  d-Sapra  proclaims:  ""May  peace  abound  for 
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102.  HNat.  I,  7;  III,  9;  cf.  CSCO  186,  Syr.  82,  2,  21. 

103.  CARR,  Tractatus,  60. 

104.  Cf.  DALMAIS,  La  lumiere,  257-276. 


THE  BASIC  THEMES  231 


you,  0  people  of  God,  because  Christ  is  born,  the  light  of  the 
world. He  is  the ‘'new  son  risen  for  us  in  the  Grotto”,’^®  whose 
radiance  enlightens  us  who  are  in  the  darkness  of  sin:  “Let  us 
praise  the  wonderful  child  who  is  born  to  us,  because  in  him 
the  true  light  has  appeared  to  those  who  were  sitting  in  the 
darkness.'’*®^ 

In  the  Sapra  for  Sundays  and  feasts  of  our  Lord  we  have 
two  beautiful  hymns  of  light,  the  first  of  which  is  an  acrostic 
hymn  called  Nuhra,  composed  by  Ephraem,*^®  and  the  second, 
Tu  ‘yay,  composed  by  Narsai,’^^  which  summarize  the  whole 
economy  of  salvation  (see  188-189  above).  Therein  the  Church 
celebrates  also  her  ardent  expectation  of  the  ultimate  manifesta¬ 
tion  of  the  divine  splendour  at  the  time  of  the  Parousia  of  the 
Lord.  This  eschatological  content  of  these  hymns  is  expressed 
succinctly  in  the  preceding  sacerdotal  prayer: 

0  Lord,  in  your  goodness  and  mercy,  make  us  worthy  of 
the  glorious  light  of  your  manifestation  and  of  the  joyful 
appearance  of  your  comming,  which  all  creatures  you  have 
created  look  for,  hope  and  expect,  so  that  in  it  we  may 
rejoice  and  enjoy  with  the  true  children  of  your  mysteries 
in  Jerusalem  above.  Lord  of  all,  (for  ever,  Amen).‘“^ 

The  whole  Morning  Office  (Sapra)  of  the  feast  of  the  Nativity  is 
thus  a  solemn  celebration  of  Christ  the  Light,  who  gives  us 
“the  light  of  life’^  (Jn  8:12)  and  who  is  'The  fair  and  pleasant 
sun  in  whose  splendour  is  loosened  the  darkness  of  death.'** 
In  these  expressions  we  see  the  fulfilment  of  the  words  of  Isaiah 
9:2 :  “The  people  who  walked  in  darkness  have  seen  a  great  light 
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and  for  those  who  dwelt  in  a  land  of  deep  darkness,  on  them 
light  shined”  (cf.  also  Mt  4:16),  because  before  the  coming  of  the 
Saviour,  the  whole  mankind  was  in  darkness,  both  intellectua 
and  moral,  filled  with  uncertainty  and  superstition. 

Through  Christ  the  eternal  Light,  therefore,  we  too  become 
the  “children  of  light”  (Eph  5:8)  who  are  called  “to  share 
the  inheritance  of  the  saints  in  light  (Col  1.12).  This  light  which 
illumines  the  whole  world  is  nothing  but  the  life  of  those  who 
follow  Christ  (Jn  8:12;  9:5).  We  pray,  therefore,  on  the  feast  of  the 
Nativity  as  on  all  feasts  of  our  Lord: 

0  Lord,  you  alone  are  Ihe  Creator  of  light  and  the  Ordaine, 
of  darkness  in  your  wisdom,  and  Enlightner  of  creation 
through  the  medium  of  the  sun  and  moon,  your  lights, 
and  all  luminaries  of  nights  and  days  which  are  the  work  of 
your  hands.  To  you  is  due  adoration,  to  you  is  fitting 
thanksgiving,  because,  there  is  no  other  God  except  your 
Lord  of  all.  Father,  Son  and  the  Holy  Spirit.  Amen.^^^ 

ii.  Destruction  of  sin  and  death 

The  Birth  of  Christ  is  the  inauguration  of  our  salvation 
which  consists  in  liberation  of  our  souls  from  the  thraldom  of 
darkness  of  error  and  sin,  from  the  eternal  death,  through  Christ 
the  everlasting  li§ht  of  God:  ^  He  who  commits  sin  is  of  the  devil, 
for  the  devil  has  sinned  from  the  beginning.  The  reason^  the 
Son  of  God  appeared  was  to  destroy  the  works  of  the  devil  (Jn 
3:8).  Jesus  born  in  Bethlehem  on  that  holy  night  has  conquered 
the  evil  powers  of  darkness  and  given  us  mortals  the  hope  of 
eternal  life.  Christ  himself  tells  us:  'Truly,  truly  I  say  to  you, 
he  who  he  hears  my  word  and  believes  him  who  sent  me,  has 
eternal  life  (Jn  5:24).  St  Paul  writes  to  the  Romans:  'Therefore 
as  sin  came  into  the  world  through  one  man  and  death  through  sin, 
and  so  death  spread  to  all  men  because  all  men  sinned  (Rom  5.12). 
We  see,  therefore,  that  sin  violated  the  intergrity  of  the  human 
soul;  it'  disrupted  the  orderly  plan  of  activity  for  which  the  soul 
had  been  designed.  In  lieu  of  being  perfected  through 
activity,  the  soul’s  powers  have  degenerated  through  their  improper 
and  inordinate  use  resulting  in  disintegration  and  death. 

Through  the  appearance  of  God’s  Son  on  earth,  he  has 
made  known  to  us  his  high  power’' and  guided  us  aright  through 
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his  goodness/’  and  ‘'remitted  and  pardoned  our  sins  and  reconciled 
us  with  his  Father”  and  "freed  us  from  error  and  (from)  the 
Evil  One,  death  and  distress  and  promised  us  a  kingdom.’"**^ 
Through  this  influx  of  new  strength,  mankind  is  saved  from  sin 
and  its  consequences.  One  of  the  oniata  d-Basaliqe  of  Ramsa 
celebrates  our  redemption  from  sin  and  death  effected  through 
the  birth  of  Christ  thus: 

The  fruit  of  joy  appeared  to  us  from  Mary,  and  it  remitted 
our  sins  and  cancelled  our  crimes,  and  went  out  in  search 
of  us  and  restored  our  motality  to  life,  and  renewed  our 
nature  worn  out  of  sin.*^'^ 

This  is  the  ineffable  good,  as  Thomas  of  Edessa  says,  given  to  us 
through  Christ  our  hope,*’^  and  it  is  this  salvation  that  we  are 
celebrating  on  the  feast  of  the  Nativity.  The  Babe  of  Bethlehem 
through  his  birth  has  healed  all  our  spiritual  sickness  and  infirmity 
and  this  is  sufficient  reason  for  us,  as  Ephraem  says,  to  solemnize 
the  feast  of  the  Nativity: 

Celebrate  0  Nations,  this  feast*  first  fruit  of  all  feasts* 
recount  the  sufferings  that  were*  and  the  wounds  and  pains* 
that  we  may  know  what  plagues  ♦  He  healed,  the  Son  who 
was  sent  *  Blessed  be  he  who  sufficed  to  heal  our  pains.**® 

Hi  Gift  of  New  life 

a.  Divinization  of  man 

In  his  Letter  to  the  Galatians,  St  Paul  writes  "But  when 
the  time  had  fully  come,  God  sent  forth  his  Son,  born  of  woman 
born  under  the  law,  to  redeem  those  were  under  the  law,  so 
that  we  might  receive  adoption  as  sons  (Gal  4:4-5).  This  scriptural 
text,  read  during  the  Eucharistic  celebration  on  the  feast  of  the 
Nativity,  expresses  the  aim  of  the  incarnation  of  Christ:  our 
adoptive  filiation,  the  divinization  of  man,  which  is  the  glorious 
aspect  of  the  salvation  realized  in  and  through  Christ.**^  Ephraem 
throws  light  on  this  aspect  of  divinization  in  the  following  words: 
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Two  things  you  sought  for  have  become  ours  through 
your  birth:  *  you  have  put  on  our  visible  body  *  we  have 

put  on  your  hidden  power;  *  our  body  has  become  your 
clothing,  *  your  Spirit  has  become  our  robe.  *  Blessed  be 

he  who  has  been  adorned  and  has  adorned  us.**® 

I 

It  is  precisely  in  order  to  adorn  us  with  his  own  beauty  that 
Christ  has  clothed  himself  with  our  body.  Assuming  that  which 
was  ours,  he  has  given  us  his  Spirit,  his  ^^hidden  power^^  and 
infused  in  us  his  life  and  thus  united  us  closely  to  himself: 

The  Creator  established  his  image  in  Paradise  and  the 
rebel  devil  corrupted  it  by  jealousy  and  error.  But  the 
wise  Painter,  in  the  womb  of  the  virgin,  renewed  it, 
and  decorded  it  with  incorruptible  colours....**® 

Christ,  therefore,  through  his  birth  from  the  holy  virgin  reinstates 
man  in  his  former  glory: 

A  great  wonder  befitting  God  has  been  wrought  today 
among  our  earthly  race,  for  He  who  is  the  image  (dmuta) 
of  God  took,  in  his  love,  the  form  (dmuta)  of  a  servant 
from  the  holy  virgin,  so  that  He  might  raise  up  him  who 
was  created  in  His  glorious  image  (salma)  because  he  had 
fallen  from  his  glory. *^® 

The  regeneration  of  man  that  took  place  through  the  birth  of 
Christ  is  emphasized  by  Ephraem,  who  w^ants  us  to  glorify  the 
God  Almighty:  *‘0  Mighty  One  who  became  a  babe  in  your  birth, 
anew  have  you  begotten  me.'"*‘*  We  mortals  are  made  ''heirs  in 
the  kingdom,  in  the  new  and  incorruptible  life,^’*^^  and  therefore 
we  pray: 

0  Christ,  who,  in  your  birth  from  the  daughter  of  Eve, 
have  dispensed  and  annulled  the  sentence  that  condemned 
Eve,  and  promised  a  new  life  and  good  hope  and  salvation 
for  all  the  children  of  Eve,  we  beseech.*^® 
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The  feast  of  the  Nativity,  therefore,  is  more  than  a  celebration 
of  Christ's  birth,  it  is  also  a  celebration  of  our  own  divinization 
and  rebirth  in  Christ,  of  our  participation  in  the  divine  nature 
through  the  baptismal  covenant. 

b.  Redemption  of  the  cosmos 

Christ  is  the  Saviour  not  only  of  humanity,  but  he  is  the 
redeemer  also  of  the  ages  and  of  the  whole  creation.  Creation 
and  redemption  are  two  phases  of  the  same  divine  plan.  By 
becoming  incarnate,  the  Word  recaptures  the  former  and 
recapitulates  it.  '^The  incarnation  is  the  consecration  of  the 
cosmos. "*24  Ephraem  sees  the  action  of  the  renewal  extended  to 
all  creation: 

...you  Churches  also  (desire),  that  he  adorn  you*  He  is  the 
Son  of  the  Creator,-  who  came  to  renew  all  creatures. 

The  heavens  he  has  renewed*  because  the  fools  worshipped 
all  the  luminaries*  He  has  renewed  the  earth,  because  in 
Adam  it  was  wasted*  That  which  he  fashioned  has  become 
new  by  his  spittle  (Jn  9:6)*  and  the  All-Sufficing  has 
restored  bodies  with  souls.  *25 

Ephraem  writes  agaiif 

The  creatures  complained  that  they  were  worshipped*  in 
silence  they  sought  release.-  The  All-Releaser  heard  them* 
and  because  he  endured  it  not  he  came  down.-  He  put 
on  the  form  of  a  servant  in  the  womb  *  came  forth,  set 
free  creation.-  Blessed  be  he  who  made  his  creation  his 

gain. '25 

Christ  who  is  born  in  the  grotto  announces  to  us  the  inaugura¬ 
tion  of  a  new  world:  a  new  heaven  and  a  new  earth  where  peace 
and  harmony  will  reign  supreme:  "'Peace  on  earth,  glory  in  heaven 
and  good  hope  to  all  creatures.’'*27  Christ  "on  the  day  of  his 
birth  has  gladdened  the  earth  and  made  heaven  cheerful. "*2®  The 
Babe  born  in  Bethlehem  is  the  one  who  was  "eternally  born’, 
from  the  mysterious  bosom  of  his  Father  and  "was  shaped  with 
the  figure  of  a  servant  from  the  order  of  corporeal  beings, 
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material  and  endowed  substantially  with  speech,  and  who 
mercifully  saved  the  material  creation  and  the  fourfold  elements 
from  submission  to  sin.../"'^^  This  theme  of  the  redemption  of 
the  cosmos  as  the  fruit  of  Christ’s  incarnation  is  again  celebrated 
in  our  liturgy: 

...And  beholdl  they  sing  glory  to  him  in  the  Church  which 
he  has  chosen  for  his  honour.  For  through  his  holy  birth  he 
has  pleased  to  renew  all  creatures,  and  gave  hope  and 
salvation  to  the  whole  race  of  mortals.  0  peoples  and 
tongues,  glorify  and  thank  the  Son  who  liberated  every¬ 
thing,  because  he  has  exalted  our  nature;  cry  out  unending 
praise  always  to  his  holy  name.*^^ 

God  became  man  so  that  we  may  become  divine.  Ephraem  writes: 
'"...  Glory  to  him,  who  beheld  how  we  had  pleased  to  be  like 
brutes  in  our  rage  and  our  greediness,  and  came  down  and  was 
one  of  us,  that  we  might  become  heavenlyl”^^*  And  this  is  the 
cosmic  dimension  of  the  mystery  of  the  incarnation.  Everything 
is  renewed:  ''Behold,  I  make  all  things  new”  (Rev  21:5). 

iv.  A  Feast  of  Joy 

The  experience  of  newness  is  a  fundamental  characteristic 
of  the  whole  New  Testament.  We  have  there  mention  of  a  new 
covenant  (Mt  26:2811.;  Lk  22:20;  1  Cor  11:25;  2  Cor  3:6;  Heb  8:8; 
13:9,  15,  18),  a  new  teaching  (Mk  1:27;  Acts  17:19),  a  new 
commandment  (Jn  13:34;  1  Jn  2:7ff.),  of  newness  of  life  (Rom 
6:4ff.;  7:6;  Eph  2:15)  and  finally  a  renewal  that  embraces  the 
whole  man  and  makes  him  a  'new  creation’  (2  Cor  5:17;  Gal  6:15; 
Eph  2:10;  Rom  6:4;  7:6),  in  other  words,  'a  new  man’  (Eph 
2:140.).  For  all  those  who  have  been  redeemed  in  Christ,  'every¬ 
thing’  becomes  'new’  and  different  (2  Cor  5:17;  Rev  21:5).  A  new 
heaven  and  a  new  earth  in  which  righteousness  dwells  (2  Pet 
3:13)  is  inaugurated.  A  new  society,  a  kingdom,  a  dominion  of 
grace  and  life  in  which  all  receive  'a  new  name’  is  set  up.  And^ 
therefore,  on  the  feast  of  the  Nativity  of  Christ  in  whom  all 
this  'newness’  finds  its  highest  actualization,  we  are  prompted 
to  'sing  a  new  song’  (Rev  5:9;  14:3)  -  a  hymn  of  our  grateful 
new  existence. This  is  the  cause  of  the  great  joy  which  is 
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inaugurated  through  the  birth  of  the  Saviour,  and  which  finds 
expression  through  the  repeated  refrains  in  the  liturgical  celebra¬ 
tion  of  the  feast  of  the  Nativity:  ""Glory  to  you,  glorified  is  your 
birth/"  "'Glorified  are  you  and  glorified  is  your  birth.’"  ""Glorified 
is  your  birth  which  gladdens  all.”  ""Let  the  people  and  (all) 
peoples  glorify  him."’  ""Glory  to  your  name.  Lord  of  all.""  ""By 
all  mouths  may  you  be  praised. This  great  joy  and  happiness 
are  announced  at  the  birth  of  the  Saviour:  ""Glory  to  God  in 
the  heights,  and  peace  and  tranquillity  on  earth  and  good  hope 
for  man’"  (Lk  2:14). 

According  to  Thomas  of  Edessa,  these  angelic  words  mean 
to  say  that,  through  the  birth  of  Christ,  '"great  hope  of  destruc¬ 
tion  of  sin  and  liberation  from  the  powers  of  devil  and  demons"’ 
are  given  to  us;  "'the  laws  of  death  and  incorruptibility  are 
abrogated;’"  ""resurrection  to  the  dead  and  grace  of  adoptive 
filiation”  are  offered  to  us;  ""ascension  to  heaven  and  communion 
with  God’s  saints"’  are  made  possible  for  us.  And  these  heavenly 
gifts  are  neither  transient  nor  deficient  in  eternity,  and  therefore 
we  rejoice  at  and  celebrate  the  feast  of  the  Nativity  of  Christ. 

Ephraem  makes  a  comparison  between  the  happiness  of 
those  who  witnessed  the  birth  of  Christ  and  that  of  ours  who 
believe  in  Christ,  and  concludes  that  ours  is  the  greater  joy: 

To  that  generation  your  birth  gave  happiness, 

to  our  (generation)  your  day  (gives  happiness): 

twofold  was  the  happiness  of  that  generation, 

for  they  saw  your  birth  and  your  day; 

less  is  the  happiness  of  them  that  come  after, 

for  the  day  of  your  birth  they  see  only; 

yet,  because  they  that  then  were  near  doubted, 

greater  is  the  happiness  of  them  that  come  after, 

who  without  seeing  you  believed  in  you  (Jn  20:29).’^^ 

The  feeling  that  underlies  the  feast  of  the  Nativity  is  one 
of  peace  and  joy,  the  result  of  the  reconciliation  and  new  unity 
between  heaven  and  earth.  A  new  hope  is  instilled  in  us,  because, 
the  fruit  of  joy  appeared  to  us  from  Mary  and  it  remitted 
our  sins  and  cancelled  our  crimes,  and  went  out  in  search 

133.  BEDJAN,  Brep/a/*/w.7i  I,  321-323,  Qanon^  d-Marya  qrctak;  trans.  n. 11-16. 

134.  CARR,  Tractatus,  22. 

135.  HNat.  XXIII,  9;  cf.  CSCO  186,  Syr.  82,  119;  ET  adapted  from  NPNF, 
XIII,  256. 


238  THE  FEAST  OF  THE  NATIVITY  ...  LITURGICAL  YEAR 

of  US  and  restored  our  mortality  to  life,  and  renewed  our 
nature  worn  out  from  sin.^^^ 

And  therefore, 

leap  for  joy,  O  peoples,  and  rejoice  in  the  birth  of  Christ, 
that  he,  in  his  mercy,  make  us  worthy  of  the  glory  of  his 
kingdomJ^^ 

The  whole  world  rejoices  at  the  birth  of  the  Saviour  and  gives 
vent  to  its  experience  of  joy: 

From  the  wind  the  angels  from  on  high  praised  him  with 
their  jubilations;  from  the  East  the  Magi  of  Persia  carried 
their  gifts  and  brought  to  him  gold,  myrrh  and  incense, 
and  offered  (them)  to  him  as  for  a  king;  from  the  North 
the  shepherds  praised  him  with  their  jubilations;  from  the 
West  the  sons  of  promise  proclaimed  his  coming  through 
their  prophecy;  from  the  South  hurried  Egypt  and  received 
him  with  his  mother;  the  earth  gave  him  a  cave;  the  desert 
bestowed  on  him  a  manger;  the  prophets  rejoice,  because 
he  is  come;  the  apostles  rejoice,  because  they  have  seen 
him...;  the  gentiles  rejoice,  because  by  him  they  were 
gathered;  and  now  on  the  day  of  his  birth  the  Church 
and  her  children  cry  out  praise  and  say:  ''Glory  to  God 
in  the  heights,  and  peace  and  tranquillity  on  earth  and 
good  hope  to  men.”  Christ,  0  Babe  of  wonder,  have 
mercy  on  us.’^^ 

Our  joy  and  happiness  on  the  feast  of  the  Nativity  is 
great,  because  we  are  redeemed  by  Christ  who  is,  as  Ephraem 
writes  in  his  Letter  to  Publius, 

...the  gate  of  salvation,  the  way  of  truth,  the  propitiatory 
lamb,  the  purificatory  sacrifice,  the  priest  who  removes 
guilt,  the  purifying  sprinkling  ...  the  renewer  of  nature, 
who  gives  life  to  mortality,  who  dispels  the  cloud  of 
darkness,  who  brings  to  nought  the  power  of  iniquity, 
who  weakens  the  hand  of  sheol,  who  breaks  the  sin  of 
wickedness,  who  brings  out  captives  into  the  light,  who 
raises  up  those  prostrate  in  perdition,  the  dispeller  of 
darkness,  the  establisher  of  rest,  who  opens  the  mouths 
that  are  closed,  who  gives  breath  to  the  soul  as  of  old.’^^ 

136.  BEDJAN,  Breviarium  I,  325,  onita  d-Basaliqe;  trans.  n.  36. 

137.  Ibid.,  trans.  n.  38a. 

138.  Ibid.,  328,  Mawtba;  trans.  n.  52. 

139.  BROCK,  Ephraem* s  Letter,  278-280. 
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In  short,  on  the  feast  of  the  Nativity  of  Christ,  besides 
the  mystery  of  God’s  appearance  in  Jesus,  we  celebrate  our  own 
redemption  realized  in  and  through  Jesus  Christ,  who  would 
love  today  to  be  born  again  in  our  hearts,  through  the  power 
of  the  Holy  Spirit,  as  Ephraem  reminds  us: 

In  this  feast,  let  each  one  of  us  crown  -  the  door  of  his 
heart  1  *  The  Holy  Spirit  longs  for  the  door  thereof  *  that 
He  may  enter  in  and  dwell  there  -  and  sanctify  itl  *  There¬ 
fore  He  goes  around  -  all  the  doors  *  (to  see)  where  He 
may  dwellJ"^^ 


I 


140.  HNat.  V,  10;  cf.  CSCO  186,  Syr.  82,  47;  ET  adapted  from  NPNF,  XIII. 
235. 
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The  feast  of  the  Nativity  of  Christ  is  beyond  doubt  most 
dear  to  the  Christian  heart,  perhaps  because  of  the  sentimental 
associations  that  have  gathered  about  it  throughout  the  centuries. 
It  has  been  the  cause  for  the  growth  and  development  of  a  vast 
and  varied  folklore,  and  has  become  an  integral  element  in  Chris¬ 
tian  civilization  and  culture.  Its  annual  celebration  is  looked  for¬ 
ward  to  with  the  keenest  anticipation,  and  the  rejoicing  at  its 
celebration  is  shared  by  one  and  all. 

The  early  Church  was  for  a  long  lime  content  with  the 
celebration  of  the  Pascha  viewed  precisely  as  the  yearly  com¬ 
memoration  of  the  Salvation  in  all  its  phases.  And  each  Sunday 
was  a  weekly  festival  of  this  same  Salvation.  Later,  the  com¬ 
memoration  of  the  anniversary  of  the  death  of  the  martyrs,  the 
day  of  their  birth  into  the  eternal  life,  was  added,  but  confined 

to  the  place  where  the  martyrs  were  buried.  Pascha  or  Easter 
with  its  completion  at  Pentecost  was,  therefore,  the  only  annual 
feast  observed  throughout  the  whole  Church.  But  in  course  of 
time  Church’s  theological  reflection  upon  the  great  events  of  sal¬ 
vation  history  very  early  came  to  see  that  the  Incarnation  was 
the  ground  of  all  that  followed,  and  was  itself  redemptive,  since 
the  Son  of  God  in  assuming  human  nature  had  renewed  and 
divinized  that  nature. 

In  the  foregoing  pages  of  this  dissertation  we  have  tried 
to  see  the  development  of  the  office  for  the  feast  of  the  Nati¬ 
vity  of  Christ  in  the  East  Syrian  manuscript  tradition,  and  the 
liturgical  theology  of  the  basic  themes  celebrated  on  the  feast  o^ 
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the  Nativity  in  the  Chaldean  and  Malabar  tradition.  The  twenty-two 
manuscripts  we  have  studied  reveal  that  all  of  them  follow  the 
seventh  century  liturgical  reform  initiated  by  Patriarch  Iso'Yahb 
III,  (650/651).  We  see  there  only  very  limited  variety  and  deve¬ 
lopment.  This  shows  the  remarkable  stability  of  the  structure 
and  content  of  the  East  Syrian  propers  throughout  the  manu¬ 
script  tradition  until  their  fixation  with  the  publication  of 
Bedjan’s  Breviarium  in  1886-1887.  As  there  are  no  extant  Hudra 
or  Gazza  manuscripts  prior  to  the  reform  of  Iso'Yahb  III,  we  do 
not  know  what  was  the  structure  and  content  of  the  office  of 
the  feast  of  the  Nativity  before  his  time. 

Bedjan  has  not  made  any  alteration  in  the  basic  structure 
of  the  office  of  the  feast  of  the  Nativity  from  that  of  the  manu¬ 
scripts,  except  for  the  Scripture  lessons,  which  he  does  not 
indicate  in  the  Breviary  as  they  are  not  part  of  the  office,  but 
belong,  as  also  in  the  manuscripts,  to  the  celebration  of  Mass. 
With  regard  to  the  texts,  Bedjan  has  corrected  certain  hymns, 
or  omitted  them  altogether,  perhaps  much  more  than  what 
the  Chaldean  hierarchy  desired,  *  in  order  to  avoid  what 
were  deemed  '‘Nestorian'"  expressions  in  the  manuscripts. 
Besides,  Bedjan,  abbreviated  the  long  night  office  by 
suppressing  many  hymns  found  in  the  manuscripts.  Likewise, 
Bedjan  prescribed  only  five  hullale  for  the  night  office,  whereas 
Darmo  prescribes  twelve  of  them,  when  the  manuscripts  pres¬ 
cribe  the  chanting  of  the  whole  Psalter.  Such  minor  changes, 
however,  in  no  way  affect  the  integrity  and  the  spirit  of  the 
office,  and  therefore  the  text  remains  basically  faithful  to  the 
pristine  purity  of  the  authentic  tradition  as  found  in  the  manu¬ 
scripts. 

The  task  of  Liturgical  theology  is  a  reflexion  on  worship^ 
specifically  the  liturgical  tradition  of  worship  of  a  particular 
Church.  The  principle  'Tex  orandi  est  lex  credendi”  implies 
that  without  liturgical  theology,  our  understanding  of  the  Chur¬ 
ch’s  faith  and  doctrine  is  bound  to  be  partial  and  incomplete.^ 
With  this  in  mind,  we  have  analysed  the  liturgical  texts  of  the 
celebration  of  the  feast  of  the  Nativity  in  the  Chaldean  and 
Malabar  tradition,  and  synthesized  the  basic  themes  celebrated 
on  the  feast. 

1.  HADDAD,  Father  Bejan,  75-85  (Hudra),  86-93  (Missal). 

2.  SCHMEMANN,  Theology,  15-16. 
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Despite  the  apologetical  reasons  that  may  have  played  an 
important  role  in  the  institution  of  the  feast  of  the  Nativity, 
they  did  not  restrict  the  ecclesial  celebration  to  mere  proclama" 
tion  of  the  union  of  two  natures  in  the  unique  person  of  the 
Son.  We  have  seen,  on  the  contrary,  that,  this  basic  aspect  of 
faith  being  presupposed,  the  liturgy  of  the  feast  of  the  Nativity 
celebrates  the  mystery  of  incarnation  under  its  various  comple¬ 
mentary  aspects,  which,  starting  from  the  anamnesis  of  the  birth 
of  Christ  in  eternity  and  in  time,  embrace  the  whole  economy 
of  redemption.  In  other  words,  it  celebrates  the  mdabbranuta  - 
the  divine  dispensation  -  in  its  entirety,  but  chiefly  under  the 
aspect  of  incarnation,  because  the  salvific  events  situated  at 
dilTerent  points  in  liistorical  time  are  one  in  ^/sacred  time"’,  with 
the  result  that  their  entire  salvific  content  can  be  focussed  at 
will  on  any  single  one  of  these  successive  points  in  linear  time.^ 
We  have  seen  also  that  the  liturgy  of  the  feast  of  the  Nativity 
often  envisages  the  mystery  of  incarnation  with  its  universal 
import,  inasmuch  as  it  is  intrinsically  and  essentially  ordained 
to  the  renewal  of  humanity  and  to  the  redemption  of  the  entire 
cosmos:  it  celebrates  and  solemnizes  in  time  the  redemption 
which  has  its  beginning  in  the  incarnation  of  the  Son  of  God. 
At  the  same  time,  the  historical  event  of  the  birth  of  Christ  is 
never  considered  an  entity  closed  in  on  itself,  but  is  understood 
and  contemplated  in  its  consequences,  namely  the  eschatological 
salvation  which  presupposes  the  rebirth  of  man  in  Jesus  Christ 
here  and  now.  The  celebration  of  the  coming  among  men  of  God 
in  Christ  is,  therefore,  the  celebration  of  the  divine  life  made 
possible  for  man  in  Jesus,  so  that  each  one  may  appropriate  the 
reality  of  divinization  through  God"s  grace  by  being  born  anew. 

Today  the  feast  of  the  Nativity  has  been  so  overlaid  with 
sentiment  that  the  true  content  or  object  of  its  celebration  is 
obscured.  Often  the  touching  details  of  the  birth  of  the  Baby 
Jesus  at  Bethlehem,  such  as  the  crib  and  the  straw,  the  animalss 
the  shepherds  and  the  Magi,  are  stressed  at  the  risk  of  missing 
the  proclamation  of  the  meaning  of  the  mystery  of  the  Nativity. 
It  is  from  the  missal  and  breviary,  where  the  Church  gives  ex¬ 
pression  to  her  faith,  that  we  would  discover  the  real  meaning 
of  this  feast.  It  is  there  we  find  the  object  of  the  feast:  what 
the  Church  is  celebrating  and  why.  From  the  analysis  of  the 


3.  BROCK,  Luminous  Eye^  16. 
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liturgical  texts  of  the  feast  of  the  Nativity,  we  have  seen  that 
the  Church  views  the  mystery  of  the  Nativity  of  Christ  in  a 
different  and  more  perfect  manner  than  it  is  viewed  in  most 
popular  representations.  The  commemoration  of  the  historical 
event  of  the  birth  of  Christ  is  indeed  in  the  foreground,  but  it 
is  presented  as  both  the  celebration  of  the  birthday  of  the  Risen 
Christ,  and  of  our  salvation  in  and  through  him,  which  will  be 
completed  through  his  ""coming  in  glory  to  judge  the  living  and 
the  dead.'"  The  full  implications  and  dimensions  of  the  feast  of 
the  Nativity  include  not  only  Christ’s  first  coming  but  also  his 
second  coming.  The  feast  of  the  Nativity  of  Christ  is  thus  a  feast 
of  glory,  of  triumph  and  majesty.  Its  ultimate  meaning  is  to  be 
found  beyond  the  confines  of  the  cave  and  manger,  though  of 
course  it  begins  there.  For,  if  the  newborn  Christ  is  celebrated 
at  all,  it  is  because  of  what  he  is  now,  the  glorious  King  of 
the  Ages. 
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The  Hymns  and  Prayers  found  in  the 
Manuscripts  and  in  Darmo 


We  give  here  the  hymns  and  prayers,  provided  the  text 
is  complete,  for  the  feast  of  the  Nativity  in  the  manuscripts 
studied  and  in  Darmo,  which  are  not  found  in  Bedjan’s  office 
for  the  same  feast,  except  those  that  come  under  the  title 
"oniata  d-Mawtba'.  The  SL  NOs  correspond  to  those  in  the 
Table  I  of  the  Comparison  in  the  third  chapter. 

1.  SL  NO.  26  :  Slota  d-Basaliqe  :  DARMO,  Breviarium  I,  549. 


*•  *  •  4^  •  .*  V  4*  $  • 

232-V^n  \,3  4.  cvllo  IojU 

••  .  ^  *  •  N  ,  \  ,  . 

iLmJXJh  ^  330  ^  "I  ci2l1o3do  ?.x*i.no  l^2ja  Ukcn 

•  *  N  .  •  .  ,  *  •  • 

L3ii30.a  fiivoiib  ^ojcu  y 

«  •  •  •  *•  •  ••  t  •  r 

^  t',  *  .  V  ^  •  ••  ^  1  ••  %  V*  *  • 

tLso^o  Ibojao'  iYuj>cri  : ^.14.1.14^ 3 3  u3La3o 

iSl^O  iM03.  UnoJ^53 

'«'•••  "  ••  ^  ..  4»  •  4*«  v'  •'  ••  i*  V'« 

Us^oS^o  V xSjoq  iS^oc] 

•  ..  •  •»  •  ,«  •  «•  «  •  \  •  I 

X^3j4AJ;A3  :LS3Jd30  L30^3  pX*  \  ^^.^3  4.  ^3.i03|3 

.  .  .  •  •  •  ;  .  .  •  V  •  N  .  .  ; 

i  IoAjj:  L-^30  :>^J:3i)J3  2.133  2^0^.3 

.J^3  ;5J9  3  S.,\^3 

•  •  ^  #  •  */  •  •  •  #  4  -V  M 


Make  us  worthy,  0  our  Lord  and  our  God,  on  this  great, 
chosen  and  holy  feast  of  the  birth  of  your  beloved,  our  Lord 
Jesus  Christ,  so  that,  instead  of  the  offering  of  the  Magi,  we 
may  offer  before  your  greatness  the  acceptable  offering  of  our 
minds:  faith,  hope  and  love;  and  instead  of  the  shepherds’ 
lambs,  we  offer  you  beautiful  conduct  and  good  deeds;  and  so, 
our  alleluia  may  be  mixed  with  the  alleluia  of  angels,  and  the 
voices  of  our  praises  and  melodies  of  our  songs  become  delicious 
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with  the  chants  of  the  Cherubim  and  Seraphim,  who,  in  a 
movement  fitting  to  you,  sing  '"holy’’  to  your  divine  presence, 
and  we  may  endlessly  olfer  glory  to  your  Trinity  always.  Lord 
of  all. 

SL  NO.  27b  :  "Onita  d-Basaliqe  :  DARMO,  Breviarium  I,  550.‘ 


4  ,  '  •»!  *  »  < 

Ibojoo  Lsc.s  .  ckculA  «  o<XL:a 

«  •  *  00  I  0*  t 

.  a^oa  aja  ^ox^a  ^coaoaja 

•i  •  (  |V  »  •  ••  i  .»  •« 


Christ  was  born  in  the  land  of  Judea,  and  moved  the  Mafii 
to  go  to  honour  him.  They  brought  offerings,  namely  gold,  myrrh 
and  frankincense  (Mt  2:11),  which  they  presented  before  the  in¬ 
fant  Jesus,  Son  of  David. 

3.  SL  NO.  28b  ;  "Onita  d-Basaliqe  :  DARMO,  Breviarium  I,  550. 


V  •  Loa-i  iajaa  ^oca 

'jS^  .  ;ja.,^;a  ctA  ixA  i  w  lixoX  .  I  ^ 

\  «  ,#  ♦  •  ^0  0  0 
•  *  ^  • 


The  Eternal  Being  did  not  become  flesh  as  you  think,  0 
(men)  hard  to  persuade.  He  chose  a  dwelling  in  order  to  hide 
his  splendour,  so  that  the  race  of  mortal  might  not  perish  from 
his  sight. 

4.  SL  NO.  28c  :  "Onita  d-Basaliqe  :  DARMO,  Breviarium  I,  550. 


r 

c\o-S-iL3  ^ajax.  ^a 

\  .  I . . . 

LlaJio  w-fciJL  jJiiAx)  .  TUXio  ooa  Xaa.^o 

.  i-XQ2>jaA’  ^0JL*a  CI^aJLo  J.oJofla ,  J—iacao  . 

<«  I  .  •  I  •  *  *<  •  ••  •*  *  *  ' ' 


The  Word  from  the  Father  dwelt  in  our  humanity  and 
saved  our  nature  through  the  Son  who  is  from  Mary.  The  angels 
are  happy,  the  Seraphim  sing  "holy,”  and  the  star  shows  the 
Magi  the  grotto  of  Jesus. 


1.  Cf.  BEDJAN.  Bre\^iarium  /,  113,  ‘onita  d-Mawtba  of  the  2nd  Friday  of 
the  Nativity;  Ibid.,  115,  ‘onita  d-Ramsa  of  the  2nd  Thursday  of  the 
Nativity. 
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Ms  V,  fol.  13r 


It  is  the  Word  that  became  flesh  in  the  womb,  and  not  as 
those  wlio  think  illegitimately,  a  dwelling  he  chose  for  himself 
to  hide  his  glory,  so,  the  race  of  mortals  will  not  empty  him. 

5.  SL  NO.  38a  :  ‘Onita  d-Basaliqe  ;  Ms  C,  fol.  19v. 


Here  are  all  the  heavenly  ones  thanking  with  us  the  (eternal) 
Being  who  in  his  love  put  on  our  nature  and  freed  us  from  the 
error  through  (his)  birth  from  Mary,  and  he  raised  up  our  fall 
and  made  us  participate  in  his  honour. 

6.  SL  NO.  38b  :  ‘Onita  d-Basaliqc  :  Ms  C,  fol.  19v. 


'"His  name  is  called  Wonder,  the  Governor^^  (Is  9  :  6).  The 
daughter  of  David  gave  birth  to  the  wonderful  Son:  Christ,  holy 
of  holies,  power  of  the  most  High,  the  temple  and  the  one  who 
assumed  it,  the  house  and  its  dweller,  but  one  is  the  person 
(parsopa),  two  images. 
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7.  SL  NO.  37  :  ‘Onita  d-Basaliqe  :  Ms  K.  fol.  17r. 


All  the  mouths  will  cry  out  praises  without  end  on  the 
feast  of  the  Nativity  of  Jesus,  our  Saviour  who  came  in  his 
compassion  and  liberated  us  from  error,  and  made  us  share  the 
knowledge  of  the  Trinity. 

8.  SL  NO.  47b  :  Hpakta  :  Ms  A,  fol,  I9r-20v. 


i 

*> 


Ih^ors^iS:^ lira 

^  oijLa<^  Ai;>436,,^xxp^)cn<^^ 

vr^3!  1j9  A*  ^  )^A-a 

Air. 

i ZiS>ap’)j6y'A^Y, 


^  ^  phtf.  cJoaLd  Ciixiil.o 

2JIa  Viii^  .>.V^  7\^.) 

tifm%t  ^f’  ?1o'j*1 
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oL^  laLiX  ^V.b  :txD^ 

*  •  \  •  V  ?  •  4  *  4*4.^  ^  f .«  ^<iSa  * 

;.rw  f%? 

<A}^'  .•-•vVw  dLfio^c^*'^^4t^>^' 


isa*; 


paSolb 

^o-libot  -^vto  jio 

'^'aata  ^scuo  )^^o:tL^3£a 

xi^a'  oiaijs 

^4^b^yi?.43£^  *jif 

:l'iuia.V?.^T^3u>36 
;^?-  ^JO^afriicai:.’^.  -05* 

'Apwa  :\i:^.  ^.. 

:JL:ic5 

ot-\4;a  «iterc4fc' ?^Lbr  idgc\^‘  Saik.  /v&^it:.a  cuboio 

a^6;l'^'  oi^ao  .jtSb^  <4;.^® 

a&^^^I''^^bJaAA  A  ^.a  ■  A«*ft«.  X^  X^ra 

.34^  •^41^ 

Saxior  liaacA 

Avr^^^:nt.  v  ,..-._'-,;''.v>.:^^-i:..  4^1-.^^.  ^ 


•  a  ♦  1  . 


Saij-;^3i^iXr  1 ) 
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^  a^cxAitt  v^;;o3E. 

cr^ Jti{^  ^  «i:|  4jbX  q;ftA.~vVa  ., 

ciii 

Ci« 

dykOC?^ 

i*i^<i.liii!;^';:A<»-l::ii^  A' iascaia  laiittidi 
..»»auwj=pL  biili  iiLio  J;ia3)Ji 


J.-isi-'iSiAi?^  ^14  ^ .  . 

.^Vjo  lilaoxA 

Z-^->\>l - Oil  151:4.  <V4? 


ij.;  i  15^2 

'  .’liiJ^  .-cikcA.  1^  Si  h'-i'S 


In  love  and  mercy  the  Creator  wanted  to  save  all  *  and 
send  his  Son  to  bring  all  back  to  the  knowledge  *  The  Word 
departed  from  the  Father  without  change  [of  place],  and  came 
to  our  house,  while  he  was  in  our  house  and  in  all  *  His  Will 
came  down  to  his  creatures  in  worthy  love,  and  he  painted  the 
Second  Adam  on  the  board  of  the  image  of  Adam. 

His  Will  departed  and  came  down  in  his  love  to  the 
earthly  ones  and  his  nature  remained  without  change  as  it 
was  *  We  heard  a  news  among  the  Hebrews  in  the  land  of  Juda, 
that  the  virgins  give  birth  to  children  without  marriage. 


The  king  heard  the  news  of  the  King  and  he  was  troubled 
and  stupefied,  if  perhaps  the  appointed  term  of  the  prophecy  was 
fulfilled  *  Nine  months  she  carried  him  in  her  womb  according 
to  the  order,  *  after  nine  months  she  laid  him  in  a  manger  as  a 
baby  (wrapped)  in  swaddling  clothes. 

In  April  he  gives  power  of  life  in  the  vine  of  his  body, 
and  she  carried  the  bunch  of  grapes,  who  gladdens  all  in  the 
month  of  December.  How  many  are  those  who  give  birth  on 
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silk  caj)e,  and  nobody  knows  (them),  *  Mary  gave  birth  just  like 
other  living  beings  and  the  whole  creation  was  disturbed. 

In  the  birth  of  the  Son  the  angels  sang  and  resounded 
glory;  *  and  they  proclaimed  peace  and  tranquillity  on  the  earth, 
and  hope  to  men.  *  An  angel  came  down  and  announced  to  the 
shepherds  *  the  good  news  of  tranquillity,  full  of  life  to  the 
w’hole  world.  *  It  was  not  the  nature  hung  in  the  sky,  that 
came  down  to  them,  *  but  a  sign  which  was  seen  in  the  star 
of  light.  *  Like  trumpet  blows  to  the  creation,  his  visible 
birth  was  proclaiming  that  eternal  birth  without  beginning.  * 
From  the  East  and  from  the  West  assembled  to  his  veneration  : 
the  Magi  with  gifts,  and  the  shepherds  with  their  offerings. 

0  Child,  whose  power  shook  the  unjust  kings,  and  indicated 
and  appointed  the  angels  and  men  to  glorify  him  !  *  0  (Magni¬ 
ficent)  birth  of  Jesus  our  King  who  is  from  the  house  of  David, 
who  moved  the  Persians  to  come  and  to  adore  him  I 

The  spiritual  ones  announced  good  news  to  the  bodily 
ones:  '‘Come  and  take  freely  the  document  (remitting)  your 
delinquency  by  the  Newborn  who  appeared.”  *  Twelve  kings  of 
Persia  with  their  crowns  *  bowed  their  heads  and  adored  in  front 
of  the  King  Christ  *  He  fortified  the  angels  and  men  to  glorify 
him  *  and  they  all  together  cry  and  say:  "Blessed  be  your  birth.” 

Covered  with  the  glory  of  fire,  (and)  wrapped  in  swaddling 
clothes,  he  is  incomprehensible;  *  he  is  reclined  on  his  throne 
and  put  in  the  manger,  and  (he  is)  never  limited.  *  Come,  0  my 
beloved  ones,  to  chant  glory  on  the  day  of  the  birth  of  the  King 
Christ,  *  and  we  say  and  cry  again  the  alleluia  of  angels  who  came 
down  in  arrays  to  the  earth.  *  All  peoples  sang  glory  on  the 
birth  of  the  Son,  and  they  resounded  and  said:  "Blessed  (is)  he 
who  in  his  birth  gladdened  all!” 

Nine  months  according  to  the  order,  *  in  the  womb  of  flesh 
he  inhabited  *  and  with  the  suffering  and  birthpang  *  came  out 
from  that  womb  of  his  mother.  *  He  sucked  milk  like  children 

*  to  show  that  he  is  of  our  nature.  *  He  offered  offerings  like  all 
men  *  in  order  to  pay  off  the  thanksgiving. 

He  sucked  milk,  and  knees  carried  him,  and  the  mouth  kissed 

*  and  he  is  the  one  who  moved  with  the  children  through  the 
streets;  it  is  his  the  conception  and  his  the  circumcision  and  his 
the  birth,  *  and  he  himself  is  the  one  who  offered  the  living 
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ofl'ering  for  our  salvation.  *  The  order  came  out  from  Augustus 
Caesar  the  king  *  that  everybody  should  be  registered  himself  in 
his  own  town,  each  paying  tax;  *  it  was  an  order  of  head  tax 
for  the  cause  of  the  life  (ie  Christ),  and  the  sons  of  men  of 
freedom  registered.  *  He  called  the  Magi  and  asked  them  in  the 
appearance  of  love,  *  at  what  time  was  the  appearance  of  the 
light  star,  *  putting  the  appearance  that  'I  may  go  and  adore 
him’,  that  is  why  he  asked.  *  Today  the  angels  and  men  admired 
in  the  birth  of  the  Son,  and  sing  glory  to  the  Father  who  sent 
him  for  their  salvation. 

From  the  beginning  of  his  formation,  he  inhabited  in  Him 
in  love,  *he  was  never  separated  from  Him  and  will  never  sepa¬ 
rate  or  be  far  away.*  With  Him  walked  that  Will  who  formed 
him  in  the  womb,  and  by  the  power  of  His  power  he  won  every 
power  and  reigned  over  all.  *  The  kings  were  afraid  of  this  King 
(who  is)  full  of  wonder,  and  they  admired  and  confessed  that  he 
is  to  reign  over  all  fearful  powers.  *  He  flew  from  on  high  and 
stayed  on  the  earth  not  by  nature,  *  he  stood  on  the  earth  not 
by  nature,  but  by  name.  *  And  when  the  God  saw  the  image  of 
his  invisibility  made  dirty  on  the  earth,  he  sent  His  Son  to  save 
His  image  with  His  own  images'  image.  *  The  filthy  fox  saw  the 
footsteps  of  the  child  of  lion  *  and  started  to  burrow  a  hole  in 
the  earth  to  be  invisible. 

Make  us  worthy,  0  Lord,  of  that  song  David  sang  *  And 
the  angels  cried  with  their  alleluia,  ‘'holy,  holy";  *  1  saw  the 
deacons  like  angels  celebrating  the  order  of  hierarchy,  all  crying 

“holy,  holy.  Lord  who  dwells  in  the  lightl"  *  On  this  feast,  the 

angels  glorified  him  with  their  alleluia;  *  also  the  earthly  ones 
offered  adoration  with  their  holy  celebrations.  The  assemblies  of 
heavens  are  happy,  and  also  the  earthly  ones,  on  the  day  of  the 

birth  of  the  King  Christ,  and  with  us  they  sing  one  song,  one 

glory,  alleluia. 

9.  SL  NO.  79a  :  Sabbah  of  MawtbS.  :  DARMO,  Breviarium  1,  562. 
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O  Lord,  in  your  love,  you  in  the  beginning  honoured  our 
nature  with  your  image  and  similarity;  and  as  the  enemy,  in 
his  jealousy,  threw  us  away  from  our  glory,  you  sent  your  Son 
and  by  his  birth  he  recaptured  our  race  from  error,  and  by  his 
forgiving  baptism  he  promised  us  the  children’s  possession,  and 
by  his  suffering  and  death,  he  saved  us  from  the  submission  to 
sin,  and  by  his  resurrection,  he  made  us  win,  and  by  his  ascension, 
he  raised  us  up  to  his  right  hand. 

Ms  M,  fol,  35v.2 


maSjotri  .hts  ^ 

'  •  ^  ■  "  >A*  '  *  *  *  ”  *  1  .’  •  •  '*  'l  .  \ 

.^oV^  U\o 

i2i4 

•  •  •  '  •  •  ^  .*  4  ♦  •  •  • 


Sabbah  :  Lord  our  Lord  is  invisible  in  his  essence  with 
his  Father.  The  archangel  revealed  his  secret  through  the  virgin- 
I'he  angel  of  fire,  enveloped  with  flames,  was  carrying  the  letter- 
filled  with  life  and  good  hope  for  the  mortals.  Mary  saw  the 
vigilant  enveloped  with  flames,  as  she  was  frightened  by  him, 
and  she  spoke:  ^^Now  I  do  not  know  man,  and  how  can  this 
become  true  of  me?’'  (Lk  1:34).  The  messenger  answered  the 
daughter  of  the  mortals:  ''The  Lord  of  all  shall  come  and  dwell 
in  you  in  ^ his  divine  good  pleasure^  (Lk  1:35)  fashion  man  from 


2.  We  have  this  hymn  with  few  alterations  in  BEDJAN,  Breviarium  I,  57-58, 
Onita  d-Mawtba  of  the  1st  Sunday  of  Annunciation. 

3.  Following  G.  McLeod,  the  word  ‘sebyana'  is  translated  here  as  ‘the 
divine  good  pleasure’;  For  the  special  significance  of  this  word  in  the 
East  Syrian  theology,  Cf.  NARSAI,  Metrical  Homilies,  25,  n.  102. 
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you,  that  in  him  dwells  corporeally  every  perfection  of  divinity/’ 
And  with  the  words  of  the  messenger  the  Holy  Spirit  came  to 
the  blessed  shrine,  the  palace  of  llesh,  in  which  dwelt  the  King. 
The  spiritual  messenger  saw  it,  admitted  and  kept  silence.  He 
spread  his  spiritual  wings  and  Hew  to  the  country  from  which  he 
had  been  sent  by  the  Invisible.  And  he  revealed  to  the  vigilers 
that  the  divine  good  pleasure  has  dwelt  in  the  virgin.  Christ, 
who  saved  humankind  from  the  slavery  of  the  devil,  to  him 
praise! 

10.  SL  NO.  84b  :  Tesbohta  :  Ms  A,  I9v. 


Tesbohta  :  Blessed  be  Christ  who  on  the  day  of  his  birth 
gladdened  the  earth  and  made  heaven  happy. 


11.  SL  NO.  89b  :  Madrase  :  Ms  D,  fol.  24v-25r;  Ms  L,  fol.  48r; 
Ms  0,  fol.  llv-12r;  Ms  S,  fol  48v. 


i. 


ft**  e? 

l/f  aaui 

ft— 

ft*>l 

liaaoa 

*  .ilsloA»Ua  liuU 
-  ‘OSie*)  v-SilVLoioa 

Tpio  .Ias  ^ 

.1  AZ»  ^  niT>«fcy>aa 

tiepin 

rXQ  &  f.laVn 


(Refrain]  Blessed  be  the  Invisible  who 
came  and  showed  his  glory  in  the  body 
which  he  took  from  the  house  of  David 

f 

and  invited  the  heavenly  and  the  earthly 
ones  to  his  birth(day),  glory  to  him! 

Bate :  The  eternal  Father  sent  his  son 
who  was  born  eternally  from  his  own 
eternity,  and  he  took  from  our  race  the 
cloth  of  glory  for  the  revelation  of  the 
holiness  of  his  divinity.  The  eternal  Son, 
child  immortal,  'being"  (itya)  hidden,  and 
the  splendour  of  the  Father  without 
beginning;  John  preached  him,  and  exposed 
his  conception  to  the  holy  Church,  th^ 
Spouse  of  the  King  *  Gabriel  brought  peac^ 
to  Mary  the  holy  virgin  and  adored  in 
front  of  her;  and  suddenly  the  Word 
came  down  and  stayed  and  took  flesh  and 
sanctified  it  with  unity.  Wonderful  is  his 
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l)ii’th,  and  beyond  the  utterance  of  angels  and  men,  and  indes¬ 
cribable;  and  for  our  salvation  he  abandoned  the  throne  of  his 
glory  on  high  heavens,  and  came  down  to  us  *  The  heavenly 
ones  sang  alleluia  and  sounded  from  on  high  with  the  voice  of 
horns,  of  their  holy  singing.  The  earthly  ones  also  together 
offered  him  adoration  with  their  offerings,  with  unanimous 
veneration:  the  Magi,  gold,  myrrh  and  frankincense  and  perfumes 
to  the  majesty  of  the  King;  the  shepherds  brought  flesh  to 
.Joseph,  milk  to  Mary,  glory  to  the  Son! 


ii.  Ms  A,  fol.  20r;  Ms  D,  fol.  23v-24r;  Ms  G,  fol.  24r;  Ms  L,  fol. 
25rv,  Ms  M,  fol.  24v;  Ms  N,  fol.  32r;  Ms  P,  fol.  22v;  Ms  S, 
fol.  19v-20r;  Ms  U,  fol.  33v. 


«V2l  ^ 


Is  .2 2o 


'ovl  j-AM 


•  l . Vp  ^ 

w  —A  I ,  .  ^  . 

7=^  ,  ^ctyv Auic\, 


through  you,  0  delicious! 
the  bitter  became  sweet? 


(Refrain]  :  Glory  to  you,  because, 
on  the  day  of  your  birth  you  glad¬ 
dened  all. 

Bate:  Come  and  rest  and  be 
peaceful  in  the  bosom  of  your  mother, 

0  Son  of  the  respectful  (people);  the 
earthen  vessels  are  not  dignifying  to 
the  children  of  kings;  you  are  the  son 
of  David!  who  was  very  dignified,  and 
the  son  of  Mary  who  in  her  palaces 
covered  your  beauty;  to  whom  is  like, 
this  happy  child,  this  beautiful  new¬ 
born,  whose  mother  (is)  very  chaste, 
whose  father  is  hidden,  even  the  Sera¬ 
phim  cannot  see.  To  whom  you 
resemble?,  tell  us,  O  Son  of  the  Merciful 

*  The  angry  who  came  to  look  at  you^ 
you  gladdened  them.  They  laughed 
together,  the  rancorous  became  sweet 

Who  are  you,  0  child,  with  you  even 
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iii.  Ms  D,  fol.  25r;  Ms  H,  fol.  22v:  Ms  G,  fol.  25v;  Ms  K,  I'ol. 
I9v;  Ms  L,  fol.  25v;  Ms  M,  fol.  24v;  Ms  N,  fol.  33r;  .Ms  P,  fol. 
22v;  Ms  S,  fol.  20r. 


lorn 


Refrain  :  Blessed  is  the  Christ  who  through  his  birth  glad¬ 
dened  the  earth  and  heaven.'^ 

Bate  :  Today,  0  Lord,  give  joy  to  the  priests,  kings  and 
prophets.  Their  predictions  are  fulfilled  and  everything  is  accom¬ 
plished  in  deed.  Today,  the  virgin  has  given  birth  to  Emmanuel 
in  Bethlehem.  The  word  which  Isaiah  spoke  has  been  accomplished 
today  (Is  7:14)  *  This  took  place  there  according  to  the  book  of 
census  given  to  his  people.  The  song  which  David  sang  has  been 
accomplished  (Ps  2:7),  and  today,  the  word  which  Micah  spoke 
has  been  put  into  action,  because  the  Shepherd  and  his  pastoral 
staff  for  souls  came  out  from  Ephrata  (Mic  5:2)  '''  A  star  shone 
forth  from  Jacob  and  a  chief  was  raised  up  in  Israel.  The  prophecy 
that  was  told  by  Balaam  is  realized  today  (Num  24:17).  The 
great  light  came  down  and  his  beauty  appeared  in  a  body.  The 
revelation  told  by  Zechariah  is  splendidly  shown  today  in 
Bethlehem  (Zech  9:9). 


4.  Cf.  BEDJAN,  Breviurium  I,  109,  Madrasa  of  the  2nd  Sunday  of  the 
Nativity. 
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IV.  Ms  D,  fol.  23v-24r;  Ms  L,  fol.  47v-  18r;  Ms  0,  fol.  llr;  Ms 
Q,  fol.  G8r;  Ms  S,  fol.  48r. 


2  ialo'Jsii  *21*^ 

f-  •• 

05>^i9so  gaya  aJLoci., 


•  • 


•  % 


^XMBV 


Jortoalo  •  fv  ^  ^  ^ 

ii  iioi’  2=^^ 

i^vulo  ^9?^ 

•  •  *  •  .  •  •• 

1=^ 

ajllaL.^oovicf*®?^ 
Si-oasA/JiaA*-  <^ ’-^ , 


[Refrain]  :  Glory  to  the  Father,  for  the  eternity  of  whom 
there  is  no  'father,  and  to  the  Son  who  is  (born)  of  Him,  and 
who  is  not  younger  than  his  generator,  and  to  the  Holy  Spirit, 
the  nature  from  eternity. 


Bate  :  In  the  Nativity  of  the  Son,  big  disturbance  happened 
in  Bethlehem.  4'he  angels  came  down,  sounded  there.  Big  thunder!, 
their  voices;  because  of  the  sound  of  that  gloiA’,  the  silent  ones 
came  and  glorified  the  Son  *  The  shepherds  also  came  and  carried 
goods  of  the  sheep:  sweet  milk,  pure  flesh,  wonderful  glory.  They 
separated  (them),  and  gave  to  .Joseph  flesh,  to  ^lary  milk,  to  the 
Son  glory.  The  shepherds  approached  and  adored  him  with  their 
staves  *  They  saluted  Him  with  the  peace,  as  they  prophesy: 
“Peace  to  you,  0  Head  of  the  shepherds!  This  staff  of  Moses 
worships  your  staF,  O  you  who  are  the  pastor  of  everything.” 
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12.  SL  NO.  89c  ;  Madrase 
Ms  S,  fol.  19v-20r. 


•  •  • 


1.  Ms  L,  fol.  25r;  Ms  N,  fol.  32r-v; 

[Refrain] :  Blessed  is  the  Christ 
from  the  house  of  David,  by  whom 
the  poor  became  rich. 

Bate  :  My  mouth  does  not  know 
howto  call  you,  O  Son  of  the  Living 
One,  and  as  I  dare  to  call  you  as 
the  son  of  Joseph,  I  am  trembling^ 
because  you  are  not  his  seed;  and 
if  deny  (it  to)  his  name,  I  am  afraid, 
because  I  am  betrothed  to  him* 
Because  you  are  the  Son  of  the 
Only  One;  to  call  you  son  of  many^ 
many  names  are  adequate:  you  are 
the  Son  of  God  as  you  are  also  son 
of  man,  and  also  son  of  David,  and 
also  son  of  Joseph,  and  also  son  of 
Mary  *  The  ocean  is  disturbed  on 
your  mother  as  on  Jonas;  here  is 
Herod,  the  wicked  wave,  who  wants 
to  drown  (you),  the  Lord  of  the 
seas.  You  taught  me  where  to  run  away,  0  Master  of  your 
mother. 

ii.  Ms  G,  fol.  25v;  Ms  M,  fol.  24v;  Ms  N,  fol.  33r-v;  Ms  P, 
fol.  22r. 


•  •  •  m  *  •  • 

•  #  • 
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[Refrain]  :  Blessed  is  the  One  who  by  his  birth  gladdened 
all  the  creatures  and  made  renewal  to  our  mortal  race.^ 

Bate  :  Jesus  our  Saviour,  on  the  day  of  your  birth,  the 
Magi  rejoiced,  olTered  gifts,  kindled  fire,  and  burned  incense.  On 
the  same  day  the  scribes  were  gloomy,  and  the  children  were 
killed  *  Glory  to  that  hidden  One  whose  birth  was  known;  glory 
to  that  King  whose  bed  was  a  manger;  glory  to  that  Child 
whose  torch  was  a  star,  glory  to  that  bridegroom  whose  bridal 
chamber  was  a  cave;  glory  to  the  Father  and  to  the  Son  and 
to  the  Holy  Spirit  •  The  mother  who  gave  Him  birth  deserves 
blessings;  the  arms  that  carried  him,  (deserve)  remembrance; 
the  knees  that  brought  him  up,  (deserve)  praise;  the  manger  that 
was  enough  for  him  (deserves)  a  solemn  procession;  the  cave  in 
which  he  slept,  (deserves)  sweet  spices;  and  the  village  where  he 
was  born  deserves  memory. 

iii.  Ms  H,  fob  22r;  Ms  K,  fol.  19r;  Ms  L,  24v:  Ms  S,  fol.  19r-v. 

[Refrain]  :  Glory  to  him  who  came  and 
gladdened  in  his  birth  the  earth  and  also 
heaven  and  everything  in  them. 

Bate  :  Permit  me,  0  my  Lord,  to  tell 
your  story  with  faith,  which  is  wonder.  You 
are  truly  wonder,  and  incomprehensible  your 
wonder;  in  the  prophecy  you  were  called 
wonder  (Is  9:6);  it  is  a  wonder,  full  of  wonder, 
a  miracle  that  is  fully  wonder.  Wonder  is  your 
conception;  wonder  is  your  birth;  wonder  are 
you  all;  unlimited  wonder  is  your  power, 
alleluia  *  With  you  I  begin,  with  you  1  end, 
and  with  unlimited  trust  in  you  1  open  my 
moutli  to  [speak  of]  your  greatness.  Fill  me, 
you,  with  your  treasures,  because  1  am  the 
earth  and  you  are  the  farmer;  sow  your  voice 
in  the  voice  of  the  silent  one,  you  who  sowed 
your  power  in  your  mother:  a  conception 
without  seed  who  appeared  from  the  Father, 
and  was  seen  from  Mary  who  (though)  never 
planted,  gave  fruit,  alleluia  *  Hero  of  the 
world,  powerful  hero,  Christ  who  appeared 
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5.  Cf.  BEDJAN,  Brevfarium  I,  98,  Madrasa  of  the  1st  Sunday  of  the  Nativity. 
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from  the  seed  of  the  house  of  David;  Mary  knelt  down  and  gave 
birth  to  him,  and  she  cherished  and  kissed  him,  lulled  to  him, 
and  he  was  glad  to  receive  her;  he  looks  at  her  and  laughs;  as  a 
child  he  is  hidden  in  the  manger  and  wrapped  in  swaddling 
clothes;  and  when  he  wakes  up  to  cry,  she  woke  up  and  sucked 
him  (milk);  moved,  she  cherished  him  and  played  with  him  on 
her  knees,  and  he  stopped  (crying),  alleluia. 

13.  SL  NO.  Ms  A  131  :  Qanone 
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Come,  0  peoples,  sing  praise  on  this  glorious  feast,  and 
thanksgiving  with  offering  on  the  day  of  the  birth  of  Christ. 

Come,  let  us  thank  and  glorifiy  and  praise  and  celebrate 
the  Child  who  appeared  from  Mary,  and  with  his  light  he 
gladdened  us. 

Let  us  glorify  the  Compassionate  who  gladdened  us  today 
and  increased  salvation  for  us  by  the  lifegiving  birth. 

Our  congregation  who  celebrated  your  feast  and  honoured 
the  day  of  your  birth  (be  illumined)  with  the  glory  and  light  of 
your  face. 
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14.  SL  NO.  148  :  Nemar  :  DARMO,  Breviarium  I,  573. 
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Three  vines  came  out  from  the  veneyard  of  the  house  of 
Israel:  Anna,  Mary  and  Elizabeth.  Anna  gave  birth  to  Samuel, 
Elizabeth  to  John,  and  Mary  to  the  Saviour  of  the  world. 
Glory  to  you,  0  our  Lord,  glory  to  you,  0  Son  of  God,  blessed 
(is)  he  who  gladdened  us  through  his  birth. 


15.  SL  NO.  144  :  Slota  :  Ms  C,  fol.  22v-23r. 


Come,  0  my  Lord,  to  the  help  of  your  worshippers,  the 
vigilers  on  the  feast  of  your  birth,  and  reveal  yourself  to  us  in 
your  mercy,  and  hear  the  words  of  our  prayers  we  are  offering 
to  you  on  your  holy  feast,  0  Lord  of  all. 

16.  SL  NO.  134  :  Nemar  :  Ms  P,  fol.  34v. 
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He  was  announced  with  peace  *  He  was  worshipped  with 

joy  *  He  was  magnified  with  gifts  *  Jesus  the  Child,  the  son  of 
David. 
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17.  SL  NO.  157  :  Karozuta  :  Ms  A,  fol.  22v. 

0  Christ,  who  was  born 
for  our  salvation  from  the  holy 
virgin  and  saved  the  creation 
by  his  holy  birth, 

0  Christ,  who  was  born 
without  marriage  from  the 
virgin  daughter  of  David,  the 
angels  came  down  to  venerate 
him,  and  celebrated  his  birth, 

0  Christ,  who  was  born 
from  the  holy  virign  without 
violating  the  seals  of  her 
virginity,  and  with  his  holy 
birth  saved  the  human  nature 
from  the  slavery  of  Satan,  its 
enemy, 

0  Christ,  who  through  his 
holy  birth  sent  the  angel  and 
announced  to  the  shepherds 
his  birth  and  taught  then  that 
he  is  the  Lord  Christ  who  is  to  be  born  in  the  city  of  David, 

0  Christ,  whose  wonderful  birth  today  mixed  the  songs  of 
glories  of  those  on  high  with  those  below,  and  cried  to  him  the 
higher  ones,  ""glory  to  God  in  the  heights,  and  on  earth  peace 
and  good  hope  to  the  sons  of  men,'’ 

0  Christ,  who  sent  for  the  Magi  to  venerate  him  by  carry¬ 
ing  offerings,  gold,  myrrh  and  incense,  and  they  offered  (them)  to 
his  greatness, 

O  Christ  who  in  his  birth  instructed  the  Magi  to  proclaim 
with  their  offerings  his  kingship,  his  suffering  and  his  divinity, 

0  Christ  in  his  holy  birth  the  Cherubim  celebrated  him 
with  their  alleluia  and  the  Seraphim  with  their  “holy,  holy,"  and 
all  the  fiery  powers  with  their  praises, 

0  Christ  who  gladdened  us  with  his  birth  and  saved  us 
with  the  revelation  of  his  hiddenness,  and  became  with  us  like 
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US,  because  of  his  love,  and  gladdened  his  Church,  saved  with 
the  operation  of  his  strong  power. 

18.  SL  NO.  157  :  Karozuta  :  Ms  D,  fol.  27v-28r. 
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Let  us  stand  aright... 

0  Christ  who  today,  on  the  day  of  your  birth  fulfilled  the 
promises  and  secrets  to  our  forefathers  Abraham  and  David  from 
whom  you  were  born,  we  beseech... 

0  Christ  who  today  on  your  birthday  gladdened  the 
angels  and  made  men  happy  with  indescribable  wonder,  we 
beseech... 

O  Christ  today  on  whose  birthday  the  good  hope  was 
proclaimed  to  men,  and  tranquillity  to  the  whole  universe,  we 
beseech... 

0  Christ  who  today  on  your  birthday  moved  the  Magi, 
drowned  in  the  darkness  of  the  world  and  buried  in  the^darkness 
of  pagan  (religions),  to  offer  you  wonderful  offerings  to  assure 
your  dominion,  we  beseech... 
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0  Christ  who  today  on  your  birthday  showed  the  greatness 
of  your  power  with  wonder  star  which  appeared  to  reveal  his 
great  kingdom,  we  beseech.., 

0  Christ,  today  on  your  birthday  the  devils  are  troubled 
and  demons  frightened,  and  the  idols  felled  down,  the  statutes 
destroyed,  we  beseech... 

O  Christ,  today  on  your  birthday  the  angels  sounded  glory 
to  God  in  the  heights  and  announced  peace  on  earth  and  good 
hope  to  men,  we  beseech... 

For  the  health  of  our  Fathers... 

0  merciful  God... 

0  Christ  who  today  on  your  birthday  is  glorified  in  heaven 
by  nine  legions  of  angels,  and  is  adored  on  earth  by  tens  of 
armies  of  men, 

Save  us  all  we  the  celebrators  of  your  birth,  trusting  in 
hope  of  your  mercy  and  waiting  for  the  fulfilment  of  salvation 
from  you,  Christ,  the  Vivifier  of  the  world,  and  have  mercy  on  us. 

19.  SL  NO.  154a  :  Qanona  :  Ms  H,  fol.  25r. 


0  Christ,  to  whom  those  on  high  and  those  below  sang 
glory,  let  your  tranquillity  come  in  all  four  quarters  (of  the 
world)  and  preserve  your  Church  from  the  evil  and  make  her 
worthy  to  do  the  commemoration  of  the  feast  of  your  birth. 

20.  SL  NO.  154b  :  MsjK,  fol.  21  v.  Karozuta. 


0  Compassionate,  Mercifuirand  Tender  (One)  whose  love  is 
roused  over  all,  pour  abundantly  the  compassion  of  your  goodness 
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on  our  souls  and  answer  in  your  mercy  our  petitions,  O  Good, 
full  of  mercy. 

21.  SL  NO.  171a  :  Karozuta  :  Ms  A,  fol.  23r. 


O  merciful  God  who  makes  us  worthy  to  celebrate  the 
birth  of  your  Christ,  let  him  make  us  worthy  of  the  glory  of 
his  revelation  and  of  joy  in  his  kingdom. 

22.  SL  NO.  171b  :  Karozuta  :  Ms  A,  fol.  23r. 

.ISHaw 

That  in  heaven  is  glorified  without  ceasing  by  nine  legions 
of  angels,  and  on  earth  is  worshipped  by  multitudes  of  faithful 
who  venerate  the  feasts  of  the  Lord. 

23.  SL  NO.  171c  :  karozuta  :  Ms  A,  fol.  23r. 


Save,  0  my  Lord,  your  faithful  people  who  celebrate  your 
birth,  and  make  dwell  your  tranquillity  and  your  peace  in  your 
Church,  you  chose  for  you,  and  save  your  worshippers  from 
decievers  and  opponents,  0  Christ  our  Saviour,  and  have  mercy 
on  us. 

24.  SL  NO.  171c  :  KarSzuta  :  Ms  D,  fol.  27v-28r. 
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Save  all  of  us  who  celebrate  your  birth;  we  are  trusting 
in  your  mercy  and  waiting  for  the  fulfilment  of  your  command¬ 
ment,  0  Christ,  lifegiver  of  the  world,  have  mercy  on  us. 


25.  SL  NO.  171a  :  Karozuta  :  Ms  H,  fol.  25r. 


0  Christ  who  today  is  glorified  by  the  nine  legions  of 
heaven,  and  on  earth  is  adored  by  tens  of  legions  of  men,  we 
beseech... 


26.  SL  NO.  177b  :  Refrain  of  Mazmore  d-Sapra  :  Ms  H,  fol.  25r. 


In  the  beginning  he  fixed  the  light,  /  created  the  light  and 
established  the  light,  /  God  the  Lord  of  light,  /  who  rests  in  the 
light  and  dwells  in  the  light.  The  angels  wondered  of  that  light  / 
and  with  their  voices  sounded  /  altogether  /  in  one  voice  to  the 
Lord  of  light  (saying):  ''Giver  of  light.  Lord...’" 

Another  :  Ms  H,  fol.  25v. 
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In  the  beginning,  the  Eternal  Being,  God  who  is  the 
Creator,  on  Sunday,  the  first  day,  created  and  established  the 
eight  natures,  earth,  fire,  sky,  /  darkness,  spirit,  waters,  /  angels 
the  seventh  nature  he  brought  them  out  to  be  /  not  by  voice,  but 
(juietly;  and  in  that  eighth  voice  /.  when  he  said, ''let  it  be  light,'' 
the  angels  wondered  in  that  light  /  and  bowed  and  worshipped 
that  place,  /  and  all  sounded  together,  /  "the  Giver  of  light.  Lord..." 

Another  :  Ms  fl,  fob  25v-26r. 
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In  the  beginning  fashioned  the  light  God,  the  Lord  of  light, 
and  created  the  light,  and  established  the  light,  /  he  is  staying 
in  light  and  dwelling  in  light;  /  the  angels  wondered  in  that 
light  /  whose  light  is  brighter  than  light.  And  its  rays  brighter 
than  light,  and  the  Seraphim  with  spiritual  /  wings  flying  before 
that  light  /  and  crying  out  in  endless  voices,  "Glory  to  Him  who 
stays  in  light  /  and  dwells  in  light  of  his  glory;  to  him  is  due 
that  we  give  thanks;  we  worship  /  in  this  Church  which  is  on  the 
earth  /  and  we  shout  and  sing  here  on  earth  /  with  the  angels  and 
we  sound  (sing)  with  the  angels  /  "Giver  of  light.  Lord..." 

27.  SL  NO.  189  :  'Onita  d-Sapra  :  Ms  A,  fob  25r. 


Raise  your  voices  O  sons  of  the  Holy  Spirit,  and  sing 
praise  to  the  Child  full  of  beatitudes. 
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28.  SL  NO.  191b  :  (a  liynin  of  Sapra)  :  Ms  H,  fol.  26r-v. 


.,fj£»o2c;fr:^ 


yrt 


9 

*>cu>^x& 

•  •  • 

m  •  >  •  •  • 


: 


0  That  who  adore  the  fire,  /  show  me  about  the  son  /  and 
about  his  wonder  birth./  How  can  it  resemble  to  it?  /  The  Saviour 
walked  /  between  the  high  and  the  low  and  expelled  the  predic¬ 
ted  staff  of  Israel;  I  saw  a  glorious  star  /  whose  vision  is  much 
glorious  /  than  the  risen  sun.  Celebrated  be  his  magnificence!  / 
When  he  entered  Judea  /  and  asked  about  him  /  he  was  hidden 
from  us,  in  his  greatness!  The  heaven  was  disturbed  by  Him, 
while  he  was  in  the  manger,  visible  God,  glory  to  His  hid¬ 
denness!  To  the  woman  (he)  would  be  like  /  a  strong  child:  /  in 
her  bosom,  hidden,  very  high  is  his  highness! 

We  entered  the  cave,  /  we  saw  in  it  wonders  /  full  of 
marvels,  /  glory  to  his  Lordship!  /  His  poor  mother  /  and  the 
empty  cave  and  the  universe  was  shaking:  blessed  be  his  birth! 
He  was  higher  than  Saturn  and  we  came  lower  than  clouds,  and 
he  was  higher  and  humbler;  /  high  is  (his)  height!  We  offered 
him  and  he  considered  it  dust,  as  ash  is  worth  nothing;  glory 
to  his  Lordship!  The  kings  are  his  worshippers;  kings  his  subjects; 
and  all  creatures  his  servants,  servant  of  his  Lordship! 
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29.  SL  NO.  1911)  :  da-Lbakta  of  Sapra  :  DARMO,  Breviannm 
I,  581. 
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Not  to  the  Itya  (divine  Being)  Mary  gave  birth,  as  the 
heretics  inimically  affirm;  nor  did  she  give  birth  to  a  man,  as 
Arius  falsely  pretended;  but  she  gave  birth  to  Christ,  as  Mar 
Nestorius  confessed.  In  his  glorious  birth  from  Mary,  he  showed 
the  power  of  the  Most  High.  The  assemblies  on  high  glorify  and 
men  here  down  adore  the  Star  who  appeared  from  Jacob. 

30.  SL  NO.  193bc  :  da-Lbakta  of  Sapra  :  Ms  C,  fol.  27r. 
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The  angels  called  you  The  Lord5  the  shepherds  named 
you  The  Child’;  the  Persians  titled  you  The  King’;  adored  are 
your  mysteries,  clothed  with  holiness,  0  King,  God  over  all:  two 
kyane  and  two  gnome  and  one  parsopa. 

The  leader  of  the  choir:  To  the  one  who  unfolds  the  crowns 
of  the  kings,  (and)  who  is  born  in  Bethlehem,  the  Cherubim 
chant  alleluia,  the  Seraphim  hallow,  the  angels  cry  glory  to  the 
king  from  David  in  whose  birth  he  gladdened  all. 


APPENDIX  1  269 


31,  SL  NO.  194b  :  da-Lbakta  of  Sapra  :  Ms  D,  fol.  29v. 


9  _  •A  ^  •  A'  1  '  '  •  ^  '  •*  (  •  ^ 

>ao^aA  ^  y^.vi  tirt^tsO^  t*'?<**' 


.  ,  / 


Glory  to  you,  0  eternal  and  temporal  Child  who,  through 
your  unity  with  your  Father,  are  two  natures  (kyane)  and 
hypostases  (qnome)  and  one  person  (par§opa)  without  confusion 
and  without  change;  you  saved  our  race  from  error  and  invited 
us  to  the  new  life;  praise  to  you,  praise  to  you,  praise  to  you, 
0  my  Lord,  praise  to  the  One  who  sent  you. 

32.  SL  NO.  194b  :  da-Lbakta  of  Sapra  :  Ms  F,  fol.  21r-v. 

Mary  says,  the  words  of  the 
angel  Gabriel  came  to  be  realized 
and  were  confirmed.  And  she 
accepted  the  pregnancy  without 
marriage  as  he  said,  and  gave 
birth  to  the  wonder  son  who 
marvells  all  and  who  with  his 
revelations  illumined  the  darkness 
of  the  world,  and  took  off  and 
dispelled  the  error  from  the  earth. 
The  star  of  light  shone  from  on 
high  and  illumined  /  and  showed 
that  the  ray  that  illumines  all 
appeared.  The  angels  of  high  gave 
glory  to  his  name  and  sang, 
preached  and  assured  through  his 
birth  good  hope  to  mankind.  /  The 
Magi  of  Persia  before  every  nation 
sang  to  his  worship,  /  and  by  gifts 
and  their  glories  worshipped  him. 


wfclCtt 


\9 

f  o  iiouo  OFT; 

-a^ 

i  •  aaoitfi 

^ 


270  THE  FEAST  OF  THE  NATIVITY  ...  LITURGICAL  YEAR 


•  i£3^  0<7r  «1MX.  3 


:L^ 

<jAjP^3 

0  •  •  • 

^  <n^x^'n>0  ^ 

.%«% ZiSa^g «q3K^/o 
ol^olSfo 

oJMigyo  cU^V 

b.s3/ <23uJ^9  Xa  2^  •  ^  ^  c 

aX^o  -it^o  V)3a 
•  •>•  *  * 

7i3,CVii>^o  •  30^  ^da 

aajL^,S:^^  bsb^ 
v^ia.aib^bjw  ^.*<5^  Jx— s 
.  3  <7T  a  M 


oij-, 


The  shepherds  were  informed  of  him 
by  the  spiritual  ones,  /  that  he  is 
the  Lord  Christ.  They  believed  and 
were  convinced.  /  Bethlehem  is  glad 
that,  in  all  the  ends  (of  the  earth) 
its  name  is  honoured,  and  Nazareth 
which  was  abandoned  rejoices,  for 
he  beautified  her  name.  /  The  tyrant 
king  Herod  heard  and  he  was  hit 
by  stress  and  saddened  /  and  the 
king  appeared  to  dissolve  and  bring 
to  nought  his  crown.  The  idols  of 
Egypt  were  put  to  shame  and  shame 
in  front  of  His  power,  /  and  the 
idols  of  Zeos  and  Appollo  felled  down 
and  (were)  broken;  /  Simon  the  Old 
carried  him  to  the  temple  and 
believed  and  was  convinced,  /  he 
blessed  and  glorified  the  Father  who 
sent  Him  towards  the  earthly  ones;  / 


and  the  prophetess  Anna  thanks  the  Lord  who  helped  everyone; 
/  and  sent  His  beloved,  saviour  to  the  world;  /  Now  on  all  of  us 
together  cry  out  and  say,  /  '‘Blessed  be  Christ  who  in  his  birth 
freed  our  race!” 


32A.  SL  NO.  223a  :  Bate  :  Ms  L,  fol.  53r. 


Blessed  be  lie  wlio  illumined  the  creatures  by  his  birth, 
and  they  cried  out  praise  to  the  Father  who  sent  him. 


APPENDIX  I  271 


33.  SL  NO.  194b  :  da-Lbakta  of  Sapra  :  Ms  H,  fol.  27r-v. 


The  voice  of  resonance  of  the  heavenly  ones,  saying  “holy 
holy”  with  holy  voices:  the  Cherubim  said  ^alleluia’,  the  Seraphim 
'holy';  the  sessions  of  (angels)  magnified,  the  vigilers  resounded 
desirable  and  delicious  songs  to  the  King  who  appeared  from/ 
David  and  Abraham.  The  Magi  revealed  the  day  of  his  birth, 
carried  and  brought  their  offerings,  /  gold,  myrrh  and  frankin¬ 
cense  /  to  venerate  his  lordship.  The  shepherds  offered  adoration, 
/  singing  with  their  voices,  “Adored  be  your  birth  which  gladdens 
all,  O  Christ  our  Lifegiver.” 

Another  :  Ms  H,  fol.  27v. 


/  •^3?? 

^acraiioliia  1^4  o 


Res  qala  (chief  melody):  The  light  that  was  seen  in  Ephrata 
according  to  the  words  of  prophecy,  /  that  halo  of  divinity,  / 
clothed  with  tlie  dress  of  humanity;  /  0  M^onder  1  whose  wonder 
is  greater  than  the  wonder  of  the  word,  beyond  mind  and 
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thinking,  that  the  fiery  lips  could  pronounce,  /  sanctify  him 
without  satiety.  He  whose  throne  of  greatness  is  carried  by 
rational  wheels  (is)  in  the  manger  and  swaddling  clothes  of  his 
childhood,  hidden  as  little  thing  in  the  grotto;  children  of  kings, 
with  thousands  and  shepherds,  sang  glory  with  the  creatures  (or) 
all  together.  Also  Persia,  the  head  of  corners,  offered  gifts  and 
presents,  praise  to  you!  praise  to  you!  Son  of  the  Eternal,  who 
gladdens  worlds  and  creatures. 

Another  :  Ms  H.  fol.  27v. 


I  ^  / 


3 

/  •* 


With  the  angels  and  shepherds  /  we  say  alleluia  and  sing 
glory  /  to  the  Saviour  who  is  born  in  Ephrata  /  according  to 
the  words  of  prophecy;  let  us  glorify  and  sing  praise,  and  cry 
with  voices,  saying  '‘Glory  to  God  in  the  heights,  and  peace  on 
the  inhabited  earth;  glory  to  the  Nature  full  of  beatitudes,  and 
good  hope  to  humanity:  glory  to  Him  who  sent  His  beloved  for 
the  salvation  of  all  creatures;”  and  with  the  Magi,  we  together 
offer  him  gifts  with  concord  and  love,  instead  of  gold  explaining 
the  kingship,  the  beauty  of  bodies  and  souls;  instead  of  myrrh 
which  first  indicated  embalming,  (we  offer)  resplendence  and 
purity;  instead  of  frankincense  explaining  divinity,  we  express 
true  faith.  And  with  Simeon  who  longed  for  him  with  love,  let 
us  see  the  star  of  Nations;  and  with  Hanna  who  spoke  wonders 
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of  him,  let  us  keep  holiness  in  ns  for  Christ  who  by  his  birth 
freed  ns  from  the  slavery  of  sin. 

34.  SL  NO.  194b  :  da-Lbakta  of  Sapra  :  Ms  I,  page  96. 


.  Lxunj  .30£v  /VmJL  ^ 

•••  ••  •  • 


•  •  • 

##  • 


Mary  gave  birth  to  the  Itya,  not  as  the  heretics  inimicaUy 
afTirm;  nor  did  she  give  birth  to  a  man,  as  Arius  falsely  pretended; 
but  she  gave  birth  to  God  as  Mar  Cyril  confessed.^ 

35.  SL  NO.  200  :  Sabbah  (of  'd-Qanke’)  :  Ms  T,  fol.  32v. 

•V 


f  .  /  *.  ♦  s.  *  *  , 


m.  1  a.  '  Mk  ^  ^  >  ; 


j  1^4  .^i 


•  $ 


Holy  wdth  three  hypostases  (qn5me),  God  from  eternity. 
Father  and  Son,  his  Onlybegotten,  and  the  Holy  Spirit  without 
body.  One  substance,  one  lordship  and  one  Lord  who  holds  all, 
who  appeared  in  our  humanity  and  gave  knowdedge  and  hope 
to  our  nature. 

36.  SL  NO.  205  :  ‘Onita  d-Raze  :  Ms  T,  fol.  32v. 


0  * 


6.  The  rest  of  the  hymn  is  same  as  in  Appendix  T;29,  starting  from,  “In 
his  glorious  birth....  from  Jacob."  For  more  on  this  hymn,  cf.  VAN 
DER  PLOEG,  Syriac  Manuscripts,  77,  143. 
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The  holy  child,  the  pride  of  our  race,  to  whom  the  daughter 
of  David  gave  birth;  Herod  was  sad  and  he  wailed  and  thought 
evil  in  his  heart.  The  shepherds  and  the  Magi,  who  saw  how 
much  he  was  worshipped,  here  are  they,  giving  glory  to  his 
lordshipl 

37.  SL  NO.  220.  Bate  :  Ms  A,  fol.  26r. 
i. 


Behold  our  eyes  saw  your  great  mercy,  wg  have  received 
hope  in  (the  day  of)  your  glorious  birth. 

SL  NO.  221.  (ii) 


In  your  birth,  0  our  Lord,  the  angels  sang  and  voiced 
praise  with  their  "‘holy,  holy."" 

SL  NO.  222.  (iii) 


Blessed  be  he  who  in  his  birth  made  peace  and  reconciled 
with  us  those  on  high  and  those  below. 

38.  SL  NO.  218  :  Bale  :  Ms  C,  fol.  32v. 


Because  a  child  is  born  to  us  and  a  son  is  born  to  us,  and 
his  name  is  called  wonder  and  governor  (Is  9:6). 
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SL  NO.  223b  :  (ii) 

jGu< 

ila  fip 

It  is  good  weapon  to  his  receivers,  he  can  save  from  every 

evil. 

39.  SL  NO.  214  :  Bate  :  Ms  T,  fol.  32v. 

On  this  day  fell  down  and 
was  destroyed  the  horn  of 
Satan  who  saw  the  second 
Adam  born  without  pain  (?). 
The  powers  on  high  gained 
knowledge  of  hidden  things. 


d-Bem  :  The  forgiving 
body  and  the  blood  which 
are  offered  by  us  today,  may 
they  be,  0  Lord,  to  the 
mercy  and  forgiveness,  so 
that  we  can  cry  out  and  say 
alleluia  always.  Bate  :  On 
this  day,  the  chief  of  days, 
come  to  adorn  ourselves  with 
virtues  and  give  glory  and 
thanksgiving  to  Jesus  whose 
birth  gladdened  the  crea¬ 
tion,  and  we  cry  out  and 
say,  ""alleluia,  alleluia.’^ 


SL  NO.  216  :  d-Bem  (fol.  33r). 


i 


•  / 


tisM 

'i*  4.  *  .  •* 

j  " 
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II 


Ms  Brit.  Mus.  Or. 


4399  (1488/89  A.D.) 


\Vq  give  here  the  Syriac  text  of  the  first  two  Mawtbe  of 
Lelya  for  the  feast  of  the  Nativity  from  the  Ms  Brit.  Mus.  Or. 
4399  (Ms  L),  the  earliest  Gazza  Ms  we  have  studied.  As  we  have 
already  mentioned  (see  126-127  above),  the  Gazza  Mss  very  often 
differ  from  each  other  especially  with  regard  to  the  section  of 
oniata  d-]\Iawtba  (see  Ajipendix  III). 
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Till':  I'lCASi'  ()!•  rill':  x.\i’i\rrv 
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a<n<M?*^'Va«»aai'  •\4»xa 
ftn^^^  •mn ■  tft  y’» f»l 
!ft»tna»V«>  «lcaX- 
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q^>iwaiir>*i|^a 
aelkl'a^yatf- 
iwa  }aaA- !A.a:o^  >3^ 
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•^a  (Wo^a-  .^..i  ■.y.l.ia-wJL3»a-'.2jua 
•»jl  <Ui«^  ..Jaiaa  oj^k'  SiVaal  Jftiuoik-p  ksaaia 


-iT, 


I  Xi^anl  -^'^*  vi 
<&iSAM  aoa,  w). 

^•IsiJaaa^  Jlio  Jltan'. 

«^-i.Voa-.jAa.  Isam/ 

■Ott 

'*iS>^*i^  ■  Q)^vaM  oasa . 
■.'it'ia^  3*^2  MXa 

•Zaooas'Aaia*. 
•JUa^Li^  JU^S  taaoaas 
.^'aajasyo^.acijky^ 
faa  It^  2«&t«^M3aX. . 

^l^'tnxai^^y  .A/^p^iOax. 

:3]u-.i!yija3aao>AaasLMa 
•^a3qk^ 

g>^n4>^3  aa 
-?  iwtv,  •■>jg3oso*k*‘a  ■ 
jai^a>^^v<^  •^^Ousba 

•oj.l^aa  Jc4*i 

T »  «2&&*jma  cvksl 
J^a.  as^*Lo 

&** 


2jB«a3?lvaIio  •  «L^<*^a; 
'w^war^dala  «.«rka^ 
,  2aft» 


lia  j.  XajL. 
•  cadc^'  d 

JiktesaV^Za  aw  ••^kUa  V 

- 

o^.aSO^A. 

.o>>b^  a^. 

Jaiaaa  JeaaS. 


J-/JLo*«is*=u  wa**A» 

«aa^* 

.-  _,  .^ssal  I»j^ 

•  yX»Va2  caXca* 

<XSx.. 

vjj„=iax-.‘,2i31^ 

Jl>.'nOXA 
■  X  a  >(*^32130  •  <j^3 
J..!>.r:^  «V.m3x!^.^U 
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\Va^  li^la.^^oy 
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wp>Vi^a^25^y* 
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.t^ls»u:l>»lit..  JLlv^a 
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ytaczS  '^cxta 
Sirnt^ 
2ftA-aa^ 
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jl*U»3  .lijLd^'^ 

oaw  o»^i^>l'3a!tiJ 
•  »^iVa»iil 
orosl*  a>sai 

'  •‘.«l^a*^a  S^'wVa^  a 

J .  iVfi  v’^K  iloata 

4*^ 

«?,!^i>tA^  a; 

A  >y<yt*n^^  v^Uals 

2^^t^3o6  •lixjt  c*A 
•  •  •  •  '  •  ^  •  ' 
^d-AA  Vlu^d 

^XfVpa  V4»d 
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^t-noit>  la 

•^.  V^<'i  M^nA  «>aoM 


UJi-^lftiiud  ^eo^,pa  oasA 
•laaJia  ^U»  A*aa^ 
.JL^Jupo 

.•^— V4* 

)iEla.a  2>au; 


»>4^VC^2aer)-v2sa  JAo'a 
-  *-'s:A'r  k^*^^\rL'air\  jftaA  * 

J  ■  y ^ Vaa 

->.*C>C>**hT,  ^AOVkl^iinS 
2aal 

^vJlXaya-^ 

^a0>lAa^  o^ 

aAapo  •  «2l^aisac_^aA»^‘ 

>.o)eca^  os^^c^as^oi' 

•Idojaa’  2aeaQo 
•  *  •  ** 

•Hi^r^eola  •  o^vAalsB^a;* 

aa'e^-^-aB  ^aiaa  ^lmA^ 
qa  *.*oaQr  .laixana  oaai^ 

‘T^aasiMasa  *la>«  li*a» 

•  «  •  •  *  • 

4^  {^DMaaa  JLIImsa 

jlajia  •  ol' 

^.-Xt^^xr!A.c4  A^* 

t(AtSa^)iA-Zi'^\at3aM 

lahaa 

•Hviuaia;.-  jVal*  oaa^ 
iH '  aV^^JgvVA-  lioiaia 


AM*  laua^a* 

»JL4»i?3i  »>  cii^2>4A5'- 

-Jaa  ^  .3C3)^X2v.' 

-4U?V^'2fcC?:4^>§vi:; 
yaa?»l>i>;;i?>»^ - 
.iialosa^.v  jU«»^. 

■’toXiaiSaJiaaAV- 

.'.?•  Vff  V  •  ' 

OW  ^4  • 

fl*i*-*  <^2i  t^isVr.' 
Tciado./ca^VA.'^  • 


_ _  ^*X4ia  wyftTft 

XaHoft 

-fe«V  * 

V  ooa> 


^  «v.^^-^vfi>^**^4'VSqv2ac 

y^'2_aoaa*A^A^  ■ 

;t;^B3  PP- 

ol  .Ls^Vio 


lOr 

,Um  .:4^>2siAliii 
♦  .  24V  ^ 

■‘^iCW'}  >*  lfi*i>^ 

mikmi*-^  4^'*^  4?^ 

^j;^-*«)9Ql*a  Isvco 

a  ‘,SVA^ 

^AV‘x.t9pie  •»  aiVArvtSp 
«^~''ftptftf^<^a  7^  auaaX 

t  >44*^  ,'y^am^^sao 

^bcM  .UALa 

^a«.«)ak3 .44«a^j^ 
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l*^*!^?** '  .'7^  a 

^^vtfiiVaXa.JiyJc^ 
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JalaA  ^iai- 
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•^Aa**o  ^J^Ao^u^asa 


y>i:b 

•^asua^pa*!  al  Va^  a 
2^5  iaa 


^>4 

-iaocaa  Ua9>a- 

^{Q0^nif)a  Uaaaa 

Ma‘^ji«a4aS4'«i  «^9tpo 
J^aZ  qa4* 

^^saBS*'JMAXa 

9^salei>X^ 

^aialAAi^al^ 

i^M^aojaaAa  ‘ao 


.^‘1  f ^  ^  vco^ 


AO 


‘'  -J 


.it  xiyn  ^4MZj2iillo 

.J^-.*3^a  r»o4a 

lax-2r*  Ji^ol 

MailxA 

oaXA.caca*  ll  VoA^o - 
*JboXa^*A*4s'«u»4^^l 
>4}i^o^U^o  iso^  ^ 

•f  aa^  7 -•**■* •^  .?  ;,y)XA 

JLa^a  vtall  •«ZjLk*o4 

ns4&o«z4vt^  «2*«o*^A 
•  •  ^ 
J^fiaeti  «}a3>A*^*V^- 

jjilaXao^^asA  0}4^X  I 

;3C^‘^*5^‘5W^;!_ 
'4coo)i^la-an  ',2:aao4>**a  I 


•  3  ^gVr;? -A*®.'.  ^ 

'oSa^}  ^ 

e>a4422 .  «I^ii*iS 
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«)A>^4  ‘^^^VZo  ^io 
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'ftO^saAJZoMaljL  jla^a 

.)lavjjsao^  YaU>3 
-OA^  jlT.i.AaaXa^£g6 

ajA>fl4  *  ^A^>g4a  Zii-'Vyr 

r> 

JL*oa~^  :£u  cj^\yA«»iayA 

^Cao.aA  2A*a»^Vlo 

A^  »A  Kgwtw aa  «a>^^a3aa 
ikji  Va^  qv..">ftX.  ^ 


q^aal^  .V>4^ 

Itify^TXm.  laJ^VZy 
•  ovaolxA  I'lxaa^  (l\2a 


>  <^aS^  >40Ki^» 
^aiAealTulaa.  ..Zap. 

15^ : 

yaoXaoiaiaaQ.t  '  7x>^: 
<jaj»»v»  0*0^ 

jA^a  iToVpo 

^  ..^ffvaa  2oi*^»4^ 
^  i  05^5A^ -4*?®^ . 

^aois  ^.-QX-. 

Xila  »  « ^  i 

fwia  oSn?  • 
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.«)a^o  2^^  Ax 

aj^iaafloa  "-w^  -2®*^ 

»s^\^a  ■  r  ^iOOy  •'*^^Aa. 

■  \*  A  2,y^’^  Vffna 
rSLaxivC^-i*®^ 

^o=kU4aa2*A:>-A 
«r>l  4o  V^V^Zo 


2.S()  Tin:  I'ivvST  or  tiir  nativity  ...  liturgical  year 
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j>pa>'^  tnV«*4’ 


^^^UeX.  ^i^X.-  Ijk 

ifatLb, 

•If^»  Jii*** 

^  ■!  xi^i- 

2i:s.vs^:ui 
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^  ft*niin-.^_^Q^  .Vp^ 

‘Yl?^ 

-534.^ 

•^J>o:**a*.-a 

c^^'.iaiaaxa 

^J-TA-aryt  ii,* 


•■aa^U^  ^ 
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.  ^n>o*a&-%i>p»-JL3lj» 
vLaaajcb 

J  Siy  -^fUla « -01*^4' 
«,2^ar» 

>A3Slv>^i?>ta  ->■*>* 

•«)M1  ^ 

^o^aatca  <t>1  .^ib 
^UaSb  -2aAaa6 
•OfrtW  osf^aalaol 
/i— *aoo  '•sf^^oalULl 

<«V-X^  •  ^2i>^^J^l^^A^; 

•  >  c^Kaaor 
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•  lAil^  ’aA  2o%bP^t^ '  pa 

QA^  rOO^  7  ^^^^^ 

•  cvlrJkiaol^ 
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^ia*aaAA*n^ 
tS«2S*p>a>'a>3a  «N»aal^ 
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/Lal^  •2(^3C^ 
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<^p3o  .JLla^o  ttVAaf 
•;Ls[iaa:.3  2^aao^-i^”®A 

353.005  •jornaft*  1®^?. 
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^  ^Av\ ^>3^ 2o?^ 
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‘M>iiAA\pT5>xa^»»>\«aa. 
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,ta»V^:2ifaiT>«tfivtHa^ 
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^-3:0 1  «-pww»  4a 

'ox.Ua  333^33  •JU>a2ao)' 


j»V^a\o>>SB^ 

1 ■  \m:  lioiik  JLti^ 
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I'V^^AOX.  5m*32^mA3A 

j  p.’i  jSlf^^np" 

^  oilasUbo^ 

I  ^  »?■■*-.  ^3^3  «5l^ 

'  at^3 .  <  ll3\^.  «2JLao3 
JtaJ33oA  >5Xlh25 
|va3*^^ip5ot 

^^3  23al  •  2ft*«5*aTfi.  ■ 

.^iuo'pf^o  '  O)  j^pSA^ 

•'«l^o  «.^S^c>^oa.2^.A. 

.7)  ^«i^^%,23^*53  ■  05335 

•■w5^vpuaBi3"-^i»jl. 


•iaa^  (^AV'Vta « 4n 

Jii^afla»^l>^;2ftla-. 

♦ca  I  S<  A^io23aAi>g>^‘ 

«28I3^  Itao^'.tn^^' 

^3  Vabij: 
•5b=»*»f?-A'^^- 

<^c^  jUikK  p®o  •  J3‘ 3AA  •  • 

W‘i-2em^  * 


25U55  o^abQg^  .,2i^l^- 

— ?..  .y^in 

03^  •  ^^05^2  3 

.vUiS^  vmx.>}^px^ 
^  »i33  «)3cLaa5  oip)U2 
«2up^axao^3  «535ajU5 
2  wi.T.3  Il%no  .  ^3 
•]fm-'Ay.l'y^tJ^  (Vp  53p 
i  2^^7533  09C5ai 

lil53V3i^ 
2u^)2o  •o5ija2lL3-  L.«A 

JL  5a  .l!^ 

A>^3lpU*tf  •>  j 

05I  allnA 

053^535  330^3 

<«o>o*i>aT.^A5r'g. 

Ut.no.  ; ,.5 1^)21  oatia^o 

%I^2•^a^^a  ialpia 

^l5^0tpjB5C5&l  N*Uy> 

2  «  Tain^la  2(^i&t30 
osillao.'w^Oi^  pp35^ 
jt.-ti w^ya  )U^.nT.o  ja«5e  . 

^305^«>A‘^uji^  .5i5i^t| 
>233 

.^3^.waoXi.  ^5w^^*o^^2| 

0XjMa3TVl£  2m*3  ui^p 
-55^  a^l  i  «ao>  ^.I'n  Vfc'A 
;5Pl5l>  )aa^  .iUOAA-^l 


•4^0 » Lseij» 

tlxtajocaaaayn.yi;  5^ . 
poila-pPPQ.jaji^a 
v.,^1530  i/^»knoxl 
<^VA*3t\pa  •  .2X.-55I3 

«2  Vf>:ff  ypp 
^UXo3  ^=7Vt.i  '^lyOS^- 

.SAOya  O53^^^<a53itt05- 

^  W^^XSJS^’,'^^. 
3  5^  >l3^«2l3Xp^ 
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o3Ji;^.^.L5a^5V 

•  9  ‘«2ua^  «1^5 
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^34P  ^  ^VA: 
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1  ^&55aA^*'vC5bAk35. 
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•  •  ••  •  • _ 
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7*^'  25aoa*«^5l‘^-. 

|,2>^.  c%sa.i»^- 
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ZaoA''  ^3a5;ofrk'Ly^^ 
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•T-U  Ji!,\aO.  ^■ 

ulaXA  .2x^ 
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'  ;  ^&i^  o5B^o ' 
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''W» 

j-^ 
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c»a2 

♦  ?XaIaaVaa\AaiA.NA  w  ^ 
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V  ■ij^\3a  2(^2?  9ilaao)^ 
>  v  JLai  ^  >aaya 


alp-a-as». 
2a‘l»2oii^^^®  i 

^^^•00*3  2n 


>oaft^U*«»Ac,^^2aJal . 
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p*v-;tA»aaA 

•-UaiaZa 

Ijfaaa  (^*1^ 

vZ(t4JX*9)  awj  y  Z 
^7*^  /aa  .la^ 
•’•i^ixxaa  •  Z^ax^A 
Zi 

2  jtwiijZ  ZLa'4aAX.ll^ 

j^Za  \  /^aaaao  Z  U 
'^S-.ZfUia-ajE.  aZV*Z 
•>/ftA3^v««s^Z5a^ 

f?«>3il»o . Jila^ 
2i*al  (UZ?  •/fe-V'i’Za 
-i-i ,  •*.  ZftinJ^ 

Zft^aXZ  .Zfiolill 
VyaVAVZ'Aa 

'  I'T  ~i^rn~tMi^'Q 

wi^  Zija.>^4a 
'^^^>43 •iS 

.JU3*4aZ  /44v;a 


Ujo^.  i^t^l^'ilyiie^ 
'ieSii&:  fpa^vAA^^Vasa 
ioifipsi-  v4^^. 

ial  icki  oTi  .Z^AS^ 

.«0sollj6'-Za.  ,lt^^xA 
v/4oi*ai:3 
Ua^U  01^  i  v>  •  ZftAaV 

saZa>lPtA*M3vi!£4tl 
^  ij^  sVZfZan 

^a'?ii^3o)4-a3^ 

^  \'a  jZaSJ&I* 

aa^o  •>  qrftfwn*^. 

Waxo^aail  ‘Z^v^a 

«*a^.  »ia.a*aAa  .(So)' 
'fcti  ^j^?ffia  Vxa^<2q<^ 
U^  Z^Sa^aViAa  •>  Zacn 
.Zutarin  •  /AanL 
'f^aSw)*  .<2^ 

Za^  .  24^ an 
^4»  \i^ZaA»  .>Z(i^alA 
^  Taa.  «  /  fipAlai  aso 
^vjuZ  ^*a«A>  • 

.I4ao4 

Z^J^-Zv. 

/5i**  ZliaZa-* 


n  ^stf^  iaZu  xyaaai)' 

^  /■n.TAgi  Z^  AiSjr** 

•  2aaAt'6la;a 
'•  ^j^!^j2aa.,aBoa.9>^Z% 

.\^.  tV\  wsaowa.aa^ 
f^pna'  22^  Xtaaa 

.^avtZ^&sa  Zvi*xa»  2^  ■•a 
jy^T>;^  .^aacAsa 
•:ftayi  VaiivflBZ 
f^a>-^^x.a  ilaA^WA 
Z*.3x.a^  a^ 

ZAAa^a•>^^^  ^a. 

^4)1  Zal^*o««M^3j4l 
1 43^300  <Q[^ 

‘aavA  « 

.\Qm  aioAv^ 
Zt^l«*P  ^•UaoAA^^a 

«Z,.Tu«-^  Z^Aua  •Zaa'isal* 
.tr)aAA  ^^•>*1um1a 
-Ay  <t/|a^Aav<r>aX. 

7  •^3^^^1  .  <:;^a4^  Vj  aa 
Tca^A*  *  c4a  xlA WA 
p-  oX-Zwiftaa^  I»A^y. 

.  ■/  t^a^'A  4*aV>*u-Ja 

•  ZA^c^iio  :Aaa^  <4®  M 
j!^aa*^\la  2x.yru*o'ala  ' 

a<jj  ovaax- •  “jii- a- .’<;  L.  Z(£)^ 


.TT^/aagaa  ZaA 

<xz^ao)i^^^Zft9^  Z^a* 
•>i(^  Zar> 

.0A>a*ZPiJ^^  >irAZ  Zfk^l' 
2'ip)fN  l^aaa  7>V^ 

Vunra  •f2^ih^-\r^:^ 
V  -^aa^-  2ftV>ftaftc<n 


lAiA^  VI^Za 


l/^vnaLarari,*.!  a^  y^aa 

•Zl^4a,4««H^  vasM^a  ^ 

/a  \2SUaA4<  *a<  >  aXA 
ZftaAS  *22?>aAZ*<l  9%a 
^Za»A  2  .  2*:^  CiS?  fy  ^ 
A4acZ4g'\*?i^^  •'*|^^‘ 

AAla^  v2*aaaa 

Zx&a  4a»a3o  «N*3^3A*^ 
Zaft33»  ZviZ®  •'^SAiSAX. 

r*V«v'-*‘^‘. 

j^^ZA*242^ 

):3aAaA . Zf^Aoaxix 

^ab  |ZAxa<a3»  Waa  ao 


294  THE  FEAST 
39r 


/tiiiota  'XAi’s^ 
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2^3a»  <2^22^  Jaijo^iaa 

asiko  .vjial 

>o  ai  » 2  ;;ji  j  ^ 

'X^ajal 

2»>ll  tt^a  .Lx/afts 

.vUaaaxirvA  2Saw%3  ^r\.t‘-i 
•;.2a«aJfL.-  J.'A^ 
tJlii^  ;Lla  a— 

2^3  JLaaio^^w^ 
J^i?Aaaa>  ae^it^^Arr. 
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a^..^a  •'a*^ 
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2A*a*»  XAXif  • 

t«)« 

j-*-|ll  ^'SsJC^ 
r  rMA^*  vaasA'*^  wa»^i*-2> 

2>(ajr«)a.^a;«  .  ^a 

Xlp-  2A^A*4o^lP^Aal:&3 
2  A  «i\  I'^a^'Xaa 
^■2—  taA  ajt^ 

A*«-xaaa  aaaloao^ 
Ta^-mlxialJo  ^2.3 
^.^io*a»  Aaaso-  »vu 
•2^v.-^2^i  2^a  iaala 
aa  .iAM  ^  2a%S3  taoX 
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•^SjU  all  Iw^a  •jaaj^a 
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r^Ji^li»a  I^Lao 
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.  lo-x.  o\^  *5a*Uf^o  «T%3 
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WA*^lsja:i»a 
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•>Uil:'^U»ia2aa 


^z»u«o3 

•xia^iw 

2T6^ 

.^'^(  aa^ft'po-  •* 

<^4oJa  Caa 

calN'^2«)3-  'olai^^iVl, 

.ux3^'7olx.Xlp  a«jj. 
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.  a;  Ai' 
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^^3 '^«0)a«(Ma  avk 

V3%oo3d’jLSi;v^^ 
■  •aoV  >3caJO  a 
,<*  I  >*nx.  2  r>  ***  ^ 

,'NXvaJO  ^X•^  »Ma-4 

IvA^.  i5jn 

XaSeiojol  pcai^  p  A*  a: 
Vvja^a  Aljo 

ay  ajnm-lv^  ^A»ij 


-^V»>9?®  iipa^^a 

p— Vvaim%o^Via 

Mplo  2ffi»a.^,iaa‘ay:lla 

•.,A«^A?^2? 

V)aAVi*Mr4 

•2-x-a  2oo>|^9;'>«*lAa 
•/  JLuao  2a»o 

f..  J[_^a32la^ 

(>*)Oil«)al*xD3  •  Aaa  laaa 

'W3a^ 

«%-l  awaKAJp 

Jn^lvp; 

^XaanvrA*^*^?  avjaAaU 
a-utaolalVa.**  Ia>^ 
./InaaAo  2a3kflaa3Xa 

{J  g^jAma  aal3  Iaj^ 

•  JaMBi-^  3o2 


Aa  *aBi*aa» !  bsI 
lX«3B  TDoO^  fti^o  I 

Ilaalla  L.393:. 

>%a-  j*3tt^;joo-=i'*3* 
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.J*— *>aiT..->at 


J^a'  lirioioow^ 
■»5i-olaooaa  .^-orl  >- 


,v. 


yt^^i  33tt  V^ .  '. 

A^Vn  »i*ai3T.. 

V  --^.n  i^a:»';a53. 

^a  «)^loj03 
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\B— 30  V*a»aT  ,'waoL 
.  . . . .  •  '^ 

Vi  a^»33A*-.^  v^a-oa 

V>aar»xAa  aXli^Wt  2fto.3aa 
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'■mft**  l^<«7)<l\*2a.  db) 
•oal*  •v’vwa  ''^^NolnVla 
*0^  9)3v2*0  a^Jjal' 

!  3a*r>c.Ta  lazao^a 

'•lnlil'a«»K»aAa  2l^a4;ao 
la^  A  2baBa  vxia  *nv  »A 
J-»^  sXjyi  tV**ioAX- 
>--a^M  2a3«lsi;i^^ 
vtaox.  11a  lL.a  Axo^b 
''.^aaPOTa  •  ^a^  aa30*«3a 

^'.3  •:.2i>B-a 

Vila  ^a^l^2 

«a.T,  21=  ala  ^»1- 

5C5  .v^VaoVI^^P  2^ 
2a*-  «aalaJ3  asAasa 
a  llaVka  \ien  *''^rt 
2iAala  • 

*^a  AjJ  •saa2<;^£»5V 


•2»iiA  .  Ai33>k\a 

.V^pa  Al^la 

•  2<2yp3^l  .2^f  3^  ^ 

.aAcJaalsJ^  A3v 
2^3iiBo^9l3  ij^kaal^ 

V 2a>->a.T. 

}xAaa«^3.i^  ^ 

^a  2ftl»  .2a^ip  «Alia2^ 
^Avo'UAsVaxAa  Aa^ 
uia2o.*5a*aa»  ^3  lal-a 
j/CaiglvaTua^  ^  )srm'^ 
onVoaaoa 
Iiu3.'p3a  <nl  2^ 
^^^aa  .Vo  Aaqx-  aaAlQ 
•1»AX  VAiaa  vXoan 

f;a  2al-a 

.^xaiaSl'-^pP  •poai 
laaaf^^  Aoaxo3^2 
Taloa  ^JaiA'-^’A^a^a 

.'5Q.»a»  j»a 

Jtjftrl  !»>  ^axSaa 

?  ai-iyaa 

J3»aa>3>ij3  p-.3isi  oal 
__*3i3o « A  va2  )xi2B 
tsotoaX. 

.lAaaVirVlp  .Tj^acul 
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laala  '^aox- 
'A-aBoViDi^a  jj^v^ 

.,  2ial  3aa.\^3 
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'ioa3i2*ri'a^^2*  AAA^a 
•bnaaAa 

*^p»2#«0«-aB3  91u3  -?ws<»^. 

r  1^*^**  laaooa.^  laooaa 
I'Ak>\2ai^;*x32 

>  'B^la 

•*axa«Aal  avAa  vsaacA 
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fvBjaaaao  o^z-^oJas  aaa^a 
^  Bnjl  00)3  •A3  ^arAl 
laaoaVft loMaa  Ilso^a 
|K^a.o{^  qoaao  •A^Iao*. 
Uo\ria  ov3a^AV»33 
laazlxJiaCaaQo  ^-44^0  A3a 
^  •VmVWo  I’aj^ 
'•>1^  ^aoAl 
iMoaaaVojA  ^Sa^axa  ^ 
'dlljd\x.a  Aoaa3«*aaVLt 
A  ft^ofpa  0wj*a.a  «%3ia 
.■iAVoao*»JJu*.a  2A£aaa 
irA30)oo  Aviia 
2xaa 

iaovi^'nix. 

|'^^)aA  \.iia  '-.'iJBoa  iA 


0)aAf\*3ab^o  •vo^xs. 

voMa^Ba^a  3sd3a  .)jAaa- 

'.'  to  ,  ' .  ••  _. ,’ 

vvaX;  730  aao  F*^yS>VlB 

•.iAlaCkpa'-^aJA  sx.a» 

VaAa^.  Aloal'a 
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p**^  l3^  « p0A  NBa&o 

•vsaoi^ip  A^AA 
o faooA  vtn  2v)lW 
pip 30  It^aa 

A...  .•:«o  jjualx.  Xsd^ 

/Lbbx.  A^o  <.2^'3X. 
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lutoa^'VaaVal  2fii3-» 
pal*  ^.“njaao  iVsy^  o3^ 
0a— 13  ?>'*n\3<*  oiB  lasA 
li.o'loT  «  V-Y.2^2 

,2.,*\y  2)jal  A2Vo3oVa 
aauLo  o%3«-oa 

21z«iUpo  ^3oA1  vaaal 
2  Abjd  <  ^  to  •  Alrl  A^aa 
«3i-^  ^iaao3o 

2^00^  23Xa.A^  acVao 

vv^  aVaA*^ 

12*^  i^A»  •papa  lx 

-Aal  Xai^2330>o  ^u-nx- 
AaUioB  i*i2  p^  • 
f//0)3A£o^  patwjSto 


\ri’r\nix  ii 
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^j^^oisol 

^v^-yVjTa  X3^?Q> 

.JJl  oaala 

^at>«iyii^»^.XVXoko^?^  • 

^  *t*^.''*  'X.aao 

2iu^  ?JiAlyu2>»aa 

, .?  .n^CjXp  ?6xaa  v^olla 
•^jAsa&a  2^yx*?^1^2 
•JLioks 

•  •  • 

•2^00’^  •<7>hajixod 

'la^Vr^^i*  -niLj^  -?  r^«rw«.v» 

^oa'»«La  2->i 

•V2p»Vl%7i3  « i» 

O  ^  piCi  ^aia^ 

^  •'S-Vy^  '2/1  .VpalV-ai 
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•  2-ialv.^  lAo-tfiA  Z:iadX 
.2  fvA«Y>^  -»n~**  1 

y^  ^XSk^.yx^ya  ^La«M 
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»X in «Xx>^aa, 
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2aA^1Su' 
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X^  ^  2^0^  <=^ 

.2^^  ^1  !a3  l^al  voa 

•K^Xaksas 
;LaLV  iasAM  •Ifi^  ,*mi>SA 
n  »iwio.l;U^ 

'■  ^maalTa^^AiP**^^ 

l^0%i>S3S~  JL&k^aVMM 

ifi 

•  ?  w>Xi*«<  ^Ail5 

.  ?  ■’..*  -^vV  Val* 

•Xtaaxa  :c5uX^s>  ^'SbIx. 
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.V*ja 

•  ^  ^  -^*V  23>3.^  )^StL 

)_i>aM«*«a^  .^^J|jsia*3 

«23U^^ 

»..  V% 

ynhoS^ 


tfti^  ■  A2 

.7,  Vay.ZqAl'^Ngwa 

5y>^n*a|»  Ja^Jaixi. 
'^aj^I/Liuae.^  2XpaA 

•2aal^s-  qiacio^»?«iiTa 


emra«rC3 

Vjf^iiaaUpa  •*»*>» 
'2siaxa  *  .^•*‘'**^^  ^A&viVv] 
■»?» 

•  )^y*r 

,  ffs-iv  VA.  ba**  ^  '^^t* 
2aai  Xm 

2^a^'*03a3ai*^ 

OO)  >.MA3l'72^  ^ 

a»^' 

^  Iswjbaa 
t^oica^o  ••:a*^ 

2.ia^  «v2x>^ 
,,^arp>a» 

2i-»®  •  JJUiO^.  wipT' 
iacfjTa*^^  -i***" 


^i.s^o^^a'XJUaa  ya%..o 

■n  ^^e.^2y*^ 

•<n*:pa  2al>a 

1  -L<^rA  .Lt;Ata  v)Ci2oa 

•Xuaaa  I  J&'a^  alp 

•  2f>*2ao 

^x.a  iiaaa^a  sX*^c:t- 
' l^aa  2 ;  2A2Ma 
2'a~»^  ^l^balx-a^ 
*2a  \*oi3  .Vsvj’akl  7a»  ^ 
2asa,«7jl  Irnm  '3QUA*- 
IXala  balx,  ‘^si^  X^as 
isS^l^suao  'Xoaxa  >Xa 

'Vasulsa 

isaal-awfo  .%-Ja 
Los  2%v.a  ^>s>2ft.aiaa 

^ka^Vt^aapla  ?^y«3 

■ya—  i-la  2ffo  •NpoiaVl 
U«a2ix*3  laSiX^ 

•i-sET)  \M%*ksa  cioi  •V^p 

v..^  ^  •nail 

«:32a  00)  •/L^at  Ud  2om1 
^  l£a^2a  ^aiaa.  2ax^ 
was.  ikSJe-lla  oo)  •^aKn 
‘^<2 ^  aTiai  •  ^  V^-^->^ 
'^>»ap  t^*an a  taac^ 
‘^aijja  •Uaa^pjaao^*^ 

q)Wa3^  >a 

•,,i;iA 2An^ 9Vdal2&  ' 
^aovkKakva 
yt’alc^c'^a  laao  o«<md 
7  2s*ajMl‘  Afla 

lu^ax.  •  laaa^a 

•)xtiX2s  vj^fft3TVva 
ayy.o^  ^■.•taaa  ^*2laa 
1>i.yn  c^vnna- 
aaoMl^a*  V\aa«2l  ^.oako 
Una  *1  “•^^***^  t  ir^ 
y^ir.^\n2aix.  XX^ 

^A.ao.T,  1  Tt-fwa  O^ao 
lam  w.rix.  laoo  2ia 
^^vq^a  w»o*  223a 
^aXi-  Silaiwaia  JUV.ao 

■^ii I  i*n  XmwJuo  •j^i^aA 

''-s^oi-  v^  y  ^ 

2^alAa  ,2aA;kn 

)4p)n*i<a*>  •  ’aaa  I 

^)C^^>)jaMs3a  1^2a// 

M^laa^vXaaS^ 

^aaoAo  .  ^  1  t«o  t  oq) 

»la3l3l. 

^«*aa3 )JC«ao  jL««aa 
^awA  aa 


;a^  XoUL^ 
aA.^*2S^>*  2V^a^ol‘ 
a^flVyrMnao  ?Aa.Vva 
.^xiuiaa  laxV.  lajw'aal^ 
vi^  iisaasa^ 

•laJtapl*!  V^!2l^  '*aa 
^**y»aV2a 

v^orf^vjXS*.  Jjuua 
Jj^laTO'.nba  •iaaaa  lAal 

•?^^  2;^3aa  «li^>a 

•ZUp  lia«a 

a_l2^2A® 

^  ^^sia*2aa  aoilaaaa 
.•5a*tpaa 

U’a-1  aS^iAS  >-*» 
)a»*:Xiaaiaa.fo«*Ai^ 

^voa'a^^ 
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_:»siioLksoaau».:*^iA 
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ia  Use  a**a*- 5*0 '■^’0—=^ 
JLa:l*..,.on;ay» 
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2ia.M  ^%aAo  .Vtl^ 

.(0m^xo^  2a3yVpft4p 

2a3a  •  <T>ftA3.«V* 
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2diaoi\'5a«ftia  ojaalr 
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^’aaa)»i»A\>^2*  oia»t 
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?M^a  .>*kxa 

a^bla^  \  iJiaVUfX; 

g  .\,vaatt. 

^  V«aVA  .«rua*pfi^ 

•ym  tVi  iDite^  ^^'jL  jua'a 
L»9^^o«»>£i 
»3  Hxrt 
ti^  *a&3U  <?ylan 

•«^x4d  ^.gurgJ 

Lat U^y>a<^ 
AI* 

.^i^aums^  XlivVljk 

.*:=-k. 

.InA^ 

•lA?®  ^  .)o>.i  t>  ;La-al 

^  •  laala 
axi^a  iaaJi 
<iM4a}A;.a  UaJ 

5  W**»  Z^A^kal.jL^^ 

' 


-  <r>..V3BA'VjaAi  '4^^aaaa’ 
aa^.«^a%g^^op  Ujclaw 
obVl*a  •  -Mrt  >»lla  ootikilv 
.  • Jt^a  Aa»^aa9o  o 
•_la  ^v*«nay.Q 
J--i-r»V%\a.'%\l  '#^a  vjalrf 

.  ^aaa-a^i; 
•«(W^ao  Jpn 

L-ao!,Us*? 

«-«~>o>-.^fv  •laaaa  l^i't^t 
^  Zio  e%: 

.  <rJ»ojf 

*^  «V^  »L^ « <n.r*^»ja  I  »*y a> 

Tao  Zar\ja  onraca^  r^aa: 

<naaaA  • 

ox.  ]»-vf>f\Ov  laao'aa  IWa 
ci^caa  ,aa*al^  j^oni  • 
.ljuLa 

ka 

^  .  .fc-aaeasa  !A^ 

»«v«>v->  lala. 

-la.  Zj^t*«  o3xl\  vy»^ 
.c^~1^.4lvkU  ^.a*t^  '‘^ 
)jcjc^Iav)«a  .aaAoa  lx 


^aS«Va:b  alMCoZiaiasv 
<|,  >£i  <n3«*iiv»aaA^^av 

.,/^\*«o'g.  t$V*«oa^o^ 
\eia  V  vZ*  %  JL3i3u!aaa 


o^aA-a  Z-xoX. 

!aa^  9>*ljc-a  l3ll  4^a 
?  -v>-x.  ^.*0—1  >o aS  ^*»««o~ 
A— Xfcgia  loa^ji 

Z.'« iswr-  oiaAa  •«OMa3U4 

IwiAi .  ju:  A-:u»^ 

.  cA  'A-jeOt-a 
^JL^'  t^).x.  ^^aa  IkS'o 
1-.^%-^  N  A-o  <TcaV«j5»a 
c)4iuax.v«az.la  2okM  AS 
,LuUi  2ax.lvjJUAaoV4v 
rr^-^'*  AJotkaT) 


^AjnxaT) 

’aL^-*^^r-losll  rl51 
W^^Iabootsj^ 
i<^fluu«  !w2o 
'w<»aala»aZ»l 
lax.2 .51a  ^  aiap"^ 
«vlaaB*«  M  jA^Aaaas 
V|aa  To^iaUao^^A^ 

pA;ru^aa:;iVa-2fp‘^ 

-2 _ aoAa  ^a*is).ir 


liila :  a*a»  ^aA  • 

^  *^3^**^  aifiawia  ^1— aoX.  Ja'a&V)A3^Ma 

•  o^a*Al  ija  '*a.*aia  Aax.  •  ‘^aiNi<lMUaoxa 

a-foi.  c^Allaaa  Jiia  ' 

.rj^aZa:Sal  ,  lavl<r:x^a-.2to3:^ 

'*•■“  ^.aovlHa  ^t^aalia'?^jajoo*»a3aa 


-.T.a'ya 

>~^  Alao  ;v*»r^vx*ao 
Lflfcri  V^aAaaaa  -  fOoal 
A-aa  Wilaa  .Uoaxa|l 

^^^'OTL.^a  c^^iOijawaaa 
a^  Vvai^a 
i-=a  5ao^  Lyir-.v^ 
^  Aa^>»»».Sl .  V^aliajoa 
'•>*  Za.a2o  j-aas. 

5x:Ja  Jao-a  .<^9-^2 
aaa  Jxj^llna  .oa»'^J 
;slloa5xJ^  Vpl 

« Vj  AcvtI  oonouAt 
»a««aaao  oa'ana  )*-'if‘. 

-  ir^alojo  wax. .  vn^VV't, 


Zacr^'«9>^N*la  m  •  A  aaa 

•V-2«nl2  ViA.  ra^c .  <U 
^a  2A^aLlv2ZAil^^ 
.-^•Al^^iraAxa.Zal 
•  (^Xkxlxaa  XxAla 

5'i'Sv>  ^2  ^ 

l^ao*ol2atlv2H  oalaKaa 
.Vy»axA\2  Nixja. 
a5-4x2«njiaia 


AxAlo^^^aa 
■  ftuy>.a  Xniaoa.  0.^2 


Aia\i2?x^ .  yOO^-NoXt 
UiA^^^jBca  5xj2*  2alx. 
^  ?Aoa*^  ^Ss-  gVoAaaa 
^'3o»aKa  ?(7i05l\  2al.a 
V*aa  Vax'^rl^lvay^i 
Zlacw  y^  2 Aaa 

2iaa-«  ^««la  Aaaaaa« 
Z  ^.o  L'ao.fc  . 

A^ala  •  cnaloao  m^2- 


^  “wAaa  .LrA2a  %a^a*«o 
ZJalasa  ?i3—  tftZftlaakw, 
•Lxa  allft' 

Ala  loia^la  •  Z-l  '^wga 

•Va— Aa  y^.  X^a»Ua 

^  2f^o-jo 

^  a  •  •>l\a‘a»*a  V'aX. 


-ax-a 


.^arata^ 
Vf^lx-la'aia  UoaaPpoU 


■ftli.oa'fV'  'liaZ^'^cAdoa 
a-v^ao^  *>-*>^’ 
aSjaXi^*  vUJUa 
^aiaUV®^ 

■  AAa-aj  fcy.jaux.^. 
;=Al%-alA  .o^y^AkaX 

JA  Va^  gLlza  ...vr^ 
B’aXg  Sox?AU05 

y**  v-Ja  .  2(Uaaa  4^^ 
VAijlVlo 

Lxl^  llMtk 

aoLkla  vkawa.^AAX 
pi^Va  aaA>«)W.ao>12  ?aA 

,  IAa 2 •  .aAA  Jl a  laaa** 
[““iSBa  Jxlaao  J.32^aoa 
^  Xla*Axao3o  2aaa*i 

>iNiv*X3Xa2  JO 

A^scal 

I ^1  .  •  '  ,  •  W  • 

aaoaAaa-.jotlaao^ 
f^2**  JUz^a'  a^a 

^aa^sjaa  ^*-iri^i  cf)4^ 
vjB^a 

^aaaa  Z»l*»Aa»^  • 


a-sa^oAa 
IwaX-IaZaa  ‘rAoai.c^. 


•  2  ft*c»-’ a  g*.  . 

gxrk^-.Sbxyv|i- 

JZ^jkoa*  ^i^JTiTja 
^j^*Aa.,^.rv4^  (Noalaa 

A»a»*a*aoV  ^a  JLx.a  ^:a 
iaaco  cjla  •  2;^aaraa  Za2  - 
*XZZx.a  j.’i^Aiio  jLaJa* 

"'•  I'^Tk^'  NA^.aA  a 
ZkAoaa  41.., 3 
»oa.l£a  ^^a22w.^oa3 
•Xx)l&\X.a<Aa2Aa  dna 
tJWa^  ois  X=cA.  ‘aai^I 
U-  2alA ‘X>JQaoAo 

o3.a.a>fX3a  .T=.ka5a^»a 
-Z  ■--vA  -r*^  r^aa  ac-i 
..jaa'aS  AcAa  ;ooxi\  v4 


«^.J3aaja  cCn  -a 
^Ai»a.»a  2a«D<^ 

♦  V^^v-liaabS  XsaA-A. 

2Aolf^y\lci*->l^  oa:^ 
t  J!  „■  VAapy  r'l?®?' 

•XAl=^ 

jaXaXiAxa 

daa  ^ialx-Vsix.  ll*p£3  a; 
oalao^;  I^a..  .^Aa  5=^^ 
/Iwa  ta-u^a 
ovAlsa^a  •  o^’a^ 

wiSAi^  Val^yiba  ]LU^ 

9  ^ 
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45r 

ijUiLXM3  I  a  ^  I  < 

'•  »  •<-.•-  «Vjl4wv 


.^olLal  .'.ISiXil 


a^W:.,LiJu»— VA<k’ 

I?  ag)  vTiAt ^ 

V.^a^xa  ^ 

*  • 
C'laa&^^jXem  lo^I'Tia^ 
jLxitp  2^A«p  a 

•  )<^^2nU;Laal  yisL.  .a^ 
a^lxi'-is  vo^vjs^ 
^^^Jaeoanlraia  •aj.Vk' 

(*^**»  I5*a 

tL*X  Q^)x}^  ^’^V-r^T-O 
ft  »‘^\  ^^.;.laajca 

^AiW  9%*i^aaA 

.1:^  )aad  xXna  .;.IaaXa 

ookAla  is^l^Zixa.’zt^ 

♦  •  • 

ocojxiis  •cjiaji 
«%3a^lA  v2d3JU 

^  -  *^»  opjIcjSl.oftfaCla 
•t'laaxa 

46r 

var^a0>J^:aX>  • 

♦  ■arL^ano  l^aVtaaLa  i-avX* 

2o^ '.^yLipao 
.v^  Oi^aax.^ 

«a,aao  •)<i^  oupA  ja  civ) 

kaaovt^  •  <r>*«‘^2a  WMaiaa.' 
aAa.a£  U3\a  '‘AlI;.  )ala 
.^♦aaa25w),^a.io^a.  i^^l 
.'aviaVoal  lalaa  Jew  &caAa 
kal>*  -.wi^ 

>a 

v)^  \aVjUa 

?j^*oaoAVla  V()*2 
^  ,  #  •  *  / 

)-a*a  ^«<a .^#ff>cjt>aca  o^^I* 
^•Ajt  a<^*aaAiX^  ?V~».^ 

o!2irx.la  •  ^la 
ai»la  >2’isX,»l  ^ 
f?«  .^Aaiiuola 

«^.  ft*?K>aak\  ^^A^I^Xaao 
.><oft>a^r-n  oxa^  fXaa^ 
oaaala  Jai^oXiiA 
Xaiaa  ^a^aa•i«»ll 
•r“^^ls»aSa  2aVl 

.a  ^a 


.laca  42a  aKA  Q^-^lod^ 

Kv^  voasaX.  lam 

t?. 

orf)  JxAaa*o5i3»®?P^*^^?. 
^:faaa:4.>laa»i*X 
ao*a3  •o>ia»'i 

cm 

»  _i>cJ^''^a  .>laaXs  aA. 


Uisaa:^  JftTana 
^JUtJSb loAlVci 
2  w»  aaoA.  <.2ai3=^ 

f^.  y^nmtgilt  ^aaoO 
jijuialk*oa  >ji»iolA. 
op)  2wvll  W3*aal*a<i. 
^ixJaa'^Vlo'5^ 

«» •  a<x 

'*olil»  9>al 

■i  :^;^  ^ 

•  crvsaatl  e^*riTa 

•la.  .'.^aaaa  a-x<»^*^ 
d-*! 


i<r>»^-:a2^’=^  la  2 

.\2iaJAauA.cml3i^ 

«oew 

o^axa^aVa-  ^*aa 

<«Oi«;*  ^-.^aaxs  cwjvtlj 
vjpsft^’pa  !P>oa  ^Ail 

AU  •'wolx* 
a*A,o0i?xi^  •  riaLS't*— 
:2av*lA^2o'A2^  viaaxa 
v^xl  .'.si 

/^JU^va^a  UaI}^ 
a  aT^  42a  axa  aiA,^ 

a-aA, «  2^  2  • 

J  v-vt  .aal.  ^ISixs 

•  la  .vfiaoiVVMi: 


4w2aa»  a-A^oef>^^ 

•9)JV.a9A«^a  -Sxa  «*-» 
oaj^vlaaJ^  s-X  om  W. 

osjtVoil.Xxuiaa 

laa  Nwoaa.^a 

\:^aaa  ^aJa* V*a  2-^lf  '®j 


e^ai^  ^(a  ':lia«:^JSi5;^^C 

•i^sTfis  ]j^-.  • 

JlXjcio 

'  ialSSrpai^xj^ijulv 
XXaox:.  0)1  aja 
2ft2kM^  ^os 
M3,^  ^aSXlaiX.’T^P.  ^ 
^  ‘aaA^  2^)12^ 

.  .Vjlaa  0>3owms2:^ 

'  '  .2*^  laaia'  •Xaolxl 

Alto  •qj^OXAIo  0^40)!^2 

•I*aox:)ia  laix'ratm^ 
Afil  ^l\'*  2  aixa^  2oii*2 
.  JIiii«*B^cxa 

3>4^JbU^ 

2^ 'w^aP2  via  aJtp  aX. 

•^awiaf  al  aua 
29)12*^^^^vxAAp  2^2p 
;a^j4pV2<*2daxa  aaX 

^2  aliv\2  <32  jL»ia 

X  <»d>Xxi^«  jUaap 

'«(7Amxx.  .:.2a’aX3 

‘S'~uaaivft2»  29)12 

' A. aeb^JU as 
'.^®!^2aji2JLsSoS  wiisj 
'^ocBjxiis  2<alJ*  Nxau 
Vu2o  ^'aA  uj£«^ 

^•An’n.x^oT-a  Aix.a  «ri 


>i^'.lasavkA<i«i»  >ju^o- 

laa-  iui- 


.■^\XUso9di:»; 
caVaftf  13*^563 
-ou  a  “2  a-x 
>g  -:T^.irP^ 
25^s-2i-a..*:ftX^Ji3 
2;:W:t^2aaj2o9)3-;>. 
JLsX'Xistoa/^  J—asa 
"..'■  JLaaaa  «C^w  •  2ftn*»'»^ 

9^,^^  9U»y^«o 

jerilVaasla 

.^2:'^3sp-ai 

axft' 

,t^2  r^ciijoV^ 

L  op)'-A3o  .  ^•aax. 

asaX  903  cb)  •  JxJ  as 
,\^2*3a*^2f^f®^^^  J-loao 
J_P^«a3  wi"  ft.asaaao 
<,^.0013  2x.^o^  .ZiMaa 

ft.a-s.2r^j^^ 

>  VV-«N  ,»)s2v:r- 2aJio 
.-jaiNta  oiOtW^  aXvkl  2  U*.  ? 
^  — >*>  v«Ai.N0^'*aX4  4 

j^yE.23aal9j3Wi^**3A3^ 


^ 


Isiaa 


^oxp*  o^aaAA -lailS  2pe^ - 

ar  ^Bjlic2^^^5NX,a 
Z-jiwj.Vc^  Ajaaxs^A^ 

4«> 

aUo^UasJwil  2e^<«(4^2^ 

2w.3^v2aix3 
7=^2o  .  ?<»»  V  eij,a 

e^29il2»?sa  <y?Ut.3  9u<p2o 

3*<lf\l\2  •*•  23 
~  M.  "u  ir>Vl)J  a  ‘isoa 
>s^-2uwaXXla  ffiA-ia 
«aal)]^a*jav;233XS 
“"  '  ®  *W)aaajuD.  olxa 
ol^ 

— ^r.pVl  4  23axs  tL^em 

v*^ .  aXap,  l*a  is 

•  3*X  op)  Jwl  2  Jpikxl 
X— kX  ap)  JLxi  as  _?jiM  oas 
^  ow  Isjll  2asjal  \J|rA 
U^wJLxi’as  .ll^v.wcuAX.2 
U.oe>2erl:;la«rl23^2^. 

l*Jas2A*ovslAo 
^  o^hril)jt:sal 

/^3aa  lAo 

^^a-  2as;M*»kaJ^V2o  , 
^^iXor»;juas.'4;ias  " 
'.l^ajal  la»cJ  Jaso^TBo 
XaVo  wlsoja  asVo 

Hixaa,^o;,2^2  <  ‘ ' 


•alXec^lxias 
cca.^  ^i-Xoo)  2oal  22  asT-, 
•  3ikXai^lX>aS  JLXt'aAtJ^S 

3«|^Gr^Is)l  2  iiv^i'i 

«3-OV«23Aa3.):^  erpk  CL^y. 
(c)l2  It.VS  '^cyki.iTi'C.  «  axis; 
Jl.  * > V. Vusl vcvAl  «a*X99i> 
•yiB?>V7aXtP>^3»  pa  asl 
ayXon>*^^  ZonVs« 
;ps<ai^lr^9i)g^ -v23axs 


3*Xew29Al’9tlM«  ^aala 
•:raia3aq)>w.-a  vlaaxs 
,>  i«..uTk^-^  Xxsa 

|l}>^y__As<o)X.33  JaXBo 
aLikX.  oCT,2zia3>0oaxsX. 

OVkSaPv^kaSX-  V  233X0 

^2<o>Kc^c^  ervxJsaaa 
jL-^ls2  //2a3X3  aA,«n 
OS.  »?V<l.>.cA^  «l«ft3ta«A 
vlSaS.'NMr.a'sAaolV 
-?  ovQ  ytaato  aX. 

Vsjr^a  .2(X3aX*-o 
aA.o^29)12»  ^*>s>asa3- 
«^.  loaja  Xox.  vlaaxs 
«\*X»^a  «'>9)o^  ■«s  l«.t*p>^ 
>ias.<7'j^^isaxa^3  H^a 
JooivOas  423axj  aA.  e^ 


29S  THE  FEAST  OF  IHE  NATIVITY 


iitttrgical  year 


47r 

2j^a- 

.>«vl 

*  ?  t  voa^so)! 

,^33^ 

2^^"^  .I* *y  <>^r>o  «\K^-a^a 

aila  .,-00^ 

» J  ft\x-  alJaao^ 

•  JLio) 

o-iuD  ^ 

o:mZo 

.<ri 

-Z-sLa^ 

^  Ttti^  ^•r>n>  ^ 

ila^l  3qa*3  .ci3. 

^ ‘Taiix.^ 

^  ^^ri*)  uUi 

>•«  .ulT^-n  ^^J^ao 
2e*»*  n>aB9)o  •JjuaX* 
^  \v>A^  OiJlQ0JO«jL*^ 


;.«ji»^v»^  .3j^y^  ^  Is^ 

•  •  O^spto  I  OJL^O 

•J  ^A3U'»  ^al» 

;^9y^Ab*^  ^39)  a 

.‘NftO)oal:x^^  *TAr>l  ajE3^ 

.  ^  ..A  tVy  ‘  2q> 

.li-Ljt^p  iai^  ttwvo 

Aslio 

y»j  t-tt^  wvs  ^~'*^*^  ino 

..,2_— -ifV)  2»®  «7« 

^33300  — 

.  ^oEu:^  I^AXsjoo 

•  oA  o^aa.po  v^e^ftaa^  olS 

LjB2a«vxa3oa»5^2»^  aJ^ 

c^  ^ 

,2_a*aoo*JiaJ^2i^ 

.^— — -aaK^Vo.  ^  jM 

2a3j3}<)jcooA 

i^.  tn  *a1»^  ^  ''5^*n 

-  ^->  .  c>^y.2  - 

.6a*3X.2a 
9>s^a..^oovhoi»^'^ 


^y.aal;».aor5i  .2iisi;.a 
.1^-  fl\iaA3tt  , 
vaE^*3^  la^aoa  .^jalo-D* 
•iajia  .  a^Vl 

■icala  •'Aaa2o>  *2^»  ^^^~^ 

2iix..:LK;;tb!-nl 

M;ai^.s^2aoiia  .  ftvN-Tr 

«a2p2o  2a3\,o.x^ 
lalio  \(&aoao3l 
Ja 

:iax.?^v'2. 

'gTuaoVn!  laax-  ^^XaaaV 
'’^«t.l3  N»q>oia2^aa^  .o^ 
•^y>  •0&.  9>ft-n«u.‘V) 

«^o  •  oaas'  ^.al 

•^1^.  •\«9)ae2^'^ 

»!»)^‘ift  <1^  ,!!j\acA 
.ua^aoj  Jilaa 
.^la 

•Jixaaa*’ 

•*aj:k  <^;Lai’ .'jUlaOol 

•  ^  -* 
.j-ejNa^  ‘Wiaia. 

balaol.lalaa  «a> 


^JCnxo  ^aoJkl 
1*^  tTiaooia  jaTfy^^ci 
Jr^..  '^VQ^xya. <;•  ^alao 
^e^a^Ia  •.vffi»^ 
a-i-  oia^ta-la  . 

^  W  'fcn  .  2  V^a. 

svla^fi^a  .^Aa^^ii»^la 

2.  -T  AT.\.-:aaa  .  .Ji^aaii 

•  •  •  •*  ♦  *  .  a 

^Xlcal  pa.a2a  ..a«uV^! 
2aaA.  cJJua  v^KjJ^aaas 
XsuoQ  v^3c7M  *9^  a^2a 
^oiso  2aA**a  «  iT'^y 
,iaxa  XaaoioJ,  ^  •  Jaia* 

cCT'sao 

.'f  Vt-  .ajs^a-  '/Jsaio 
.-.KV-JA  2i»‘<»  ■■«=a»a 
aa^a.va»»5  Za^  Xia-a 
/L^a««^la  2ia4i  r'*'^ 
^^^ftOao4^*2aaX»  ^ala 
^iD^isJLo'aaZo . 

2aJB»*»  aJUVI  •  AaaApJ^COa 
2oV— *  ?9»a.^^!a 
JLalaoa  ~Tim  '  i  na-*''**^^^; 


■  •  *v 

2  ■^‘  ^y_  •;• 


48r 

4n||>nM«v>3^'  t*:^lVj>l 
l^a  )jMifa.V*l^!<» 


2i  •  9u» . 

'•  3^1  a:^  tt»2i  2 
^>(,1 

Li^^aa 

>i3^q)jaaftX.\^.ta  2)^2^ 

^o*  f? 

*?■" '  2tt«x*afa.UaV^x.- 

^  j:oa»^»5i  «)a^c3B 

)an>AMla2 
J^>.  •«>_!W^2|SaaAt‘;ntA3o 
I  f  7  AVn2^a*Xa;ap  ^aao 

*  •  ■a^V^wUAp  aeki^Va 
'^2'l»aai.  V  HXm 
C»  \>^a~7cuaael 

•  ovx^OYvo  a^^^'i^T.aca . 

J?4*j  2 >''»'« 
•>— — *-aoft  2ic-.a  ja\l<a 
^ .  *>  Jiiaoa  .2^'**3.a«3 
25*^a2A^'»'j^*>»aa  •«naj«» 
Mj®*  «^xwi:A^lc  AjtJJa 

—  tA^<aa  'j3a2 

^aoaaa  .9ws<a 

v^a^_  2f»l® 

alas  ^ 


V',**^*^  Xa'P  *  1.U 
^  *1(43 

2  ^a^tt'lali*  aa^^jel  tkaa 
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The  F'east  of  the  Nativity  of  our  Lord. 

Second  Friday  after  Nativity  and  Commemoration  of 
the  Blessed  Virgin  Mary. 

The  Feast  of  the  Epiphany  (Denha)  of  our  Lord. 
Commemoration  of  St.  John  the  Baptist. 
Commemoration  of  Sts  Peter  &  Paul. 

Commemoration  of  four  Evangelists. 

Commemoration  of  St  Stephan  the  Proto-Martyr. 

Commemoration  of  the  Greek  Doctors:  Diodorus, 
Theodore  and  Nestorius. 

Commemoration  of  the  Syrian  Doctors:  Ephraem, 
Narsai,  Mar  Abraham,  Mar  Lulyan6,  Mar  John, 

Mar  Michael  and  others. 

Commemoration  of  any  one  saint 
(dukrane  d-had-Par§opa). 

Friday  of  the  Commemoration  of  the  departed 
(dukrane  d-'annide). 

‘^Written  for  the  glorious  Church  of  Mar  Geevarghese 
and  of  the  sons  of  Shamuni  of  the  blessed  village 
Pioz,  under  the  care  of  the  chosen  presbyter  Hanna 
and  all  the  sons  of  the  village,  paid  from  the  pro¬ 
perty  of  the  church  -  may  Christ  pardon  all  of  them. 
This  Book  of  Gazza  is  completed  in  the  year  1999  of 
the  blessed  Greeks  [1688  A.D.],  in  the  days  of  the 
common  father  Mar  Elia,  Catholicos,  Patriarch  of 
the  East,  with  the  hands  of  the  priest  Geevarghese  of 
Alqos  in  the  much  blessed  Alqos."' 

Friday  of  the  Commemoration  of  Confessors. 
Commemoration  of  Mar  Geevarghese  the  Martyr. 
Commemoration  of  Shamuni  and  her  (seven)  children 
Feast  of  the  Ascension  of  our  Lord. 

Commemoration  of  St  Thomas  the  Apostle. 
Commemoration  of  Mar  Kuriakose. 

The  Feast  of  Transfiguration  of  our  Lord. 

The  Feast  of  the  Adorable  Cross. 


*  See  91,  n.  40  above. 
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138,150,152. 
Abraham  35,  36,47,  .53, 151, 154, 
160,165  169,193,194,209,215, 

217,262.271. 
Abraham  of  Ephesus  (6lh  cent¬ 
ury)  23. 

Abraham  Mar  (d.  9th  century) 

79,81-81,86-92. 
Abraham  Mar  (d.  1597)  200, 

201. 

Absalom  149. 

Abu  Halim  (d.  1190)  185. 

Adam  40,57,61,65,141,198,184, 

230,249,275. 

Africa  11,13. 

Alexandria  1,4,19,20. 

Ambrose  6,13,165. 

Ammianus  Marcellinus  13. 

Amoz  45,71 
Anamnesis  137,242. 

Ananias  Shirak  23. 

Anaphora  of  Mar  Nestorius  179. 
Anaphora  of  Mar  Theodore  of 

Mopsuestia  197. 
Anastasis  139,  157. 

Anna  (Prophtess)  21,65,184,270. 
Annunciation  23,52,75,83,122, 

136,196. 

Antioch  14-17,19. 

Antonius  of  Plaissance 

(ca  570)  24. 

Aphraat  172,  215. 

Apostolic  Constitutions  17. 
Apostolic  Tradition  138. 
Appollo  270. 

Arabia  189. 

Arianism  18;  Arius  268,273. 
Armenian  14,22-25. 

Ascension  16,32,151,196,222, 

237,252. 


Athanasius  136,153,157,158,161, 
163,164,167,176,177.179, 

180,183. 

Athens:  National  Library  1802 
(1724  A.D.)  84,93. 
Atonement  8,15. 

Augustine  (d.  431)  11,12.136, 

157,163,164,176. 
Augustus  Caesar  (2  B.  C)  1-3, 

195,251. 

Aurelian  (Emperor)  9,12. 
Autumnal  Equinox  8. 

Babbai  the  Great  (ca  550-628) 

28,169. 

Babylon  142,146,155. 

Baccinelli  Bernardine  203. 
Balaam  255. 

Baptism  3,6,13,19,25,32,149, 

173,225,235,252. 

Barak  181. 

Bar  Hebraeus  (122S-1286)  78. 
Basilides  (2nd  Century)  4; 
Basilidians  3. 

Basil  the  Great  (Saint,  d.  379) 

17,187.  ' 

Basil  of  Seleucia  (d.  ca  468)  22. 
Bedjan  26,92-94,126-130,241, 

244. 

Bema  150,174,182,184. 

Berlin:  Staatsbibliothek, 

Turfan  B-7  Ulth-12th 
Century)  84. 

Berlin:  Or.  fol.  620  (1537  A.D) 

85,90,93. 

Berlin-  Or.  Quarto  1160 

(1686  A.D)  83,93,131. 
Berlin:  Or.  fol.  3181 

(1778  A.  D)  89,92,93. 
Bethany  50. 

Bethlehem  4,15,21,23,35,40,41, 
43,44,54,56,61,65,132.151, 
165,183,184,188,192-198, 
208-210,217,222,224,228,232, 
235,212,255,256,268,270. 


Asia  Minor  17,19. 
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Bridal  Chamber  18. 

Brikiso  Babban  82. 

Brit.  Mus.  Add.  7177 

(1481  A.D)  81,92. 
Brit.  Mus.  Or.  4399 

(1488/89  A.D)  85,90,93,270. 
Brit.  Mus.  Add.  7178 

(1544/45  A.D)  86,90,93. 
Brit.  Mus.  Oriental  3336  139. 
Byzantine  18,144,145,160. 

Calendar  1,2,4,5,25. 

Camb.  Oo.  1.  17 

(16th  Century)  200. 
Camb.  Add.  1981  (1607  A.D) 

83.92. 

Camb.  Add.  1980  (1723  A  D) 

88.92. 

Campus  Martins  9. 

Cappadocia  17. 

Cassian  19,20. 

Ceremony  of  Light  203-206. 
Chalcedone  22,24. 

China  72,189, 

Chrysostom  (St  John,  5th  Cen¬ 
tury)  7,14-16,144,166,183. 
Circumcision  144,145. 

Clement  of  Alexandria 
(d.  ca  215)  1,3,4. 

Clemons  318:  84,87. 
Coniputation  hypothesis  7,8. 
Conferences  19. 

Confirmation  (Sacrament  of) 

201. 

Constantine  (),51,150; 

Constautin()])le  17-19. 
Cosmas  Indicopleustes 

(6th  Century)  23. 
Council  of  b'phesus  20. 
Counsellor  4.5. 

Covenant  47,145,157,160,161, 

174,235. 

Creator  59,62. 

('.yprian  2. 

Cyril  of  Alexandria  20,173,273. 
Cyril  of  Jerusalem  (d.  386)  222. 

Dadiso  bar  Qatraya  127. 

Daniel  2,40,45,46,69,73,165, 

189,214. 


Darmo  (d.  1969)  26,92-94, 

126-130,204,241,244. 
David  35-37,39,40,43-46,63,65, 
70,72.76,142,143,147,149, 
246,250,251 ,253-255.257, 
259-262,268,271,274. 
David  and  James  (Cornu  emo- 
ration  of)  22,24,25. 
De  Pascha  Computus  2. 
Drpositio  Episcoporum  5. 
Depositio  Martyrum  5. 

Diamper  (Synod  of)  200-203. 
Dion\  sius  4. 

Divine  dispensation  28,34,51, 
67,136.142,147,150,162,169, 
178,185,194,207,225,229,242. 
Divine  filiation  176. 

Diviniiv  34,42,48,51,52,62,65, 
67-70,76,77,168,170,177,178, 
186,196,201,21 1,212,220,224, 
253,261,271,272. 
Donatists  11,12. 

Easter  20. 

Egeria  20,21,139,175. 

Egypt  19,20,41,49,171,173  270. 
Elia  III  (Nestorian  Patriarch, 

d.  1190)  185. 

Elijah  40. 

Elizabeth  8,15,196,260. 
Emmanuel  38,42,52,76,132,163, 
167,192,198,209,214,255. 
Ephraem  5,14,78,138,143,163, 

1 6(i,  1 7 1 , 1 77. 1 88, 192, 1 95,208, 

210.211,215.217,218,221- 

2J3,225-227,229-231, 

233-239. 

Epiphany  3,6,11-13,1^21,25! 

33,136,158. 

Eucharist  225,227. 

Eusebius  153,161,163. 

Eve  45,65,184,217,219,230,234. 
Ewe  63,181,219. 

Exarchos  18. 

Ezekiel  40,45,46,68,214. 

Feast  of  lights  18. 

Feast  of  the  Purification  18. 
Forgiver  39,162. 
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Gabriel  (angel)  8,15,54,170, 

212,218,253,269. 

Gamaliel  14. 

Gaul  13. 

George  (Pseudo)  of  Arbela 

(9Lh  Century)  140,151. 
Gideon  40,181. 

Gold  36,41-43,54,55,63,72,73, 
166,171,177  218,238,245, 

254.261.271.272. 
Gregory  Arzuni  24. 

Gregory  Nazianzen.  17,18,144. 
Gregory  of  Nyssa  19,155,164. 
Grotto  36,40,41,44,54-56,63,68, 
70,71,189,213,218,  >22  224, 

226.231.245.272. 

Hanna  272. 

Hero  38,45,54,56,71,214,219,258. 
Herod  35,49,58,68,257,270,274. 
Hesychius  of  Jerusalem 

(d.  ca  452)  23. 

Hezekiah  155. 

High  Prie.st  15. 

Himmerius  (bishop)  13. 
Hippolytus  2,138. 

History  of  Religions 

hypothesis  8-10. 

Homoosius  10. 

Hormizd  Rabban  80. 

Houghton  Syriac  142 

(1666  A.D.)  87,91,93. 
Hypapante  18,24. 

Icon  67,69,186,209,211,220. 
Image  32,45,53,61,67,146,169, 
176,180,181,185,186,189, 
209,212,216,222,235,246, 

251,252. 

Incarnation  2,3,10,136,137,145, 
146,149,153,155,157.160,164, 
165,168,177,180,186,191,206, 
208,211,215,222,223,225- 

229,233-236,240,242. 
Incense  29,36,41-43,47,54,55,63, 
72,138-141,166,171,218,238, 

258.261.271.272. 
India  72,81,83,84,90,189. 
Iraneus  192. 

Isaac  25. 


Isaiah  40,46,52,56,65.68,142, 
147,173,184,188,192,198, 

214,255. 

Isaiah  of  Scetis  127. 

Iscariot  50. 

Iso‘  dad  of  Merw  (9lh  Century) 
143,144,146,147.153-156, 
164,172,174,175,177,182, 

192,194-197. 
Iso'  Yahb  III  (650/651-658)  * 
79,80,82,126,132,150,241. 
Italy  12,13. 

Jacob,  bishop  of  Nisibis  78. 
Jacob  Mar  200,201. 

Jephtah  181. 

Jeremiah  65,162,184. 

Jerome  20,21,136. 

Jerusalem  19,20,22-25,43,46, 
68.72.136,137,139,142,153, 
161,166,175,184,186,191, 

193,231. 

Jewish  Liturgy  173. 

John  the  Baptist  8,15. 

Jonah  40,46,214,257. 

Jordan  49,149,173. 

Joseph  54,170,195,196,218,254, 

256,257. 

Joseph  Audo,  Patriarch  89. 
Joseph  Sulaqa  (d.  1569)  200. 
Joseph  II,  Patriarch  89. 

Julian  Calendar  2,5. 

Justin  the  Martyr  177,180. 
Justin  II,  Emperor  24. 
Justinian,  Emperor  24. 
Juvenal,  bishop  22-24. 

Kathismata  160. 

King  of  kings  38,72,162,219. 
Knowledge  28,43,53,70  145,151, 
162,170.178,188,193,222, 

230.247,249,275. 

Kodungalloor  200. 

Kokhe  132. 

Kyana  34,40,52,64,169,207, 

268,269. 

Kyrios  223,224. 

Lazarus  50. 
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Leningrad  Ms  621 

(8(h  Century)  133. 

Lent  20,25.73,191. 

Leo  the  Great  9,228. 

Liberius,  Pope  6. 

Lifegiver  46.59,63,72,265,271. 

Light  28, 39.40, 46,47,49, .53,58, 
60,67,70,71,76,1.38-140,143, 
145,162,164,16.5,185-187, 
188.189,203  -206.220,229- 
232,259,265,266,269,271. 

Lion  63,181,219.251. 

Lucernarium  138-141,145. 

Macarius  24. 

Magi  28.35,36,39.41-44,49,52, 
55,58,61-63,67,72,73,142, 
151.165-167,169,178,181- 
183,186,1.89,196,219,220, 
224,238,242,244,245,250, 

25 1 ,254,258,26 1 ,262,269, 

271,272,274. 

Malachi  40,46,65,69.184,214. 

Manger  36,41,49,54,62,151 ,165, 
170,181-183,195,218,220, 
226,238,243,249,250.258, 

2.59,267,272. 

Manuscripts  78,81;  Iludia  Mss 
under  study  81  -84,92;  Gazza 
Mss  84-89;  Gazza  Mss 

under  study  90-93. 

Marcellina  6. 

Marcionists  3. 

Martyr  1,42,141,222,240. 

Marutha  of  Maipharkat 

(d.  ca  420)  78. 

Mdabranutha  28,51 ,67,142,169, 
178,185,194,225,229,242. 

Melania  the  Younger  23. 

Menezes,  Archbishop  201. 

Messianic  143,148,1.53,1 65,176, 
177,191,192,19.5,197.208,214, 

217,224. 

Micah  46,193,214,255. 

Milan  13. 

Midnight  Mass  202,203. 

Mingana  Syriac  542  (1601  A.D) 

87,90,93. 

Miriam  173. 

Monasticism  19. 
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